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PLATO (428-348 B.C)

PHAEDO

- ECHECRATES: Were you there with Socrates yourself,
Phaedo, the day when he drank the poison, or did you hear about
it from somebody else?

- PHAEDO: | was there myself, Echecrates.

- ECHECRATES Then what did the Master say before he
died, and how did he meet his end? | should very much like to
hear. None of the people in phlius go to Athens much in these days,
and it is a long time since we had a visitor from there who could
give us any definite information, except that he was executed by
drinking hemlock; nobody could tell us anything more than that.

- PHAEDO: Then haven’t you even heard how his Tnal
went?

- ECHECRATES: Yes, someone told us about that; and
we were surprised because there was obviously a long interval
between it and the execution. How was that, Phaedo?....
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Section A

the philosopher avoids suicide but welcomes death.

- What a piece of advice for Evenus, Socrats! said Simmais.
I have had a good deal to do with him before now, and from what
I know of him he will not be at all ready to obey you.

- Why? he asked, isn’t Evenus a philosopher?
- So | believe, said Simmaas.

- Well then, he will be quite willing, just like anyone else
worthy of his role in philosophy. However, he will hardly do
himself violence, because they say that it is not legitimate, as he
spoke he lowered his feet to the ground, and sat like this for the
rest of the discussion.

- cebes now asked him: Socrates, what do you mean by
saying that it is not legitimate to do one’s self violene, although a
philosopher will be willing to follow a friend who dies?

- Why, Cebes have you and Simmias never heard about
these things while you have been with Philolaus?.

- Nothing definite, Socrates.

- Well, even my information is only based on hearsay; but
I don’t mind at all telling you what | have heard. I suppose that
for one who is soon to leave this world there is no more suitable
occupation than inquiring into our views about the future life, and
trying To imagine what it is Like, What else can one do in the time

before sunset?
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- Tell me then, Socrates, what are the grounds for saying
that suicide is not legitimate? | have heard it described as wrong
before now (as you suggested) both by Philolaus, when he was
staying with us, and by others as well; but I have never yet heard
any definite explanation for it.

-Well, you must not lose heart, he said; perhaps you are
about to hear one. However, no doubt you will think it amazing
that this should be the one straightforward moral question, and
that it should never happen in the case of life and death (as it
does in all other cases) that sometimes and for some people death
is better than life; and it probably seems amazing to you that it
should be unholy for any to whom death would be an advantage to
benefit themselves, but that they should have to await the services
of someone else.

- Cebes laughed gently and said, Aye, that it does, slipping
into his own dialect.

- Yes, went on Socrates, put in that way it would seem
unreasonable — but no, perhaps it has good reason. The hidden
message about it from «mystics», who say that «we men are put in
a sort of lock - up, from which one must not release oneself or run
away», seems to me to be a lofty belief and difficult to understand.
All the same, Cebes, I believe that this much is true: «that we men
are in the care of the gods, one of their possessions». Don’t you
think so?.

- Yes, | do, said Cebes.

- Then take your own case: if one of your possessions were
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to destroy itself without intimation from you that you wanted it to
die, wouldn’t you be angry with it and punish it, if you had any
means of doing so?

- Certainly.

- So if you look at it in this way | suppose it is not
unreasonable to say that we must not put an end to ourselves until

God sends some necessary circumstance like the one which we
are facing now.

- That seems likely, I admit, said Cebes. But what you were
saying just now, that philosophers would be willing to die without
qualms - that seems illogical, Socrates, assuming that we were
right in saying a moment ago that God is our keeper and we are his
possessions. If our service here is directed by the gods, who are
the very best of directors, it is inexplicable that the very wisest of
men should not be grieved at quitting it; because he surely cannot
expect to provide for himself any better when he is free. On the
other hand a stupid person might get the idea that it would be to
his advantage to escape from his master; he might not reason it out
that one should not escape from a good master, but remain with
him as long as possible; and so he might run away unreflectingly.
A sensible man would surely wish to remain always with his
superior. If you look at it this way, Socrates, the reasonable thing
is just the opposite of what we said just now — it’s natural for the
wise to be grieved when they die, and for fools to be happy.

- When Socrates had listened to this he seemed to me to be
delighted with Cebes persistence, and looking round at us he said:
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You know, Cebes is always tracking down arguments, and he is

not at all willing to accept every statement at first hearing.

- Simmias said, Well, but, Socrates, | actually think that
this time there is something in what he says. Why should a really
wise man Want to desert masters who are better than himself, and
to get rid of them so lightly? I think Cebes is aiming his criticism
at you, because of the extent to which you make light of leaving
not just us, but the gods too, who as you admit are good masters.

- What you and Cebes say is perfectly fair, said Socrates.
You mean, | suppose, that | must make a court - style defence
against this charge.

- Exactly, said Simmias.

Section B

Socrates explains why the philosopher should be happy at

the prospect of death. the philosopher desires to understand

the «ldeas» of things, and is hindered by the distractions of
the body

- Very well then: let me try to make a more convincing
defence to you than | made at my trial. If I did not expect to enter
the company, first, of other wise and good gods, and secondly of
men now dead who are better than those who are in this world
now, it is true that it would be unjust for me not to grieve at death.
As it is, you can be assured that | expect to find myself among
good men; while | would not particularly insist on this, | assure
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you that I could commit myself upon the next point if I could upon
anything: that I shall find there divine masters who are supremely
good. That is why | am not so much distressed as | might be,
and why 1 have a firm hope that there is something in store for
those who have died, and (as we have been told since antiquity)
something much better for the good than for the wicked.

- Why is this, Socrates? Asked Simmias. Do you mean to
leave us with your ideas locked in your own mind, or will you
communicate them to us too? I think that we also have a claim
on this benefit; besides, it will serve as your defence, if we are
satisfied with what you say.

- Very well, 1 will try, he replied. But before I begin, Crito
here seems to have been wanting to say something for some time;
Let us find out what it is.

- Only this, Socrates, said Crito, that the man who is to give
you the poison has been asking me for an equally long time to tell
you to talk as little as possible; he says that as you talk more it
increases your heat, and that you ought not to do anything to affect
the action of the poison. Otherwise it is sometimes necessary to

take a second dose, or even a third.

- Leave him to his own devices, said Socrates. Let him
for his part make ready to administer it twice or three times if

necessary.

- 1 virtually knew your answer, said Crito, but he’s been
bothering me for ages.

- Never mind him, said Socrates. Now for you, my jury, |
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want to explain to you how natural it seems to me that a man who
has really devoted his life to philosophy should be confident in the
face of death, and hopeful of winning the greatest of prizes in the
next world after death. | will try to make clear to you, Simmias and
Cebes, how this can be so: Ordinary people seem not to realize that
those who really apply themselves, in the right way to philosophy
are directly, and of their own accord, preparing themselves for
dying and death. If this is true, and they have actually been looking
forward to death all their lives, it would of course be absurd, to be
troubled when the thing comes, for which, they have so long been
preparing and looking forward.

- Simmias laughed and said: Upon my word, Socrates, you
have made me laugh, though I was not at all in the mood for it. |
am sure that if they heard what you said, most people would think
— and our fellow - countrymen would heartily agree — that it was
a very good hit at the philosophers to say that they are half dead
already, and that normal people like themselves are quite aware
that death would serve the philosophers right.

- And they would be quite correct, Simmias; except in
thinking that they are «quite aware». They are not at all aware
in what sense true philosophers are half dead, or in what sense
they deserve death, or what sort of death they deserve. But let us
dismiss them and talk among ourselves. Do we believe that there
is such a thing as death?

- Most certainly, said Simmias in reply.

- Is it simply the release of the soul from the body? Is
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death nothing more or less than this: the separate condition of the
body by itself when it is released from the soul, and the separate
condition by itself of the soul when released from the body? Is
death anything else than this?

- No, just that.

- Well then, Simmias, see whether you agree with me; |
fancy that this will help us to find out the answer to our problem.
Do you think that it's a philosopher’s business to concern himself
with what people call pleasures, food and drink, for instance?

- Certainly not, Socrates, said Simmias.

- What about those of sex?

- Not in the least.

- And what about the other ways in which we devote
attention to our bodies? Do you think that a philosopher attaches
any importance to them? | mean things like providing himself
with smart clothes and shoes and other bodily omaments; do you
think that he values them or despises them, in so far as there is no
real necessity for him to go in for that sort of thing?

- 1 think the true philosopher despises them, He said.

- Then it is your opinion in general that a man of this kind
is not preoccupied with the body, but Keeps his attention directed
as much as he can away from it and towards the soul?

- Yes, it is.

- So it is clear first of all in the case of physical pleasures
that the philosopher frees his soul from association with the body

(so far as is possible) in a way that other men don’t?

37



- It seems so.

- And most people think, do they not, Simmias, that a
man who takes neither pleasure nor part in these things does not
deserve to live, and that anyone who thinks nothing of pleasures
connected with the body has one foot in the grave?

- That is perfectly true.

- Now take the acquisition of wisdom: is the body a
hindrance or not, if one takes it into partnership to share an
investigation? What | mean is this: is there any certainty in human
sight and hearing, or is it true, as the poets are always dinning into
our ears, that we neither hear nor see anything accurately? Yet if
these senses are not clear and accurate, the rest can hardly be so,
because they are all inferior to the first two. Don’t you agree?

- Certainly.

- Then when is it that the soul attains to truth? When it tries
to investigate anything with the help of the body, it is obviously
liable to be led astray.

- Quite so.

- Is it not in the course of reasoning, if at all, that the soul

gets a clear view of reality?
- Yes

- Surely the soul can reason best when it is free of all
distractions such as hearing or sight or pain or pleasure of any kind
— that is, when it Leaves the body to its own devices, becomes as
isolated as possible, and strives for reality while avoiding as much
physical contact and association as it can.
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- That is so.

- Then here again the philosopher’s soul most disdainful
of the body, shunning it and seeking to isolate itself.

- It seems so.

- Here are some more questions, simmias: Do we recognize
such a thing as justice itself?

- Indeed we do.

- And beauty itself and goodness too?

- Of course.

- Have you ever seen any of these things with your eyes?
- Certainly not, said he.

- Well, have you ever apprehended them with any other
bodily sense? By «Them» | mean them all, including tallness or
health or strength in themselves, the real nature of any given thing
— what it actually is. Is it through the body that we get our truest
view of them? Isn’t it true that in any inquiry you are likely to
attain more nearly to knowledge of your object in proportion to
the care and accuracy with which you have prepared yourself to
understand that object in itself?

- Certainly

- Don’t you think that the person who is most likely to
achieve this flawlessly is the one who approaches each object, as
far as possible, with the unaided intellect, without taking account
of any sense of sight in his thinking, or dragging any other sense
into his reckoning — the man who pursues the truth by applying
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his pure and unadulterated thought to the pure and unadulterated
object, cutting himself off as much as possible from his eyes and
ears and virtually all the rest of his body. as an impediment which,
if present, prevents the soul from attaining to the truth and clear
thinking? Is not this the person, Simmias, who will reach the goal
of reality, if anybody can?

- What you say is absolutely true, Socrates, said Simmias.

- All these considerations, said Socrates, must surely
prompt serious philosophers to review the position in some such
way as this: It looks as if it’s a side-track, to divert us - and reason
along with us — in our investigation. So long as we keep to the
body and our soul is contaminated with this imperfection, There
is no chance of our ever attaining satisfactorily to our object,
which we assert to be «Truth». In the first place, the body provides
us with innumerable distractions in the pursuit of its necessary
sustenance, and any diseases which attack us hinder our quest
for reality. Besides, the body fills us with loves and desires and
fears and all sorts of fancies and a great deal of nonsense, with
the result that we literally never get an opportunity to think at
all about anything. Wars and revolutions and battles, you see, are
due simply and solely to the body and its desires. All wars are
undertaken for the acquisition of wealth; and the reason why
we have to acquire wealth is the body, because we are slaves in
its service. That is why, on all these accounts, we have so little
time for philosophy. Worst of all, if we do obtain any leisure
from the body’s claims and turn to some line of inquiry, the body
intrudes once more into our investigations, interrupting, disturbing,
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distracting, and preventing us from getting a glimpse of the truth.
We are in fact convinced that if we are ever to have pure knowledge
of anything, we must get rid of the body and contemplate things
in isolation with the soul in isolation. It’s likely, to judge from our
argument, that the wisdom which we desire and upon which we
profess to have set our hearts will be attainable only when we are
dead, and not in our lifetime. If no pure knowledge is possible
in the company of the body, then either it is totally impossible to
acquire knowledge, or it is only possible after death, Because it
is only then that the soul will be isolated and independent of the
body. It seems that so long as we are alive, we shall keep as close
as possible to knowledge if we avoid as mush as we can all contact
and association with the body, except when they are absolutely
necessary: and instead of allowing ourselves to become infected
with its nature, purify ourselves from it until God himself gives
us deliverance. In this way, by keeping ourselves uncontaminated
by the follies of the body, we shall probably reach the company
of others like ourselves and gain direct knowledge of all that is
pure and uncontaminated - that is, presumably, of «Truth». For,
one who is not pure himself to attain to the realm of purity would
no doubt be a breach of the divine order. Something to this effect,
Simmias, is what | imagine all real lovers of learning must say to

one another and believe themselves; don't you agree with me?
- Most emphatically, Socrates.

- Very well, Then, said Socrates: if this is true, there is good
reason for anyone who reaches the end of this journey which lies
before me, to hope that there, if anywhere, he will attain the object,
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to which all our efforts have been directed in life gone by. So this
journey which is now ordained for me carries a happy prospect
for any other man also who belives that his mind has been made
ready - and pure, so to speak.

- It does indeed, said Simmias.

- And doesn’t this «purification» - as we saw some time
ago in our discussion - consist in separating the soul as much as
possible from the body, and accustoming it to withdraw from its
dispersal throughout the body and concentrate itself in isolation?
And to have its dwelling, so far as it can, both now and in the
future, alone by itself, freed from the chains of the body. Does not
that follow?

- Yes, it does, said Simmias.

- Is not what we call death a freeing and separation of soul
from body?

- Certainly, he said.
- And the desire to free the soul is found chiefly, or rather
only, in the true philosopher; in fact the philosopher’s occupation

consists precisely in the freeing and separation of soul from body.
Isn’t that so?

- Apparently.

- Well then, as 1 said at the beginning, if a man has trained
himself throughout his life to live in a state as close as possible
to death, would it not be ridiculous for him to be distressed when

death comes to him?

- It would, of course.
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- Then it is a fact, Simmias, that true philosophers make
dying their profession, and that to them of all men, death is least
alarming. Look at it in this way: If they are thoroughly dissatisfied
with the body, and long to have their souls in isolation, when this
happens would it not be entirely unreasonable to panic and be
annoyed? Would they not naturally be glad To set out for the place
where there is a prospect of attaining the object of their lifelong
desire, which is wisdom, and of escaping from an association of
which they disapproved? Surely there are many who have chosen
of their own free will to follow dead beloveds [and wives and
sons] to the next world, in the hope of seeing and meeting there
the persons whom they loved. If this is so, will a true lover of
wisdom who has firmly grasped this same conviction - that
he will never attain to wisdom worthy of the name elsewhere
than in the next world — will he be grieved at dying? Will he not
be glad to make that journey? We must suppose so, my comrade;
that is, if he is a genuine «philosopher, because then he will be
of the firm belief that he will never find wisdom in all its purity in
any other place. If this is so, would it not be quite unreasonable (as
I said just now) for such a man to be afraid of death?

- It would, indeed.

- So if you see anyone distressed at the prospect of
dying, said Socrates, it will be proof enough that is a lover not
of wisdom but of the body (this same man would presumably a

lover of money) and of prestige, one or the other, or both.

- Yes, you are quite right.
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- Doesn’t it follow, Simmias, he went on, that the virtue
which we call courage belongs primarily to those of philosophic
disposition?

- Yes, no doubt it does, the said.

- Take temperance, too, as itis understood even in the popular
sense — not being carried away by the desires, but preserving a
decent indifference towards them: is not this appropriate only
to those who regard the body with the greatest indifference and
spend their lives in philosophy?

- Certainly, he said.

- If you care to consider courage and temperance as practiced
by other people, said Socrates, you will find them illogical.

- How so, Socrates?

- You know, don’t you, that everyone except the philosopher
regards death as a great evil?

- Yes, indeed.

- isn’t it true that when a brave man faces death he does so,
through fear of something worse?

- Yes, it is true.

- So in everyone except the philosopher courage is due
to fear and dread; although it is illogical that fear and cowardice
should make a man brave.

- Quite so.

- What about self - controlled people? Is it not, in just the
same way, a sort of self - indulgence that makes them temperate?
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We may say that this is impossible, but all the same those who
practice this simple form of temperance are in much the same
case as that which I have just described. They are afraid of losing
other pleasures which they desire, so they refrain from one kind
because they cannot resist the other. Although they define self -
indulgence as the condition of being ruled by pleasure, it is really,
because they cannot resist some pleasures, that they succeed in
resisting others; which amounts to what I said just now - that they
control themselves, in a sense, by self - indulgence.

- Yes, that seems to be true.

- Wonderful, Simmias. No, | am afraid that, from the
moral standpoint, it is not the rnight method to exchange one
denomination of pleasure or pain or fear for another, like coins of
different values. | suspect there is only one currency for which all
these things should be exchanged, and that is «wisdom». When
they are sold for wisdom and purchased with it, - that’s when they
really amount to courage and self - control and justice or, in a
word, true virtue, when pleasures, fears, and all such things are
added or subtracted with wisdom's help; whereas when they’re
exchanged in isolation from wisdom, I suspect that the resulting
«virtue» is a mere illusion, slavish in fact, with nothing sound or
honest about it. The real thing, whether self- control or justice
or courage, is in fact a kind of purification from all this kind of
motivation, and wisdom itself is a sort of cleansing agent. Perhaps
these people who have established religious initiations are not
so far from the mark, and all the time there has been a hidden
meaning beneath their claim that he who enters the next world
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uninitiated and unenlightened shall lie in the mire. but he who
arrives there purified and enlightened shall dwell among the gods.
You Know how those involved in initiations say: «Many bear the
emblem, but the devotees are few».

- Well, in my opinion these devotees are simply those
who have lived the philosophic Life in the right way; a company
which, all through my life, | have done my best in every way
to join, leaving nothing undone which I could do to attain this
end. Whether | was right in this ambition, and whether we have
achieved anything, we shall know for certain (God willing) when
we reach the other world; and that, | imagine, will be fairly soon.

This is the defence which | offer you, Simmias and Cebes, to show
that it is natural for me to leave you and my earthly rulers without
any feeling of grief or bitterness, since | believe that I shall find
there, no less than here, good rulers and good friends. If | am any
more convincing in my defence to you than | was to my Athenian
jury, I shall be satisfied.
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Saint Augustine (354-430)
the city of god

(book 19)
CHAPTER 4

If 1 am asked, what stand the City of God would take, on the
issues raised and, first, what this City thinks of the supreme good,
and ultimate evil, the answer would be: She holds that etemal
life is the supreme good, and eternal death the supreme evil, and
that we should live rightly, in order to obtain the one and avoid
the other. Hence the Scriptural expression, «the just man lives by
faith» — by faith, for the fact is that we do not now behold our
good and, therefore, must seek it by faith; nor can we of ourselves
even live rightly, unless He who gives us faith helps us to believe
and pray, for, it takes faith to believe that we need His help.

Those who think that the supreme good and evil are to be
found in this life are mistaken. It makes no difference, whether

it is in the body or in the soul or in both - or, specifically, in
pleasure or virtue or in both - that they seek the supreme good.
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They seek in vain, whether they look to serenity, to virtue, or to
both; whether to pleasure plus serenity, or to virtue, or to all three;
or to the satisfaction of our innate exigencies, or to virtue, or to
both. It is in vain that men look for beatitude on earth or in human
nature. Divine Truth, as expressed in the Prophet’s words, makes
them look foolish: «The Lord knows the thoughts of men» or, as
the text is quoted by St. Paul: «The Lord knows the thoughts of
the wise that they are vain».

For, what flow of eloquence is sufficient to set forth
the miseries of human life? Cicero did the best he could in his
«consolation at the death of a Daughtem, but how little was his
very best? As for the primary satisfactions of our nature, when
or where or how can they be so securely possessed in this life
that they are not subject to the ups and downs of fortune? There
is no pain of body, driving out pleasure, that may not befall the
wise man, no anxiety that may not banish calm. A man’s physical
integrity is ended by the amputation or crippling of any of his
limbs; his beauty is spoiled by deformity, his health by sickness,
his vigor by weariness, his agility by torpor and sluggishness.
There is not one of these that may not afflict the flesh even of
a philosopher. Among our elementary requirements we reckon:
a graceful and becoming erectness and movement; but what
happens to these, as soon as some sickness brings on palsy or, still
worse, a spinal deformity, so severe that a man’s hands touch the
ground as though he were a four - footed beast? What is then left
of any beauty or dignity in a man’s posture or gait? Tum, now,
to the primary endowments of the soul: senses to perceive and
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intelligence to understand the truth. How much sensation does a
man have lefl if, for example, he goes deaf and blind? And where
does the reason or intelligence go, into what strange sleep, when
sickness unsettles the mind? We can hardly hold back our tears
when mad men say or do extravagant things — things wholly unlike
their customary behavior and normal goodness. To witness such
things, even to recall them, makes a decent man weep. Still worse
is the case of those possessed by demons. Their intelligence seems
driven away, not to say destroyed, when an evil spirit according
to its Will makes use of their body and soul. And who can be sure
that even a philosopher will not be such a victim at some time in
his life?

Further, what is to be said of our perception of the truth?
What kind of truth and how much of it, can we reach through
our bodily senses? Do we not read in the truth-speaking Book of
Wisdom: «For the corruptible body is a load upon the soul, and the
earthly habitation presseth down the mind that museth upon many
things»?

And what of the urge and appetite for action - hormé, as
the Greeks call it — which is reckoned among the primary goods
of our nature? Is not this the root, too, of those restless energies
of the madmen who fill us with tears and fears when their senses
deceive them, and their reason refuses to function?

So much for the elementary endowments of nature. Look,
now, at virtue herself, which comes later with education, and claims
for herself the topmost place among human goods. Yet, what is the

life of virtue save one unending war with evil inclinations, and not
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with solicitations of other people alone, but with evil inclinations

that arise within ourselves and are our very own.

I speak especially of «temperance» which must bridle
our fleshly lusts if they are not to drag our will to consent to
abominations of every sort. The mere fact that, as St. Paul says:
«the flesh is at war with the spirit», is no small flaw in our nature;
and virtue is at war with this evil inclination when, in the same
Apostle’s words, «the spirit lusts against the flesh». These are
opposed to each other to such a degree that «we do not the things
that we would». And when we seek final rest in the supreme good,
what do we seek save an end to this conflict between flesh and
spirit, freedom from this propensity to evil against which the spirit
is at war? Yet, will as we may, such liberty cannot be had in mortal
life.

This much, however, we can do with the help of God - not
yield by surrender of the spirit and be dragged into sin willingly.
Meanwhile, we must not fondly imagine that, so long as we wage
this inward war, we may achieve that longed - for beatitude which
can be solely the prize of the victor. For, there lives no man so
perfected in wisdom as not to have some conflict with excessive

desires.

Take, next, the virtue called «prudence». Is not this virtue
constantly on the lookout to distinguish what is good from what
is evil, so that there may be no mistake made in seeking the one
and avoiding the other? So it bears witness to the fact that we are
surrounded by evil and have Evil within us. This virtue teaches
that it is evil to consent to desires leading to sin and good to resist
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them. And what prudence preaches, temperance puts into practice.
Yet, neither prudence nor temperance can rid this life of the evils
that are their constant concern.

Finally, there is «justice». Its task is to see that to each is
given what belongs to each. And this holds for the right order
within man himself, so that it is just for the soul to be subordinate
to God, and the body to the soul, and thus for body and soul taken
together to be subject to God. Is there not abundant evidence that
this virtue is unremittingly struggling to effect this internal order
— and is far from finished? For, the less a man has God in his
thoughts, the less is his soul subject to God; the more the flesh
lusts counter to the spirit, the less the flesh is subject to the soul.
So long, then, as such weakness, such moral sickliness remains
within us, how can we dare to say that we are out of danger; and,
if not yet out of danger, how can we say that our happiness is
complete?

Look, now, at the great virtue called «fortitude». Is not its
very function - to bear patiently with misfortune — overwhelming
evidence that human life is beset with unhappiness, however wise
a man may be? It is beyond my comprehension how the Stoics
can boldly argue that such ills are not really ills, meanwhile
allowing that, if a philosopher should be tried by them beyond
his obligation or duty to bear, he may have no choice but to take
the easy way out by committing suicide. So stultifying is Stoic
pride that, all evidences to the contrary, these men still pretend
to find the ultimate good in this life and to hold that they are
themselves the source of their own happiness. Their Kind of sage
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— an astonishing silly sage, indeed - may go deaf, dumb and blind,
may be crippled, wracked with pain, visited with every imaginable
affliction, driven at last to take his own life, yet have the colossal
impertinence to call such an existence the happy life! Happy life,
indeed, which employs death’s aid to end it! If such a life is happy,
then | say, live it! Why pretend that evils are not evils, when they
not only overcome the virtue of «fortitude» and force it to yield to
evil, but make a man so irrational, as to call one and the same life
both happy and unlivable?

How can anyone be so blind as not to see that if life is
happy it should not be shunned? Yet, the moment sickness opens
her mouth, they say one must choose a way out. If so, why do
they not bow their stiff necks and admit life’s unhappiness? Now,
let me ask: Was it courage or cowardice that made their hero
«Cato» kill himself? Certainly, he would not have done what he
did, had he not been too cowardly to endure the victory of Caesar.
Where, then, was his fortitude? It was a fortitude that yielded, that
surrendered, that was so beaten that «Cato» ran away, deserted,
abandoned the happy life. Or, maybe it was no longer the happy
life? In that case, it was unhappy. If so, How can anyone deny
that the ills that made Cato’s life unhappy and unlivable were real
evils?

From this it follows that those who admit that such things
are evils, so do the Aristotelians and those of the Old Academy
whom «Varro» defends, are nearer the truth than the Stoics, even
though «Varro» also makes the egregious mistake of maintaining
that this life is still the happy life in spite of evils so grievous
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that, for one who suffers them, suicide becomes imperative. «The
pains and afflictions of the body», Varro admits, «are evils; and the
worse the pains, the greater the evil. To escape them you should
end your life». | ask: Which life? He answers: «This life which is

made grievous by so many evil».

Life, then, is the happy life in the midst of evils which drive
a man to escape from life? Is it, perhaps, the happy life precisely,
because you are allowed to escape its unhappiness by death?
Suppose you should be bound by a divine law to remain in its
evils and be permitted neither to die nor ever to be free from such
misfortunes. Then, at least, you would have to say that such a life
would be unhappy. And, surely, if you admit it would be unhappy
if unending, you cannot say that it is not unhappy just because
there is a quick way out. You cannot maintain that just because
unhappiness is short-lived, it is really not unhappiness at all; or,
what is more preposterous, that because unhappiness is short-lived
it deserves to be called happiness.

No, these ills of life must be very real indeed, if they candrive
even a sage of their type to take his life. For, these philosophers say
— and rightly say — that the first and most fundamental command
of nature is that a man should cherish his own human life and,
by his very nature, shun death; that a man should be his own best
friend, wanting and working with all his might and main to keep
himself alive and to preserve the union of his body and soul. These
ills must be very real undeed, if they can subdue the very instinct
of nature that struggles in every possible way to put death off;
overwhelm it, so utterly, that death, once shunned, is now desired,
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sought, and, when all else fails, is self inflicted. Yes, very real,
when they can tum courage into a killer-if, indeed, there be any
question of genuine courage-when this virtue, devised to support
and steel a man, is so battered down by misfortune that-having
failed to sustain him - it is driven, against its very function, to finish
him off. It is true, of course, that a philosopher should face death as
well as all other trials, with fortitude, but that means death coming

upon him from without.

If then, as these philosophers held, even a wise man must
yield to suicide, they ought logically to admit that there are evils
— even insufferable evils — that account for this tragic compulsion;
and that a life so burdensome, so exposed to fortune’s ebb and
flow, should not be called happy! Nor would those who talk of
the happy life ever have called life happy if they had yielded to
the truth and the cogency of reason in their search for the «happy
life» as readily as they yield to unhappiness, and the weight of
evils when they lose their life by suicide; and if, further, they had
given up the idea that they could enjoy the supreme good in this
mortal life. They would have realized that man’s very virtues, his
best and most useful possessions, are the most solid evidences of
the miseries of life, precisely because their function is to stand by
him in perils and problems and pains.

For, when virtues are genuine virtues — and that is possible
only when men believe in God - they make no pretense of
protecting their possessors From unhappiness, for that would be a
false promise; but they do claim that human life, now compelled
to feel the misery of so many grievous ills on earth, can, by the
hope of heaven, be made both happy and secure. If we are asked
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how a life can be happy before we are saved, we have the answer
of St. Paul: «For in hope were we saved. But hope that is seen is
not hope. for, how can a man hope for what he sees? But if we
hope for what we do not see, we wait for it with patience».

Of course, the Apostle was not speaking of men lacking
prudence, fortitude, temperance, and justice, but of men whose
virtues were true virtues, because the men were living by faith.
Thus, «as we are saved by hope», so we are made happy by hope.
Neither our salvation nor our beatitude is here present, but
«we wait for it» in the future, and we wait «with patience»,
precisely because we are surrounded by evils which patience,
must endure until we come to where all good things are sources
of inexpressible happiness and where there will be no longer
anything to endure. Such is to be our salvation in the hereafter,
such our final blessedness. It is because the philosophers will not
believe in this beatitude which they cannot see that they go on
trying to fabricate here below an utterly fraudulent felicity built
on virtue filled with pride and bound to fail them in the end...

CHAPTER 11

Thus, we may say of peace what we have said of etemal
life - that it is our highest good; more particularly because the
holy Psalmist was addressing the City of God (the nature of which
I am trying, with so much difficulty, to make clear) when he said:
«Praise the Lord, O Jerusalem; praise thy God, O Sion. Because
he hath strengthened the bolts of thy gates, he hath blessed thy
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children within thee. He hath placed peace in thy borders». For,
when the bolts of that city’s gates will have been strengthened,
none will enter in and none will issue forth. Hence, its borders
[fines) must be taken to mean that peace which | am trying to show
is our final good. Note, too, that Jerusalem, the mystical name
which symbolizes this City, means, as | have already mentioned,
«the vision of peace».

