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PREFACE

WHATEVER view may be taken of the respective merits of
Arabic and Persian poetry, I think it will generally be
allowed by those familiar with the mystical literature of both
nations that the Arabs excel in prose rather than in verse,
while the Persian prose-writers on this subject cannot be
compared with the poets. Faridu'ddin ‘Attdr, Jaldlu’ddin
Rimf, Héflz, and Jémi—to mention only a few of the great
Persian poets whose works, translated into various languages,
have introduced the religious philosophy of $ifiism to a rapidly
widening circle of European culture—are as much superior to
their Arab rivals, including even the admirable Ibn al-Férid,
a8 the Futdhdt al-Mukkiyye and the Fusis al-Hikam are
superior to similar treatises in Persian. The Tarjumdn al-
Ashwdg is no exception to this rule. The obscurity of its
style and the strangeness of its imagery will satisfy those
austere spirits for whom literature provides a refined and
arduous form of intellectual exercise, but the sphere in which
the author moves is too abstract'and remote from common
experience to give pleasure to others who do not share his
visionary temper or have not themselves drawn inspiration
from the same order of ideas. Nevertheless, the work of
such a bold and subtle genius deserves, at any rate, to be
studied, and students will find, as a reward for their labour,
many noble and striking thoughts and some passages of real
beauty. The following lines are often quoted. They express
the $4ff doctrine that all ways lead to the One God.

‘My heart has become capable of every form; it isa pasture
for gazelles and a convent for Christian monks,

And a temple for idols and the pilgrim’s Kaba and the
tables of the Tora and the book of the Koran.

I follow the religion of Love: whatever way Love’s
camels take, that is my religion and my faith.’'!

1 xii, 13-15.
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The present edition was designed in the first instance
for the Journal of the Royal Asiatic Society, and is now
‘published in its original shape. I will not repeat or expand
what I have said in my brief introduction concerning the
date of composition, the different recensions of the text, the
method of interpretation, and the general character of these
remarkable odes, but it may be useful to indicate in a few
words some of the principal theories which are shadowed
forth symbolically in the text and revealed more explicitly
in the author’s commentary. Although the Tarjumdn al-
Ashwdq affords material for an essay on Ibn al-‘Arabi’s
theosophy, I feel, speaking for myseclf, that further study of
his works is necessary before such a task can be attempted
with advantage. Much valuable information is contained in
a treatise on Monism by ‘Ali b. Sultin Muhammad al-Qdri
al-Harawi >—a polemic directed against Ibn al-‘Arabi and his
followers who held that all Being is essentially one with God,
notwithstanding its apparent diversity. This pamphlet was
written in answer to a champion of Ibn al-‘Arabi, who had
collected under twenty-four heads various passages in the
Futihdt and the Fusis, to which objection was taken by
orthodox theologians, and had endeavoured to justify the
author against his critics. ‘Ali al-Qdri regards Ibn al-‘Arabi
as a dangerous infidel and gives him no quarter. Of course
the offending passages admit of more than one interpretation,
and the author would doubtless have repudiated the con-
struction put upon them by theologians. Their pantheistic
import, however, cannot be explained away. I have classified
the following examples for the sake of convenience and have
added a few references to the commentary on the Tarjumdn.

1. God and the World. Ibn al-‘Arabi says inthe Futiéhdt,
‘Glory to God who brought all things into existence, being

Himself their substance (\2 oy st a>,!). He is the

! Brockelmann, ii, 394. The work in question is entitled 3»} 55 A )
9}?‘)“ It appeared, together with several other tracts on the same

subject, in & volume published at Constantinople in 1294 A.H., a copy of
which was given to me by Dr. Rizd Tevfiq.
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substance of every object in manifestation, although He is
not the substance of objects in their essences’! And again,
in the Fugis, ‘God manifests Himself in every atom of
creation: He is revealed in every intelligible object and
concealed from every intelligence except the intelligence of
those who say that the Universe is His form and ipseity
(&3 g2y &5, go0)s inasmuch as He stands in the same relation to
phenomenal objects as the spirit to the body.’

2. God and Mun. ‘Man is the form of God and God is
the spirit of Man.’ ‘Man is to God as the pupil to the eye:
by means of himm God beholds the objects which He has
created” < Man’s origin is both temporal and eternal; he is
an organism durable and everlasting.” ‘Man is the substance
of every attribute wherewith he endows God: when he
contemplates God he contemplates himself, and God con-
‘templates Himself when He contemplates Man. Hence Abt
Sa‘id al-Kharrdz said that he was a face and tongue of God,
who is called by the name of Abd Sa‘dd al-Kharrdz and also
by other temporal names, because God unites all opposites
in Himself.