However, the word «peacen» is so often applied to conditions
here on earth, where life not eternal, that it is better, I think, to
speak of «eternal life» rather than of «peace» as the end or supreme
good of the City of God. It is in this sense that St. Paul says: «But
now being made free from sin, and become servants of God, you
have your fruit unto sanctification, and the end life everlasting».

It would be simplest for all concerned if we spoke of «peace
in eternal life» or of «eternal» or of «eternal life in peace», as the
end or supreme good of this City. The trouble with the expression
«eternal life» is that those unfamiliar with the Scriptures might
take this phrase to apply also to the etemnal loss of the wicked,
cither because, as philosophers, they accept the immortality of
the soul, or even because, as Christians, they know by faith that
the punishment of the wicked has no end and, therefore, that they
could not be punished forever unless their life were etemal.

The trouble with «peace» is that, even on the level of
earthly and temporal values, nothing that we can talk about, long
for, or finally get, is so desirable, so welcome, so good, as peace.
At any rate, | feel sure that if I linger a little longer on this topic
of peace | shall tire very few of my readers. After all, peace is the
end of this City which is the theme of this work; besides, peace is
so universally loved that its very name falls sweetly on the ear.

68



S LU Juadl!

@o‘lfm%d&d#&l"‘”fﬂiy“
"3#‘0‘&,&U|dﬁb@,d

TR

69






(rorf - 181) ALILC ),

y ,!.o‘m wliiS

s el fadll

6501 1 Zupdlt o 1 e W gl e omtg P 591§

2t OV a1 e gy AN ldlasl s ale g5 01OV iy

L 8 1538 ol e dpdall Blgh et Sy eVl Lle I g Lpls
mg_,;:_;u.g_;‘_,-.ﬁi.,u‘z_.;ui,.u,ssgi,.s,,,;pfo‘é,ﬂ,‘v,s,u
OF gaad 05 [ Sy o AT ol galin 6 a0 g g g0 1
u,z»yﬂotwuuyul%;,g.@;_;_gbuo,g@,.;si
OS5 4 Sl Sl s EE 25 aaa 51 34 ke Jb (dad) ¢
yikiaﬂs@@qﬂi@ﬂibﬁlJ.x._.ii»L:.S,‘L,Luii,i.ué
ot Loy wn ln iy s Jod 530 23y g L OF ot A1 22l
P o o B e Yoty cosbes J S le (635 Lo ks L ey OF

NOTY oo LS lin 0

71



Lo i e Ol cilondadll 31 Jo 3 g2 JS 3 Jmdll § 2 50
23 2 e S sandl lia Jans y o oy
plas o o Jo Bl § - (gl s 509 ol pad (10
3390l Gby antii Y o) colall Lia gty Oy Ul S5 1 S
s Esity Y a1 A Y Dl Gaasy 3] (U
o Sy Lkie ol oW e Yy e ) e O Il Gl el )
A Slialleda o pany 0 s ol il olis § oyt 5SS
Ty G o a1 0l 38 051080 g 0 5 o e ple G plnd
3 gl et OY (G A pullaall i Stz 5 9) Joms
(Lo gl oLV e Jgeadl b s el ey I Lo Ladd
By (lay b plasezat -y |,5Mrj;w,.w|wtp
ﬂa:«b)ijbﬁu;‘ww:bﬁﬂ-w
Lol y 1 g 50y Ulmy B2 Jasnty dlale Ty @l s

I o Jassy doalh 5Ty lacl Jasdy o faice 5y bs Jasndy
Jasdy iyl 5Ty bl Jans, L 5Ty bao Jasedy o SU 51y
PR R PR W B0 PP [T PIRO K PRI L P e
el 33 I laall IS (s OF a1 3 ol BV 3 padt oL 2Y1 6]
O 5F Lmar Say OF DLW (KUY o 0 €Y (S T i A
) Ll (559 2N ped (U e ¥ LSV gla st OY gasss
i Jo A e iy S G5 pa US| Sz 05
i 05 18 15) camis Jait OV Lty cadd 3 s ) 5535 25 A Jot3 1
2 SSE e O 3] Sy s pls SN 535 Y B AN

72



x;c;;goia,l;,.éYgfﬂE,.,.u«..&sﬂ,:gb‘.eajsjileeh;_,
V1 Ut o daibod! Sy ¥ e gy I 5 1SS oy U a5
)yV!Jm..o‘Jouu,.JwLwoL.u'Yl‘}Sd,\.Jl 515) &l &3 .4 yanay
gl a0 a3 eoslos ) ead] 3] 835 ¢ Jilds WS s 30

o331y el cn 3] 05 o ¢ i35 1S g 551

Joly sliedl §

355 & I3l Gl el lZas 1 1A 5L 03] Glas, |

NN (JEN TN TGPt e e R S0 B (R
|53 c3hay me jlo 13] LT S5 L 23 3 Suns g (il daadl U U2
A S Jadlt ) o] iz g e el ¥ OF Sad ool OF ot
Saan G« ) Sy el gt o A 3 i a1y (51 (U
s|.i.~d!J,_..._»é.lJl,_u'¥|.J‘¢._.>..ggﬁhd|a)dy@:§‘\;;fn&
g T Jaan 05 O gy ASLE S oS Jles! § Lllgiy S5 g
28 Jo o S i OF el o il § b 13)
Lol..’\.»,sJLUJ;J,.A,.Du,h:..,.h?:.JSJ@b“,‘%_slfaJl“‘..‘.)\..
uﬁ,‘:,lz.’_s,..mw.i,zsc_.,hs,, oble ) ae Laiy 1) 9 dlag
o gy o s J sl oty b gy «h:b‘,‘}.s‘jh\.-‘uwbua,ﬁ
ey iy U5 2 Uiy s I3 s OIS e sl 55

73



hiny 058 gy AT 9 0 o3 03 god U5 6 pr o

coda sl ddib duyle Jo U b YT OIS 135 (U
5] cads b ¢ ool b o V¢l ) pete a3y
o g 30 o Y Y kst e Oz Y Ol (S 0l
Gib el 0y Lae AWy B 018 J G Ul ae Hms sl
.\..6«—iiytli.\]‘c,h:..;\:.:agsi:i\SJ,i:Q)Los)Lﬂi\lljJ:b)ﬂ\
ans 3a s Ol 0o el oLl e 1,06 T Sy o endl JS
ey Vgl g it b Y s oo e SO e plems i 2 1iSn
PRV [P ORI ) PO P IPRE A1
RTHION

Ly el ol w,IJ;gyz\lg‘c,ﬁza.,hn\,ﬂ Ll 3 5 4y
S Gt Ol 15 G g d g LUV O) L 1lts 23 O 3L Ll oD
Jo Blisld dsam ol | o o5 may &y gl 0l ) J oo yl) ol
D93 oy ide Lot Wiyl p il fo o 150 Like ciaadloda
sl e LY Slaadl AT GY woble; e bl 31 G o i O
a2 g5 o0 Sz oS0 o o U Lt e Ll . g it 03LaY ayul
PV PARUT | 1 PR PO AP IR A S W SNt pn oSl
Ayeoble ;3 ms Ol ade 0,0 Y Ol iy 2 ¢ Judl o el s & A Y O
Ol aas ¥ Ol Y ey T i peena ¥ Oy vt 0 66105 g0 0 4SS
oS o BE AN I pa g g i 3L A sy

iy gl el o o 35l O 1 g OF i (s e OIS 135
23 gl ola S ot oS3 il o gl g 05 01 25 O ol

74



@d&)é&ﬁ,‘sw\eig‘bﬂb‘L‘o!\:jl:;‘qu'bc.‘.uis
e B BN Gy Ghe e et lia OB (JoY DU 3y Ll
c_.p‘ Q‘J.né\&,}«.ﬁ_, sb,)‘.ji)\._..-‘ ‘MQ‘Q\,J')JJJ\
A=Y a0 Bl S A O wlas 3 Jaze g c2ldS
G o e L2l gty ol ol 1518 058 100 (e 5 O
340 OV B) W1 ) e Uh dar ol S Oy a1 1S, (ot o
UL:L\Q, .o&&gf‘ijjy,‘sohb);.,;y,‘ a3l 43_,):'_',0
3y AL aas s i ) e Gllay A WYY ) Ay
iy 509 0 sl lin 0B =Y Jak b e oYUy 515291y
o) S JWH QW5 o ellanl] Tdazee 0485 OF liasy 205 g2 any )
SLY s,J&Yi,,@,w,rJ.sLS«ﬂl,u)kuv,s.'U'lﬂi
&) ) ity S e W el ol 13) o g IS )
ol S Gl g g ol U Suas ki

;.:‘,Jrgtws..utswu;;ﬂ@@.@;f_smu.d_;,
i.f;,;’\';l‘,‘i,a:.c,‘i,:ﬁti!c..‘:!is.,.@,uy;ﬂniw‘w,\j
JA&J&C)‘«&Q&‘JSJJJ«#N‘J}J.i.h),{o_,i:ﬂ.-c‘_.ass)iﬂ\
Joopc.U.U_, ’\M@Y‘J!.ﬂ))igbubcih_,;‘)‘iti»d}i.:q‘
RN INPPO RO PSR ERU I H PR MURTCAN ERET
Al dagd 55a5 OY (olindls g e Sl e 5 0,5 01 e
e Lal Sl p 1 25 A

75



- pas 5l fadll.

20540 Jo U il ol o) Y1 Jo ot A1 22 Ml §

J;Jr.su_oi‘#N\u;;,od\gu\yo\ri_,ouuyf:z
O ol L OB U3 ey S 3 Y cdalinad § om Ol g
SRR VIR TR A J8 IR IO PO PR A PR 1| IR A TR T Y
S5l e 1y B By el U i O gk S 10,0
ailiald xiy b 2la OF O o5 O Slle g - aralS Lo | lail> o i)
b SV G kalty Lo uall daly s =YYy O gl daudy LA
IS b oY1 0Y o0y Ul pld ls b 51 2y St LE e 2
3 m O W (550 ol cymd SU LGS I o sl (555l (yad ol
ol o aale Lo lin g DLV Gy b oy O ) Bk b n s iy S
y.,,bjes,yﬁqh;fq,sbu,;ﬂm‘._.,tésjuu.\s‘z,}.,;a,)q,
anlls g AL Sy (g A V) i O g e Jf colodill o Y
iy Oy il OIS o ] e 45 5 6 Ul 1YY ns ¥ Vin
&oi,‘@#\%f@qérlqo‘#wé,,ﬂwg.at..sg
AV 33 Zazacs O Lgeay ¥ st 1 O
O Ol Ty b 5 e b S ks ag U1 peY1 Je U,
GVl Ao e e il O pclaiy ¥ ALY Y Ny Lttt e
3550 O 03300 yad o (B Pl s oy @ity O adazy ¥ atlly

P iy Jom 5 dits J) 3 L5 1 i (V)

76



Sl Ay I o a0, Oy (Flu Yl et (U
é;;rsu.\fw:nﬂ.griuomv‘,L..\Jtu,,bymo,.w.-a_
A dalonll odn &S Ledis codgs Jo Baile Ol cade ot Yy e pday Y
OIS gy - dgadt ldn sllas) Jo a1 LT paaS Lakie y cambeas
TP PRRTCAPE XA PREPYi PR VRCHSCR || St et W
N9 e D355 o dailolly Lad Lojle St s (haa a3 g0 5 Jo
SSars 4334 Jo Biblondt pto 553 A A g 23 Timny 501 i
SAaalall o oS gl A1t a1 o g2l Visas amy O LN
i b o1 &5 e 2l Y Ui Y 256 sl 5 30
..‘,..;,.,:slc,.;mul..ﬂuz.,bipcm...‘.S.i;@hS\
u...n.»c..,q,s..u.,. 2Vt oy OF (559 a0 o S
T O pauslsy das slay ULy ddae Ul yay ins Lede 0,5 O
L_,l;.x.fq).-sr.‘;\.b-ywé.\]\q‘%gul)\.gi-\ubjrd
;.t;,!c,h;_,w.q.x,fw,j:.:su,.i;,.xzo,se_olf...a-.!@_gj,;
Ly ot plass b 1T oy 4 ool LS LG eaay e
Joro ot a0 Ly bl ag (o1 08y 5T e 2 b G 1l Sk
owu....xs,g.,i..‘,Juy)\,,w,f,u&u‘_m.,»qu
a5 Ui oLN\JLJ:—«bl;uJJ,AJ.»yYJae,‘MA\
b 3 U s |J=q-‘...q.)l5 <Y ml,.JLa:b..uu’-éU:
A
st Slinall IS 0 055 OF oW (559 all o -l (A
3 O gey LeShey b alls, OF T (55l e 805 e

77



J[é:j,ﬁ.rs|>&}§.:ftc¢iid|,aul.hzjb31:LiaJ,SJ.pL&J
£ 6l s OF U1 g tcin g2 g Lty U Sy ety 53!
olieal) o Uinaze b 3 5 O g ntioms  2y7ukze g Lol y 03,y s
s Oy U5 O Bl o S Yo 65 Srn S o S0
15) canStall Slanall J) a5 <iS Bjley 1506 0,85 Ol colinall ol
Y gasi!

S PRV TTHOR FRP 1 JPPRE POV JORPY
.x,,:.ui,::sw‘,ngﬂtgl?I&,QU|ja;_,é\,r\J\&bw4§aﬂ\
Slaally oMW B O sy OF Wyl Jo B! Gy ol o8 i
Jua‘lﬁm'){b&k;,‘#wwﬂyw.ﬂ cop Wl LY
oo mie ¥ O e 05 ey B gl O prily 21 H o 3 Ls 3byg 4
O aze alad of s OIS 131 Gl ell pllacat 13] (T 05 (S ¢ o5 ga
AL s ey

et SHA B2 Y Ol e Lay i 05K OF W1 e et 14
O Jo g odhel Lt et et licalt o Tiioe 0550 Y Gl 0 350
(e 3 eiomn 3 S5L] g 03 sgns 395 t-osl Qarol g anms o i gy
a!uw«,;%u}t/%/%op,.w&.i”ﬁ;‘.g_s;.x?,,\},
s 0N 0Lt JS a5 TV Tl o 5T o oms Lo gas 0 gas o
Jaﬂhbﬂﬂdiﬂﬂ@’ﬂéb«szzbu‘ﬁ-ileik"b‘éiic-ugj:
;,,JUuz,,s\f\L_;‘,zR.\,.L_jL._a;c.a,&;,;Yiasuh,..-1:5,3,.
P PYCIP () PRVPRIE S 30 2 Y PRRERPL RE RUPRUIN b EREY
2 Jo oKL LSV OB (L Bladl opo -]

78



cadys Je Bl Oly y5a OF 3O W S (Il
Pl Y cpmal am ey gy ol 2 (o1 ok S Plagh OY
TIPSR RTINS DI PRV Y bt allaa, 015 09,
o8 5 LU 20 0,8 Y e W1 U 3 Wb BASKe a2 6 2

(s p a8 Jod I o Gy ¢ DL g 3 ooms oo Dl Blon
b $1as SN ga Loy 03 pally ¢B g pAI (5 5T 0 g3 Gl i
Gl Gnand) o s o O clgin 41y (61 S Taile O pllazat
REE RIS PO URY

79



NICOLO MACHIAVELLI (1469-1532)

The prince

CHAPTER XV

CONCERNING THINGS FORWHICHMEN,AND ESPECIALLY
PRINCES, ARE PRAISED OR BLAMED

IT Remains now to see what ought to be the rules of
conduct for a prince towards subject and friends. And as | know
that many have written on this point, | expect | shall be considered
presumptuous in mentioning it again, especially as in discussing
it 1 shall depart from the methods of other people. But, it being
my intention to write a thing which shall be useful to him who
apprehends it, it appears to me more appropriate to follow up the
real truth of a matter than the imagination of it; for many have
pictured republics and principalities which in fact have never
been known or seen, because how one lives is so far distant from
how one ought to live, that he who neglects what is done for what
ought to be done, sooner effects his ruin than his preservation; for
a man who wishes to act entirely up to his professions of virtue
soon meets with what destroys him among so much that is evil.

Hence it is necessary for a prince wishing to hold his
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own to know how to do wrong, and to make use of it or not
according to necessity. Therefore, putting on one side imaginary
things concerning a prince, and discussing those which are real,
I say that all men when they are spoken of, and chiefly princes
for being more highly placed, are remarkable for some of those
qualities which bring them either blame or praise; and thus it is
that one is reputed liberal, another miserly, (using a Tuscan term,
because an avaricious person in our language is still he who desires
to possess by robbery, whilst we call one miserly who deprives
himself too much of the use of his own); one is reputed generous,
one rapacious; one cruel, one compassionate; one faithless,
another faithful; one effeminate and cowardly, another bold and
brave; one affable, another haughty: one lascivious, another
chaste; one sincere, another cunning; one hard, another easy; one
grave, another frivolous; one religious, another unbelieving, and
the like. And 1 know that every one will confess that it would be
most praiseworthy in a prince to exhibit all the above qualities
that are considered good: but because they can neither be entirely
possessed nor observed, for human conditions do not permit it, it
is necessary for him to be sufficiently prudent that he may know
how to avoid the reproach of those vices which would lose him
his state; and also to keep himself, if it be possible, from those
which would not lose him it; but this not being possible, he may
with less hesitation abandon himself to them. And again, he need
not make himself uneasy at incurring a reproach for those vices
without which, the state can only be saved with difficulty, for if
everything is considered carefully, it will be found that something
which looks like virtue, if followed, would be his ruin; whilst
something else, which looks like vice, yet followed brings him
security and prosperity.
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CHAPTER XV]

CONCERNING LIBERALITY AND MEANNESS

Commencing then with the first of the above — named
characteristics, | say that it would be well to be reputed liberal.
Nevertheless, liberality exercised in a way that does not bring you
the reputation for it, injures you; for if one exercises it honestly
and as it should be exercised, it may not become known, and you
will not avoid the reproach of its opposite. Therefore, any one
wishing to maintain among men the name of liberal is obliged to
avoid no attribute of magnificence; so that a prince thus inclined
will consume in such acts all his property, and will be compelled
in the end, if he wish to maintain the name of liberal, to unduly
weigh down his people, and tax them, and do everything he can
to get money. This will soon make him odious to his subjects, and
becoming poor he will be little valued by any one; thus, with his
liberality, having offended many and rewarded few, he is affected
by the very first trouble and imperilled by whatever may be the
first danger; recognizing this himself, and wishing to draw back
from it, he runs at once into the reproach of being miserly.

Therefore, a prince, not being able to exercise this virtue
of liberality in such a way that it is recognized, except to his cost,
if he is wise he ought not to fear the reputation of being mean,
for in time he will come to be more considered than if liberal.
Seeing that with his economy his revenues are enough, that he
can defend himself against all attacks, and is able to engage in
enterprises without burdening his people; thus it comes to pass
that he exercises liberality towards all from whom he does not
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take, who are numberless, and meanness towards those to whom
he does not give, who are few.

We have not seen great things done in our time except
by those who have been considered mean; the rest have failed.
Pope Julius the second was assisted in reaching the papacy by a
reputation for liberality, yet he did not strive afterwards to keep it
up, when he made war on the king of france; and he made many
wars without imposing any extraordinary tax on his subjects, for
he supplied his additional expenses out of his long thriftiness. The
present king of spain would not have undertaken or conquered
in so many enterprises if he had been reputed liberal. A prince,
therefore, provided that he has not to rob his subjects, that he can
defend himself, that he does not become poor and abject, that he
is not forced to become rapacious, ought to hold of little account
a reputation for being mean, for it is one of those vices which will
enable him to govem.

And if any one should say: Caesar obtained empire by
liberality, and many others have reached the highest positions by
having been liberal, and by being considered so, | answer: Either
you are a prince in fact, or in a way to become one. In the first
case this liberality is dangerous, in the second it is very necessary
to be considered liberal; and Caesar was one of those who wished
to become pre-eminent in Rome; but if he had survived after
becoming so, and had not moderated his expenses, he would have
destroyed his government. And if any one should reply: Many
have been princes, and have done great thing with armies, who
have been considered very liberal, I reply: Either a prince spends
that which is his own or his subjects or else that of others. In the
first case he ought to be sparing, in the second he ought not to
neglect any opportunity for liberality. And to the prince who goes
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forth with his army, supporting it by pillage, sack, and extortion,
handling that which belongs to others, this liberality is necessary,
otherwise he would not be followed by soldiers. And of that which
is neither yours nor your subjects you can be a ready giver, as
were Cyrus, Caesar, and Alexander; because it does not take away
your reputation if you squander that of others, but adds to it; it is
only squandering your own that injures you.

And there is nothing wastes so rapidly as liberality, for even
whilst you exercise it you lose the power to do so, and so become
either poor or despised, or else, in avoiding poverty, rapacious
and hated. And a prince should guard himself, above all things,
against being despised and hated; and liberality leads you to both.
Therefore it is wiser to have a reputation for meanness which
brings reproach without hatred, than to be compelled through
seeking a reputation for liberality to incur a name for rapacity
which begets reproach with hatred.

CHAPTER XVIlI

CONCERNING THE WAY
IN WHICH PRINCES SHOULD KEEP FAITH

EVERY one admits how praiseworthy it is in a prince to
keep faith and to live with integrity and not with craft. Nevertheless
our experience has been that those princes who have done great
things have held good faith of little account, and have known how
to circumvent the intellect of men by craft, and in the end have
overcome those who have relied on their word. You must know
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there are two ways of contesting, the one by the law, the other
by force; the first method is proper to men, the second to beasts;
but because the first is frequently not sufficient, it is necessary to
have recourse to the second. Therefore it is necessary for a prince
to understand how to avail himself of the beast and the man.
This has been figuratively taught to princes by ancient writers,
who describe how Achilles and many other princes of old were
given to the Centaur Chiron to nurse, who brought them up in his
discipline; which means solely that, as they had for a teacher one
who was half beast and half man, so it is necessary for a prince to
know how to make use of both natures, and that one without the
other is not durable.

A prince, therefore, being compelled knowingly to adopt
the beast, ought to choose the fox and the lion; because the lion
cannot defend himself against snares and the fox cannot defend
himself against wolves.Therefore, it is necessary to be a fox to
discover the snares and a lion to terrify the wolves. Those who rely
simply on the lion do not understand what they are about. Therefore
a wise lord cannot, nor ought he to, keep faith when such observance
may be turned against him, and when the reasons that Caused him
to pledge it, exist no longer. If men were entirely good this precept
would not hold, but because they are bad, and will not keep faith
with you, you too are not bound to observe it with them. Nor will
there ever be wanting to a prince legitimate reasons to excuse
this nonobservance. Of this endless modern examples could be
given, showing how many treaties and engagements have been
made void and of no effect through the faithlessness of princes; and
he who has known best how to employ the fox has succeeded best.
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But it is necessary to know well how to disguise this
characteristic, and to be a great pretender and dissembler; and
men are so simple, and so subject to present necessities, that he
who seeks to deceive will always find someone who will allow
himself to be deceived. One recent example | cannot pass over
in silence. Alexander VI did nothing else but deceive men, nor
ever thought of doing otherwise, and he always found victims,
for there never was a man who had greater power in asserting, or
who with greater oaths would affirm a thing, yet would observe
it less; nevertheless his deceits always succeeded according to his
wishes, because he well understood this side of mankind.

Therefore it is unnecessary for a prince to have all the good
qualities | have enumerated, but it is very necessary to appear to
have them. And | shall dare to say this also, that to have them and
always to observe them is injurious, and that to appear to have
them is useful; to appear merciful, faithful, humane, religious,
upright, and to be so, but with a mind so framed that should you
require not to be so, you may be able and know how to change to
the opposite.

And you have to understand this, that a prince, especially
a new one, cannot observe all those things, for which men are
esteemed, being often forced, in order to maintain the state, to act
contrary to faith, friendship, humanity, and religion. Therefore it is
necessary for him to have a mind ready to turn itself accordingly
as the winds and variations of fortune force it, yet, as | have said
above, not to diverge from the good if he can avoid doing so, but,
if compelled, then to know how to set about it.

For this reason a prince ought to take care that he never
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lets anything slip from his lips that is not replete with the above
- named five qualities, that he may appear to him who sees and
hears him altogether merciful, faithful, humane, upright, and
religious. There is nothing more necessary to appear to have than
this last quality, inasmuch as men judge generally more by the eye
than by the hand, because it belongs to everybody to see you, to
few to come in touch with you. Every one sees what you appear to
be, few really know what you are, and those few dare not oppose
themselves to the opinion of the many, who have the majesty of the
state to defend them; and in the actions of all men, and especially
of princes, which it is not prudent to challenge, one judges by the
result.

For that reason, let a prince have the credit of conquering
and holding his state, the means will always be considered honest,
and he will be praised by everybody because the vulgar are always
taken by what a thing seems to be and by what comes of it; and in
the world there are only the vulgar, for the few find a place there
only when the many have no ground to rest on.

One prince of the present time, whom it is not well to
name, never preaches anything else but peace and good faith, and
to both he is most hostile, and either, if he had kept it, would have
deprived him of reputation and kingdom many a time.
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René Descartes (1596 - 1650)

Discourse on the Method of properly conducting one’s
Reason and of seeking the truth in the sciences

discourse 1

Good sense is the most evenly shared thing in the world,
for each of us thinks he is so well endowed with it that even
those who are the hardest to please in all other respects are not
in the habit of wanting more than they have. It is unlikely that
everyone is mistaken in this. It indicates rather that the capacity to
judge correctly and to distinguish the true from the false, which is
properly what one calls common sense or reason, is naturally equal
in all men, and consequently that the diversity of our opinions
does not spring from some of us being more able to reason than
others, but only from our conducting our thoughts along different
lines and not examining the same things. For it is not enough to
have a good mind, rather the main thing is to apply it well. The
greatest souls are capable of the greatest vices as well as of the
greatest virtues, and those who go forward only very slowly can
progress much further if they always keep to the right path, than
those who run and wander off it.

For myself, | have never supposed that my mind was in any
way out of the ordinary; indeed, | have often wished | could think
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as quickly and easily, have the same capacity for forming sharp
and clear images, or memory as rich and as ready to command as
some. And | know of no other qualities than these which contribute
to the perfection of the mind for, as far as reason or good sense is
concemed, inasmuch as it is the only thing which makes us men
and distinguishes us from the animals, I am ready to believe that
it is complete. and entire in each one of us, following in this the
commonly held opinion of the philosophers who say that there
are degrees only between accidents and not between the forms or
natures of the individuals of a given specie.

But I shall not hesitate to say that I consider myself very
fortunate to have found myself, from my early youth, on certain
paths which led me to considerations and maxims out of which |
have constructed a method which, 1 think, enables me gradually to
increase my knowledge and to raise it little by little to the highest
point which the mediocrity of my mind and the short span of my
life will allow it to reach. For | have already reaped such a harvest
from this method that, although in the assessment | make of myself,
I try always to lean towards caution rather than to presumption,
and although, looking at the various activities and enterprises of
mankind with the eye of a philosopher, there is hardly one which
does not seem to me vain and useless, I nevertheless feel extreme
satisfaction at the progress which | think I have already made in
the search for truth, and conceive such hopes for the future that
if, among the activities of men as mere men, there is one which
is thoroughly good and important, |1 dare to believe that it is the
activity | have chosen.

So my intention is not to teach here the method which
everyone must follow if he is to conduct his reason correctly, but
only to demonstrate how | have tried to conduct my own. Those who
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take the responsibility of giving precepts must think themselves
more knowledgeable than those to whom they give them, and, if
they make the slightest mistake, they are blameworthy. But, putting
forward this essay as nothing more than an historical account, or,
if you prefer, a fable in which, among certain examples one may
follow, one will find also many others which it would be right not
to copy, | hope it will be useful for some without being harmful to
any, and that my frankness will be well received by all.......

I greatly esteemed eloquence and was in love with poetry,
but I thought both were gifts of the mind rather than the fruit of
study. Those with the most powerful reasoning, and who best order
their thoughts to make them clear and intelligible, can always
persuade us best of what they put forward even though they speak
only the dialect of Lower Brittany and have never learnt rhetoric;
and those who have the most pleasing conceits and know how
to express them the most decoratively and harmoniously would
always be the best poets, even thought they knew nothing of the
Art of Poetry.

Above all | enjoyed mathematics, Because of the certainty
and self - evidence of its reasonings, but I did not yet see its true
use and, thinking that it was useful only for the mechanical arts,
I was astonished that on such firm and solid foundations nothing
more exalted had been built, while on the other hand | compared
the moral writings of the ancient pagans to the most proud and
magnificent palaces built on nothing but sand and mud. They exalt
the virtues and make them appear more estimable than anything
in the world, but they do not sufficiently teach one to know them,
and often what they give So fine a name to is only insensibility, or
pride, or despair or parricide.
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I revered our theology and aspired as much as anyone
else to gain heaven; but having learnt as a certain fact that the
path thither is open no less to the most ignorant than to the most
leamed, and that the revealed truths which lead to it are beyond
our understanding, | would not have dared submit them to my
weak powers of reasoning, and, in my opinion, to undertake the
examination of them, and succeed, one would need some special
grace from heaven and to be more than a mere man.

1 shall say nothing about philosophy, except that, seeing
that it has been cultivated by the very best mind which have
ever existed over several centuries and that, nevertheless,
not one of its problems is not subject to disagreement, and
consequently is uncertain, | was not presumptuous enough to
hope to succeed in it any better than others; and seeing how many
different opinions are sustained by learned men about one item,
without its being possible for more than one ever to be true, I took
to be tantamount to false everything which was merely probable.

As for the other sciences, in so far as they borrow their
principles from philosophy, I considered that nothing solid could
have been built on such shifting foundations; and neither the honour
nor the matenal gain held out by them was sufficient to induce me
to study them. For I was not, thank Heaven, in the position of
having to make a trade of knowledge to supplement my fortune;
and although | did not adopt the attitude of the cynic, despising
fame, | attached no importance to fame acquired undeservedly.
Finally, as for the false sciences, | thought | knew sufficiently their
worth already, not to be liable to be misled either by the promises
of an alchemist or the predictions of an astrologer, the impostures
of a magician, or the tricks or boasts of any of those who profess
to know more than they do.
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This is why, as soon as | reached an age which allowed me
to emerge from the tutelage of my teachers, | abandoned the study
of letters altogether, and resolving to study no other science than
that which I could find within myself or else in the great book
of the world, I spent the rest of my youth in travelling, seeing
courts and armies, mixing with people of different humours and
ranks, in gathering a varied experience, in testing myself in the
situations which chance offered me, and everywhere reflecting
upon whatever events | witnessed in such a way as to draw some
profit from them.... And | had always had an extreme desire to
learn to distinguish true from false in order to see clearly into my
own actions and to walk with safety in this life.

It is true that, while I merely observed the behaviour of
others I found little basis in it for certainty, and I noticed almost
as much diversity as | had done earlier among the opinions of
philosophers. Hence the greatest profit I derived from it was that,
seeing many things which, although they may seem to us very
extravagant and ridiculous, are nevertheless commonly accepted
and approved by other great peoples, 1 leamed not to believe too
firmly those things which 1 had been persuaded toaccept by example
and custom only; and in this way | freed myself gradually from
many errors which obscure the natural light of our understanding
and render us less capable of reason. But, after spending several
years studying thus in the book of the world and seeking to gain
experience, | resolved one day to study also myself and to use all
the powers of my mind to choose the paths which I should follow.
In this I was much more successful, it seems to me, than if I had
never left either my country or my books.
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Discourse 2

But, like a man who walks alone, and in the dark, I resolved
to go so slowly, and to use such caution in all things that, even
if I went forward only very little, I would at least avoid falling.
Moreover, | did not wish to begin to reject completely any of the
opinions which might have slipped earlier into my mind without
having been introduced by reason, until | had first given myself
enough time to make a plan of the work I was undertaking, and to
seek the true method of arriving at knowledge of everything my
mind was capable of grasping.

When I was younger, | had studied alittle logic in philosophy,
and geometrical analysis and algebra in mathematics, three arts or
sciences which would appear apt to contribute something towards
my plan. But on examining them, | saw that, regarding logic, its
syllogisms and most of its other precepts serve more to explain to
others, what one already knows, or even, like the art of «Lully»,
to speak without judgement of those things one does not know,
than to learn anything new. And although logic indeed contains
many very true and sound precepts, there are, at the same time,
so many others mixed up with them, which are either harmful
or superfluous, that it is almost as difficult to separate them as to
extract a Diana or a Minerva from a block of unprepared marble.

Then, as for the geometrical analysis of the ancients and
the algebra of the modemns, besides the fact that they extend only
to very abstract matters which seem to be of no practical use, the
former is always so tied to the inspection of figures that it cannot
exercise the understanding without grealty tiring the imagination,
while, in the latter, one is so subjected to certain rules and numbers

104



that it has become a confused and obscure art which oppresses the
mind instead of being a science which cultivates it. This was why
I thought | must seek some other method which, while continuing
the advantages of these three, was free from their defects. And
as a multiplicity of laws often furnishes excuses for vice, so that
a State is much better ordered when, having only very few laws,
they are very strictly observed, so, instead of this great number
of precepts of which logic is composed, I belived 1 would have
sufficient in the four following rules, so long as I took a firm and
constant resolve never once to fail to observe them.

- The first was never to accept anything as true that | did
not know To be evidently so: that is to say, carefully to avoid
precipitancy and prejudice, and to include in my judgements
nothing more than what presented itself so clearly and so distinctly
to my mind that I might have no occasion to place it in doubt.

- The second, to divide each of the difficulties that I was
examining into as many parts as might be possible and necessary
in order best to solve it.

- The third, to conduct my thoughts in an orderly way,
beginning with the simplest objects and the easiest to know, in
order to climb gradually, as by degrees, as far as the knowledge of
the most complex, and even supposing some order among those
objects which do not precede each other naturally.

- And the last, everywhere to make such complete
enumerations and such general reviews that 1 would be sure to
have omitted nothing.

These long chains of reasoning, quite simple and easy,
which geometers are accustomed to using to teach their most
difficult demonstrations, had given me cause to imagine that
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everything which can be encompassed by man’s knowledge is
linked in the same way, and that, provided only that one abstains
from accepting any for true which is not true, and that one always
keeps the right order for one thing to be deduced from that which
precedes it, there can be nothing so distant that one does not reach
it eventually, or so hidden that one cannot discover it. And | was
in no great difficulty in seeking which to begin with because |
knew already that it was with the simplest and easiest to know;
and considering that, among all those who have already sought
truth in the sciences, only the mathematicians have been able to
arrive at any proofs, that is to say, certain and evident reasons,
1 had no doubt that it was by the same things which they had
examined that I should begin, although I did not expect any
other usefulness from this than to accustom my mind to nourish
itself on truths and not to be content with false reasons.
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René Descartes

Meditations on first philosophy

MEDITATION IL

Of the Nature of the Human Mind;
and that it is more easily known than the Body

The Meditation of yesterday filled my mind with so many
doubts that it is no longer in my power to forget them, And yet 1 do
not see in what manner | can resolve them: and, Just as if | had all
of a sudden fallen into very deep water, | am so disconcerted that |
can neither make certain of setting my feet on the bottom, nor can
I swim and so support myself on the surface. I shall nevertheless
make an effort and follow anew the same path as that on which |
yesterday entered, i. e. | shall proceed by setting aside all that in
which the least doubt could be supposed to exist, just as if | had
discovered that it was absolutely false: and I shall ever follow in
this road until 1 have met with something which is certain, or at
least, if | can do nothing else, until | have learned for certain that
there is nothing in the world that is certain.

Archimedes, in order that he might draw the terrestrial
globe out of its place, and transport it elsewhere, demanded only
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that one point should be fixed and immovable; in the same way |
shall have the right to conceive high hopes if | am happy enough
to discover one thing only which is certain and indubitable.

I suppose, then, that all the thing that | see are false;
I persuade myself that nothing has ever existed, of all that my
fallacious memory represents to me. | consider that I possess no
senses; | imagine that body, figure, extension, movement and
place are but the fictions of my mind. What, then, can be esteemed
as true? Perhaps nothing at all, unless that there is nothing in the
world that is certain.

But how can | know there is not something different from
those things that | have just considered of which one cannot have
the slightest doubt? Is there not some God, or some other being
by whatever name we call it, who puts these reflections into my
mind? That is not necessary, for is it not possible that | am capable
of producing them myself? | myself, am I not at least something?
But I have already denied that | had senses and body. Yet | hesitate,
for what follows from that? Am I so dependent on body and senses
that 1 cannot exist without these? But | was persuaded that there
was nothing in all the world, that there was no heaven, no earth,
that there were no minds, nor any bodies: was | not then likewise
persuaded that I did not exist? Not at all; of a surety | myself did
exist since | persuaded myself of something or merely because |
thought of something.

But there is some deceiver or other, very powerful and very
cunning, who ever employs his ingenuity in deceiving me. Then
without doubt 1 exist also if he deceives me, and let him deceive
me as much as he will, he can never cause me to be nothing so long
as | think that | am something. So that after having reflected well
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and carefully examined all thing, we must come to the definite
conclusion that this proposition: «I am, I exist», is necessarily true
each time that | pronounce it, or that | mentally conceive it.

But 1 do not yet know clearly enough what | am, | who am
certain that | am; and hence | must be careful to see that I do not
Imprudently take some other object in place of myself, and thus
that I do not go astray in respect of this knowledge that I hold to be
the most certain and most evident of all | have formerly leamed.

That is why | shall now consider anew what | believed
myself to be before | embarked upon these last reflections; and of
my former opinions | shall withdraw all that might even in a small
degree be invalidated by the reasons which 1 have just brought
forward, in order that there may be nothing at all left beyond what
is absolutely certain and indubitable.

What then did | formerly believe myselfto be? Undoubtedly
I believed myself to be a man. But what is a man? Shall | say a
reasonable animal? Certainly not; for then I should have to inquire
what an animal is, and what is reasonable; and thus from a single
question | should insensibly fall into an infinitude of others more
difficult; and I should not wish to waste the little time and leisure
remaining to me in trying to unravel subtleties like these. But |
shall rather stop here to consider the thoughts which of themselves
spring up in my mind, and which were not inspired by anything
beyond my own nature alone when | applied myself to the
consideration of my being.

In the first place, then, I considered myself as having a
face, hands, arms, and all that system of members composed of
bones and flesh as seen in a corpse which I designated by the name
of «body». In addition to this | considered that | was nourished,
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that | walked, that | felt, and that | thought, and I referred all these
actions to the soul; but I did not stop to consider what the soul
was, or if | did stop, | imagined that it was something extremely
rare and subtle like a wind, a flame, or an ether, which was spread
throughout my grosser parts. As to body I had no manner of doubt
about its nature, but thought | had a very clear knowledge of it;
and if | had desired to explain it according to the notions that
| had then formed of it, I should have described it thus: By the
body I understand all that which can be defined by a certain figure:
something which can be confined in a certain place, and which
can fill a given space in such a way that every other body will
be excluded from it; which can be perceived either by touch, or
by sight, or by hearing, or by taste, or by smell: which can be
moved in many ways not, in truth, by itself, but by something
which is foreign to it, by which it is touched [and from which it
receives impressions): for to have the power of self-movement, as
also of feeling or of thinking, I did not consider to appertain to the
nature of body: on the contrary, | was rather astonished to find that
faculties similar to them existed in some bodies.

But what am |, now that | suppose that there is a certain
genius which is extremely powerful, and, if 1 may say so,
malicious, who employs all his powers in deceiving me? Can |
affirm that | possess the least of all those things which I have just
said pertain to the nature of body? I pause to consider, I revolve all
these things in my mind, and I find none of which I can say that it
pertains to me. It would be tedious to stop to enumerate them. Let
us pass to the attributes of soul and see if there is any one which
is in me? What of «nutrition or walking», the first mentioned? But
if it is so that | have no body, it is also true that I can neither walk
nor take nourishment. Another attribute is «sensation». But one
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cannot feel without body, and besides I have thought | perceived
many things during sleep that | recognized in my waking moments
as not having been experienced at all. What of «thinking»? 1 find
here that thought is an attribute that belongs to me; it alone cannot
be separated from me. I am, I exist, that is certain. But how
often? Just when I think; for it might possibly be the case if I
ceased entirely to think, that I should likewise cease altogether
to exist.

I do not now admit anything which is not necessarily true:
to speak accurately 1 am not more than a thing which thinks, that
is to say a mind or a soul, or an understanding, or a reason, which
are terms whose significance was formerly unknown to me. |
am, however, a real thing and really exist; but what thing? | have
answered: a thing which thinks.

And what more? I shall exercise my imagination in order to
see if 1 am not something more. 1 am not a collection of members
which we call the human body: | am not a subtle air distributed
through these members, | am not a wind, a fire, a vapour, a breath,
nor anything at all which | can imagine or conceive; because |
have assumed that all these were nothing. Without changing that
supposition | find that | only leave myself certain of the fact that |
am somewhat. But perhaps it is true that these same things which |
supposed were non-existent because they are unknown to me, are
really not different from the self which I know. | am not sure about
this, | shall not dispute about it now: I can only give judgment on
things that are known to me. | know that | exist, and I inquire what
I am, | whom I know to exist.

But it is very certain that the knowledge of my existence
taken in its precise significance does not depend on things whose
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existence is not yet known to me; consequently it does not depend
on those which I can feign in imagination. And indeed the very term
feign in imagination proves to me my error, for, I really do this if |
imagine myself a «something», since «to imagine» is nothing else
than to contemplate the figure or image of a corporeal thing. But |
already know for certain that | am, and that it may be that all these
images, and, speaking generally, all things that relate to the nature
of body are nothing but dreams and chimeras. For this reason |
see clearly that I have as little reason to say, «l shall stimulate my
imagination in order to know more distinctly what I am», than if
I were to say, «l am now awake, and | perceive somewhat that is
real and true: but because I do not yet perceive it distinctly enough,
I shall go to sleep of express purpose, so that my dreams may
represent the perception with greatest truth and evidence». And,
thus, | know for certain that nothing, of all that I can understand
by means of my imagination belongs to this knowledge which I
have of myself, and that it is necessary to recall the mind from this
mode of thought with the utmost diligence in order that it may be
able to know its own nature with perfect distinctness.

But what then am 1? A thing which thinks. What is a
thing which thinks? It is a thing which doubts, understands,
conceives, affirms, denies, wills, refuses, which also imagines
and feels.

Certainly it is no small matter if all these things pertain to
my nature. But why should they not so pertain? Am | not that being
who now doubts nearly everything, who nevertheless understands
certain things, who affirms that one only is true, who denies
all the others, who desires to know more, is averse from being
deceived, who imagines many things, sometimes indeed despite
his will, and who perceives many likewise, as by the intervention

123



of the bodily organs? Is there nothing in all this which is as true
as it is certain that I exist, even though I should always sleep and
though he who has given me being employed all his ingenuity in
deceiving me? Is there likewise any one of these attributes which
can be distinguished from my thought, or which might be said to
be separated from myself?

For it is so evident of itself that it is I who doubts, who
understands, and who desires, that there is no reason here to add
anything to explain it. And | have certainly the power of imagining
likewise; for although it may happen (as 1 formerly supposed)
that none of the things which | imagine are true, nevertheless this
power of imagining does not cease to be really in use, and it forms
part of my thought. Finally, | am the same who feels, that is to say,
who perceives certain things, as by the organs of sense, since in
truth | see light, I hear noise, 1 feel heat. But it will be said that
these phenomena are false and that | am dreaming. Let it be so;
still it is at least quite certain that it seems to me that | see light,
that | hear noise and that I feel heat. That cannot be false; properly
speaking it is what is in me called feeling; and used in this precise
sense, that is no other thing than thinking.

From this time | begin to know what | am with a little more
clearness and distinction than before; but nevertheless it still seems
to me, and | cannot prevent myself from thinking, that corporeal
things, whose images are framed by thought, which are tested
by the senses, are much more distinctly known than that obscure
part of me which does not come under the imagination. Although
really it is very strange to say that | know and understand more
distinctly these things whose existence seems to me dubious,
which are unknown to me, and which do not belong to me, than
others of the truth, of which | am convinced, which are known to
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me and which pertain to my real nature, in a word, than myself.
But I see clearly how the case stands: my mind loves to wander,
and cannot yet suffer itself to be retained within the just limits of
truth. Very good, let us once more give it the freest rein, so that,
when afterwards we seize the proper occasion for pulling up, it
may the more easily be regulated and controlled.

Let us begin by considering the commonest matters, those
which we believe to be the most distinctly comprehended, to wit
the bodies which we touch and see; not indeed bodies in general,
for these general ideas are usually a little more confused, but let
us consider one body in particular. Let us take, for example, this
piece of wax: it has been taken quite freshly from the hive, and
it has not yet lost the sweetness of the honey which it contains;
it still retains somewhat of the odour of the flowers from which
it has been culled; its colour, its figure, its size are apparent; it
is hard, cold, easily handled, and if you strike it with the finger,
it will emit a sound. Finally all the things which are requisite to
cause us distinctly to recognize a body, are met with in it. But
notice that while | speak and approach the fire, What remained
of the taste is exhaled, the smell evaporates, the colour alters, the
figure is destroyed, the size increases, it becomes liquid, it heats,
scarcely can one handle it, and when one strikes it, no sound is
emitted. Does the same wax remain after this change? We must
confess that it remains; none would judge otherwise. What then
did I know so distinctly in this piece of wax? It could certainly be
nothing of all that the senses brought to my notice, since all these
things which fall under taste, smell, sight, touch, and hearing, are
found to be changed, and yet the same wax remains.

Perhaps it was what | now think, viz, that this wax was not
that sweetness of honey, nor that agreeable scent of flowers, nor
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that particular whiteness, not that figure, nor that sound, but simply
a body which a little while before appeared to me as perceptible
under these forms, and which is now perceptible under others. But
what, precisely, is it that | imagine when | form such conceptions?
Let us attentively consider this, and, abstracting from all that does
not belong to the wax, let us see what remains. Certainly nothing
remains excepting a certain extended thing which is flexible and
movable. But what is the meaning of flexible and movable? Is it
not that 1 imagine that this piece of wax being round is capable
of becoming square, and of passing from a aquare to a triangular
figure? No, certainly it is not that, since | imagine it admits of an
infinitude of similar changes, and I nevertheless do not know how
to compass the infinitude by my imagination, and consequently
this conception which 1 have of the wax is not brought about by
the faculty of imagination. What now is this extension? Is it not
also unknown? For it becomes greater when the wax is melted,
greater when it is boiled, and greater still when the heat increases;
and I should not conceive clearly according to truth what wax is,
if 1 did not think that even this piece that we are considering is
capable of receiving more variations in extension than | have ever
imagined.

We must then grant that | could not even understand
through the imagination what this piece of wax is, and that it
is my mind alone which perceives it. | say this piece of wax in
particular, for as to wax in general it is yet clearer. But what is
this piece of wax which cannot be understood excepting by the
understanding or mind? It is certainly the same that | see, touch,
imagine, and finally it is the same which I have always believed it
to be from the beginning. But what must particularly be observed
is that its perception is neither an act of vision, nor of touch, nor
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of imagination, and has never been such although it may have
appeared formerly to be so, but only an intuition of the mind,
which may be imperfect and confused as it was formerly, or clear
and distinct as it is at present, according as my attention is more or
less directed to the elements which are found in it, and of which it
is composed.

Yet in the meantime | am greatly astonished when I consider
the great feebleness of mind and its proneness to fall insensibly
into error; for although without giving expression to my thoughts
I consider all this in my own mind, words often impede me and |
am almost deceived by the terms of ordinary language. For we say
that we «see» the same wax, if it is present, and not that we simply
«Judge» that it is the same from its having the same colour and
figure. From this | should conclude that | knew the wax by means
of vision and not simply by the intuition of the mind; unless by
chance | remember that, when looking from a window and saying
I see men who pass in the street, | really do not see them, but infer
that what | see is men, just as | say that | see wax. And yet what
do 1 see from the window but hats and coats which may cover
automatic machines? Yet | judge these to be men. And similarly
solely by the faculty of judgment which rests in my mind, |
comprehend that which | believed | saw with my eyes.

A man who makes it his aim to raise his knowledge
above the common should be ashamed to derive the occasion for
doubting from the forms of speech invented by the vulgar; | prefer
to pass on and consider whether | had a more evident and perfect
conception of what the wax was when I first perceived it, and when
I believed | knew it by means of the external senses or at least by
the common sense as it is called, that is to say by the imaginative
faculty, or whether my present conception is clearer now that |

127



have most carefully examined what it is, and in what way it can be
known. It would certainly be absurd to doubt as to this. for what
was there in this first perception which was distinct? What was
there which might not as well have been perceived by any of the
animals? But when | distinguish the wax from its external forms,
and when, just as if | had taken from it its vestments, | consider
it quite naked, it is certain that although some error may still be
found in my judgment, | can nevertheless not perceive it thus,
without a human mind.

But finally what shall | say of this mind, that is, of myself,
for up to this points | do not admit in myself anything but mind?
What then, | who seem to perceive this piece of wax so distinctly?
Do I not know myself not only with much more truth and certainty,
but also with much more distinctness and cleamess? For if | judge
that the wax is or exists from the fact that 1 see it, it certainly
follows much more clearly that | am or that | exist myself from the
fact that 1 see it. For it may be that what | see is not really wax, it
may also be that 1 do not possess eyes with which to see anything;
but it cannot be that when | see, or (for I no longer take account
of the distinction) when I think 1 see, that I myself who think am
nought. So if | judge that the wax exists from the fact that 1 touch
it, the same thing will follow, to wit, that | am; and if I judge that
my imagination, or some other cause, whatever it is, persuades
me that the wax exists, | shall still conclude the same. And what
I have here remarked of wax may be applied to all other things
which are external to me, and which are met with outside of me.
And further, if the notion or perception of wax has seemed to me,
clearer and more distinct, not only after the sight or the touch, but
also after many other causes have rendered it quite manifest to me,
with how much more evidence and distinctness must it be said
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that I now know myself, since all the reasons which contribute to
the knowledge of wax, or any other body whatever, are yet better
proofs of the nature of my mind! And there are so many other
things in the mind itself which may contribute to the elucidation
of its nature, that those which depend on body such as these just
mentioned, hardly merit being taken into account.

But finally here I am, having insensibly reverted to the point
I desired, for, since it is now manifest to me that even bodies are
not properly speaking known by the senses or by the faculty
of imagination, but by the understanding only, and since they
are not known from the fact that they are seen or touched, but only
because they are understood, I see clearly that there is nothing
which is easier for me to know than my mind. But because it is
difficult to rid oneself so promptly of an opinion to which one was
accustomed for so long, it will be well that 1 should halt a little
at this point, so that by the length of my meditation I may more
deeply imprint on my memory this new knowledge.
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Blaise Pascal (1632-1704)
Thoughts

Let man then contemplate the whole of nature in her full
and grand majesty, and turn his vision from the low objects which
surround him. Let him haze on that brilliant light, set like an
eternal lamp to illumine the universe; let the earth appear to him
a point in comparison with the vast circle described by the sun;
and let him wonder at the fact that this vast circle is itself but a
very fine point in comparison with that described by the stars in
their revolution round the firmament. But if our view be arrested
there, let our imagination pass beyond. The whole visible world
is only an imperceptible atom in the ample bosom of nature. No
idea approaches it. We may enlarge our conceptions beyond all
imaginable space; we only produce atoms in comparison with the
reality of things. It is an infinite sphere, the centre of which is
everywhere, the circumference nowhere. In short it is the greatest
sensible mark of the almighty power of God, that imagination
loses itself in that thought.

Returning to himself, let man consider what he is in
comparison with all existence; let him regard himself as lost in
this remote comer of nature; and from the little cell in which he
finds himself lodged, | mean the universe, let him estimate at their
true value the earth, kingdoms, cities, and himself. What is a man
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in the Infinite?

But to show him another prodigy equally astonishing, let
him examine the most delicate things he knows. Let a mite be
given him, with its minute body and parts incomparably more
minute, limbs with their joints, veins in the limbs, blood in the
veins, humours in the blood, drops in the humours, vapours in the
drops. Dividing these last things again, let him exhaust his powers
of conception, and let the last object at which he can arrive be
now that of our discourse. Perhaps he will think that here is the
smallest point in nature. 1 will let him see therein a new abyss.
I will paint for him not only the visible universe, but all that he
can conceive of nature’s immensity in the womb of this abridged
atom. Let him see therein an infinity of universes, each of which
has its firmament, its planets, its earth, in the same proportion as
in the visible world. Let him lose himself in wonders as amazing
in their littleness as the others in their vastness.

For who will not be astounded at the fact that our body,
which a little ago was imperceptible in the universe, itself
imperceptible in the bosom of the whole, is now a colossus, a
world, or rather a whole, in respect of the nothingness which
we cannot reach? He who regards himself in this light will be
afraid of himself, and observing himself sustained in the body
given him by nature between those two abysses of the Infinite and
Nothing, will tremble at the sight of these marvels; and 1 think
that, as his curiosity changes into admiration, he will be more
disposed to contemplate them in silence than to examine them
with presumption.

For in fact what is man in nature? A Nothing in comparison
with the Infinite, an All in comparison with the Nothing, a mean
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between nothing and everything. Since he is infinitely removed
from comprehending the extremes, the end of things and their
beginning are hopelessly hidden from him in an impenetrable
secret; he is equally incapable of seeing the Nothing from which
he was made, and the Infinite in which he is swallowed up.

L 2 2

The immontality of the soul is a matter which is of so great
consequence to us, and which touches us so profoundly, that we
must have lost all feeling to be indifferent as to knowing what it
is. All our actions and thoughts must take such different courses,
according as there are or are not eternal joys to hope for, that it is
impossible to take one step with sense and judgment, unless we
regulate our course by our view of this point which ought to be our
ultimate end.

Thus our first interest and our first duty is to enlighten
ourselves on this subject, whereon depends all our conduct.
Therefore among those who do not believe, 1 make a vast
difference between those who strive with all their power to inform
themselves, and those who live without troubling or thinking
about it.

I can have only compassion for those who sincerely bewail
their doubt, who regard it as the greatest of misfortunes, and who,
sparing no effort to escape it, make of this inquiry their principal
and most serious occupation.

But as for those who pass their life without thinking of
this ultimate end of life, and who, for this sole reason that they
do not find within themselves the lights which convince them of
it, neglect to seek them elsewhere, and to examine thoroughly
whether this opinion is on of those which people receive with
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credulous simplicity, or one of those which, although obscure in
themselves, have nevertheless a solid and immovable foundation,
I look upon them in a manner quite different.

This carelessness in a matter which concerns themselves,
their eternity, their all, moves me more to anger than pity; it
astonishes and shocks me; it is to me monstrous. | do not say
this out of the pious zeal of a spiritual devotion. I expect, on the
contrary, that we ought to have this feeling from principles of
human interest and self-love; for this we need only see what the
least enlightened persons see.

We do not require great education of the mind to
understand that here is no real and lasting satisfaction; that
our pleasures are only vanity; that our evils are infinite; and,
lastly, that death, which threatens us every moment, must
infallibly place us within a few years under the dreadful
necessity of being: for ever either annihilated or unhappy.

There is nothing more real than this, nothing more terrible.
Be as heroic as we like, that is the end which awaits the noblest
life in the world. Let us reflect on this, and then say whether it
is not beyond doubt that there is no good in this life but in the
hope of another; that we are happy only in proportion as we draw
near it; and that, as there are no more woes for those who have
complete assurance of eternity, so there is no more happiness for
those who have no insight into it...

L X 1

Let us imagine a number of men in chains, and all
condemned to death, where some are killed each day in the sight
of the others, and those who remain see their own fate in that of
their fellows, and wait their tumn, looking at each other sorrowfully
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and without hope. It is an image of the condition of men

L 2 2 ]

When | consider the short duration of my life, swallowed
up in the etemity before and after, the little space which 1 fill,
and even can see, engulfed in the infinite immensity of spaces of
which I am ignorant, and which know me not, | am frightened,
and am astonished at being here rather than there; for there is no
reason why here rather than there, why now rather than then. Who
has put me here? By whose order and direction have this place and

time been allotted to me?
[ 3 3

The etemal silence of these infinite spaces frightens me.

L 2 2

If there is a God, He is infinitely incomprehensible, since,
having neither parts nor limits, He has no affinity to us. We are
then incapable of knowing either what He is or if He is. This being
so, who will dare to undertake the decision of the question? Not
we, who have no affinity to Him.

Who then will blame Christians for not being able to give a
reason for their belief, since they profess a religion for which they
cannot give a reason? They declare, in expounding it to the world,
that it is a foolishness, stultitiam; and then you complain that they
do not prove it! If they proved it, they would not keep their word,
it is in lacking proofs, that they are not lacking in sense. «Yes, but
although this excuses those who offer it as such, and takes away
from them the blame of putting it forward without reason, it does
not excuse those who receive it». Let us then examine this point,
and say, «God is, or He is not». But to which side shall we incline?
Reason can decide nothing here. What will you wager? According

143



to reason, you can do neither the one thing nor the other; according
to reason, you can defend neither of the propositions.

Do not then reprove for error, those who have made a
choice; for you Know nothing about it. «No, but I blame them for
having made, not this choice, but a choice; The true course is not
to wager at all».

- Yes; but you must wager. It is not optional. You are
embarked. Which will you choose then? Let us see. Since you
must choose, let us see which interests you least. You have two
things to lose: the true and the good; and two things to stake: your
reason and your will, your knowledge and your happiness; and
your nature has two things to shun: error and misery. Your reason
is no more shocked in choosing one rather than the other, since
you must of necessity choose. This is one point settled. But your
happiness? Let us weigh the gain and the loss in wagering that
God is. Let us estimate these two chances: If you gain, you gain
all; if you lose, you lose nothing. Wager then without hesitation
that He is...

The end of this discourse: Now what harm will befall you
in taking this side? You will be faithful, honest, humble, grateful,
generous, a sincere friend, truthful. Certainly you will not have
those poisonous pleasures: glory and luxury; but will you not
have others? 1 will tell you that you will thereby gain in this life,
and that, at each step you take on this road, you will see so great
certainty of gain, so much nothingness in what you risk, that you
will at last recognize that you have wagered for something certain
and infinite, for which you have given nothing.

«Ah! This discourse transports me, charms me».

If this discourse pleases you and seems impressive, know
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that it is made by a man who has knelt, both before and after it,
in prayer to that Being, infinite and without parts, before whom
he lays all he has, for, you also to lay before Him all you have for
your own good and for His glory.

sk

The heart has its reasons, which reason does not know. We
feel it in a thousand things.

L X2 1

It is the heart which experiences God, and not the reason.
This, then, is faith: God felt by the heart, not by the reason.

L 2 2
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John Locke (1632-1704)
civil Government

h ri

Introduction

It having been shewn in the foregoing discourse,

1- That Adam had not, either by natural right of fatherhood,
or by positive donation from God, any such authority over his
children, or dominion over the world, as is pretended.

2 - That if he had, his heirs, yet, had no right to it.

3 - That if his heirs had, there being no law of nature nor
positive law of God that determines which is the right heir in all
cases that may arise, the right of succession, and consequently of
bearing rule, could not have been certainly determine.

4 - That if even that had been determined, yet the knowledge
of which is the eldest line of Adam’s posterity, being so long since
utterly lost, that in the races of mankind and families of the world,
there remains not to one above another, the least pretence to be
the eldest house, and to have the right of inheritance. All these
premises having, as | think, been clearly made out, it is impossible
that the rulers now on earth should make any benefit, or derive
any the least shadow of authority from that, which is held to be
the fountain of all power, Adam’s private dominion and paternal
jurisdiction. So that he that will not give just occasion to think that
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all government in the world is the product only of force and violence,
and that men live together by no other rules but that of beasts, where
the strongest carries it, and so lay a foundation for perpetual disorder
and mischief, tumult, sedition and rebellion, (things that followers
of that hypothesis so loudly cry out against) must of necessity find
out another rise of government, another original of political power,
and another way of designing and knowing the persons that have it,
than what Sir Robert Filmer hath taught us.

To this purpose, | think it may not be amiss, to set down what
I take to be political power; that the power of a MAGISTRATE
over subject may be Distinguished from that of a FATHER over his
children, a MASTER over his servant, a HUSBAND over his wife,
and a LORD over his slave. All which distinct powers happening
sometimes together in the same man, if he be considered under
these different relations, it may help us to distinguish these powers
one from wealth, a father of a family, and a captain of a galley.

political power, then, | take to be a RIGHT of making laws
with penalties of death, and consequently all less penalties, for the
regulating and preserving of property, and of employing the force of
the community, in the execution of such laws, and in the defence of
the common - wealth from foreign injury; and all this only for the

public good.

Chapter 2
of the State of Nature

1 - To understand political power right, and derive it from
its original, we must consider, what state all men are naturally
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in, and that is, a state of perfect freedom to order their actions,
and dispose of their possessions and persons, as they think fit,
within the bounds of the law of nature, without asking leave, or
depending upon the will of any other man. A state also of equality,
wherein all the power and jurisdiction is reciprocal, no one having
more than another; there being nothing more evident, than that
creatures of the same species and rank, promiscuously born to all
the same advantages of nature, and the use of the same faculties,
should also be equal one amongst another without subordination
or subjection, unless the lord and master of them all should, by
any manifest declaration of his will, set one above another, and
confer on him, by an evident and clear appointment, an undoubted
right to dominion and sovereignty.