God dwells in the heart of Man (vi, 1), and Man, invested
with Divine qualities, is a mirror which displays God to
Himself (x, 2). Divine qualities may justly be attributed
to anyone who is so transported from himself that God
becomes his eye and his car (x, 1). Although union with
God is not possible while the body exists (v, 2), Ibn al-
‘Arabi, like Plotinus, holds that ‘deification’ is attainable
(xxiv, 3).2 Elsewhere he says that knowledge of God is the
utmost goal that can be reached by any contingent being
(xvii, 5). This knowledge is gained solely by means of
Faith and Contemplation, which Reason may serve if it
consents to lay aside its reflective faculty (iii, 2, 5). What,
then, is the end of knowledge? Apparently, a state of
Nirvana or transcendental unconsciousness, .3} o N

1 Cf. xx,25: ‘The Divine attributes are manifested in creation, but the
Divine essence does not enter into creation.’
2 Cf. xxv, 7.
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(v, 6). The phenomenal vanishes in presence of the
Eternal (xx, 19).

8. Religion. Since all things are a manifestation of the
Divine substance, it follows that God may be worshipped in
a star or a calf or any other object, and that no form of
positive religion contains more than a portion of the truth.
‘Do not attach yourself, Ibn al-‘Arabi says, ‘to any particular
creed exelusively, so that you dishelieve in all the rest;
otherwise you will lose much good, nay, you will fail to
recognize the rveal truth of the matter. Let your soul be
capable of embracing all forms of belief. God, the omni-
present and omuipotent, is not limited by any one creed, for
He says, “ Wheresoever ye turn, there is the face of Allah”
(Kor. ii, 109) ; and the face of a thing is its reality.) It is
vain to quarrel about religion. ¢ Everyone praises what
he believes ; his god is his own creature, and in praising it
he praises himself.  Conscequently he blames the belicfs of
others, which he would not do if he were just, but his dislike
is based on ignorance. If he knew Junayd’s saying—the
water takes its colour from the vessel containing it”—he
would not interfere with the beliefs of others, but would
pereeive God in every form and in every belief.” ! The Divine
substance remains unchanged and unchangeable amidst all
the variety of religious experience. ‘Those who worship
God in the sun behold a sun, and those who worship Him in
living things see a living thing, and those who worship Him
in inanimate objects see an inanimate object, and those who
worship Him as a Being unique and unparallcled see that
which has no like’ (xii, 13). In a noteworthy passage Ibn
al-‘Arabi seeks to harmonize Islam with Christianity. The
Christian Trinity, he says, is essentially a Unity which has
its counterpart in the three cardinal Names whereby God is
signified in the Koran, viz. Allah, ar-Rahmdn, and ar-Rabb
(xii, 4). Islam is peculiarly the religion of Love (xi, 15),
and God’s mercy is denied to none, be he Moslem or infidel,
who invokes Him in the extremity of his need. Even if it

1 Cf. xiii, 12.
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so be that the unbelievers shall remain in Hell for ever, they
will at last feel its fiery torments a pleasure and delight.

Ibn al-‘Arabf is said to have claimed that he was the Seal
of the Saints, as Muhammad was the Seal of the Prophets,
and also that the Saints are superior to the Prophets, but it
is very doubtful whether these accusations are well founded.
He seems to have maintained that the Prophets, in so far as
they are Saints, derive their knowledge from the Secal of the
Saints, and that the Prophets in virtue of their saintship are
superior to the Prophets in virtue of their prophetic dignity
(cf. iv, 1; xviii, 8). He does assert, however, that he had
reached a spiritual degrec which was not attained by any of
his peers (xxiv, 4).

I desire gratefully to acknowledge the valuable assistance
of Sir Charles Lyall, who read the text and translation in
manuscript, and made a number of suggestions, nearly all of
which I have inserted in the book while it was passing
through the press. The fact that it has undergone his
criticism enables me to offer it to students of Arabic
poetry with more confidence than would otherwise have
been possible. My thanks are due also to the Librarian of
the University of Leiden, who caused two MSS. of the
Tarjumdn to be sent to Cambridge, and allowed them to

remain there as lono as thev were reanired.