2 - This equality of men by nature, the judicious Hooker
looks upon as so evident in itself, and beyond all question, that he
makes it the foundation of that obligation to mutual love amongst
men, on which he builds the duties they owe one another, and
from whence he derives the great maxims of justice and charity.
His words are: The like natural inducement hath brought men to
know that it is no less their duty, to love others than themselves;
for seeing those things which are equal, must needs all have one
measure; if | cannot but wish to receive good, even as much at
every man'’s hands, as any man can wish unto his own soul, how
should I look to have any part of my desire herein satisfied, unless
myself be careful to satisfy the like desire, which is undoubtedly
in other men, being of one and the same nature? To have any thing
offered them repugnant to this desire, must needs in all respects
grieve them as much as me; so that if I do harm, 1 must look
to suffer, there being no reason that others should shew greater
measure of love to me, than they have by me shewed unto them:
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my desire therefore to be loved of my equals in nature as much
as possible may be, imposeth upon me a natural duty of bearing
to them - ward fully the like affection; from which relation of
equality between ourselves and them that are as ourselves, what
several rules and canons natural reason hath drawn, for direction
of life, no man is ignorant.

3 - But though this be a state of liberty, yet it is not a state
of licence: though man in that state have an uncontrollable liberty
to dispose of his person or possessions, yet he has not liberty to
destroy himself, or so much as any creature in his possession,
but where some nobler use than its bare preservation calls for it.
The state of nature has a law of nature to govern it, which
obliges every one: and reason, which is that law, teaches all
mankind, that being all equal and independent, no one ought
to harm another in his life, health, liberty, or possessions: for
men being all the workmanship of one omnipotent, and infinitely
wise maker; all the servants of one sovereign master, sent into the
world by his order, and about his business; they are his property,
whose workmanship they are, made to last during his, not one
another’s pleasure: and being furnished with like faculties, sharing
all in one community of nature, there cannot be supposed any
such subordination among us, that may authorize us to destroy
one another, as if we were made for one another’s uses, as the
inferior ranks of creatures are for ours. Every one, as he is bound
to preserve himself, and not to quit his station willfully, so by the
like reason, when his own preservation comes not in competition,
ought he, as much as he can, to preserve the rest of mankind and
may not, unless it be to do justice on an offender, take away, or
impair the life, or what tends to the preservation of the life, the
liberty, heath, limb, or goods of another.
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4 - And that all men may be restrained from invading
others rights, and from doing hurt to one another, and the law of
nature be observed, which willeth the peace and preservation of
all mankind, the execution of the law of nature is, in that state, put
into every man'’s hands, whereby every one has a right to punish
the transgressors of that law to such a degree, as may hinder
its violation: for the law of nature would, as all other laws that
concermn men in this world be in vain, if there were no body that
in the state of nature had a power to execute that law, and thereby
preserve the innocent and restrain offenders. And if any one in the
state of nature may punish another for any evil he has done, every
one may do so: for in that state of perfect equality, where naturally
there is no superiority or jurisdiction of one over another, what
any may do in prosecution of that law, every one must needs have
a nght to do.

5 — And thus, in the state of nature, one man comes by
a power over another; but yet no absolute or arbitrary power, to
use a criminal, when he has got him in his hands, according to
the passionate heats, or boundless extravagancy of his own will;
but only to retribute to him, so far as calm reason and conscience
dictate, what is proportionate to his transgression, which is so
much as may serve for reparation and restraint: for these two are
the only reasons, why one man may lawfully do harm to another,
which is that we call punishment. In transgressing the law of nature,
the offender declares himself to live by another rule than that of
reason and common equity, which is that measure God has set to
the actions of men, for their mutual security; and so he becomes
dangerous to mankind, the tie, which is to secure them from injury
and violence, being slighted and broken by him. Which being a
trespass against the whole species, and the peace and safety of it,
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provided for by the law of nature, every man upon this score, by
the right he hath to preserve mankind in general, may restrain, or
where it is necessary, destroy things noxious to them, and so may
bring such evil on any one, who hath transgressed that law, as
may make him repent the doing of it, and thereby deter him, and
by his example others, from doing the like mischief. And in the
case, and upon this ground, every man hath a right to punish
the offender, and be executioner of the law of nature.

6 — 1 doubt not but this will seem a very strange doctrine
to some men. but before they condemn it, I desire them to resolve
me: by what right any prince or state can put to death, or punish an
alien, for any crime he commits in their country?. It is certain their
laws, by virtue of any sanction they receive from the promulgated
will of the legislative, reach not a stranger: they speak not to him,
nor, if they did, is he bound to hearken to them. The legislative
authority, by which they are in force over the subjects of that
commonwealth, hath no power over him. Those who have the
supreme power of making laws in England, France or Holland, are
to an Indian, but like the rest of the world, men without authority:
and therefore, if by the law of nature every man hath not a power
to punish offences against it, I see not how the magistrates of
any community can punish an alien of another country; since, in
reference to him, they can have no more power than what every
man naturally may have over another.

7 - Besides the crime which consists in violating the law,
and varying from the right rule of reason, whereby a man so far
becomes degenerate, and declares himself to quit the principles
of human nature, and to be a noxious creature, there is commonly
injury done to some person or other, and some other man receives
damage by his Transgression: in which case he who hath received
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any damage, has, besides the right of punishment common to him
with other men, a particular right to seek reparation from him that
has done it. and any other person, who finds it just, may also join
with him that is injured, and assist him in recovering from the
offender so much as may make satisfaction for the harm he has
suffered.

8 — From these two distinct rights, the one of punishing
the crime for restraint, and preventing the like offence, which
right of punishing is in every body: the other of taking reparation,
which belongs only to the injured party, Comes it to pass that the
magistrate, who by being magistrate hath the common right of
punishing put into his hands, can often, where the public good
demands not the execution of the law, remit the punishment of
criminal offences by his own authority, but yet cannot remit the
satisfaction due to any private man for the damage he has received.
That, he who has suffered the damage has a right to demand in
his own name, and he alone can remit, the damnified person has
this power of appropriating to himself the goods or service of the
offender, by right of self-preservation, as every man has a power
to punish the crime, to prevent its being committed again, by the
right he has of preserving all mankind, and doing all reasonable
things he can in order to that end. and thus it is, that every man,
in the state of nature, has a power to kill a murderer, both to
deter others from doing the like injury, which no reparation can
compensate, by the example of the punishment that attends it
from every body, and also to secure men from the attempts of
a criminal, who having renounced reason, the common rule and
measure God hath given to mankind, hath, by the unjust violence
and slaughter he hath committed upon one, declared war against
all mankind, and therefore may be destroyed as a lion or a tiger,
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one of those wild savage beasts, with whom men can have no
society nor security. and upon this is grounded that great law of
nature, «<whoso sheddeth man’s blcod, by man shall his blood
be shed». And «Cain» was so fully convinced, that every one
had a right to destroy such a criminal, that after the murder of his
brother, he cries out, «Every one that findeth me, shall slay me; so
plain was it writ in the hearts of all mankind».

9 - By the same reason may a man in the state of nature
punish the lesser breaches of that law. It will perhaps be demanded,
with death? | answer: each transgression may be punished to that
degree, and with so much severity, as will suffice to make it an
ill bargain to the offender, give him cause to repent, and terrify
others from doing the like. Every offence, that can be committed
in the state of nature, may in the state of nature be also punished
equally, and as far forth as it may, in a commonwealth. for though
it would be besides my present purpose, to enter here into the
particulars of the law of nature, or its measures of punishment;
yet, it is certain there is such a law, and that too, as intelligible
and plain to a rational creature, and a studier of that law, as the
positive laws of commonwealths; nay, possibly plainer, as much
as reason is easier to be understood, than the fancies and intricate
contrivances of men, following contrary and hidden interests put
into words; for so truly are a great part of the municipal laws of
countries, which are only so far right, as they are founded on the
law of nature, by which they are to be regulated and interpreted.

10 - To this strange doctrine, viz. That in the state of nature
every one has the executive power of the law of nature, | doubt
not but it will be objected, that it is unreasonable for men to be
judges in their own cases, that self-love will make men partial
to themselves and their friends, and on the other side, that ill
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nature, passion and revenge will carry them too far in punishing
others; and hence nothing but confusion and disorder will follow,
and that therefore God hath certainly appointed government to
restrain the partiality and violence of men. I easily grant, that
civil government is the proper remedy for the inconveniences
of the state of nature, which must certainly be great, where
men may be judges in their own case. since it is easy to be
imagined, that he who was so unjust as to do his brother an injury,
will scarce be so just as to condemn himself for it. but I shall
desire those who make this objection, to remember, that absolute
monarchs are but men; and if govermment is to be the remedy of
those evils, which necessarily follow from men'’s being judges in
their own cases, it is still the place, where one man, commanding
a multitude, has the liberty to be judge in his own case, and may
do to all his subjects whatever he pleases, without the least liberty
to any one to question or control those who execute his pleasure
which must be submitted to much better it is in the state of nature,
wherein men are not bound to submit to the unjust will of another:
and if he that judges, judges amiss in his own, or any other case,
he is answerable for it to the rest of mankind.

11 - It is often asked as a mighty objection, where are, or
ever were there any men in such a state of nature? To which it may
suffice as an answer at present, that since all princes and rules of
independent governments all through the world, are in a state of
nature, it is plain the world never was, nor ever will be, without
numbers of men in that state. | have named all governors of
independent communities, whether they are, or are not, in league
with others: for it is not every compact that puts an end to the
state of nature between men, but only this one of agreeing together
mutually to enter into one community, and make one body politic;
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other promises, and compacts. men may make one with another,
and yet still be in the state of nature. The promises and bargains
for truck, between the two men in the desert island, mentioned by
Garcilasso de la Vega. in his history of Peru: or between a Swiss
and an Indian, in the woods of America, are binding to them,
though they are perfectly in a state of nature, in reference to one
another: for truth and Keeping of faith belongs to men, as men,
and not as members of society.

12 - To those that say. there were never any men in the
state of nature, | will not only oppose the authority of the judicious
Hooker, where he says: The laws which have been hitherto
mentioned, i. e. the laws of nature, do bind men absolutely, even
as they are men, although they have never any settled fellowship,
never any solemn agreement amongst themselves what to do, or
not to do. but forasmuch as we are not by ourselves sufficient
to farnish ourselves with competent store of things, needful
for such a life as our nature doth desire, a life fit for the dignity
of man; therefore to supply those defects and imperfections
which are in us, as living single and solely by ourselves, we
are naturally induced to seek communion and fellowships
with others: this was the cause of men’s uniting themselves at
first in politic societies. But | moreover affirm, that all men are
naturally in that state, and remain so, till by their own consents
they make themselves members of some politic society: and |
doubt not in the sequel of this discourse, to make it very clear.
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GOTTFRIED WILHELM LEIBNIZ (1646-1716)

Discourse on Metaphysics

I - Concerning the divine perfection and that God does
everything in the most desirable way.

The conception of God which is the most common and the
most full of meaning is expressed well enough in the words: God
is an absolutely perfect being. The implications, however, of these
words fail to receive sufficient consideration. For instance, there
are many different kinds of perfection, all of which God possesses,
and each one of them pertains to him in the highest degree.

We must also know what perfection is. One thing which
can surely be affirmed about it is that those forms or natures
which are not susceptible of it to the highest degree, say the
nature of numbers or of figures, do not permit of perfection. This
is because the number which is the greatest of all (that is, the
sum of all the numbers), and likewise the greatest of all figures,
imply contradictions. The greatest knowledge, however, and
omnipotence contain no impossibility. Consequently power and
knowledge do admit of perfection, and in so far as they pertain to
God they have no limits.
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Whence it follows that God who possesses supreme
and infinite wisdom acts in the most perfect manner not only
metaphysically, but also from the moral standpoint. And with
respect to ourselves it can be said that the more we are enlightened
and informed in regard to the works of God the more will we be
disposed to find them excellent and conforming entirely to that
which we might desire.

II - Against those who hold that there is in the works of
God no goodness, or that the principles of goodness and
beauty are arbitrary.

Therefore | am far removed from the opinion of those who
maintain that there are no principles of goodness or perfection in
the nature of things, or in the ideas which God has about them,
and who say that the works of God are good only through the
formal reason that God has made them. If this position were true,
God, knowing that he is the author of things, would not have to
regard them afterwards and find them good, as the Holy Scripture
witnesses. Such anthropological expressions are used only to let
us know that excellence is recognized in regarding the works
themselves, even if we do not consider their evident dependence
on their author. This is confirmed by the fact that it is in reflecting
upon the works that we are able to discover the one who wrought.
They must therefore bear in themselves his character. | confess that
the contrary opinion seems to me extremely dangerous and closely
approaches that of recent innovators who hold that the beauty of
the universe and the goodness which we attribute to the works of
God are chimeras of human beings who think of God in human
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terms. In saying, therefore, that things are not good according to
any standard of goodness, but simply by the will of God, it seems
to me that one destroys, without realizing it, all the love of God
and all his glory: for why praise him for what he has done, if he
would be equally praiseworthy in doing the contrary? Where will
be his justice and his wisdom if he has only a certain despotic
power, if arbitrary will takes the place of reasonableness, and if in
accord with the definition of tyrants, justice consists in that which
is pleasing to the most powerful? Besides it seems that every act
of willing supposes some reason for the willing and this reason,
of course, must precede the act. This is why, accordingly, 1 find so
strange those expressions of certain philosophers who say that the
eternal truths of metaphysics and Geometry, and consequently the
principles of goodness, of justice, and of perfection, are effects
only of the will of God. To me it seems that all these follow from
his understanding, which does not depend upon his will any more
than does his essence.

IIL Against those who think that God might have made
things better than he has.

No more am | able to approve of the opinion of certain
modemn writers who boldly maintain that, that which God has
made is not perfect in the highest degree, and that he might have
done better. It seems to me that the consequences of such an
opinion are wholly inconsistent with the glory of God. just as the
worse have good reasons, so the less good may have bad reasons.
I think that one acts imperfectly if he acts with less perfection than
he is capable of. To show that an architect could have done better
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is to find fault with his work. Furthermore this opinion is contrary
to the Holy Scriptures when they assure us of the goodness of
God’s work. For if comparative perfection were sufficient, then
in whatever way God had accomplished his work, since there
is an infinitude of possible imperfections, it would always have
been good in comparison with the less perfect; but a thing is little
praiseworthy when it can be praised only in this way.

I believe that a great many passages from the divine
writings and from the holy fathers will be found favoring my
position, while hardly any will be found in favor of that of these
modem thinkers. Their opinion is, in my judgment, unknown to
the writers of antiquity and is a deduction based upon the too
slight acquaintance which we have with the general harmony of
the universe and with the hidden reasons for God’s conduct. In our
ignorance, therefore, we are tempted to decide audaciously that
many thing might have been done better.

These modem thinkers insist upon certain hardly tenable
subtleties, for they imagine that nothing is so perfect that there
might not have been something more perfect. This is an error. They
think, indeed. that they are thus safeguarding the liberty of God.
As if it were not the highest liberty to act in perfection according
to the sovereign reason. For to think that God acts in anything
without having any resson for his willing, evea if we overlook
the fact that such action seems impossible, is an opinion which
conforms little to God’s glory. For example, let us suppose that
God chooses between A and B, and that he takes A without any
reason for preferring it to B. | say that this action on the part of God
is at least not praiseworthy, for all praise ought to be founded upon
reason which exhypothesi is not present here. My opinion is that
God does nothing for which he does not deserve to be glorified.

187



IV. That love for God demands on our part complete
satisfaction with and acquiescence in that which be has done.

The general knowledge of this great truth that God acts
always in the most perfect and most desirable manner possible,
is in my opinion the basis of the love which we owe to God in all
things; for he who loves seeks his satisfaction in the felicity or
perfection of the object loved and in the perfection of his actions.
I believe that it is difficult to love God truly when one, having the
power to change his disposition, is not disposed to wish for that
which God desires. In fact those who are not satisfied with what
God does seem to me like dissatisfied subjects whose attitude is
not very different from that of rebels. | hold therefore, that on these
principles, to act conformably to the love of God it is not sufficient
to force oneself to be patient, we must be really satisfied with all
that comes to us according to his will. | mean this acquiescence
in regard to the past; for as regards the future one should not be a
quietist with the arms folded, open to ridicule awaiting that which
God will do; according to the sophism which the ancients called
AOYOv aepYOv, the lazy reason. It is necessary to act conformably
to the presumptive will of God as far as we are able to judge of it,
trying with all our might to contribute to the general welfare and
particularly to the omamentation and the perfection of that which
touches us, or of that which is nigh and so to speak at our hand.
For if the future shall perhaps show that God has not wished our
good intention to have its way, it does not follow that he has not
wished us to act as we have; on the contrary, since he is the best
of all masters, he ever demands only the right intentions, and it is
for him to know the hour and the proper place to let good designs
succeed.
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V. In what the principles of the divine perfection consist,
and that the simplicity of the means counterbalances the
richness of the effects.

It is sufficient therefore to have this confidence in God,
that he has done everything for the best and that nothing will be
able to injure those who love him. To know in particular, however,
the reasons which have moved him to choose this order of the
universe, to permit sin, to dispense his salutary grace in a certain
manner, - this passes the capacity of a finite mind, above all when
such a mind has not come into the joy of the vision of God. Yet it
is possible to make some general remarks touching the course of
providence in the government of thing...

XXX. How God inclines our souls without necessitating
them; that there are no grounds for complaint; that we
must not ask why judas sinned because this free act is
contained in his concept, the only question being why Judas
the sinner is admitted to existence, preferably to other
possible persons; concerning the original imperfection
or limitation before the fall and concerning the different
degrees of grace.

Regarding the action of God upon the human will there are
many quite different considerations which it would take too long
to investigate here. Nevertheless the following is what can be said
in general: God in co-operating with ordinary actions only follows
the laws which he has established, that is to say, he continually
preserves and produces our being so that the ideas come to us
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spontaneously or with freedom in that order which the concept of
our individual substance carries with itself. In this concept they can
be foreseen for all etemnity. Furthermore, By virtue of the decree
which God has made that the will shall always seek the apparent
good in certain particular respects (in regard to which this apparent
good always has in it something of reality expressing or imitating
God’s will), he, without at all necessitating our choice, determines
it by that which appears most desirable. For absolutely speaking,
our will as contrasted with necessity, is in a state of indifference,
being able to act otherwise, or wholly to suspend its action, either
altemative being and remaining possible. It therefore devolves
upon the soul to be on guard against appearances, by means of
a firm will, to reflect and to refuse to act or decide in certain
circumstances, except after mature deliberation. It is, however,
true and has been assured from all eternity that certain souls will
not employ their power upon certain occasions.

But who could do more than God has done, and can such
a soul complain of anything except itself? All these complaints
after the deed are unjust, inasmuch as they would have been unjust
before the deed. Would this soul a little before committing the sin
have had the right to complain of God as though he had determined
the sin? Since the determinations of God in these matters cannot
be foreseen, how would the soul know that it was preordained to
sin unless it had already committed the sin? It is merely a question
of wishing to or not wishing to, and God could not have set an
easier or juster condition. Therefore all judges without asking the
reasons which have disposed a man to have an evil will, consider
only how far this will is wrong. But, you object, perhaps it is
ordained from all eternity that | will sin. Find your own answer.
Perhaps it has not been. Now then, without asking for what you are
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unable to know and in regard to which you can have no light, act
according to your duty and your knowledge. But, some one will
object; whence comes it then that this man will assuredly do this
sin? The reply is easy. It is that otherwise he would not be a man.
For God foresees from all time that there will be a certain Judas,
and in the concept or idea of him which God has, is contained
this future free act. The only question, therefore, which remains is
why this certain Judas, the betrayer who is possible only because
of the idea of God, actually exists? To this question, however, we
can expect no answer here on earth excepting to say in general
that it is because God has found it good that he should exist
notwithstanding that sin which he foresaw. This evil will be
more than overbalanced. God will derive a greater good from 1it,
and it will finally turn out that this series of events in which is
included the existence of this sinner, is the most perfect among all
the possible series of events. An explanation in every case of the
admirable economy of this choice cannot be given while we are
sojourners on earth.

It is enough to know the excellence without understanding
it. It is here that must be recognized altitudinem divitiarum, the
unfathomable depth of the divine wisdom, without hesitating at
a detail which involves an infinite number of considerations. It
is clear, however, that God is not the cause of ill. For not only
after the loss of innocence by men, has original sin possessed
the soul, but even before that there was an original limitation
or imperfection in the very nature of all creatures, which
rendered them open to sin and able to fall. There is, therefore,
no more difficulty in the supralapsarian view than there is in the
other views of sin. To this also, it seems to me can be reduced
the opinion of Saint Augustine and of other authors: that the root
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of evil is in the negativity, that is to say, in the lack or limitation
of creatures which God graciously remedies by whatever degree
of perfection it pleases him to give. This grace of God, whether
ordinary or extraordinary has its degrees and its measures. It is
always efficacious in itself to produce a certain proportionate
effect and furthermore it is always sufficient not only to keep one
from sin but even to effect his salvation, provided that the man
co-operates with that which is in him. It has not always, however,
sufficient power to overcome the inclination, for, if it did. it would
no longer be limited in any way, and this superiority to limitations
is reserved to that unique grace which is absolutely efficacious.
This grace is always victorious whether through its own self or
through the congruity of circumstances.

XXX1. Concerning the motives of election; concerning
faith foreseen and the absolute decree and that it all reduces
to the question why God has chosen and resolved to admit
to existence just such a possible person, whose concept
includes just such a sequence of free acts and of free gifts
of grace. This at once puts an end to all difficulties.

Finally, the grace of God is wholly unprejudiced and
creatures have no claim upon it. Just as it is not sufficient in
accounting for God's choice in his dispensations of grace to refer
to his absolute or conditional prevision of men’s future actions,
so it is also wrong to imagine his decrees as absolute with no
reasonable motive. As concemns foreseen faith and good works,
it is very true that God has elected none but those whose faith
and charity he foresees. The same question, however, anses again
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as to: why God gives to some rather than to others the grace of
faith or of good works? As concems God’s ability to foresee
not only the faith and good deeds, but also their material and
predisposition, or that which a man on his part contributes to them
(since there are as truly diversities on the part of men as on the
part of grace, and a man although he needs to be aroused to good
and needs to become converted, yet acts in accordance with his
temperament), - as regards his ability to foresee there are many
who say that God - knowing what a particular man will do without
grace, that is without his extraordinary assistance, or knowing at
least what will be the human contribution - resolves to give grace
to those whose natural dispositions are the best, or at any rate
are the least imperfect and evil. But if this were the case then the
natural dispositions in so far as they were good would be like gifts
of grace since God would have given advantages to some over
others; and therefore, since he would well know that the natural
advantages which he had given would serve as motives for his
grace or for his extraordinary assistance, would not everything be
reduced to his mercy?

I think, therefore, that since we do not know how much and
in what way god regards natural dispositions in the dispensations
of his grace, it would be safest and most exact to say, in accordance
with our principles and as | have already remarked, that there must
needs be among possible beings the person Peter or John whose
concept or idea contains all that particular sequence of ordinary
and extraordinary manifestations of grace together with the rest
of the accompanying events and circumstances, and that it has
pleased God to choose him among an infinite number of persons
equally possible for actual existence. When we have said this
there seems nothing left to ask, and all difficulties vanish. for in
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regard to that great and ultimate question why it has pleased God
to choose him among so great a number of possible persons, it
is surely unreasonable to demand more than the general reasons
which we have given. The reasons in detail surpass our ken.
Therefore, instead of postulating an absolute decree, which being
without reason would be unreasonable, and instead of postulating
reasons which do not succeed in solving the difficulties and in
turn have need themselves of reasons, it will be best to say with
St. Paul that there are for God's choice certain great reasons of
wisdom and congruity which he follows, which reasons, however,
are unknown to mortals and are founded upon the general order,
whose goal is the greatest perfection of the world. This is what is
meant when the motives of God’s glory and of the manifestation
of his justice are spoken of, as well as when men speak of his
mercy, and his perfection in general; that immense vastness of
wealth, in fine, which the soul of the same St. Paul was so thrilled.
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DAVID HUME (1711-1776)

Dialogues concerning

natural religion

PART X

- It is my opinion, | own, replied DEMEA, that each man
feels, in a manner, the truth of religion within his own breast; and
from a consciousness of his imbecility and misery, rather than
from any reasoning, is led to seek protection from that Being, on
whom he and all nature is dependent. So anxious or so tedious are
even the best scenes of life, that futunty is still the object of all
our hopes and fears. We incessantly look forward, and endeavour,
by prayers, adoration, and sacrifice, to appease those unknown
powers, whom we find, by experience, so able to afflict and
oppress us. Wretched creatures that we are! What resource for us
amidst the innumerable ills of life, did not religion suggest some
methods of atonement, and appease those terrors, with which we
are incessantly agitated and tormented?

-1 am indeed persuaded, said PHILO, that the best and indeed
the only method of bringing every one to a due sense of religion is
by just representations of the misery and wickedness of men. And
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for that purpose a talent of eloquence and strong imagery is more
requisite than that of reasoning and argument. For is it necessary
to prove, what every one feels within himself? It is only necessary
to make us feel it, if possible, more intimately and sensibly.

- The people, indeed, replied DEMEA, are sufficiently
convinced of this great and melancholy truth. The miseries of life,
the unhappiness of man, the general corruptions of our nature,
the unsatisfactory enjoyment of pleasures, riches, honours; these
phrases have become almost proverbial in all languages. And
who can doubt of what all men declare from their own immediate
feeling and experience?

- In this point, said PHILO, the leamed are perfectly agreed
with the vulgar; and in all letters, sacred and profane, the topic
of human misery has been insisted on with the most pathetic
eloquence, that sorrow and melancholy could inspire. The poets,
who speak from sentiment, without a system, and whose testimony
has therefore the more authority, abound in images of this nature.

From HOMER down to Dr. YOUNG, the whole inspired tribe have
ever been sensible, that no other representation of things would
suit the feeling and observation of each individual.

- As to authorities, replied DEMEA, you need not seek them.
Look round this library of CLEANTHES. | shall venture to affirm,
that, except authors of particular sciences, such as chemistry or
botany, who have no occasion to treat of human life, there scarce is
one of those innumerable writers, from whom, the sense of human
misery has not, in some passage or other, extorted a complaint and
confession of it. At least, the chance is entirely on that side; and no
one author has ever, so far as | can recollect, been so extravagant
as to deny it.
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- There you must excuse me, said PHILO: LEIBNITZ has
denied it; and is perhaps the first, who ventured upon so bold and
paradoxical an opinion; at least, the first, who made it essential to
his philosophical system.

- And by being the first, replied DEMEA, might he not
have been sensible of his error? For is this a subject in which
philosophers can propose to make discoveries, especially in so
late an age? And can any man hope by a simple denial (For the
subject scarcely admits of reasoning) to bear down the united
testimony of mankind, founded on sense and consciousness?

And why should man, added he, pretend to an exemption
from the lot of all other animals? The whole earth, believe me,
PHILO, is cursed and polluted. A perpetual war is kindled amongst
all living creatures. Necessity, hunger, want, stimulate the strong
and courageous. Fear, anxiety, terror, agitate the weak and infirm.
The first entrance into life gives anguish to the new - born infant
and to its wretched parent. Weakness, impotence, distress, attend
each stage of that life. And it is at last finished in agony and horror.

- Observe too, says PHILO, the curious artifices of nature, in
order to embitter the life of every living being. The stronger prey
upon the weaker, and keep them in perpetual terror and anxiety.
The weaker too, in their tumn, often prey upon the stronger, and vex
and molest them without relaxation. Consider that innumerable race
of insects, which either are bred on the body of each animal, or
flying about infix their stings in him. These insects have others still
less than themselves, which torment them. And thus on each hand,
before and behind, above and below, every animal is surrounded
with enemies, which incessantly seek his miser and destruction.

- Man alone, said DEMEA, seems to be, in part, an exception
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to this rule. For by combination in society, he can easily master
lions, tigers, and bears, whose greater strength and agility naturally
enable them to prey upon him.

- On the contrary, it is here chiefly, cried PHILO, that the
uniform and equal maxims of nature are most apparent. Man, it
is true, can, by combination, surmount all his real enemies, and
become master of the whole animal creation: But does he not
immediately raise up to himself imaginary enemies, the demons
of his fancy, who haunt him with superstitious terrors, and blast
every enjoyment of life? His pleasure, as he imagines, becomes,
in their eyes, a crime: His food and repose give them umbrage
and offence: His very sleep and dreams furnish new matenals
to anxious fear: And even death, his refuge from every other ill,
presents only the dread of endless and innumerable woes. Nor
does the wolf molest more the timid flock, than superstition does
the anxious breast of wretched mortals.

Besides, consider, DEMEA; this very society, by which
we surmount those wild beasts, our natural enemies; what new
enemies does it not raise to us? What woe and misery does it
not occasion? Man is the greatest enemy of man. Oppression,
injustice, contempt, contumely, violence, sedition, war, calumny,
treachery, fraud; by these they nutually torment each other. And
they would soon dissolve that society which they had formed,
were it not for the dread of still greater ills, which must attend
their separation.

- But though these external insults, said DEMEA, from
animals, from men, from all the elements, which assault us, form
a frightful catalogue of woes, they are nothing in comparison
of those, which arise within ourselves, from the distempered
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condition of our mind and body. How many lie under the lingering
torment of diseases?.

The disorders of the mind, continued DEMEA, though more
secret are not perhaps less dismal and vexatious: Remorse, shame,
anguish, rage, disappointment, anxiety, fear, dejection, despair;
who has ever passed through life without cruel inroads from
these tormentors? How many have scarcely ever felt any better
sensations? Labour and poverty, so abhorred by every one are the
certain lot of the far greater number. And those few privileged
persons, who enjoy ease and opulence, never reach contentment
or true felicity. All the goods of life united would not make a
very happy man: But all the ills united would make a wretch
indeed; and any one of them almost (and who can be free from
every one), nay often the absence of one good (and who can
possess all) is sufficient to render life ineligible.

Were a stranger to drop, in a sudden, into this world, I would
show him, as a specimen of its ills, an hospital full of diseases,
a prison crowded with malefactors and debtors, a field of battle
strowed with carcases, a fleet floundering in the ocean, a nation
languishing under tyranny, famine, or pestilence. To turn the gay
side of life to him, and give him a notion of its pleasures; whither
should I conduct him? To a ball, to an opera. to court? He might
justly think, that 1 was only showing him a diversity of distress
and sorrow.

- There is no evading such striking instances, said PHILO, but
by apologies, which still farther aggravate the charge. Why have
all men, I ask, in all ages, complained incessantly of the miseries of
life?. They have no just reason says one: These complaints proceed
only from their discontented, repining, anxious disposition... And
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can there possibly, | reply, be a more certain foundation of misery,
than such a wretched temper?

But if they were really as unhappy as they pretend, says my
antagonist, Why do they remain in life?...

Not satisfied with life afraid of death

This is the secret chain, say I, that holds us. We are temrified, not
bribed to the continuance of our existence.

It is only a false delicacy, he may insist, which a few spirits
indulge! And which has spread these complaints among the whole
race of mankind... And what is this delicacy, | ask, which you
blame? Is it any thing but a greater sensibility to all the pleasures
and pains of life? And if the man of a delicate, refined temper, by
being so much more alive than the rest of the world, is only so
much more unhappy; what judgment must we form in general of
human life?

Let men remain at rest, says our adversary, and they will
be easy. They are willing artificers of their own misery... No!
reply I; an anxious anguor follows their repose: Disappointment,
vexation, trouble, their activity and ambition.

- 1 can observe something like what you mention in some
others, replied CLEANTHES: But I confess, | feel little or nothing of
it in myself; and hope that it is not so common as you represent it.

- If you feel not human misery yourself, cried DEMEA, |
congratulate you on so happy a singularity. Others, seemingly the
most prosperous, have not been ashamed to vent their complaints
in the most melancholy strains. Let us attend to the great, the
fortunate Emperor, CHARLES Vv, when, tired with human grandeur,
he resigned all his extensive dominions into the hands of his son. In
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the last harangue, which he made on that memorable occasion, he
publicly avowed, that the greatest prosperities, which he had ever
enjoyed, had been mixed with so many adversities, that he might
truly say he had never enjoyed any satisfaction or contentment.
But did the retired life, in which he sought for shelter, afford him
any greater happiness? If we may credit his son’s account, his
repentance commenced the very day of his resignation.

CICERO'S fortune, from small beginnings, rose to the
greatest luster and renown; yet what pathetic complaints of the ills
of life do his familiar letters, as well as philosophical discourses,
contain? And suitably to his own experience, he introduces cato,
the great, the fortunate cato, protesting in his old age, that, had he
a new life in his offer. He would reject the present.

Ask yourself, ask any of your acquaintance, whether they
would live over again the last ten or twenty years of their life. No!
but the next twenty, they say, will be better:

And from the dregs of life, hope to receive
What the first sprightly running could not give.

Thus at last they find (such is the greatness of human misery; it
reconciles even contradictions) that they complain, at once, of the
shortness of life, and of its vanity and sorrow.

- And it is possible, CLEANTHES, said PHILO, that after all
these reflections, and infinitely more, which might be suggested,
you can still persevere in your anthropomorphism, and assert the
moral attributes of the Deity, his justice, benevolence, mercy, and
rectitude, to be of the same nature with these virtues in human
creatures? His power we allow infinite: Whatever he wills is
executed But neither man nor any other animal are happy;
Therefore he does not will their happiness. His wisdom is infinite
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He is never mistaken in choosing the means to any end: But the
course of nature tends not to human or animal felicity: Therefore
it is not established for that purpose. Through the whole compass
of human knowledge, there are no inferences more certain and
infallible than these. In what respect, then, do his benevolence and
mercy resemble the benevolence and mercy of men?

EPICURUS'S old questions are yet unanswered. Is he willing
to prevent evil, but not able? Then is he impotent. Is he able,
but not willing? Then is he malevolent. Is he both able and
willing? Whence then is evil?

You ascribe, CLEANTHES (and | believe justly) a purpose
and intention to nature. But what, | beseech you, is the object of
that curious artifice and machinery, which she has displayed in all
animals? The preservation alone of individuals and propagation
of the species, It seems enough for her purpose, if such a rank be
barely upheld in the universe, without any care or concern for the
happiness of the members that compose it. No resource for this
purpose: No machinery, in order merely to give pleasure or ease:
No fund of pure joy and contentment: No indulgence without some
want or necessity accompanying it. At least, the few phenomena
of this nature are overbalanced by opposite phenomena of still
greater importance.

Our sense of music, harmony, and indeed beauty of all
kinds, gives satisfaction, without being absolutely necessary to
the preservation and propagation of the species, But what racking
pains, on the other hand, arise from gouts, gravels, megrims, tooth-
aches, rheumatisms; where the injury to the animal — machinery
is either small or incurable? Mirth, laughter, play, frolic, seem
gratuitous satisfactions, which have no farther tendency: Spleen,
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melancholy, discontent, superstition, are pains of the same nature.
How then does the divine benevolence display itself in the
sense of you anthropomorphites? None but we mystics, as you
were pleased to call us, can account for this strange mixture of
phenomena, by deriving it from attributes, infinitely perfect, but
incomprehensible.

- And have you at last, said CLEANTHES smiling, betrayed
your intentions, PHILO? Your long agreement with DEMEA did
indeed a little surprise me: but I find you were all the while erecting
a concealed battery against me. And | must confess, that you have
now fallen upon a subject worthy of your noble spirit of opposition
and controversy. If you can make out the present point, and prove
mankind to be unhappy or corrupted, there is an end at once of all
religion. For to what purpose establish the natural attributes of the
Deity, while the moral are still doubtful and uncertain?

- You take umbrage very easily, replied DEMEA, at opinions
the most innocent, and the most generally received even amongst
the religious and devout themselves: And nothing can be more
surprising than to find a topic like this, concerning the wickedness
and misery of man, charged with no less than atheism and
profaneness. Have not all pious divines and preachers, who have
indulged their rhetoric on so fertile a subject; have they not easily,
| say, given a solution of any difficulties which may attend it? This
world is but a point in comparison of the universe: This life but a
moment in comparison of eternity. The present evil phenomena,
therefore, are rectified in other regions, and in some future period
of existence. And the eyes of men, being then opened to larger
views of things, see the whole connection of general laws, and
trace, with adoration, the benevolence and rectitude of the Deity,
through all the mazes and intricacies of his providence.
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- No! replied CLEANTHES, No! These arbitrary suppositions
can never be admitted, contrary to matter of fact, visible and
uncontroverted. Whence can any cause be known but from its
known effects? Whence can any hypothesis be proved but from the
apparent phenomena? To establish on hypothesis upon another is
building entirely in the air; and the utmost we ever attain, by these
conjectures and fictions, is to ascertain the bare possibility of our
opinion; but never can we, upon such terms, establish its reality.

The only method of supporting divine benevolence (and it
is what willingly embrace) is to deny absolutely the misery and
wickedness of man. Your representations are exaggerated: Your
melancholy of views mostly fictitious: Your inferences contrary to
fact and experience. Health is more common than sickness: Pleasure
than pain: Happiness than misery. and for one vexation which we
meet with, we attain, upon computation, a hundred enjoyments.

- Admitting your position, replied PHILO, which yet is
extremely doubtful, you must, at the same time, allow, that, if
pain be less frequent than pleasure, it is infinitely more violent
and durable. One hour of it is often able to outweigh a day,
a week, a month of our common insipid enjoyments: And
how many days, weeks, and months are passed by several in
the most acute torments? Pleasure, scarcely in one instance, is
ever able to reach ecstasy and rapture: And in no one instance
can it continue for any time at its highest pitch and altitude. The
spirits evaporate; the nerves relax; the fabric is disordered: and
the enjoyment quickly degenerates into fatigue and uneasiness.
But pain often, Good God, how often! rises to torture and agony;
and the longer it continues, it becomes still more genuine agony
and torture. Patience is exhausted; courage languishe; melancholy
seizes us; and nothing terminates our misery but the removal of
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its cause, or another event, which is the sole cure of all evil, but
which from our natural folly, we regard with still greater horror
and consternation.

But not to insist upon these topics, continued PHILO, though
most obvious, certain, and important; | must use the freedom to
admonish you, CLEANTHES, that you have put this controversy
upon a most dangerous issue, and are unawares introducing a total
skepticism into the most essential articles of natural and revealed
theology. What! No method of fixing a just foundation for religion,
unless we allow the happiness of human life, and maintain a
continued existence even in this world, with all our present pains,
infirmities, vexations, and follies, to be eligible an desirable!
But this is contrary to every one's feeling and experience: It is
contrary to an authority so established as nothing can subvert: No
decisive proofs can ever be produced against this authority; nor is
it possible for you to compute, estimate, and compare all the pains
and all the pleasures in the lives of all men and of all animals.
And thus by your resting the whole system of religion on a point,
which, from its very nature, must for ever be uncertain, you tacitly
confess, that that system is equally uncertain.

But allowing you, what never be believed; at least, what you
never possibly can prove, that animal, or at least, human happiness,
in this life, exceeds its misery: you have yet done nothing: For this
is not by any means, what we expect from infinite power, infinite
wisdom, and infinite goodness. Why is there any misery at all in
the world? Not by chance surely. From some cause then. Is it from
the intention of the Deity? But he is perfectly benevolent. Is it
contrary to his intention? But he is almighty. Nothing can shake
the solidity of this reasoning, so short, so clear, so decisive; except
we assert, that these subjects exceed all human capacity, and that
our common measures of truth and falsehood are not applicable to

219



them; a topic, which in have all along insisted on, but which you
have, from the beginning, rejected with scom and indignation.

But I will be contented to retire still from this intrenchment.
For 1 deny that you can ever force me in it: | will allow, that pain
or misery in man is compatible with infinite power and goodness
in the Deity, even in your sense of these attributes: What are you
advanced by all these concessions? A mere possible compatibility
is not sufficient. You must prove these pure, unmixed, and
uncontrollable attributes from the present mixed and confused
phenomena, and from these alone. A hopeful undertaking! Were
the phenomena ever so pure and unmixed. yet being finite, they
would be insufficient for that purpose. How much more, were they
also so jarring and discordant.

Here, CLEANTHES, | find myself at ease in my argument.
Here I triumph. Formerly, when we argued conceming the natural
attributes of intelligence and design, I needed all my skeptical and
metaphysical subtilty to elude your grasp. In many views of the
universe, and of its parts, particularly the latter, the beauty and
fitness of final causes strike us with such irresistible force, that all
objections appear (what | believe they really are) mere cavils and
sophisms; nor can we then imagine how it was ever possible for
us to repose any weight on them. But there is no view of human
life, or of the condition of mankind, from which, without the
greatest violence, we can infer the moral attributes, or learn
that infinite benevolence, conjoined with infinite power and
infinite wisdom, which we must discover by the eyes of faith
alone. It is your tum now to tug the labouring oar, and to support
your philosophical subtilties against the dictates of plain reason
and experience.
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jean jacques Rousseau (1712-1778)
the social contract
or

principles of political right

BOOK 1

My purpose is to consider if, in political society, there can
be any legitimate and sure principle of government, taking men
as they are and laws as they might be. In this inquiry | shall try
always to bring together what right permits with what interest
prescribes so that justice and utility are in no way divided.

I start without seeking to prove the importance of my
subject. | may be asked whether I am a prince or a legislator that
I should be writing about politics. | answer: no, and indeed that
that is my reason for doing so. If 1 were a prince or a legislator
1 should not waste my time saying what ought to be done; I
should do it or keep silent.

Bom as | was the citizen of a free state and a member of its
sovereign body, the very right to vote imposes on me the duty to
instruct myself in public affairs, however little influence my voice
may have in them. And whenever | reflect upon governments, |
am happy to find that my studies always give me fresh reasons for
admiring that of my own country.
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CHAPTER 1
The subject of Book I

MAN was born free, and he is everywhere in chains.
Those who think themselves the masters of others are indeed
greater slaves than they. How did this transformation come
about? | do not know. How can it be made legitimate? That
question I believe | can answer.

If I were to consider only force and the effects of force,
I should say: «So long as a people is constrained to obey, and
obeys, it does well; but as soon as it can shake off the yoke, and
shakes it off, it does better; for since it regains its freedom by the
same right as that which removed it, a people is either justifying
in taking back its freedom, or there is no justifying those who took
it away». But the social order is a sacred right which serves as a
basis for all other rights. And as it is not a natural right, it must
be one founded on covenants. The problem is to determine what
those covenants are. But before we pass on to that question, | must
substantiate what | have so far said.

CHAPTER 2
The First Societies

The oldest of all societies, and the only natural one, is that
of the family; yet children remain tied to their father by nature,
only so longs as they need him for their preservation. As soon as
this need ends, the natural bond is dissolved. Once the children are
freed from the obedience they owe their father, and the father is
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freed from his responsibilities towards them, both parties equally
regain their independence. If they continue to remain united, it is
no longer nature, but their own choice, which unites them; and the
family as such is kept in being only by agreement.

This common liberty is a consequence of man’s nature.
Man’s first law is to watch over his own preservation; his first care
he owes to himself: and as soon as he reaches the age of reason,
he becomes the only judge of the best means to preserve himself;
he becomes his own master.

The family may therefore perhaps be seen as the first model
of political societies: the head of the state bears the image of the
father, the people the image of his children, and all, being born free
and equal, surrender their freedom only when they see advantage in
doing so. The only difference is that in the family, a father’s love for
children repays him for the care he bestows on them, while in the
state, where the ruler can have no such feeling for his people, the
pleasure of commanding must take the place of love.

Grotius denies that all human government is established
for the benefit of the governed, and he cites the example of slavery.
His characteristic method of reasoning is always to offer fact as a
proof of right. It is possible to imagine a more logical method, but
not one more favourable to tyrants.

According to Grotius, therefore, it is doubtful whether
humanity belongs to a hundred men, or whether these hundred
men belong to humanity, though he seems throughout his book
to lean to the first of these views, which is also that of Hobbes.
These authors show us the human race divided into herds of cattle,
each with a master who preserves it only in order to devour its
members.
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Just as a shepherd possesses a nature superior to that of his
flock, so do those shepherds of men, their rulers, have a nature
superior to that of their people. Or so, we are told by philo, the
emperor Caligula argued, concluding, reasonably enough on this
same analogy, that kings were gods or alternatively that the people
were animals.

The reasoning of Caligula coincides with that of Hobbes
and Grotius. Indeed Aristotle, before any of them, said that men
were not at all equal by nature, since some were born for slavery
and others born to be masters.

Aristotle was right; but he mistook the effect for the
cause. Anyone bom in slavery is bomn for slavery - nothing is
more certain. Slaves, in their bondage, lose everything, even the
desire to free. They love their servitude even as the companions of
Ulysses loved their life as brutes. But if there are slaves by nature,
it is only because there has been slavery against nature. Force
made the first slaves; and their cowardice perpetuates their
slavery.

I have said nothing of the King Adam or of the Emperor
Noah, father of the three great monarchs who shared out the
universe between them, like the children of Saturn, with whom
some authors have identified them. | hope my readers will be
grateful for this moderation, for since 1 am directly descended
from one of those princes, and perhaps in the eldest line, how do
I know that if the deeds were checked, I might not find myself the
legitimate king of the human race? However that may be, there
is no gainsaying that Adam was the king of the world, as was
Robinson Crusoe of his island, precisely because he was the
sole inhabitant; and the great advantage of such an empire was
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that the monarch, secure upon his throne, had no occasion to fear
rebellions, wars or conspirators.

CHAPTER 3
The Right of the Strongest

The strongest man is never strong enough to be master all
the time, unless he transforms force into right and obedience, into
duty. Hence «the right of the strongest» - a «right» that sounds
like something intended ironically, but is actually laid down as a
principle. But shall we never have this phrase explained? Force
is a physical power; 1 do not see how its effects could produce
morality. To yield to force is an act of necessity, not of will; it
is at best an act of prudence. In what sense can it be a moral
duty?

Let us grant, for a moment, that this so - called right
exists. | suggest it can only produce a tissue of bewildering
nonsense; for once might is made to be right, cause and effect
are reversed, and every force which overcomes another force
inherits the rights which belonged to the vanquished. As soon
as man can disobey with impunity, his disobedience becomes
legitimate; and as the strongest is always right, the only problem
is how to become the strongest. But what can be the validity of
a right which perishes with the force on which it rests? If force
compels obedience, there is no need to invoke a duty to obey,
and if force ceases to compel obedience, there is no longer any
obligation. Thus the word «right» adds nothing to what is said by
«forcen; it is meaningless.

«Obey those in power. If this means «yield to force»
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the precept is sound, but superfluous: it will never, | suggest,
be violated. All power comes from God, | agree; but so does
every disease, and no one forbids us to summon a physician. If
I am held up by a robber at the edge of a wood, force compels
me to hand over my purse. But if | could somehow contrive to
keep the purse from him, would 1 still be obliged in conscience
to surrender it? After all, the pistol in the robber’s hand is
undoubtedly a power.

Surely it must be admitted, then, that might does not make
right, and that the duty of obedience is owed only to legitimate
powers. Thus we are constantly led back to my original question.

CHAPTER 4
Slavery

SINCE no man has any natural authority over his fellows,
and since force alone bestows no right, all legitimate authority
among men must be based on covenants.

Grotius says: «if an individual can alienate his freedom
and become the shave of the master, why may not a whole
people alienate its freedom and become the subject of a king?»
In this remark there are several ambiguous words which call for
explanation; but let us confine ourselves to one - to «alienate».
To alienate is to give or sell. A man who becomes the slave of
another does not give himself, he sells himself in return for at
least a subsistence. But in return for what could a whole people
be said to sell itself? A king, far from nourishing his subjects,
draws his nourishment from them: and kings, according to
Rabelais, need more than a little nourishment. Do subjects,
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then, give their persons to the king on condition that he will
accept their property as well? If so, | fail to see what they have
left to preserve.

It will be said that a despot gives his subjects the assurance
of civil tranquility. Very well, but what does it profit them, if
those wars against other powers which result from a despot’s
ambition, if his insatiable greed, and the oppressive demands
of his administration, cause more desolation than civil strife
would cause? What do the people gain if their very condition
of civil tranquility is one of their hardships? There is peace in
dungeons, but is that enough to make dungeons desirable?
The Greeks lived in peace in the cave of Cyclops awaiting their
turn to be devoured.

To speak of a man giving himself in return for nothing is
to speak of what is absurd, unthinkable; such a action would be
illegitimate, void, if only because no one who did it could be in
his right mind. To say the same of a whole people is to conjure up
a nation of lunatics; and right cannot rest on madness.

Even if each individual could alienate himself, he cannot
alienate his children. For they are born men; they are born free;
their liberty belongs to them; no one but they themselves has the
right to dispose of it. Before they reach the Years of discretion,
their father may, in their name, make certain rules for their
protection and their welfare, but he cannot give away their liberty
irrevocably and unconditionally, for such a gift would be contrary
to the ends of nature and an abuse of paternal right. Hence, an
arbitrary government would be legitimate only if every new
generation were able to accept or reject it, and in that case the
government would cease to be arbitrary.

To renounce freedom is to renounce one’s humanity,
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one’s rights as man and equally one’s duties. There is no
possible quid pro quo for one who renounces everything;
indeed such renunciation is contrary to man’s very nature;
for if you take away all freedom of the will, you strip a man’s
actions of all moral significance. Finally, any covenant which
stipulated absolute dominion for one party and absolute
obedience for the other would be illogical and nugatory. Is it
not evident that he who is entitled to demand everything owes
nothing? And does not the single fact of there being no reciprocity,
no mutual obligation, nullify the act? For what right can my slave
have against me? If everything he has belongs to me, his right is
my right, and it would be nonsense to speak of my having a right
against myself.

Grotius and the rest claim to find in war another
justification for the so — called right of slavery. They argue that
the victor's having the right to kill the vanquished implies that the
vanquished has the right to purchase his life at the expense of his
liberty — a bargain thought to be the more legitimate because it is
advantageous to both parties.

But it is clear that this so - called right to kill the vanquished
cannot be derived from the state of war. For this reason alone, that
men living in their primitive condition of independence have no
intercourse regular enough to constitute either a state of peace or
a state of war; and men are not naturally enemies. It is conflicts
over things, not quarrels between men which constitute war, and
the state of war cannot arise from mere personal relations, but
only from property relations. Private wars between one man and
another can exist neither in a state of nature, where there is no fixed
property, nor in society, where everything is under the authority of
law.
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Private fights, duels, skirmishes, do not constitute any kind
of state; and as for the private wars that were permitted by the
ordinances of louis X, King of france, and suspended by the Peace
of God, these were no more than an abuse of feudal government,
an irrational system if there ever was one, and contrary both to
natural justice and to all sound polity.

War, then, is not a relation between men, but between
states; in war individuals are enemies wholly by chance, not as
men, not even as citizens, but only as soldiers; not as members
of their country, but only as its defenders. In a word, a state can
have as an enemy only another state, not men, because there
can be no real relation between things possessing different
intrinsic natures.

This principle conforms to the established rules of all
times and to the constant practice of every political society.
Declarations of war are warnings not so much to governments
as to their subjects. The foreigner — whether he is a king, a
private person or a whole people — who robs, kills or detains the
subjects of another prince without first declaring war against
that prince, is not an enemy but a brigand. Even in the midst
of war, a just prince, seizing what he can of public property
in the enemy’s territory, nevertheless respects the persons and
possessions of private individuals; he respects the principles
on which his own rights are based. Since the aim of war is
to subdue a hostile state, a combatant has the right to kill the
defenders of that state while they are armed; but as soon as
they lay down their arms and surrender, they cease to be either
enemies or instruments of the enemy; they become simply
men once more, and no one has any longer the right to take
their lives. It is sometimes possible to destroy a state without
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killing a single one of its members, and war gives no right to
inflict any more destruction than is necessary for victory. These
principles were not invented by Grotius, nor are they founded
on the authority of the poets: they are derived from the nature
of things; they are based on reason.

The right of conquest has no other foundation than the
law of the strongest. And if war gives the conqueror no right to
massacre a conquered people, no such right can be invoked to
justify their enslavement. Men have the right to kill their enemies
only when they cannot enslave them, so the right of enslaving
cannot be derived from the right to kill. It would therefore be
an iniquitous barter to make the vanquished purchase with their
liberty the lives over which the victor has no legitimate claim.
An argument basing the right over life and death on the right to
enslave, and the right to enslave on the right over life and death,
is an argument trapped in a vicious circle.

Even if we assumed that this terrible right of massacre did
exist, then slaves of war, or a conquered people, would be under no
obligation to obey their master any further than they were forced
to do so. By taking an equivalent of his victim’s life, the victor
shows him no favour; instead of destroying him unprofitably, he
destroys him by exploiting him. Hence, far from the victor having
acquired some further authority besides that of force over the
vanquished, the state of war between them continues; their mutual
relation is the effect of war, and the continuation of the rights of
war implies that there has been no treaty of peace. An agreement
has assuredly been made, but that agreement, far from ending the
state of war, presupposes its continuation.

Thus, however we look at the question, the «right» of slavery
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is seen to be void; void, not only because it cannot be justified, but
also because it is nonsensical, because it has no meaning. The
words «slavery» and «right» are contradictory, they cancel each
other out. Whether as between one man and another, or between
one man and a whole people, it would always be absurd to say: «l
hereby make a covenant with you which is wholly at your expense
and wholly to my advantage; |1 will respect it so long as I please
and you shall respect it so long as | wish».
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Immanuel Kant (1724 - 1804)
Groundwork of the Metaphysic

of Morals

chapter 1
PASSAGE FROM ORDINARY

RATIONAL KNOWLEDGE OF MORALITY

The good will

It is impossible to conceive anything at all in the world, or
even out of it, which can be taken as good without qualification,
except a good will. Intelligence, wit, judgement, and any other
talents of the mind we may care to name, or courage, resolution,
and constancy of purpose, as qualities of temperament, are without
doubt good and desirable in many respects; but they can also be
extremely bad and hurtful when the will is not good which has to
make use of these gifts of nature, and which for this reason has
the term «charactem applied to its peculiar quality. It is exactly
the same with gifts of fortune. Power, wealth, honour, even health
and that complete well-being and contentment with one’s state
which goes by the name of «happiness», produce boldness, and
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as a consequence often overboldness as well, unless a good will is
present, by which, their influence on the mind - and so too the whole
principle of action — may be corrected and adjusted to universal
ends; not to mention that a rational and impartial spectator can
never feel approval in contemplating the uninterrupted prosperity
of a being graced by no touch of a pure and good will, and that
consequently a good will seems to constitute the indispensable
condition of our very worthiness to be happy.

Some qualities are even helpful to this good will itself and
can make its task very much easier. They have none the less no
inner unconditioned worth, but rather presuppose a good will
which sets a limit to the esteem in which they are rightly held and
does not permit us to regard them as absolutely good. Moderation
in affections and passions, self control, and sober reflexion are not
only good in many respects: they may even seem to constitute part
of the inner worth of a person. Yet they are far from being properly
described as good without qualification (however unconditionally
they have been commended by the ancients). For without the
principles of a good will they may become exceedingly bad; and
the very coolness of a scoundrel makes him, not merely more
dangerous, but also immediately more abominable in our eyes
than we should have taken him to be without it.

Th will and its resul

A good will is not good because of what it effects or
accomplishes - because of its fitness for attaining some proposed
end: it is good through its willing alone - that is, good in itself.
Considered in itself it is to be esteemed, beyond comparison as far
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higher than anything it could ever bring about merely in order to
favour some inclination or, if you like, the sum total of inclinations.
Even if, by some special disfavour of destiny or by the niggardly
endowment of step — motherly nature, this will is entirely lacking
in power to carry out its intentions; if by its utmost effort it still
accomplishes nothing, and only good will is left (not, admittedly,
as a mere wish, but as the straining of every means so far as they
are in our control); even then it would still shine like a jewel for
its own sake as something which has its full value in itself. Its
usefulness or fruitfulness can neither add to, nor subtract from,
this value. Its usefulness would be merely, as it were, the setting
which enables us to handle it better in our ordinary dealings or to
attract the attention of those not yet sufficiently expert, but not to
commend it to experts or to determine its value.

The function of reason

Yet in this Idea of the absolute value of a mere will, all
useful results being left out of account in its assessment, there is
something so strange that, inspite of all the agreement it receives
even from ordinary reason, there must arise the suspicion that
perhaps its secret basis is merely some high — flown fantasticality,
and that we may have misunderstood the purpose of nature in
attaching reason to our will as its governor. We will therefore
submit our ldea to an examination from this point of view.

In the natural constitution of an organic being — that
is, of one contrived for the purpose of life — let us take it as a
principle that in it no organ is to be found for any end unless it
is also the most appropriate to that end and the best fitted for it.
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Suppose now that for a being possessed of reason and a will the
real purpose of nature were his preservation, his welfare, or in a
word his happiness. In that case nature would have hit on a very
bad ammangement by choosing reason in the creature to carry out
this purpose. For all the actions he has to perform with this end
in view, and the whole rule of his behaviour, would have been
mapped out for him far more accurately by instinct; and the end in
question could have been maintained far more surely by instinct
than it ever can be by reason. If reason should have been imparted
to this favoured creature as well, it would have had to serve him
only for contemplating the happy disposition of his nature, for
admiring it, for enjoying it, and for being grateful to its beneficent
Cause - not for subjecting his power of appetition to such feeble
and defective guidance, or for meddling incompetently with the
purposes of nature. In a word, nature would have prevented reason
from striking out into a practical use and from presuming, with its
feeble vision, to think out for itself a plan for happiness and for the
means to its attainment. Nature would herself have taken over the
choice, not only of ends, but also of means, and would with wise
precaution have entrusted both to instinct alone,

In actual fact too we find that the more a cultivated reason
concerns itself with the aim of enjoying life and happiness,
the farther does man get away from true contentment. This
is why there arises in many, and that too in those who have made
most trial of this use of reason, if they are only candid enough to
admit it, a certain degree of misology - that is, a hatred of reason;
for when they balance all the advantage they draw, | will not say
from thinking out all the arts of ordinary indulgence, but even
from science (which in the last resort seems to them to be also
an indulgence of the mind), they discover that they have in fact
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only brought more trouble on their heads than they have gained in
the way of happiness. On this account they come to envy, rather
than to despise, the more common run of men. Who are closer
to the guidance of mere natural instinct, and who do not allow
their reason to have much influence on their conduct. So far we
must admit that the judgement of those who seek to moderate -
and even to reduce below zero — the conceited glorification of
such advantages as reason is supposed to provide in the way
of happiness and contentment with life is in no way soured or
ungrateful to the goodness with which the world is governed.
These judgements rather have as their hidden ground the Idea of
another and much more worthy purpose of existence, for which,
and not for happiness, reason is quite properly designed, and to
which, therefore, as a supreme condition the private purposes of
man must for the most part be subordinated.

For since reason is not sufficiently serviceable for guiding
the will safely as regards its objects and the satisfaction of all our
needs (which it in part even multiplies) - a purpose for which an
implanted natural instinct would have led us much more surely;
and since none the less reason has been imparted to us as a
practical power — that is, As one which is to have influence on
the will; its true function must be to produce a will which is
good, not as a means to some further end, but in itself; and for
this function reason was absolutely necessary in a world where
nature, in distributing her aptitudes, has everywhere else gone to
work in a purposive manner. Such a will need not on this account
be the sole and complete good, but it must be the highest good and
the condition of all the rest, even of all our demands for happiness.
In that case we can easily reconcile with the wisdom of nature,
our observation that the cultivation of reason which is required
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for the first and unconditioned purpose may in many ways, at
least in this life, restrict the attainment of the second purpose —
namely, happiness — which is always conditioned; and indeed
that it can even reduce happiness to less than zero, without nature
proceeding contrary to its purpose; for reason, which recognizes
as its highest practical function the establishment of a good will,
in attaining this end is capable only of its own peculiar kind of
contentment — contentment in fulfilling a purpose which in turn
is determined by reason alone, even if this fulfilment should often
involve interference with the purposes of inclination.

The good will and duty

We have now to elucidate the concept of a will estimable
in itself and good apart from any further end. This concept, which
is already present in a sound natural understanding and requires
not so much to be taught as merely to be clarified, always holds
the highest place in estimating the total worth of our actions and
constitutes the condition of all the rest. We will therefore take up
the concept of duty, which includes that of a good will, exposed,
however, to certain subjective limitations and obstacles. These, so
far from hiding a good will or disguising it, rather bring it out by
contrast and make it shine forth more brightly.