THE TARJUMAN AL-ASHWAQ

AvLTHOUGH ITbn al-‘Arabi (560-638 A.H.) is the most celebrated
of all Muhammadan mystics, the only one of his 150 extant
works that has hitherto appeared in a European edition is
the brief glossary of Sufi technical terms (cs\sYasl) which
was published by Fluegel in 1845, together with the Zarifdt
of Jurjdni, under the title of Definitiones theosophi Mokhji-
ed-din Mohammed ben Al vulgo Ibn Arabi dicti. So far
as I am aware, none of his books has been translated into
any Europecan language, and no trustworthy account can yet
be given of his vast theosophical speculations, which produced
an extraordinary impression throughout the Moslem world.
By far the larger portion of his writings is in prose, but the
poetical remnant includes a Diwdn of about 450 pages
(published at Biliq in 1271 A1) and several smaller
collections. Onme of these is the ZTurjumdn al-Ashwdq or
‘ Interpreter of Desires’. The fact that it is accompanied
by a commentary, in which the author himself explains the
meaning of almost every verse, was the principal motive
that induced me to study it; its brevity was a strong
recommendation ; and something, I suppose, may be attributed
to my possessing an excellent MS., which, as is noted on the
last page, has twice undergone collation and correction.

A curious problem of literary history is involved in the
question of the date at which the poems and the commentary
were composed. The MSS. of the Tarjumdn al-Ashwdq
exhibit three different recensions. The first recension,
represented by Leiden 875 (2), Brit. Mus. 1527 !, and Gotha
2268, contains the poems without the commentary. In his
preface Ibn al-‘Arabi refers to his arrival in Mecca in
598 A.H.,, and Dozy assumed—on insufficient grounds, as
I shall presently show—that the poems were composed in
that year. They were condemned by some devout Moslems

B
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as ‘vain and amatorious’, and in order to refute his crities
the author issued a second recension, represented by Leiden
641 and Brit. Mus. 7547, containing the same poems with
a commentury and a new preface, in which he declares that
he composed these poems, while visiting the holy places at
Mececa, in the months of Rajab, Sha‘bdn, and Ramaddn,
611 a.H.  The third recension is represented by Bodl. (Uri)
1276, Munich 5241, Berlin 7750 and 7751, and the MS. cited
by Hdjji Khalifa (Fluegel's edition), ii, 276. It agrees with
the second in giving the date of composition as 611 A.H., but
includes a statement of the circumstances which caused the
author to write his commentary.

My MS. seems to be unique! in so far as it contains
the preface belonging to the first recension and also the
additional statement which differentiates the third recension
from the second.

Dozy, as I have said, believed that the true date of
composition, namely 598 A.H., was given by the author in
the preface to the first recension, and that on publishing
the second recension he post-dated it by thirteen years.
‘To wipe out the memory of his offence the poet not only
proved by means of his commentary that Heavenly, not
earthly, love was the theme that inspired him, but he also
pretended that the poems were composed at a different time;
by which artifice, though he could not deceive those who had
read them before, he might dupe anyone who had heard
people talk of them and the scandal produced by them.’?

Before considering the justice of Dozy’s eriticism it will be
well to set forth the evidence more fully than he has done.
I shall therefore summarize the contents of the prose sections
which formn an introduction to the text of the poems.

1 Perhaps I should say ‘almost unique’, since Pertsch’s description of
Gotha 2269, which is defective at the beginning, leads me to suppose that
it resembles my MS. in this particular. The Gotha MS., however, has
the date 611 A.w., which is wanting in mine. .

2 Letden Cat., ii, 77. The last clause, as printed, runs: ‘qui de iis deque
magni offensione cuius causn exstiterant, fando audiverant,’ i.e. ‘the
scandal which had produced them’. Dozy cannot have meant to write this,
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1. PREFACE TO THE FIRST RECENSION!

On his arrival at Mecca in 598 A.H. Ibn al-‘Arabi found
a number of scholars and divines, both male and fema,le,l
whose ancestors had emigrated from Persia in the early days
of Islam. He particularly mentions Makinu’ddin Abit Shuji
Zihir b. Rustam b. Abi 'r-Rajd al-Isbahdni and his aged sister,
Fakhru 'n-Nisd bint Rustam. [With the former he read the
book of Abt ‘Isé at-Tirmidhi on the Apostolic Traditions.
He begged Fakhru 'n-Nis4 to let him hear Traditions from her,
but she excused herself on the plea of her great age, saying
that she wished to spend the last years of her life in devotion.
She consented, however, that her brother should write for
Tbn al-‘Arabi, on her behalf, a general certificate (&3\= 3 )-\>\)
for all the Traditions which she related ; and he received
a similar certificate from Makinu ’ddin himself.]?