I will here pass over all actions already recognized as
contrary to duty, however useful they may be with a view to this or
that end; for about these the question does not even arise whether
they could have been done for the sake of duty inasmuch as they
are directly opposed to it. I will also set aside actions which in
fact accord with duty, yet for which men have no immediate

266



inclination, but perform them because impelled to do so by some
other inclination. For there it is easy to decide whether the action
which accords with duty has been done from duty or from some
purpose of self - interest. This distinction is far more difficult to
perceive when the action accords with duty and the subject has in
addition an immediate inclination to the action. For example, it
certainly accords with duty that a grocer should not overcharge his
inexperienced customer; and where there is much competition a
sensible shopkeeper refrains from so doing and keeps to a fixed and
general price for everybody so that a child can buy from him just
as well as anyone else. Thus people are served honestly; but this is
not nearly enough to justify us in believing that the shopkeeper has
acted in this way from duty or from principles of fair dealing; his
interest required him to do so. We cannot assume him to have in
addition an immediate inclination towards his customers, leading
him, as it were out of love, to give no man preference over another
in the matter of price. Thus the action was done neither from duty
nor from immediate inclination, but solely from purposes of self
interest.

On the other hand, to preserve one’s life is a duty, and
besides this every one has also an immediate inclination to do so.
But on account of this the often anxious precautions taken by the
greater part of mankind for this purpose have no inner worth, and
the maxim of their action is without moral content. They do protect
their lives in conformity with duty, but not from the motive of
duty. When on the contrary, disappointments and hopeless misery
have quite taken away the taste for life; when a wretched man,
strong in soul and more angered at his fate than faint - hearted
or cast down, longs for death and still preserves his life without
loving it — not from inclination or fear but from duty; then indeed
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his maxim has a moral content.

To help others where one can is a duty, and besides this
there are many spirits of so sympathetic a temper that, without
any further motive of vanity or self interest, they find an inner
pleasure in spreading happiness around them and take delight
in the contentment of others as their own work. Yet | maintain
that in such a case an action of this kind, however right and
however amiable it may be, has still no genuinely moral worth.
It stands on the same footing as other inclinations - for example
the inclination for honour, which if fortunate enough to hit on
something benefical and right and consequently honourable,
deserves praise and encouragement, but not esteem; for its maxim
lacks moral content, namely, the performance of such actions, not
from inclination, but from duty.

Suppose then that the mind of this friend of man were
overclouded by sorrows of his own which extinguished all
sympathy with the fate of others, but that he still had power to
help those in distress, though no longer stirred by the need of
others because sufficiently occupied with his own; and suppose
that, when no longer moved by any inclination, he tears himself
out of this deadly insensibility, and does the action without any
inclination for the sake of duty alone; then for the first time his
action has its genuine moral worth.

Still further: if nature had implanted little sympathy in this
or that man’s heart; if (being in other respects an honest fellow)
he were cold in temperament and indifferent to the sufferings of
others — perhaps because, being endowed with the special gift of
patience and robust endurance in his own sufferings, he assumed
the like in others or even demanded it; if such a man (who would
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in truth not be the worst product of nature) were not exactly
fashioned by her to be a philanthropist, would he not still find in
himself a source from which he might draw a worth far higher
than any that a good natured temperament can have? Assuredly
he would. It is precisely in this that the worth of character begins
to show — a moral worth and beyond all comparison the highest -
namely, that he does good, not from inclination, but from duty.

To assure one’s own happiness is a duty (at least indirectly);
for discontent with one’s state, in a press of cares and amidst
unsatisfied wants, might easily become a great temptation to the
transgression of duty. But here also apart from regard to duty,
all men have already of themselves the strongest and deepest
inclination towards happiness, because precisely in this ldea of
happiness all inclinations are combined into a sum total. The
prescription for happiness is, however, often so constituted as
greatly to interfere with some inclinations, and yet men cannot
form under the name of «happiness» any determinate and assured
conception of the satisfaction of all inclinations as asum. Hence itis
not to be wondered at that a single inclination which is determinate
as to what it promises and as to the time of its satisfaction may
outweigh a wavering Idea; and that a man, for example, a sufferer
from gout, may choose to enjoy what he fancies and put up with
what he can - on the ground that on balance he has here at least
not killed the enjoyment of the present moment because of some
possibly groundless expectations of the good fortune supposed
to attach to soundness of health. But in this case also, when the
universal inclination towards happiness has failed to determine
his will, when good health, at least for him, has not entered into
his calculations as so necessary, what remains over, here as in
other cases, is a law - the law of furthering his happiness, not from
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inclination, but from duty; and in this for the first time his conduct
has a real moral worth.

It is doubtless in this sense that we should understand
too the passages from Scripture in which we are commanded
to love our neighbour and even our enemy. For love out of
inclination cannot be commanded: but kindness done from duty
— although no inclination impels us, and even although natural
and unconquerable disinclination stands in our way - is practical,
and not pathological, love, residing in the will and not in the
propensions of feeling, in principles of action and not of melting
compassion; and it is this practical love alone which can be an
object of command.

The formal principle of duty

Our second proposition is this: An action done from duty
has its moral worth, not in the purpose to be attained by it,
but in the maxim according with which it is decided upon: it
depends therefore, not on the realization of the object of the action,
but solely on the principle of volition in accordance with which,
irrespective of all objects of the faculty of desire, the action has
been performed. That the purposes we may have in our actions,
and also their effects considered as ends and motives of the will,
can give to actions no unconditioned and moral worth is clear
from what has gone before. Where then can this worth be found
if we are not to find it in the will’s relation to the effect hoped for
from the action? It can be found nowhere but in the principle of
the will, irrespective of the ends which can be brought about by
such an action; for between its a priori principle, which is formal,
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and its a posteriori motive, which is material, the will stands, so
to speak, at a parting of the ways; and since it must be determined
by some principle, it will have to be determined by the formal
principle of volition when an action is done from duty, where, as
we have seen, every matenal principle is taken away from it.

Reverence for the law

Our third proposition, as an inference from the two
preceding, | would express thus: Duty is the necessity to act
out of reverence for the law. For an object as the effect of my
proposed action |1 can have an inclination, but never reverence,
precisely because it is merely the effect, and not the activity, of
a will. Similarly for inclination as such, whether my own or that
of another, | cannot have reverence: 1 can at most in the first case
approve, and in the second case sometimes even love - that is,
regard it as favourable to my own advantage. Only something
which is conjoined with my will solely as a ground and never
as an effect — something which does not serve my inclination,
but outweighs it or at least leaves it entirely out of account in
my choice - and therefore only bare law for its own sake, can
be an object of reverence and therewith a command. Now an
action done from duty has to set aside altogether the influence of
inclination. And along with inclination every object of the will; so
there is nothing left able to determine the will except objectively
the law and subjectively pure reverence for this practical law, and
therefore the maxim of obeying this law even to the detriment of
all my inclinations.

Thus the moral worth of an action does not depend on the
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result expected from it, and so too does not depend on any principle
of action that needs to borrow its motive from this expected result.
For all these results (agreeable states and even the promotion
of happiness in others) could have been brought about by other
causes as well, and consequently their production did not require
the will of a rational being, in which, however, the highest and
unconditioned good can alone be found. Therefore nothing but
the idea of the law in itself, Which admittedly is present only
in a rational being - so far as it, and not an expected result, is
the ground determining the will - can constitute that pre-eminent
good which we call moral, a good which is already present in the
person acting on this idea and has not to be awaited merely from
the result.

The categorical imperative

But what kind of law can this be the thought of which,
even without regard to the results expected from it, has to
determine the will if this is to be called good absolutely and
without qualification? Since | have robbed the will of every
inducement that might arise for it as a consequence of obeying
any particular law, nothing is left but the conformity of actions
to universal law as such, and this alone must serve the will as its
principle. That is to say, | ought never to act except in such a way
that 1 can also will that my maxim should become a universal
law. Here bare conformity to universal law as such (without
having as its base any law prescribing particular actions) is what
serves the will as its principle, and must so serve it if duty is not
to be everywhere an empty delusion and a chimerical concept.
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The ordinary reason of mankind also agrees with this completely
in its practical judgements and always has the aforesaid principle
before its eyes.

Take this question, for example. May | not, when | am
hard pressed, make a promise with the intention of not keeping it?
Here | readily distinguish the two senses which the question can
have - Is it prudent, or is it right, to make a false promise? The
first no doubt can often be the case. I do indeed see that it is not
enough for me to extricate myself from present embarrassment
by this subterfuge: 1 have to consider whether from this lie there
may not subsequently accrue to me much greater inconvenience
than that from which | now escape, and also - since, with all my
supposed astuteness, to foresee the consequences is not so easy
that | can be sure there is no chance, once condifence in me is
lost, of this proving far more disadvantageous than all the ills 1
now think to avoid — whether it may not be a more prudent action
to proceed here on a general maxim and make it my habit not
to give a promise except with the intention of keeping it. Yet it
becomes clear to me at once that such a maxim is always founded
solely on fear of consequences. To tell the truth for the sake of
duty is something entirely different from doing so out of concern
for inconvenient results; for in the first case the concept of the
action already contains in itself a law for me, while in the second
case | have first of all to look around elsewhere in order to see
what effects may be bound up with it for me. When I deviate from
the principle of duty, this is quite certainly bad: but if 1 desert
my prudential maxim, this can often be greatly to my advantage,
though it is admittedly safer to stick to it.

Suppose | seek, however, to leamn in the quickest way and
yet unerringly how to solve the problem: «Does a lying promise
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accord with duty?». | have then to ask myself: «Should I really be
content that my maxim (the maxim of getting out of a difficulty
by a false promise) should hold as a universal law (one valid both
for myself and others)? And could I really say to myself that every
one may make a false promise if he finds himself in a difficulty
from which he can extricate himself in no other way?» I then be
come aware at once that I can indeed will to lie, but I can by
no means will a universal law of lying; for by such a law there
could properly be no promises at all, since it would be futile to
profess a will for future action to others who would not believe
my profession or who, if they did so overhastily, would pay me
back in like coin; and consequently my maxim, as soon as it was
made a universal law, would be bound to annul itself.

Thus | need no far - reaching ingenuity to find out what |
have to do in order to possess a good will. Inexperienced in the
course of world affairs and incapable of being prepared for all the
chances that happen in it, I ask myself only: «Can you also will
that your maxim should become a universal law?» Where you
cannot, it is to be rejected, and that not because of a prospective
loss to you or even to others, but because it cannot fit as a principle
into a possible enactment of universal law. For such an enactment
reason compels my immediate reverence, into whose grounds
(which the philosopher may investigate) | have as yet no insight,
although | do at least understand this much: reverence is the
assessment of a worth which far outweighs all the worth of what is
commended by inclination, and the necessity for me to act of pure
reverence for the practical law is what constitutes duty, to which
every other motive must give way because it is the condition of a
will good in itself, whose value is above all else.
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Immanuel Kant

AN ANSWER TO THE QUESTION:
WHAT IS ENLIGHTENMENT?

Enlightenment is mankind’s exit from its self-incurred
immaturity. Immaturity is the inability to make use of one’sown
understanding without the guidance of another. Self-incurred
is this inability if its cause lies not in the lack of understanding
but rather in the lack of the resolution and the courage to use it
without the guidance of another. Sapere aude! (Dare to know).
Have the courage to use your own understanding is thus the
motto of enlightenment.

Laziness and cowardice are the reasons why such a great
part of mankind, long after nature has set them free from the
guidance of others, still gladly remain immature for life and why
it is so easy for others to set themselves up as guardians. It is easy
to be immature. If | have a book that has understanding for me,
a pastor who has a conscience for me, a doctor who judges my
diet for me, and so forth, surely | do not need to trouble myself. |
have no need to think, if only I can pay; others will take over the
tedious business for me. Those guardians, who have graciously
taken up the oversight of mankind, take care that the far greater
part of mankind (including the entire fairer sex) regard the step
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to maturity as not only difficult but also very dangerous. After
they have first made their domestic animals stupid and carefully
prevented these placid creatures from daring to take even one step
out of the leading strings of the cart to which they are tethered,
they show them the danger that threatens them if they attempt
to proceed on their own. Now this danger is not so great, for by
falling a few times they would indeed finally leam to walk; but an
example of this sort makes them timid and usually frightens them
away from all further attempts.

It is thus difficult for any individual man to work himself
out of an immaturity that has become almost natural to him. He has
become fond of it and, for the present, is truly incapable of making
use of his own reason, because he has never been permitted to make
the attempt. Rules and formulas, these mechanical instruments of
a rational use (or rather misuse) of his natural gifts, are the fetters
of an everlasting immaturity. Whoever casts them off would still
take but an uncertain leap over the smallest ditch, because he is not
accustomed to such free movement. Hence there are only a few
who have managed to free themselves from immaturity through
the exercise of their own minds and yet proceed confidently.

But that a public should enlighten itself is more likely;
indeed, it is nearly inevitable, if only it is granted freedom. For
there will always be found some who think for themselves, even
among the established guardians of the masses, and who, after they
themselves have thrown off the yoke of immaturity, will spread
among the herd the spirit of rational assessment of individual worth
and the vocation of each man to think for himself. It is notable that
the public, which had earlier been brought under this yoke by their
guardians, may compel them to remain under it if they are incited
to do so by some of their guardians who are incapable of any
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enlightenment. So it is harmful to implant prejudices, because they
ultimately revenge themselves on those who originated them or on
their descendents. Therefore a public can achieve enlightenment
only gradually. A revolution may perhaps bring about the fall
of an autocratic despotism and of an avaricious or overbearing
oppression, but it can never bring about the true reform of a way
of thinking. Rather, new prejudices will serve, like the old, as the
leading strings of the thoughtless masses.

For this enlightenment, however, nothing more is required
than freedom; and indeed the most harmless form of all the things
that may be called freedom: namely, the freedom to make a
public use of one’s reason in all matters. But I hear from all sides
the cry: don’t argue! The officer says: «Don’t argue, but rather
march»! The tax collector says: «Don’t argue, but rather pay»!
The clergyman says: «Don’t argue, but rather believe!». (Only
one ruler in the world says: «Argue, as much as you want and
about whatever you want, but obey!») Here freedom is restricted
everywhere. Which restriction, however, hinders enlightenment?
Which does not, but instead even promotes it? — | answer: the
public use of reason must at all times be free, and it alone
can bring about enlightenment among men; the private use of
reason, however, may often be very narrowly restricted without
the progress of enlightenment being particularly hindered. |
understand, however, under the public use of his own reason,
that use which anyone makes of it as a scholar before the entire
public of the reading world. The private use I designate as the
use which one makes of his reason in a certain civil post of office
which is entrusted to him.

Now acertain mechanism is necessary in many affairs which
are run in the interest of the commonwealth by means of which
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some members of the commonwealth must conduct themselves
passively in order that the government may direct them, through
an artificial unanimity, to public ends, or at least restrain them from
the destruction of these ends. Here one is certainly not allowed to
argue; rather, one must obey. But insofar as this part of the machine
considers himself at the same time as a member of the entire
commonwealth, indeed even of a cosmopolitan society, who, in
the role of a scholar addresses a public in the proper sense through
his writings, he can certainly argue, without thereby harming the
affairs in which he is engaged in part as a passive member. So it
would be very destructive, if an officer on duty should argue aloud
about the suitability or the utility of a command given to him by
his superior; he must obey. But he cannot fairly be forbidden as a
scholar to make remarks on failings in the military service and to
lay them before the public for judgment. The citizen cannot refuse
to pay the taxes imposed on him; even an impudent complaint
against such levies, when they should be paid by him, is punished
as an outrage (which could lead to general insubordination). This
same individual nevertheless does not act against the duty of a
citizen if he, as a scholar, expresses his thoughts publicly on the
inappropriateness of even the injustice of such taxes.

In the same way, a clergyman is bound to lecture to his
catechism students and his congregation according to the symbol
of the church which he serves; for he has been accepted on this
condition. But as a scholar he has the complete freedom, indeed
it is his calling, to communicate to the public all his carefully
tested and well-intentioned thoughts on the imperfects of that
symbol and his proposals for a better arrangement of religious
and ecclesiastical affairs. There is nothing that could burden his
conscience. For what he teaches as a consequence of his office as

287



an agent of his church, he presents as something about which he
does not have free reign to teach according to his own discretion,
but rather is engaged to expound according to another’s precept
and in another’s name. He will say: «our church teaches this or
that; these are the arguments that it employs». He then draws out
all the practice uses for his congregation from rules to which he
himself may not subscribe with complete conviction, but to whose
exposition he can nevertheless pledge himself, since it is not
entirely impossible that truth may lie concealed within them, and,
at least, in any case there is nothing in them that is in contradiction
with what is intrinsic to religion. For if he believes he found such
a contradiction in them, he could not in conscience conduct his
office: he would have to resign.

Thus the use that an appointed teacher makes of his
reason before his congregation is merely a private use, because
this is only a domestic assembly, no matter how large it is; and
in this respect he is not and cannot be free, as a priest, because
he conforms to the orders of another. In contrast, as a scholar,
who through his writings speaks to his own public, namely the
world, the clergyman enjoys, in the public use of his reason, an
unrestricted freedom to employ his own reason and to speak in
his own person. For that the guardian of the people (in spiritual
matters) should be himself immature, is an absurdity that leads to
the perpetuation of absurdities.

But would notasociety of clergymen, such asa church synod
be justified in binding one another by oath to a certain unalterable
symbol, in order to hold an unremitting superior guardianship over
each of their members, and by this means over their people, and
even to make this etemal? | say that this is completely impossible.
Such a contract, concluded for the purpose of closing off forever
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all further enlightenment of the human race, is utterly null and
void even if it should be confirmed by the highest power, by
Imperial Diets, and by the most solemn peace treaties. One age
cannot bind itself, and thus conspire, to place the succeeding age
in a situation in which it becomes impossible for it to broaden
its knowledge (particularly such pressing knowledge), to cleanse
itself of errors, and generally to progress in enlightenment. That
would be a crime against human nature, whose original destiny
consists in progress; and posterity would be fully justified to reject
these resolutions as concluded in an unauthonzed and outrageous
manner. The touchstone of everything that can be concluded as a
law for a people lies in the question: could a people have imposed
such a law upon itself? Now this would be possible for a specified
brief time period, in order to introduce a certain order, as it were,
in expectation of something better.

At the same time, all citizens, especially the clergy,
would be left free, in their capacities as scholars - that is,
through writings — to make remarks on the failings of the current
institutions. This provisional order would continue until insight
into the nature of these things became so public and so reliable
that through uniting their voices (even if not unanimously)
they could bring a resolution before the throne, to take those
congregations into protection who had united into an altered
religious organization according to their conception of better
insight, without hindering those who wish to remain with the old.
But it is absolutely forbidden to unite, even for the lifetime
of a single man, in a permanent religious constitution that
no one may publicly doubt, and thereby to negate a period
of progress of mankind toward improvement and thus make
it fruitless and even detrimental for posterity. One man may
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indeed postpone, for his own person and even then only for a
short time, enlightenment in that which it is incumbent for him
to know; but to renounce it, for his own person and even more
for posterity, is to violate and to trample on the sacred rights of
makind.

What even a people may not decide for itself can even less
be decided for it by a monarch:; for his lawgiving authority consists
in his uniting the collective will of the people in his own. If only
he sees to it that all true or alleged improvements are consistent
with civil order, he can allow his subjects to do what they find
necessary for the well-being of their souls. That does not concern
him, though it is his concemn to prevent one from mine and to
advance this well-being. It detracts from his own majesty if he
meddles in this by finding the writing through which his subjects
seek to put their insights into order worthy of governmental
oversight. He does so if he acts out of his own exalted insight,
where he exposes himself to the reproach «Caesar it not above the
grammarians», and does so even more if he degrades his supreme
power so far as to support the ecclesiastical despotism of a few
tyrants in his state against the rest of his subjects.

If it is asked: «Do we now live in an enlightened age?». The
answer is: «No, but we do live in an age of enlightenment». As
matters now stand, much is still lacking for men to be completely
able - or even to be placed in a situation where they would be able
— to use their own reason confidently and properly in religious
matters without the guidance of another. Yet we have clear
indications that the field is now being opened for them to work
freely toward this, and the obstacles to general enlightenment
or to the exit out of their self-incurred immaturity become even
fewer. In this respect, this age is the age of enlightenment or the
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century of Frederick [a reference to Frederick the Great, King of
Prussia, 1740 — 1786].

A prince who does not find it unworthy of himself to say
that he regards it as a duty to prescribe nothing to men regarding
religious matters but rather to allow them full freedom in this area
— and who thus declines the haughty title of «tolerant» — is himself
enlightened and deserves to be esteemed by the grateful world
and by posterity as the first, with regard to government, who freed
mankind from immaturity and left them free to use of their own
reason in everything that is a matter of conscience. Under him
venerable clergy, in their role as scholars and irrespective of their
official duties, freely and publicly present their judgments and
insights — which here or there diverge from the established symbol
— to the world for examination. Those who are not restricted by
the duties of office are even freer. This spirit of freedom spreads
further, even where it must struggle with the external hindrances of
a government which misunderstands itself. For it is an illuminating
example to such a government that public peace and unity have
little to fear from this freedom. Men work their way by themselves
bit by bit out of barbarity if one does not intentionally contrive to
hold them in it.

I have placed the main point of enlightenment — mankind's
exit from its self~-imposed immaturity — primarily on religious
matters since our rulers have no interest in playing the role of
guardian to their subjects with regard to the arts and sciences and
because this type of immaturity is the most harmful as well as
the most dishonorable. But the manner of thinking of a head of
state who favors such enlightenment goes even further and sees
that even with regard to his own legislation there is no danger in
allowing his subjects to make public use of their reason and to lay
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publicly before the world their thoughts about a better formulation
of this legislation as well as a candid criticism of laws already
given. We have a shining example of his, in which no monarch has
yet surpassed the one we honor.

But only a ruler who, himself enlightened, does not himself
fear shadows, and at the same time has at hand a large, well -
disciplined army as a guarantee of public peace, can say what a
republic cannot dare: «argue, as much as you want and about
whatever you want, only obey!». Here is displayed a strange and
unexpected tendency in human affairs, so that, generally, when it is
considered at large, almost everything in it is almost paradoxical.
A high degree of civil freedom appears advantageous to the
spiritual freedom of a people and yet it places before it insuperable
restrictions; a lesser degree of civil freedom, in contrast, creates
the room for spiritual freedom to spread to its full capacity. When
nature has, under this hard shell, developed the seed for which she
cares most tenderly — namely the inclination and the vocation for
free thinking - this works back upon the character of the people
(who thereby become more and more capable of acting freely)
and finally even on the principles of government, which finds I to
its advantage to treat man, who is now more than a machine,
in accord with his dignity.
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George wilhelm Hegel (1770-1831)
Philosophy of history

Section 3

The third kind of history- the philosophical. No explanation
was needed of the two previous classes; their nature was self-
evident. It is otherwise with this last, which certainly seems to
require an exposition or Justification. The most general definition
that can be given, is, that the philosophy of History means
nothing but the thoughtful consideration of it. Thought is,
indeed, Essential to humanity. It is this that distinguishes us
from the brutes. In sensations, cognition and intellection; in our
instincts and volitions, as far as they are truly human, thought is
an invariable element. To insist upon thought in this connexion
with history, may, however, appear unsatisfactory. In this science
it would seem as if thought must be subordinate to what is given to
the realities of fact; that this is its basis and guide: while philosophy
dwells in the region of self-produced ideas, without reference to
actuality. Approaching history thus prepossessed, speculation
might be expected to treat it as a mere passive material; and, so far
from leaving it in its native truth, to force — it into conformity with
a tyrannous idea, and to construe it, as the phrase is, «a priori». But
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as it is the business of history simply to adopt into its records what
is and has been, actual occurrences and transactions; and since it
remains true to its character in proportion as it strictly adheres to
its data, we seem to have in philosophy, a process diametrically
opposed to that of the historiographer. This contradiction, and
the charge consequent brought against speculation, shall be
explained and confuted. We do not, however, propose to correct
the innumerable special misrepresentations, trite or novel, that
are current respecting the aims, the interests, and the modes of
treating history, and its relation to philosophy.

The only Thought which philosophy brings with it to the
contemplation of History, is the simple conception of Reason;
that reason is the Sovereign of the World; that the history of
the world therefore, presents us with a rational process. This
conviction and intuition is a hypothesis in the domain of history
as such. In that of philosophy it is no hypothesis. It is there proved
by speculative cognition, that Reason — and this term may here
suffice us, without investigating the relation sustained by the
universe to the Divine Being, - is Substance, as well as Infinite
Power; its own Infinite Material underlying all the natural and
spinitual life which it onginates, as also the Infinite Form, that
which sets this Material in motion. On the one hand, Reason is
the substance of the universe; viz. that by which and in which all
reality has its being and subsistence. On the other hand, it is the
Infinite Energy of the universe; since Reason is not so powerless
as to be incapable of producing anything but a mere ideal, a mere
intention - having its place outside reality, nobody knows where;
something separate and abstract, in the heads of certain human
beings. It is the infinite complex of things, their entire Essence
and Truth. It is its own material which it commits to its own
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Active Energy to work up: not needing, as finite action does, the
conditions of an external material of given means from which it
may obtain its support, and the objects of its activity. It supplies
its own nourishment and is the object of its own operations. While
it is exclusively its own basis of existence, and absolute final aim,
it is also the energising power realizing this aim; developing it
not only in the phenomena of the Natural, but also of the spiritual
universe - the History of the world. That this «ldea» or «Reason»
is the True, the Eternal, the absolutely powerful essence; that
it reveals itself in the world, and that in that world nothing
else is revealed but this and its honour and glory - is the thesis
which, as we have said, has been proved in philosophy and is here
regarded as demonstrated,

In those of my hearers who are not acquainted with
philosophy: I may fairly presume, at least, the existence of a belief
in Reason, a desire, a thirst for acquaintance with it, in entering
upon this course of lectures. It is in fact, the wish for rational
insight, not the ambition to amass a mere heap of acquirements,
that should be presupposed in every case as possessing the mind
of the learner in the study of science. If the clear idea of Reason
is not already developed in our minds, in beginning the study of
Universal History, we should at least leave the firm, unconquerable
faith that Reason does exist there; and that the world of intelligence
and conscious volition is not abandoned to chance, but must shew
itself in the light of the self — cognizant Idea.

Yet I am not obliged to make any such preliminary demand
upon your faith. What I have said thus provisionally, and what
I shall have further to say, is, even in reference to our branch of
science, not to be regarded hypothetical, but as a Summary view of
the whole; the result of the investigation we are about to pursue; a
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result which happens to be known to me, because | have traversed
the entire field. It is only an inference from the history of the
world, that its development has been a rational process; that
the history in question has constituted the rational necessary
course of the world Spirit-that Spirit whose nature is always
one and the same, but which unfolds this its one nature in
the phenomena of the world’s existence. This must, as before
stated, present itself as the ultimate result of History.

But we have to take the latter as it is. We must proceed
historically — empirically. Among other precautions we must take
care not to be misled by professed historians who (especially
among the Germans, and enjoying a considerable authority),
are chargeable with the very procedure of which they accuse the
philosopher - introducing a priori inventions of their own into
the records of the past. It is, for example, a widely current fiction,
that there was an original primeval people, taught immediately
by God, endowed with perfect insight and wisdom, possessing a
thorough knowledge of all natural Laws and spiritual truth; that
there have been such or such sacerdotal peoples: or, to mention a
more specific averment, that there was a Roman Epos, from which
the Roman historians derived the early annals of their city, & c.
Authorities of this kind we leave to those talented historians by
profession, among whom (in Germany at least) their use is not
uncommon. — we might then announce it as the first condition to
be observed, that we should faithfully adopt all that is historical.
But in such general expressions themselves, as «faithfully» and
«adopt», lies the ambiguity. Even the ordinary, the «impartial»
historiographer, who believes and professes that he maintains a
simply receptive attitude; surrendering himself only to the data
supplied him - is by no means passive as regards the exercise

309



of his thinking powers. He brings his categories with him, and
sees the phenomena presented to his mental vision, exclusively
through these media. And, especially in all that pretends to the
name of science, it is indispensable that Reason should not sleep
— that reflection should be in full play. To him who looks upon the
world rationally, the world in its turn, presents a rational aspect.
The relation is mutual. But the various exercises of reflection -
the different points of view — the modes of deciding the simple
question of the relative importance of events (the first category
that occupies the attention of the historian), do not belong to this
place.

I will only mention two phases and points of view that
concern the generally diffused conviction that Reason has ruled,
and is still ruling in the world, and consequently in the world’s
history; because they give us, at the same time, an opportunity for
more closely investigating the question that presents the greatest
difficulty, and for indicating a branch of the subject, which will
have to be enlarged on in the sequel.

- one of these points is, that passage in history, which
informs us that the Greek Anaxagoras was the first to enunciate
the doctrine that Understanding generally, or Reason, governs
the world. It is not intelligence as self—conscious Reason, - not a
Spirit as such that is meant; and we must clearly distinguish these
from each other. The movement of the solar system takes place
according to unchangeable laws. These laws are reason, implicit
in the phenomena in question. But neither the sun nor the planets,
which revolve around it according to these laws, can be said to
have any consciousness of them.

A thought of this kind, - that Nature is an embodiment of
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Reason; that it is unchangeably subordinate to universal laws,
appears nowise striking or strange to us. We are accustomed to
such conceptions, and find nothing extraordinary in them. And |
have mentioned this extraordinary occurrence, party to shew how
history teaches, that ideas of this kind, which may seem trivial to
us, have not always been in the world; that on the contrary, such
a thought makes an epoch in the annals of human intelligence.
Aristotle says of Anaxagoras, as the originator of the thought in
question, that he appeared as a sober man among the drunken.
Socrates adopted the doctrine from Anaxagoras, and it forthwith
became the ruling idea in philosophy, except in the school of
Epicurus, who ascribed all events to chance. «l was delighted
with the sentiment», - Plato makes Socrates say- «and hoped |
had found a teacher who would shew me Nature in harmony with
Reason, who would demonstrate in each particular phenomenon
its specific aim, and in the whole, the grand object of the Universe.
I would not have surrendered this hope for a great deal. But how
very much was | disappointed, when, having zealously applied
myself to the writings of Anaxagoras, | found that he adduces
only external causes, such as Atmosphere, Ether, Water, and the
like». It is evident that the defect which Socrates complains of
respecting Anaxagoras’s doctrine, does not concern the principle
itself, but the shortcoming of the propounder in applying it to
Nature in the concrete. Nature is not deduced from that principle:
the latter remains in fact a mere abstraction, inasmuch as the
former is not comprehended and exhibited as a development of
it, - an organization produced by and from Reason. | wish, at
the very outset, to call your attention to the important difference
between a conception, a principle, a truth limited to an abstract
form and its determinate application, and concrete development.
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This distinction affects the whole fabric of philosophy; and among
other bearings of it there is one to which we shall have to revert
at the close of our view of universal History, in investigating the
aspect of political affairs in the most recent period.