Makinu ’ddin had a young daughter, called Nizdm and
surnamed ‘Aynu ’sh-Shams wa ’l-Bahd, who was exceedingly
beautiful and was renowned for her asceticisin and eloquent
preaching. [The author says that he would have descanted
on her physical and moral perfections .had he not been
deterred by the weakness of human souls, which are easily
corrupted, but he eulogizes her learning, literary accomplish-
ments, and spiritual gifts.] Ibn al-‘Arabi observed the
nobility of her nature, which was enhanced by the society
of her father and aunt. He celebrated her in the poems
contained in this volume, using the erotic style and
vocabulary, but he could not express even a small part of
the feelings roused in him by the recollection of his love for

her in past times (s.29, i) sax Lo (am Q& ¢4 ‘J}
g rm.s, 23, r;} o i), [Here my MS. adds:
‘ Nevertheless I have put into verse for her sake some of
the longing thoughts suggested by those precious memories,

! T follow the text of my MS. The passages which occur in it, but not in
the Leiden MS. 875 (2), are enclosed in square brackets. The Arabic text
will be found below.

2 Instead of the foregoing passage the Leiden MS. 875 (2) has: °And
I received a certificate from both of them.’
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and I have uttered the sentiments of a yearning soul and
have indicated the sincere attachment which I feel, fixing
my mind on the bygone days and those scenes which her
society has endeared to me’ (_ulslly gy wraidl agdll Glacal
(.._:J_!..J\).] The author continues: ‘Whenever I mention
a name in this book I always allude to her, and whenever
I mourn over an abode I mean her abode. In these poems
I always signify Divine influences and spiritual revelations
and sublime analogies, according to the most excellent way
which we (Stfis) follow . . . God forbid that readers of
this book and of my other poems should think of aught
unbecoming to souls that scorn evil and to lofty spirits that
are attached to the things of Heaven! Amen!’

[Thesc pages include the love-poems which I composed at
Mecca, whilst visiting the holy places in the months of
Rajab, Shabdn, and Ramaddn. In these poems I point
(allegorically) to various sorts of Divine knowledge and
spiritual mysteries and intellectual sciences and religious
exhortations. I have used the erotic style and form of
expression because men’s souls are enamoured of it, so that
there are many reasons why it should commend itself.]

2. PREFACE TO THE SECOND RECENSION

After giving a list of Ibn al-‘Arabi’s names and titles, the
text proceeds as in the last paragraph within square
brackets : ‘< These pages include the love-poems which
I composed at Mecca . . . in the months of Rajab, Sha‘bén,
and Ramaddn in the year 611. In these poems,’ etc.,
without further variation.

3. PREFACE TO THE THIRD RECENSION
This is identical with the last, but contains in addition
the following statement of the motives which induced the

author to write his commentary.!
‘I wrote this commentary on the Diwdn entitled Tarjumdn

! In some MSS. this statement does not form part of the preface, but is
placed after the text and commentary. It occurs in my MS. on fol. 140a.



THE TARJUMAN AL-ASHWAQ 5

«l-Ashwdg, which I composed at Mecca, at the request of
my friend al-Masdd Abt Muhammad Badr b. ‘Abdallah
al-Habashi al-Khddim and al-Walad al-Bdrr Shamsu ’ddin
Ismddl b. Stdakin an-Nuri! in the city of Aleppo. He
(Shamsu ’ddin) had heard some theologian remark that the
author’s declaration in the preface to the Tarjumdn was
not true, his declaration, namely, that the love-poems in
this collection refer to mystical sciences and realities.
“ Probably,” said the critic, “ he adopted this device in order
to protect himself from the imputation that he, a man
famous for religion and piety, composed poetry in the erotic
style.” Shamsu ‘ddin was offended by his observations and
repeated them to me. Accordingly, I began to write the
commentary at Aleppo, and a portion of it was read aloud
in my lodging in the presence of the above-mentioned
theologian and other divines by Kamdlu ’ddin Abu '1-Qdsim
b. Najmu ’ddin the Cadi Ibn al-‘Adim 2*—God bless him !
I finished it with difficulty and in an imperfect manner, for
I was in haste to continue my journcy, on the date already
mentioned.> When my critic heard it he said to Shamsu 'ddin
that he would never in future doubt the good faith of any
Sufis who should assert that they attached a mystical
signification to the words used in ordinary speech; and he
conceived an excellent opinion of me and profited (by my
writings). This was the occasion of my explaining the
Tarjumdn.’

I have now laid before the reader nearly all the available
materials for a solution of this problem. How, then, does it
stand with the charge of falsification brought by Dozy
against Ibn al-‘Arabi?