- We have next to notice the rise of this idea — that Reason
directs the world - in connexion with a further application of it,
well known to us, - in the form, viz. of the religious truth, that the
world is not abandoned to chance and external contingent causes,
but that a providence controls it. | stated above, that | would not
make a demand on your faith, in regard to the principle announced.
Yet | might appeal to your belief in it, in this religious aspect, if,
as a general rule, the nature of philosophical science allowed it
to attach authority to presuppositions. To put it in another shape,
- this appeal is forbidden, because the science of which we have
to treat, proposes itself to fumnish the proof (not indeed of the
abstract truth of the doctrine, but) of its correctness as compared
with facts. The truth, then, that a Providence (that of God) presides
over the events of the world - consorts with the proposition in
question; for Divine providence is wisdom, endowed with an
infinite power which realizes its aim, viz. the absolute rational -
design of the world. Reason is Thought conditioning itself with
perfect freedom. But a difference - rather a contradiction — will
manifest itself, between this belief and our principle, just as was
the case in reference to the demand made by Socrates in the case
of Anaxagoras’s dictum. For that belief is similarly indefinite;
it is what is called a belief in a general providence, and is not
followed out into definite application, or displayed in its bearing
on the grand total - the entire course of human history. But to
explain history is to depict the passions of mankind, the genius,
the active powers, that play their part on the great stage; and the
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providentially determined process which these exhibit, constitutes
what is generally called the «plan» of providence. Yet it is this
very plan which is supposed to be concealed from our view:
which it is deemed presumption, even to wish to recognize. The
ignorance of Anaxagoras, as to how intelligence reveals itself in
actual existence, was ingenuous. Neither in his consciousness, nor
in that of Greece at large, had that thought been further expanded.
He had not attained the power to apply his general principle to the
concrete, so as to deduce the latter from the former.

It was Socrates who took the first step in comprehending
the union of the concrete with the universal. Anaxagoras, then,
did not take up a hostile position towards such an application.
The common belief in providence does; at least it opposes the
use of the principle on the large scale, and denies the possibility
of discerning the plan of providence. In isolated cases this plan
is supposed to be manifest. Pious persons are encouraged to
recognize in particular circumstances, something more than mere
chance; to acknowledge the guiding hand of God; e.g. when help
has unexpectedly come to an individual in great perplexity and
need. But these instances of providential design are of a limited
kind, and concern the accomplishment of nothing more than the
desires of the individual in question. But in the history of the world,
the Individuals we have to do with are peoples; Totalities that are
states. We cannot, therefore, be satisfied with what we may call
this «peddling» view of providence, to which the belief alluded
to limits itself. Equally unsatisfactory is the merely abstract,
undefined belief in a providence, when that belief is not brought
to bear upon the details of the process which it conducts. On the
contrary our eamest endeavour must be directed to the recognition
of the ways of providence, the means it uses, and the historical
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phenomena in which it manifests itself; and we must shew their
connexion with the general principle above mentioned.

But in noticing the recognition of the plan of Divine
providence generally. I have implicitly touched upon a prominent
question of the day; viz. that of the possibility of knowing God: or
rather - since public opinion has ceased to allow it to be a matter
of question - the doctrine that it is impossible to know God. In
direct contravention of what is commanded in holy scripture as
the highest duty, - that we should not merely love, but know God,
- the prevalent dogma involves the denial of what is there said,
viz. that it is the spirit (der Geist) that leads into Truth, knows
all things, penetrates even into the deep things of the Godhead.
While the Divine Being is thus placed beyond our knowledge,
and outside the limit of all human things, we have the convenient
licence of wandering as far as we list, in the direction of our own
fancies. We are freed from the obligation to refer our knowledge
to the Divine and True. On the other hand, the vanity and egotism
which characterize it find, in this false position, ample justification
and the pious modesty which puts far from it the knowledge of
God, can well estimate how much furtherance thereby accrues to
its own wayward and vain strivings.

I have been unwilling to leave out of sight the connexion
between our thesis - that Reason governs and has governed the
world — and the question of the possibility of a knowledge of God,
chiefly that 1 might not lose the opportunity of mentioning the
imputation against philosophy of being shy of noticing religious
truths, or of having occasion to be so in which is insinuated the
suspicion that it has anything but a clear conscience in the presence
of these truths. So far from this being the case, the fact is, that in
recent times philosophy has been obliged to defend the domain of
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religion against the attacks of several theological systems. In the
Christian religion God has revealed Himself, - that is, he has given
us to understand what he is; so that he is no longer a concealed
or secret existence. And this possibility of knowing Him, thus
afforded us, renders such knowledge a duty. God wishes no
narrow-hearted souls or empty heads for his children; but those
whose spirit is of itself indeed, poor, but rich in the knowledge of
Him; and who regard this knowledge of God as the only valuable
possession. That development of the thinking spirit, which has
resulted from the revelation of the Divine Being as its original
basis, must ultimately advance to the intellectual comprehension
of what was presented in the first instance, to feeling and
imagination. The time must eventually come for understanding
that rich product of active Reason, which the History of the world
offers to us. It was for a while the fashion to profess admiration for
the wisdom of God, as displayed in animals, plants, and isolated
occurrences. But, if it be allowed that providence manifests
itself in such objects and forms of existence, why not also in
universal History? This is deemed too great a matter to be thus
regarded. But Divine wisdom, i.e. Reason, is one and the same in
the great as in the little; and we must not imagine God to be too
weak to exercise his wisdom on the grand scale.

Our intellectual striving aims at realizing the conviction that
what was intended by eternal wisdom, is actually accomplished in
the domain of existent, active spirit, as well as in that of mere
Nature. Our mode of treating the subject is, in this aspect, a
Theodicaea, - a justification of the ways of God, - which Leibnitz
attempted metaphysically in his method, i.e. in indefinite abstract
categories, - so that the ill that is found in the world may be
comprehended, and the thinking spirit reconciled with the fact of
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the existence of evil. Indeed, nowhere is such a harmonizing view
more pressingly demanded than in Universal History; and it can
be attained only by recognizing the positive existence, in which
that negative element is a subordinate, and vanquished nullity. On
the one hand. The ultimate design of the world must be perceived;
and, on the other hand, the fact that this design has been actually,
realized in it, and that evil has not been able permanently to asserta
competing position. But this conviction involves much more than
the mere belief in a superintending or in «providence». «Reason»,
whose sovereignty over the world has been maintained, is as
indefinite a term as «Providence», supposing the term to be used
by those who are unable to characterize it distinctly, - to shew
wherein it consists, so as to enable us to decide whether a thing is
rational or irrational. An adequate definition of Reason is the first
desideratum; and whatever boast may be made of strict adherence
to it in explaining phenomena, - without such a definition we
get no farther than mere words. With these observations we may
proceed to the second point of view that has to be considered in
this Introduction.
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Karl Marx (1818-1883)
and

Friedrich Engels (1820-1895)

manifesto of the Communist party

A spectre is haunting Europe - the spectre of Communism.
All the Powers of old Europe have entered into a holy alliance
to exorcise this spectre: Pope and Czar, Mettemich and Guizot,
French Radicals and German police — spies.

Where is the party in opposition that has not been decried
as Communistic by its opponents in power? Where the Opposition
that has not hurled back the branding reproach of Communism,
against the more advanced opposition parties, as well as against
its reactionary adversaries?

Two thing result from this fact:

I- Communism is already achnowledged by all European
Powers to be itself a Power.

II- It is high time that Communists should openly, in the
face of the whole world, publish their views, their aims, their
tendencies, and meet this nursery tale of the Spectre of Communism
with a Manifesto of the party itself.
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To this end, Communists of various nationalities have
assembled in London, and sketched the following Manifesto, to
be published in the English, French, German, Italian, Flemish and
Danish languages.

chapter 2

PROLETARIANS AND COMMUNISTS

In what relation do the Communists stand to the proletarians
as a whole?

The Communists do not form a separate party opposed to
other working - class parties.

They have no interests separate and apart from those of the
proletariat as a whole.

They do not set up any sectarian principles of their own, by
which to shape and mould the proletarian movement.

The Communists are distinguished from the other working
— class parties is only:

(1) In the national struggles of the proletarians of the
different countries, they point out and bring to the front the common
interests of entire proletariat, independently of nationality.

(2) In the various stages of development which the
struggle of the working class against the bourgeoisie has to pass
through, they always and everywhere represent the interests of the
movement as a whole.

The Communists, therefore, are on the one hand, practically,
the most advanced and resolute section of the working - class
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parties of every country, that section which pushes forward all
others; on the other hand, theoretically, they have over the great
mass of the proletariat the advantage of clearly understanding the
line of march, the conditions, and the ultimate general results of
the proletarian movement.

The immediate aim of the Communist is the same as that of
all the other proletarian parties: Formation of the proletariat into a
class, overthrow of the bourgeois supremacy, conquest of political
power by the proletariat.

The theoretical conclusions of the Communists are in
no way based on ideas or principles that have been invented, or
discovered, by this or that would-be universal reformer. They
merely express, in general terms, actual relations springing from
an existing class struggle, from a historical movement going on
under our very eyes. The abolition of existing property relations is
not at all a distinctive feature of Communism.

All property relations in the past have continually been
subject to historical change consequent upon the change in
historical conditions.

The French Revolution, for example, abolished feudal
property in favour of bourgeois property.

The distinguishing feature of Communism is not the
abolition of property generally, but the abolition of bourgeois
property. But modem bourgeois private property is the final
and most complete expression of the system of producing and
appropriating products, that is based on class antagonisms, on the
exploitation of the many by the few.

- In this sense, the theory of the Communists may
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be summed up in the single sentence: Abolition of private
property.

We Communists have been reproached with the desire
of abolishing the right of personally acquiring property as the
fruit of a man’s own labour, which property is alleged to be the
groundwork of all personal freedom, activity and independence.

Hard-won, self-acquired, self-eamed property! Do you
mean the property of the petty artisan and of the small peasant,
a form of property that preceded the bourgeois form? There is no
need to abolish that; the development of industry has to a great
extent already destroyed it, and is still destroying it daily.

Or do you mean modern bourgeois private property?

But does wage-labour create any property for the labourer?
Not a bit. It creates capital, i. e., that kind of property which exploits
wage-labour, and which cannot increase except upon condition
of begetting a new supply of wage-labour for fresh exploitation.
Property, in its present form, is based on the antagonism of capital
and wage-labour. Let us examine both sides of this antagonism.

To be a capitalist, is to have not only a purely personal, but
a social status in production. Capital is a collective product, and
only by the united action of many members, nay, in the last resort,
only by the united action of all members of society, can it be set in
motion.

Capital is, therefore, not a personal, it is a social power.

When, therefore, capital is converted into common
property, into the property of all members of society, personal
property is not thereby transformed into social property. It is only
the social character of the property that is changed, It loses its
class-character.
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Let us now take wage-labour:

The average price of wage-labour is the minimum wage,
i.e., that quantum of the means of subsistence, which is absolutely
requisite in bare existence as a labourer. What, therefore, the wage
-labourer appropriates by means of his labour, merely suffices to
prolong and reproduce a bare existence. We by no means intend
to abolish this personal appropriation of the products of labour, an
appropriation that is made for the maintenance and reproduction
of human life, and that leaves no surplus wherewith to command
the labour of others. All that we want to do away with, is the
miserable character of this appropriation, under which the labourer
lives merely to increase capital, and is allowed to live only in so
far as the interest of the ruling class requires it.

In bourgeois society, living labour is but a means to increase
accumulated babour. In Communist society, accumulated labour
is but a means to widen, to enrich, to promote the existence of the
labourer.

In bourgeois society, therefore, the past dominates the
present; in Communist society, the present dominates the past.
In bourgeois society capital is independent and has individuality,
while the living person is dependent and has no individuality.

And the abolition of this state of thing is called by the
bourgeois, abolition of individuality and freedom! And rightly so.
The abolition of bourgeois individuality, bourgeois independence,
and bourgeois freedom is undoubtedly aimed at.

By freedom is meant, under the present bourgeois conditions
of production, free trade, free selling and buying. But if selling and
buying disappears, free selling and buying disappears also. This
talk about free selling and buying, and all the other «brave words»
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of our bourgeoisie about freedom in general, have a meaning, if
any, only in contrast with restricted selling and buying, with the
fettered traders of the Middle Ages, But have no meaning when
opposed to the Communistic abolition of buying and selling, of
the bourgeois conditions of production, and of the bourgeoisie
itself.

You are horrified at our intending to do away with private
property. But in your existing society, private property is already
done away with for nine-tenths of the population; its existence
for the few is solely due to its non-existence in the hands of those
nine - tenths. You reproach us, therefore, whith intending to do
away with a form of property, the necessary condition for whose
existence is the non-existence of any property for the immense
majority of society.

In one word, you reproach us with intending to do away
with your property. Precisely so; that is just what we intend.

From the moment when labour can no longer be converted
into capital, money, or rent, into a social power capable of being
monopolized, i. e., from the moment when individual property
can no longer be transformed into bourgeois property, into capital,
from that moment, you say individuality vanishes.

You must, therefore, confess that by «individual» you mean
no other person than the bourgeois, than the middle-class owner
of property, This person must, indeed, be swept out of the way,
and made impossible.

Communism deprives no man of the power to appropriate
the products of society: all that it does is to deprive him of the power
to subjugate the labour of others by means of such appropriation.

It has been objected that upon the abolition of private
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property, All work will cease, and universal laziness will overtake
us.

According to this, bourgeois society ought long ago to have
gone to the dogs through sheer idleness; for those of its members
who work, acquire nothing, and those who acquire anything, do
not work. The whole of this objection is but another expression of
the tautology: that there can no longer be any wage-labour when
there is no longer any capital.

All objections urged against the Communistic mode of
producing and appropriating material products, have, in the same
way, been urged against the Communistic modes of producing and
appropriating intellectual products. Just as, to the bourgeois, the
disappearance of class property is the disappearance of production
itself, so the disappearance of class culture is to him identical with
the disappearance of all culture.

That culture, the loss of which he laments, is, for the
enormous majority, a mere training to act as a machine.

But don’t wrangle with us so long as you apply, to our
intended abolition of bourgeois property, the standard of your
bourgeois notions of freedom, culture, law, etc. Your very ideas are
but the outgrowth of the conditions of your bourgeois production
and bourgeois property. Just as your jurisprudence is but the will of
your class made into a law for all, a will, whose essential character
and direction are determined by the economical conditions of
existence of your class.

The selfish misconception that induces you to transform
into eternal laws of nature and of reason, the social forms springing
from your present mode of production and from the property
-historical relations that rise and disappear in the progress of
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production - this misconception you share with every ruling class
that has preceded you. What you see clearly in the case of ancient
property, what you admit in the case of feudal property, you are of
course forbidden to admit in the case of your own bourgeois form
of property.

Abolition of the family! Even the most radical flare up at
this infamous proposal of the Communists.

On what foundation is the present family, the bourgeois
family, based? On capital, on private gain. In its completely
developed form this family exists only among the bourgeoisie. But
this state of things finds its complement in the practical absence of
the family among the proletarians, and in public prostitution.

The bourgeois family will vanish as a matter of course when
its complement vanishes, and both will vanish with the vanishing
of capital.

Do you charge us with wanting to stop the exploitation of
children by their parents? To this crime we plead guilty.

But, you will say, we destroy the most hallowed of relations,
when we replace home education by social.

And your education! Is not that also social, and determined
by the social conditions under which you educate, by the
intervention, direct or indirect, of society, by means of schools,
etc.? The Communists have not invented the intervention of
society in education; they do but seek to alter the character of that
intervention, and to rescue education from the influence of the
ruling class.

The bourgeois clap-trap about the family and education,
about the hallowed co-relation of parent and child, becomes all
the more disgusting, the more, by the action of Modem Industry,
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all family ties among the proletarians are tom asunder, and
their children transformed into simple articles of commerce and
instruments of labour.

But you Communists would introduce community of
women, screams the whole bourgeoisie in chorus.

The bourgeois sees in his wife a mere instrument of
production. He hears that the instruments of production are to
be exploited in common, and, naturally, can come to no other
conclusion than that the lot of being common to all will likewise
fall to the women.

He has not even a suspicion that the real point is to do away
with the status of women as mere instruments of production.

For the rest, nothing is more ridiculous than the virtuous
indignation of our bourgeois at the community of women
which, they pretend, is to be openly and officially established
by the Communists. The Communists have no need to introduce
community of women; it has existed almost from time immemorial.

Our bourgeois, not content with having the wives and
daughters of their proletarians at their disposal, not to speak of
common prostitutes, take the greatest pleasure in seducing each
other’s wives.

Bourgeois marriage is in reality a system of wives in
common and thus, at the most, what the Communists might
possibly be reproached with, is that they desire to introduce, in
substitution for a hypocritically concealed, an openly legalized
community of women. For the rest, it is self-evident that the
abolition of the present system of production must bring with it
the abolition of the community of women springing from that
system, i.e., of prostitution both public and private.

The Communists are further reproached with desiring to
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abolish countries and nationality.

The working men have no country. We cannot take from
them what they have not got. Since the proletariat must first of
all acquire political supremacy, must rise to be the leading class
of the nation, must constitute itself the nation, it is, so far, itself
national, though not in the bourgeois sense of the word.

National differences and antagonisms between peoples are
daily more and more vanishing, owing to the development of the
bourgeoisie, to freedom of commerce, to the world-market, to
uniformity in the mode of production and in the conditions of life
corresponding thereto.

The supremacy of the proletariat will cause them to vanish
still faster. United action, of the leading civilized countries at least,
is one of the first conditions for the emancipation of the proletariat.

In proportion as the exploitation of one individual by
another is put an end to, the exploitation of one nation by another
will also be put an end to. In proportion as the antagonism between
classes within the nation vanishes, the hostility of one nation to
another will come to an end.

The charges against Communism made from a religious, a
philosophical, and, generally, from an ideological standpoint, are
not deserving of serious examination.

Does it require deep intuition to comprehend that man’s
ideas, views and conceptions, in one word, man’s consciousness,
changes with every change in the conditions of his material
existence, in his social relations and in his social life?

What else does the history of ideas prove, than that
intellectual production changes its character in proportion as
material production is changed? The ruling ideas of each age
have ever been the ideas of its ruling class.
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When people speak of ideas that revolutionize society, they
do but express the fact, that within the old society, the elements of
a new one have been created, and that the dissolution of the old
ideas keeps even pace with the dissolution of the old conditions of
existence.

When the ancient world was in its last throes, the ancient
religions were overcome by Christianity. when Christian ideas
succumbed in the 18 th century to rationalist ideas, feudal society
fought its death battle with the then revolutionary bourgeoisie.
The ideas of religious liberty and freedom of conscience merely
gave expression to the sway of free competition within the domain
of knowledge.

«Undoubtedly», it will be said, «religious, moral,
philosophical and juridical ideas have been modified in the course
of historical development. But religion, morality philosophy,
political science, and law, constantly survived this change».

«There are, besides, etenal truths, such as Freedom, Justice,
etc. that are common to all states of society. But Communism
abolishes eternal truths, it abolishes all religion, and all morality,
instead of constituting them on a new basis; it therefore acts in
contradiction to all past historical experience».

What does this accusation reduce itselfto? The history of all
past society has consisted in the development of class antagonisms,
antagonisms that assumed different forms at different epochs.

But whatever form they may have taken, one fact is common
to all past ages, viz., the exploitation of one part of society by the
other. No wonder, then, that the social consciousness of past ages,
despite all the multiplicity and variety it displays, moves within
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certain common forms, or general ideas, which cannot completely
vanish except with the total disappearance of class antagonisms.

The Communist revolution is the most radical rupture
with traditional property relations; no wonder that its
development involves the most radical rupture with traditional
ideas.

But let us have done with the bourgeois objections to
Communism.

We have seen above, that the first step in the revolution
by the working class, is to raise the proletariat to the position of
ruling as to win the battle of democracy.

The proletariat will use its political supremacy to wrest
by degrees, all capital from the bourgeoisie, to centralize all
instruments of production in the hands of the State, i.e., of the
proletariat organized as the ruling class; and to increase the
total of productive forces as rapidly as possible.

Of course, in the beginning, this cannot be effected except
by means of despotic inroads on the rights of property, and on the
conditions of bourgeois production; by means of measures, therefore,
which appear economically insufficient and untenable, but which,
in the course of the movement, outstrip themselves, necessitate
further inroads upon the old social order, and are unavoidable as a
means of entirely revolutionizing the mode of production.

These measures will of course be different in different
countries.

Nevertheless in the most advanced countries, the following
will be pretty generally applicable:
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1- Abolition of property in land and application of all rents of land
to public purposes.

2- A heavy progressive or graduated income tax.

3- Abolition of all right of inheritance.

4- Confiscation of the property of all emigrants and rebels.

5- Centralisation of credit in the hands of the State, by means of a
national bank with State capital and an exclusive monopoly.

6- Centralisation of the means of communication and transport in
the hands of the State.

7- Extension of factories and instruments of production owned
by the State; the bringing into cultivation of waste-lands, and the
improvement of the soil generally in accordance with acommon plan.
8- Equal liability of all to labour. Establishment of industrial
armies, especially for agriculture.

9- Combination of agriculture with manufacturing industries;
gradual abolition of the distinction between town and country, by
a more equable distribution of the population over the country.

10- Free education for all children in public schools. Abolition
of children’s factory labour in its present form. Combination of
education with industrial production, & c.

When, in the course of development, class distinctions
have disappeared, and all production has been concentrated in
the hands of a vast association of the whole nation, the public
power will lose its political character. Potitical power, properly so
called, is merely the organized power of one class for oppressing
another. If the proletariat during its contest with the bourgeoisie
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is compelled, by the force of circumstances, to organize itself as
a class, if, by means of a revolution, it makes itself the ruling
chass, and, as such, sweeps away by force the old conditions of
production, then it will, along with these conditions, have swept
away the conditions for the existence of class antagonisms and

of classes generally, and will thereby have abolished its own
supremacy as a class.

In place of the old bourgeois society, with its classes and
class antagonisms, we shall have an association, in which the free

development of each is the condition for the free development of
all.
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Friedrich Nietzsche (1844-1900)

Twilight of the Idols

reason in philosophy
-1-

You ask me which of the philosophers traits are most
characteristic? For example, their lack of historical sense, their
hatred of the very idea of becoming, their Egypticism. They think
that they show their respect for a subject when they dehistoricize it
— when they tumn it into a mummy. Everything that philosophers
handled over the past thousands of years turned into concept
mummies; nothing real escaped their grasp alive. Whenever
these venerable concept idolators revere something, they kill it
and stufT it; they suck the life out of everything they worship.
Death, change, old age, as well as procreation and growth, are to
their minds objections - even refutations. Whatever has being does
not become; whatever becomes does not have being. Now they all
believe, desperately even, in what has being. But since they never
grasp it, they seek for reasons why it is kept from them. «There must
be mere appearance, there must be some deception which prevents
us from perceiving that which has being: where is the deceiver?».
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«We have found him», they cry jubilantly; «it is the
senses! These senses, so immoral in other ways too, deceive us
conceming the true world. Moral: let us free ourselves from the
deception of the senses, from becoming, from history, from lies;
history is nothing but faith in the senses, faith in lies. Moral: let
us say No to all who have faith in the senses, to all the rest of
mankind; they are all «mob». Let us be philosophers! Let us be
mummies! Let us represent monotono — theism by adopting the
manner of a gravedigger! And above all, away with the body, this
wretched idée fixe of the senses, disfigured by all the fallacies of
logic, refuted, even impossible, although it is impudent enough to
behave as if it were real!».

22-

With the highest respect, 1 exclude the name of Heraclitus.
When the rest of the philosophic crowd rejected the testimony of the
senses because it showed multiplicity and change, he rejected their
testimony because it represented things as if they had permanence
and unity. Heraclitus too did the senses an injustice. They lie neither
in the way the Eleatics believed, nor as he believed - they do not
lie at all. What we make of their testimony, that alone introduces
lies; for example, the lie of unity, the lie of thinghood, of substance,
of permanence. «Reason» is the reason we falsify the testimony of
the senses. Insofar as the senses show becoming, Passing away, and
change, they do not lie. But Heraclitus will remain etemally right
with his assertion that being is an empty fiction. The «apparent»
world is the only one, the «true» world is merely added by a lie.
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-3-

And what magnificent instruments of observation we
possess in our senses! This nose, for example, of which no
philosopher has yet spoken with reverence and gratitude, is
actually the most delicate instrument so far at our disposal: it
is able to detect tiny chemical concentrations that even elude a
spectroscope. Today we possess science precisely to the extent to
which we have decided to accept the testimony of the senses - to
the extent to which we sharpen them further, arm them, and have
learned to think them through. The rest is miscarriage and not -
yet — science - in other words, metaphysics, theology, psychology,
epistemology — or formal science, a doctrine of signs, such as logic
and that applied logic which is called mathematics. In them reality
is not encountered at all, not even as a problem — no more than the
question of the value of such a sign-convention as logic.

-4-

The other characteristic of philosophers is no less dangerous;
it consists in confusing the last and the first. They place that which
comes at the end — unfortunately! For it ought not to come at all!
Namely, the «highest concepts», which means the most general,
The emptiest concepts, the last smoke of evaporating reality — in the
beginning. as the beginning. This again is nothing but their way of
showing reverence: The higher may not grow out of the lower, may
not have grown at all. Moral: whatever is of the first rank must be
causa sui. Origin out of something else is considered an objection,
a questioning of value. All the highest values are of the first rank;
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all the highest concepts: that which has being, the unconditional,
The good, The true, the perfect — all these cannot have become and
must therefore be causes. All these, moreover, cannot. be unlike
each other or in contradiction to each other. Thus they arrive at their
stupendous concept: «God». That which is last, thinnest, and
emptiest is put «first», as the cause. why did humanity have to
take seriously the brain afflictions of these sick web-spinners?
We have paid dearly for it!

-5-

At long last, let us contrast the very different manner in
which we conceive the problem of error and appearance. (I say
«we» for politeness sake). In the past, alteration, change, any
becoming at all, were taken as proof of mere appearance, as an
indication that there must be something which led us astray. Today,
in contrast, precisely insofar as the prejudice of reason forces us
to posit unity, identity, permanence, substance, cause, thinghood,
being, we see ourselves somehow caught in error, compelled into
error — so certain are we, on the basis of rigorous examination,
that this is where the error lies.

It is no different in this case than with the movement of
the sun: there our eye is the constant advocate of error, here it
is our language. In its origin language belongs to the age of the
most rudimentary psychology. We enter a realm of crude fetishism
when we summon before consciousness the basic presuppositions
of the metaphysics of language - in plain talk, the presuppositions
of reason. Everywhere reason sees a doer and doing; it believes in
will as the cause; it believes in the ego, in the ego as being, in the
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ego as substance, and it projects this faith in the ego-substance upon
all things — only thereby does it first create the concept of «thing».
Everywhere «being» is projected by thought, pushed underneath,
as the cause; the concept of being follows, and is a derivative of,
the concept of ego. In the beginning there is that great calamity of
an error that the will is something which is effective, that will is a
capacity. Today we know that it is only a word.

Very much later, in a world which was in a thousand ways
more enlightened, philosophers, to their great surprise, became
aware of the sureness, the subjective certainty, in our handling of
the categories of reason: they concluded that these categories could
not be derived from anything empirical for everything empirical,
plainly contradicted them. Whence, then, were they derived?

And in India, as in Greece, the same mistake was made:
«We must once have been at home in a higher world (instead of a
very much lower one, which would have been the truth); we must
have been divine, because we have reason»! Indeed, nothing has
yet possessed a more naive power of persuasion than the error
concerning being, as it has been formulated by the Eleatics, for
example. After all, every word and every sentence we say speak in
its favor. Even the opponents of the Eleatics still succumbed to the
seduction of their concept of being: Democritus, among others,
when he invented his atom. «Reason» in Language — oh, what
an old deceptive female she is! 1 am afraid we are not rid of
God because we still have faith in grammar.

-6-

It will be appreciated if | condense so essential and so new
an insight into four theses. In that way | facilitate comprehension;

365



in that way | provoke contradiction:

First proposition: The reasons for which «this» world
has been characterized as «apparent» are the very reasons
which indicate its reality; any other kind of reality is absolutely
indemonstrable.

Second proposition The criteria which have been bestowed
on the «true being» of things are the criteria of not-being, of naught,
the «true world» has been constructed out of contradiction to the
actual world: indeed an apparent world, insofar as it is merely a
moral-optical illusion.

Third proposition: To invent fables about a world «other
than this one has no meaning at all, unless an instinct of slander,
detraction, and suspicion against life has gained the upper hand
in us: in that case, we avenge ourselves against life with a
phantasmagoria of «another» a «better life.

Fourth proposition: Any distinction between a «true» and
an «apparent» world—whether in the Christian manner or in the
manner of kant (in the end, an underhanded Christian) - is only
a suggestion of decadence, a symptom of the decline of life. That
the artist esteems appearance higher than reality is no objection to
this proposition. For «appearance» in this case means reality once
more, only by way of selection, reinforcement, and correction. The
tragic artist is no pessimist: he is precisely the one who says yes to
everything questionable, even to the terrible - he is Dionysian.

MORALITY AS ANTT — NATURE
-1-

All passions have a phase when they are merely disastrous,
when they drag down their victim with the weight of stupidity -
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and a later, very much later phase, when they wed the spirit, when
they «spiritualize» themselves. Formerly, in view of the element
of stupidity in passion, war was declared on passion itself, its
destruction was plotted; all the old moral monsters are agreed
on this: il faut tuer les passions. The most famous formula for
this is to be found in the New Testament, in that Sermon on the
Mount, where, incidentally, things are by no means looked at from
a height. There it is said, for example, with particular reference
to sexuality: «If thy eye offend thee, pluck it out». Fortunately,
no Christian acts in accordance with this precept. Destroying the
passions and cravings, merely as a preventive measure against
their stupidity and the unpleasant consequences of this stupidity
— today this itself strikes us as merely another acute form of
stupidity. we no longer admire dentists who «pluck out» teeth so
that they will not hurt any more.

To be fair, it should be admitted, however, that on the ground
out of which Christianity grew, the concept of the «spiritualization
of passion» could never have been formed. Afterall, the first church,
as is well known, fought against the «intelligent» in favor of the
«poor in spirit». How could one expect from it an «intelligent»
war against passion? The church fights passion with excision in
every sense: its practice, its «cure», is castratism. It never asks:
«How can one spiritualize, beautify, deify a craving?». It has at
all times laid the stress of discipline on extirpation (of sensuality,
of pride, of the lust to rule, of avarice, of vengefulness). But an
attack on the roots of passion means an attack on the roots of life:

the practice of the church is hostile to life.
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22-

The same means in the fight against a craving — castration,
extirpation - is instinctively chosen by those who are too weak
-willed, too degenerate, to be able to impose moderation on
themselves; by those who are so constituted that they require la
Trappe, to use a figure of speech, or (without any figure of speech)
some kind of definitive declaration of hostility, a cleft between
themselves and the passion. Radical means are indispensable
only for the degenerate; the weakness of the will - or, to speak
more definitely, the inability not to respond to a stimulus - is itself
merely another form of degeneration. The radical hostility, the
deadly hostility against sensuality, is always a symptom to reflect
on: it entitles us to suppositions concering the total state of one
who is excessive in this manner.

This hostility, this hatred, by the way, reaches its climax
only when such types lack even the firmness for this radical cure,
for this renunciation of their «devil». One should survey the whole
history of the priests and philosophers, including the artists: the
most poisonous things against the senses have been said not by the
impotent, nor by ascetics, but by the impossible ascetics, by those
who really were in dire need of being ascetics.

-3-

The spiritualization of sensuality is called love: it represents
a great triumph over Christianity. Another triumph is our
spiritualization of hostility. It consists in a profound appreciation
of the value of having enemies: in short, it means acting and
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thinking in the opposite way from that which has been the rule.
The church always wanted the destruction of its enemies; we, we
immoralists and Antichristians, find our advantage in this: that
We the church exists. In the political realm too, hostility has now
become more spiritual, much more sensible, much more thoughtful,
much more considerate. Almost every party understands how it is in
the interest of its own self - preservation that the opposition should
not lose all strength; the same is true of power politics. A new
creation in particular — the new Reich, for example — needs enemies
more than friends: in opposition alone does it feel itself necessary,
in opposition alone does it become necessary.

Our attitude to the «internal enemy» is no different:
here too we have spiritualized hostility; here too we have come
to appreciate its value. The price of fruitfulness is to be rich in
internal opposition; one remains young only as long as the soul
does not stretch itself and desire peace. Nothing has become more
alien to us than that desideratum of former times, «peace of soul»,
the Christian desideratum; there is nothing we envy less than the
moralistic cow and the fat happiness of the good conscience. One
has renounced the great life when one renounces war.

In many cases, to be sure, «peace of soul» is merely a
misunderstanding — something else, which lacks only a more
honest name.Without further ado or prejudice, a few examples.
«Peace of soul» can be, for one, the gentle radiation of a rich
animality into the moral (or religious) sphere. or the beginning
of weariness, the first shadow of evening, of any kind of evening.
Or a sign that the air is humid, that south winds are approaching.
Or unrecognized gratitude for a good digestion (sometimes called
«love of man»). or the attainment of calm by a convalescent who
feels a new relish in all things and waits. or the state which follows
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a thorough satisfaction of our dominant passion, the well-being of
a rare repletion. or the senile weakness of our will, our cravings,
our vices. Or laziness, persuaded by vanity to give itself moral
airs. Or the emergence of certainty, even a dreadful certainty,
after long tension and torture by uncertainty. Or the expression of
maturity and mastery in the midst of doing, creating, working, and
willing - calm breathing, attained «freedom of the will». Twilight
of the Idols — who knows? perhaps also only a kind of «peace of
soul».

-4-

I reduce a principle to a formula. Every naturalism in
morality — that is, every healthy morality — is dominated by
an instinct of life, some commandment of life is fulfilled by a
determinate canon of «shalt» and «shalt not»; some inhibition and
hostile element on the path of life is thus removed. Anti-natural
morality - that is, almost every morality which has so far been
taught, revered, and preached - tums, conversely, against the
instincts of life: it is condemnation of these instincts, now secret,
now outspoken and impudent. When it says, «God looks at the
heart», it says No to both the lowest and the highest desires of
life, and posits God as the enemy of life. The saint in whom God
delights is the ideal eunuch. Life has come to an end where the
«kingdom of God» begins.

-5-

once one has comprehended the outrage of such a revolt
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against life as has become almost sacrosanct in Christian morality,
one has, fortunately, also comprehended something else: the
futility, apparentness, absurdity, and mendaciousness of such a
revolt. A condemnation of life by the living remains in the end
a mere symptom of a certain kind of life: the question whether
it is justified or unjustified is not even raised thereby. One would
require a position outside of life, and yet have to know it as well
as one, as many, as all who have lived it, in order to be permitted
even to touch the problem of the value of life: reasons enough to
comprehend that this problem is for us an unapproachable problem.
When we speak of values, we speak with the inspiration, with the
way of looking at things, which is part of life: life itself forces us
to posit values; life itself values through us when we posit values.
From this it follows that even that anti-natural morality which
conceives of God as the counter-concept and condemnation of life
is only a value judgment of life - but of what life? of what kind
of life? 1 have already given the answer: of declining, weakened,
weary, condemned life. Morality, as it has so far been understood
- as it has in the end been formulated once more by Schopenhauer,
as «negation of the will to life» is the very instinct of decadence,
which makes an imperative of itself. It says: «Perish»! It is a
condemnation pronounced by the condemned.

-6-

Let us finally consider how naive it is altogether to say:
«Man ought to be such and such!». Reality shows us an enchanting
wealth of types, the abundance of a lavish play and change of
forms - and some wretched loafer of a moralist comments: «No!

371



Man ought to be different». He even knows what man should be
like, this wretched bigot and prig: he paints himself on the wall and
comments, «kECCE homo!» But even when the moralist addresses
himself only to the single human being and says to him, «You
ought to be such and suchl». He does not cease to make himself
ridiculous. The single human being is a piece of fatum from the
from and from the rear, one law more, one necessity more for all
that is yet to come and to be. To say to him, «Change yourself!»
Is to demand that everything be changed, even retroactively. And
indeed there have been consistent moralists who wanted man to be
different, that is, virtuous — they wanted him remade in their own
image, as a prig: to that end, they negated the world! No small
madness! No modest kind of immodesty!

Morality, insofar as it condemnts for its own sake, and not
out of regard for the concerns, considerations, and contrivances
of life, is a specific error with which one ought to have no pity -
an idiosyncrasy of degenerates which has caused immeasurable
harm.

We others, we immoralists, have, conversely, made room
in our hearts for every kind of understanding, comprehending,
and approving. We do not easily negate; we make it a point of
honor to be affirmers. More and more, our eyes have opened to
that economy which needs and knows how to utilize everything
that the holy witlessness of the priest, the diseased reason in the
priest, rejects — that economy in the law of life which finds an
advantage even in the disgusting species of the prigs, the priests,
the virtuous. What advantage? But we ourselves, we immoralists,
are the answer.
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FRIEDRICH NEITZSCHE

THUS SPOKE ZARATHUSTRA

-3-

When Zarathustra came into the next town, which lies on
the edge of the forest, he found many people gathered together in
the market place: for it had been promised that there would be a
tightrope walker. And Zarathustra spoke thus to the people:

I teach you the overman. Man is something that shall be
overcome. What have you done to overcome him?

All beings so far have created something beyond themselves;
and do you want to be the ebb of this great flood and even go back
to the beasts rather than overcome man? What is the ape to man? A
laughingstock or a painful embarrassment. And man shall be just
that for the overman: a laughingstock or a painful embarrassment.
You have made your way from worm to man, and much in you is
still worm. Once you were apes, and even now, too, man is more
ape than any ape.

Whoever is the wisest among you is also a mere conflict and
cross between plant and ghost. But do I bid you become ghosts or
plants?
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Behold, | teach you the overman. The overman is the
meaning of the earth. Let your will say: the overman shall be
the meaning of the earth! | beseech you, my brothers, remain
faithful to the earth, and do not believe those who speak to
vou of otherworldly hopes! Poison-mixers are they, whether
they know it or not. Despisers of life are they, decaying and
poisoned ones themselves, of whom the earth is weary: so let
them go.

Once the sin against God was the greatest sin: but God
died, and these sinners died with him. To sin against the earth
is now the most dreadful thing, and to esteem the entrails of the
unknowable higher than the meaning of the earth.

Once the soul looked contemptuously upon the body, and
then this contempt was the highest: she wanted the body meager,
ghastly, and starved. Thus she hoped to escape it and the earth.
Oh, this soul herself was still meager, ghastly, and starved: and
cruelty was the lust of this soul. But you, too, my brothers, tell
me: what does your body proclaim of your soul? Is not your soul
poverty and filth and wretched contentment?.

Verily, a polluted stream is man. One must be a sea to
be able to receive a polluted stream without becoming unclean.
Behold, I teach you the overman: he is this sea; in him your great

contempt can go under.

What is the greatest experience you can have? It is the hour
of the great contempt. The hour in which your happiness, too,
arouses your disgust, and even your reason and your virtue.

The hour when you say, What matters my happiness? It is
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poverty and filth and wretched contentment. But my happiness

ought to justify existence itself.

The hour when you say, What matters my reason? Does it
crave knowledge as the lion his food? It is poverty and filth and
wretched contentment.

The hour when you say, What matters my virtue? As yet it
has not made me rage. How weary | am of my good and my evil!
All that is poverty and filth and wretched contentment.

The hour when you say, What matters my justice? | do not
see that | am flames and fuel. But the just are flames and fuel.

The hour when you say, What matters my pity? Is not pity
the cross on which he is nailed who loves man? But my pity is no
crucifixion.

Have you yet spoken thus? Have you yet cried thus? Oh,
that | might have heard you cry thus!

Not your sin but your thrift cries to heaven; your meanness
even in your sin cries to heaven.

Where is the lightning to lick you with its tongue? Where
is the frenzy with which you should be inoculated?

Behold, I teach you the overman: he is this lightning, he is
this frenzy.

When Zarathustra had spoken thus, one of the people cried:
«Now we have heard enough about the tightrope walker; now
let us see him too!». And all the people laughed at zarathustra.
But the tightrope walker, believing that the word concerned him,
began his performance.
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-4.

Zarathustra, however, beheld the people and was amazed.
Then he spoke thus:

Man is a rope, tied between beast and overman - a rope
over an abyss. A dangerous across, a dangerous on the way, a
dangerous looking-back, a dangerous shuddering and stopping.

What is great in man is that he is a bridge and not an end:
what can be loved in man is that he is an overture and a going
under.

[ love those who do not know how to live, except by going
under, for they are those who cross over.

I love the great despisers because they are the great reverers
and arrows of longing for the other shore.

I love those who do not first seek behind the stars for a
reason to go under and be a sacrifice, but who sacrifice themselves
for the earth, that the earth may some day become the overman’s.

I love him who lives to know, and who wants to know so
that the overman may live some day. And thus he wants to go
under.

I love him who works and invents to build a house for the
overman and to prepare earth, animal, and plant for him: for thus
he wants to go under.

I love him who loves his virtue, for virtue is the will to go
under and an arrow of Longing.

I love him who does not hold back one drop of spirit for
himself, but wants to be entirely the spirit of his virtue: thus he

382



strides over the bridge as spirit.

I love him who makes his virtue his addiction and his
catastrophe: for his virtue's sake he wants to live on and to live no
longer.

I love him who does not want to have too many virtues.
One virtue is more virtue than two because it is more of a noose
on which his catastrophe may hang.

I love him whose soul squanders itself, who wants no
thanks and returns none: for he always gives away and does not
want to preserve himself.

I love him who is abashed when the dice fall to make his
fortune, and asks: «Am I then a crooked gambler?». For he wants
to perish.

I love him who casts golden words before his deeds and
always does even more than he promises: for he wants to go under.

I love him who justifies future and redeems past generations:
for he wants to perish of the present.

I love him who chastens his god because he loves his god:
for he must perish of the wrath of his god.

I love him whose soul is deep, even in being wounded, and
who can perish of a small experience: thus he goes gladly over the
bridge.

I love him whose soul is overfull so that he forgets himself,
and all things are in him: thus all things spell his going under.

I love him who has a free spirit and a free heart: thus his
head is only the entrails of his heart, but his heart drives him to go
under.
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I love all those who are as heavy drops. falling one by one
out of the dark cloud that hangs over men: they herald the advent
of lightning, and, as heralds, they perish.

Behold, I am a herald of the lightning and a heavy drop
from the cloud; but this lightning is called overman.
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jean paul sartre (1905-1980)

The Humanism of Existentialism

what is meant by the term «existentialism»? Actually, it is
the least scandalous, the most austere of doctrines. It is intended
strictly for specialist and philosophers. Yet it can be defined
easily. What complicates matters is that there are two kinds of
existentialists, first, those who are Christian, among whom |
would include Jaspers and gabriel Marcel, both Catholic, and on
the other hand the atheistic existentialists, among whom | class
Heidegger, and then the French existentialists and myself. What
they have in common is that they think that existence precedes
essence, or, if you prefer, that subjectivity must be the starting
point.

Just what does that mean? Let us consider some object that
is manufactured, for example, a book or a paper-cutter: here is an
object which has been made by an artisan whose inspiration came
from a concept. He referred to the concept of what a paper-cutter
is and likewise to a known method of production, which is part
of the concept, something which is, by and large, a routine. Thus,
the paper-cutter is at once an object produced in a certain way
and, on the other hand, one having a specific use; and one cannot
postulate a man who produces a paper-cutter but does not know
what it is used for. Therefore, let us say that, for the paper-cutter,
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essence — that is, the ensemble of both the production routines and
the properties which enable it to be both produced and defined -
precedes existence. Thus, the presence of the paper-cutter or book
in front of me is determined. Therefore, we have here a technical
view of the world whereby it can be said: that production precedes
existence.

When we conceive God as the Creator, He is generally
thought of as a superior sort of artisan. Whatever doctrine we may
be considering, whether one like that of Descartes or that of Leibniz,
we always grant that will more or less follows understanding or,
at the very least, accompanies it, and that when God creates He
knows exactly what He is creating. Thus, the concept of man in
the mind of God is comparable to the concept of paper-cutter in
the mind of the manufacturer, and, following certain techniques
and a conception, God produces man, just as the artisan, following
a definition and a technique, makes a paper-cutter. Thus, the
individual man is the realization of a certain concept in the divine
intelligence.

In the eighteenth century, the atheism of the philosophes
discarded the idea of God, but not so much for the notion that
essence precedes existence. To a certain extent, this idea is found
everywhere; we find it in Diderot, in Voltaire, and even in Kant.
Man has a human nature; this human nature, which is the concept
of the human, is found in all men, which means that each man is a
particular example of a universal concept, man. In Kant, the result
of this universality is that the wild-man, the natural man, as well
as the bourgeois, are circumscribed by the same definition and
have the same basic qualities. Thus, here too the essence of man
precedes the historical existence that we find in nature.
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Atheistic existentialism, which 1 represent, is more
coherent. It states that if God does not exist, there is at least one
being in whom existence precedes essence, a being who exists
before he can be defined by any concept, and that this being is
man, or as Heidegger says, human reality. What is meant here by
saying that existence precedes essence? It means that, first of all,
man exists, turns up, appears on the scene, and, only afterwardes,
defines himself. If man, as the existentialist conceives him, is
indefinable, it is because at first he is nothing. Only afterward
will he be something, and he himself will have made what he will
be. Thus, there is no human nature, since there is no god to
conceive it. Not only is man what he conceives himself to be,
but he is also only what he wills himself to be after this thrust
toward existence.Man is nothing else but what he makes of
himself. Such is the first principle of existentialism...

But if existence really does precede essence, man is
responsible for what he is. Thus, existentialism’s first move
is to make every man aware of what he is and to make the full
responsibility of his existence rest on him. And when we say that
a man is responsible for himself, we do not only mean that he is
responsible for his own individuality, but that he is responsible for
all men.

The word «subjectivism» has two meanings, and our
opponents play on the two. Subjectivism means, on the one hand,
that an individual chooses and makes himself; and, on the other,
that it is impossible for man to transcend human subjectivity. The
second of these is the essential meanig of existentialism. When we
say that man chooses his own self, we mean that every one of us
does likewise; but we also mean by that that in making this choice
he also chooses all men. In fact, in creating the man that we want
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to be, there is not a single one of our acts which does not at the
same time create an image of man as we think he ought to be. To
choose to be this or that is to affirm at the same time the value of
what we choose, because we can never choose evil. We always
choose the good, and nothing can be good for us without being
good for all.

If, on the other hand, existence precedes essence, and if
we grant that we exist and fashion our image at one and the same
time, the image is valid for everybody and for our whole age. Thus,
our responsibility is much greater than we might have supposed,
because it involves all mankind. If | am a workingman and choose
to join a Christian trade-union rather than be a communist, and if
by being a member | want to show that the best thing for man is
resignation, that the kingdom of man is not of this world, | am not
only involving my own case - | want to be resigned for everyone.
As a result, my action has involved all humanity.

To take a more individual matter, if | want to marry, to
have children; even if this marriage depends solely on my own
circumstances or passion or wish, | am involving all humanity in
monogamy and not merely myself. Therefore, 1 am responsible
for myself and for everyone else. | am creating a certain image of
man of my own choosing. In choosing myself, | choose man.

This helps us understand what the actual content is of such
rather grandiloquent words as anguish, forlomness, despair. As
you will see, it’s all quite simple.

First, what is meant by «anguish»? The existentialists say
at once that man is anguish. What that means is this: the man who
involves himself and who realizes that he is not only the person
he chooses to be, but also a lawmaker who is, at the same time,
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choosing all mankind as well as himself, cannot help escape the
feeling of his total and deep responsibility. Of course, there are
many people who are not anxious; but we claim that they are
hiding their anxiety, that they are fleeing from it. Certainly, many
people believe that when they do something, they themselves are
the only ones involved, and when someone says to them: «What if
everyone acted that way»? They shrug their shoulders and answer:
«Everyone doesn’t act that way». But really, one should always
ask himself: «What would happen if everybody looked at things
that way?». There is no escaping this disturbing thought except
by a kind of double-dealing. A man who lies and makes excuses
for himself by saying: «not everybody does that», is someone
with an uneasy conscience, because the act of lying implies that a
universal value is conferred upon the lie.

Anguish is evident even when it conceals itself. This is
the anguish that Kierkegaard called the anguish of Abraham. You
know the story: an angel has ordered Abraham to sacrifice his
son; if it really were an angel who has come and said: «You are
Abraham, you shall sacrifice your son», everything would be all
right. But everyone might first wonder: «Is it really an angel, and
am | really Abraham? What proof do I have?».

There was a madwoman who had hallucinations; someone
used to speak to her on the telephone and give her orders. Her
doctor asked her: «who is it who talks to you»? She answered:
«He says it’s God». What proof did she really have that it was
God? If an angel comes to me, what proof is there that it’s an
angel? And if | hear voices, what proof is there that they come
from heaven and not from hell, or from the subconscious, or a
pathological condition? What proves that they are addressed to
me? What proof is there that I have been appointed to impose my
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choice and my conception of man on humanity? I'll never find any
proof or sign to convince me of that. If a voice addresses me, it is
always for me to decide that this is the angel’s voice; if | consider
that such an act is a good one, it is | who will choose to say that it
is good rather than bad.

Now, I’'m not being singled out as an Abraham, and yet at
every moment I'm obliged to perform exemplary acts. For every
man, everything happens as if all mankind had its eyes fixed on
him and were guiding itself by what he does. And every man
ought to say to himself: «Am I really the kind of man who has the
right to act in such a way that humanity might guide itself by my
actions?». And if he does not say that to himself, he is masking his
anguish.

There is no question here of the kind of anguish which
would lead to quietism, to inaction. It is a matter of a simple
sort of anguish that anybody who has had responsibilities is
familiar whith. For example, when a military officer takes the
responsibility for an attack and sends a certain number of men
to death, he chooses to do so, and in the main he alone makes
the choice. Doubtless, orders come from above, but they are
too broad; he interprets them, and on this interpretation depend
the lives of ten or fourteen or twenty men. In making a decision
he cannot help having a certain anguish. All leaders know this
anguish. That doesn’t keep them from acting; on the contrary, it is
the very condition of their action. For it implies that they envisage
a number of possibilities, and when they choose one, they realize
that it has value only because it is chosen. We shall see that this
kind of anguish, which is the kind that existentialism describes, is
explained, in addition, by a direct responsibility to the other men
whom it involves. It is not a curtain separating us from action, but
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is part of action itself.

When we speak of «forloernness», a term Heidegger was
fond of, we mean only that God does not exist and that we have
to face all the consequences of this. The existentialist is strongly
opposed to a certain kind of secular ethics which would like to
abolish God with the least possible expense. About 1880, some
French teachers tried to set up a secular ethics which went
something like this: God is a useless and costly hypothesis; we
are discarding it; but, meanwhile, in order for there to be an
ethics, a society, a civilization, it is essential that certain values be
taken seriously and that they be considered as having an a priori
existence. It must be obligatory, a priori, to be honest, not to lie,
not to beat your wife, to have children, etc., etc. So we’re going to
try a little device which will make it possible to show that values
exist all the same, inscribed in a heaven of ideas, though otherwise
God does not exist. In other words — and this, | believe, is the
tendency of everything called reformism in france - nothing will
be changed if God does not exist. We shall find ourselves with the
same norms of honesty, progress, and humanism, and we shall
have made of God an outdated hypothesis which will peacefully
die off by itself.

The existentialist, on the contrary, thinks it very distressing
that God does not exist, because all possibility of finding values
in a heaven of ideas disappears along with Him; there can no
longer be an a priori Good, since there is no infinite and perfect
consciousness to think it. Nowhere is it written that the Good
exists, that we must be honest, that we must not lie; because the
fact is we are on a plane where there are only men. Dostoyevsky
said: «If God didn't exist, everything would be possible». That
is the very starting point of existentialism. Indeed, everything
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is permissible if God does not exist, and as a result man is
forlorn, because neither within him nor without does he find
anything to cling to. He can’t start making excuses for himself.

If existence really does precede essence, there is no
explaining things away by reference to a fixed and given human
nature. In other words, there is no determinism, man is free, man
is freedom. On the other hand, if God does not exist, we find no
values or commands to turn to which legitimize our conduct. So,
in the bright realm of values, we have no excuse behind us, nor
justification before us. We are alone, with no excuses.

That is the idea [ shall try to convery when | say that man is
condemned to be free. Condemned, because he did not create
himself, yet, in other respects is free; because, once thrown
into the world, he is responsible for everything he does. The
existentialist does not believe in the power of passion. He will
never agree that a sweeping passion is a ravaging torrent which
fatally leads a man to certain acts and is therefore an excuse. He
thinks that man is responsible for his passion.

The existentialist does not think that man is going to help
himself by finding in the world some omen by which to orient
himself. Because he thinks that man will interpret the omen to suit
himself. Therefore, he thinks that man, with no support and no
aid, is condemned every moment to invent man. Ponge, in a very
fine article, has said: «Man is the future of man». That’s exactly it.
But if it is taken to mean that this future is recorded in heaven, that
God sees it, then it is false, because it would really no longer be a
future. If it is taken to mean that, whatever a man may be, there is
a future to be forged, a virgin future before him, then this remark
is sound. But then we are forlom.
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To give you an example which will enable you to
understand forlornness better, 1 shall cite the case of one of my
students who came to see me under the following circumstances:
his father was on bad terms with his mother, and, moreover,
was inclined to be a collaborationist; his older brother had been
killed in the German offensive of 1940, and the young man, with
somewhat immature but generous feelings, wanted to avenge
him. His mother lived alone with him, very much upset by the
half-treason of her husband and the death of her older son; the
boy was her only consolation.

The boy was faced with the choice of leaving for England
and joining the Free French Forces - that is, leaving his mother
behind - or remaining with his mother and helping her to cary on.
He was fully aware that the woman lived only for him and that his
going - off — perhaps his death — would plunge her into despair. He
was also aware that every act that he did for his mother’s sake was a
sure thing, in the sense that it was helping her to carry on, whereas
every effort he made toward going off and fighting was an uncertain
move which might run agroud and prove completely useless; for
example, on his way to England he might, while passing through
Spain, be detained indefinitely in a Spanish camp; he might reach
England or Algiers and be stuck in an office at a desk job. As a
result, he was faced with two very different kinds of action: one,
concrete, immediate, but conceming only one individual; the other
concemed an incomparably vaster group, a national collectivity,
but for that very reason was dubious, and might be interrupted en
route. And, at the same time, he was wavering between two kinds
of ethics: On the one hand, an ethics of sympathy, of personal
devotion; on the other, a broader ethics, but one whose efficacy
was more dubious. He had to choose between the two.
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Who could help him choose? Christian doctrine? No.
Christian doctrine says: «Be charitable, love your neighbor, take
the more rugged path, etc., etc». But which is the more rugged
path? Whom should he love as a brother? The fighting man
or his mother? Which does the greater good, the vague act of
fighting in a group, or the concrete one of helping a particular
human being to go on living? Who can decide a priori? Nobody.
No book of ethics can tell him. The kantian ethics says: «Never
treat any person as a means, but as an end». Very well, if | stay
with my mother, I'll treat her as an end and not as a means; but
by virtue of this very fact, I'm running the risk of treating the
people around me who are fighting, as means; and, conversely,
if 1 go to join those who are fighting, I'll be treating them as an
end, and, by doing that, I run the risk of treating my mother as a
means....

On the other hand, Gide has well said that a mock feeling
and a true feeling are almost indistinguishable; to decide that
I love my mother and will remain with her, or to remain with
her by putting on an act, amount somewhat to the same thing. In
other words, the feeling is formed by the acts one performs; so, |
cannot refer to it on order to act upon it. Which means that | can
neither seek within myself the true condition which will impel
me to act, nor apply to a system of ethics for concepts which will
permit me to act. You will say: «At least, he did go to a teacher for
advice». But if you seek advice from a priest, for example, You
have chosen this priest; you already knew, more or less, just about
what advice he was going to give you. In other words, choosing
your adviser is involving yourself. The proof of this is that if
you are a Christian, you will say: «Consult a priest». But some
priests are collaborating, some are just marking time, some are
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resisting. Which to choose? If the young man chooses a priest who
is resisting or collaborating, he has Already decided on the kind of
advice he’s going to get. Therefore, in coming to see me he knew
the answer | was going to give him, and | had only one answer to
give: «You're free, choose, that is, invent». No general ethics can
show you what is to be done; there are no omens in the world. The
Catholics will reply: «But there are». Granted - but, in any case, |
myself choose the meaning they have.....

Forlornness implies that we ourselves choose our being.
Forlomness and anguish go together. As for «despair», the
term has a very simple meaning. It means that we shall confine
ourselves to reckoning only with what depends upon our will, or
on the ensemble of probabilities which make our action possible.
When we want something, we always have to reckon with
probabilities. | may be counting on the arrival of a friend. The
friend is coming by rail or streetcar; this supposes that the train
will arrive on schedule, or that the street-car will not jump the
track. | am left in the realm of possibility; but possibilities are to
be reckoned with only to the point where my action comports with
the ensemble of these possibilities, and no further. The moment
the possibilities I am considering are not rigorously involved by
my action, | ought To disengage myself From them, because no
God, no scheme, can adapt the world and its possibilities to my
will. When Descartes said: «Conquer yourself rather than the
world», he meant essentially the same thing.....

Actually, things will be as man will have decided they are
to be. Does that mean that | should abandon myself to quietism?
No. First, 1 should involve myself. then, act on the old saw,
«Nothing ventured, nothing gained». Nor does it mean that |
shouldn’t belong to a party, but rather that I shall have no illusions
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and shall do what I can. For example, suppose | ask myself: «Will
socialization, as such, ever come about?». | know nothing about
it. All I Know is that I'm going to do everything in my power to
bring it about. Beyond that, 1 can’t count on anything. Quietism is
the attitude of people who say: «Let others do what I can’t do». the
doctrine | am presenting is the very opposite of quietism, since it
declares: «There is no reality except in action». Moreover, it goes
further, since it adds: «Man is nothing else than his plan; he
exists only to the extent that he fulfills himself; he is therefore
nothing else than the ensemble of his acts, nothing else than
his life»....

Thus, I think we have answered a number of the charges
concerning existentialism. You see that it cannot be taken for a
philosophy of quietism, since it defines man in terms of action;
nor for a pessimistic description of man - there is no doctrine
more optimistic, since man’s destiny is within himself; nor for
an attempt to discourage man from acting, since it tells him that
the only hope is in his acting and that action is the only thing that
enables a man to live. Consequently, we are dealing here with an
ethics of action and involvement.

Nevertheless, on the basis of a few notions like these, we
are still charged with immuring man in his private subjectivity.
There again we're very much misunderstood. Subjectivity of the
individual is indeed our point of departure, and this for strictly
philosophic reasons. Not because we are bourgeois, but because
we want a doctrine based on truth and not a lot of fine theories,
full of hops but with no real basis. There can be no other truth
to take off from than this: «l think; therefore, 1 exist». There we
have the absolute truth of consciousness becoming aware of itself.
Every theory which takes man out of the moment in which he

411



becomes aware of himself is, at its very beginning, a theory which
confounds truth, for outside the Cartesian cogito, all views are
only probable, and a doctrine of probability which is not bound
to a truth dissolves into thin air. In order to describe the probable,
you must have a firm hold on the true. Therefore, before there can
be any truth whatsover, there must be an absolute truth; and this
one is simple and easily arrived at; it’s on everyone's doorstep, it's
a matter of grasping it directly.

Secondly, this theory is the only one which gives man
dignity, the only one which does not reduce him to an object.
The effect of all materialism is to treat all men, including the one
philosophizing, as objects, that is, as an ensemble of determined
reactions in no way distinguished from the ensemble of qualities
and phenomena which constitute a table or a chair or a stone. We
definitely wish to establish the human realm as an ensemble of
values distinct from the material realm. But the subjectivity that
we have thus arrived at, and which we have claimed to be truth,
is not a strictly individual subjectivity, for we have demonstrated
that one discovers in the cogito not only himself, but others as
well.

The philosophies of Descartes and kant to the contrary,
through the «l think» we reach our own self in the presence of
others, and the others are just as real to us as our own self. Thus,
the man who becomes aware of himself through the cogito also
perceives all others, and he perceives them as the condition of
his own existence. He realizes that he cannot be anything (in the
sense that we say that someone is witty or nasty or jealous) unless
others recognize it as such. In order to get any truth about
myself, ] must have contact with another person. The other is
indispensable to my own existense, as well as my knowledge
about myself. This being so, in discovering my inner being, |
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discover the other person at the same time, like a freedom placed
in front of me which thinks and will only for or against me. Hence,
Let us at once announce the discovery of a world which we shal
call «intersubjectivity»; this is the world in which man decides
what he is and what others are.
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