Dozy’s theory seems to me untenable on the following
grounds :—

! He wrote commentaries on two treatises by Ibn al-‘Arabi (see
Brockelmann, i, 443).

? This is the well-known historian of Aleppo.

3 No date is mentioned in my MS. According to Héjji Khalifa (ii, 277),

the author finished his commentary in the second Rab{‘, 612 A.H. (July-
August, 1215 A.p.), at Agsaray (in Lycaonia).
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(«) Ibn al-‘Arabi does not imply, in the preface to the
first recension, that the poems were composed in 598 A.H.
Although he only arrived at Mecca in that year, he speaks
of his acquaintance with Nizdm, the daughter of Makinu 'ddin,
as something past, and of Makinu ’ddin himself as no longer
alive.

(b) The hypothesis that 598 A.H. was the date of com-
position is not required. No arguments have been advanced
to show that the date given by the author, 611 a.n, is
impossible or unlikely. There is nothing incredible in the
statement that, while visiting the holy shrines at Mecea in
this yecar, the author was inspired by those familiar scenes
to celebrate in mystical fashion the feclings of love connccted
with an earlier period of his life.

(¢) The poems themselves contain evidence that they were
not composed at the date which Dozy attributes to them.
The second and third verses of the thirty-second poem run
as follows:—

C.JEK ,S:zJ\ J)L o e «.\3} * t's.‘sb‘ U-‘-‘m Ay \_5‘*““! U/‘L“

Ibn al-‘Arabi was 50 years old when he wrote these
verses.2 He was born in 560 A.H.,, so that in 598 A.H. his
age was only 88. In 611 AH. he was 51. To say ‘50’
instead of ‘51’ is a small poetical licence, which needs no
apology, whereas on Dozy’s supposition the author must
have antedated his age and post-dated his poems by
considerably more than a decade in each case.

We may therefore conclude that Ibn al-‘Arabi’s account
of the matter is correct, and that the composition of the
Tarjumdn al-Ashwdq was finished in Ramaddn, 611 A.H.
(January, 1215 A.p.). A few months afterwards the author
began to write his commentary at Aleppo, for H4jji Khalifa
tells us that it was completed in Rabi‘ ath-thdni of the
following year (August, 1215 A.D.).

! This is indicated by the words u“.u A ca -, which follow his name.
 Another reference to the poet’s age occurs in xxxvi, 2.
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The further question, whether Ibn al-‘Arabi was quite
sincere when he claimed that his poems were intended
to be mystical in spirit, though erotic in form, must,
I think, be answered in the affirmative. Students of
Oriental poetry have sometimes to ask themselves, ‘Is
this a love-poem disguised as a mystical ode, or a mystical
ode expressed in the language of human love ?” and to
acknowledge that they cannot tell. Here, however, the
balance is not so mnicely poised that every reader may be
allowed to choose the interpretation which pleases him.
Some of the poems, it is true, are not distinguishable from
ordinary love-songs, and as regards a great portion of the
text, the attitude of the author’s contemporaries, who refused
to belicve that it had any esoteric sense at all, was natural
and intelligible ; on the other hand, there are many passages
which are obviously mystical and give a clue to the rest. If
the sceptics lacked discernment, they deserve our gratitude for
having provoked Ibn al-‘Arabi to instruct them. Assuredly,
without his guidance the most sympathetic readers would
seldom have hit upon the hidden meanings which his fantastic
ingenuity elicits from the conventional phrases of an Arabic
qustda  But the fact that his explanations overshoot the
mark is no proof of his insincerity : he had to satisfy his
critics, and it would have been difficult to convince them
that the poems were mystical in spirit and intention unless
he had given a precise and definite interpretation of every
line and of almost every word. The necessity of entering
into trivial details—an Arab is in any case apt to exaggerate
details at the expense of the whole—drives the author to
take refuge in far-fetched verbal analogies and causes him
to descend with startling rapidity from the sublimne to the

! The author admits that in some passages of his poems the mystical
import was not clear to himself, and that various explanations were

suggested to him in moments of ecstasy: yd» z e kS’ L_c); a8\
— a ch uﬁ.‘. t-.a")n J_.'Q FECP &)\LA ‘Jb}.c} beata i
il oyl (G lad) sakeey Lo (N. 550, at foot).



8 THE TARJUMAN AL-ASHWAQ

ridiculous. We have seen that when he published his
commentary he omitted from the preface those passages
relating to the beautiful and accomplished Nizdm which
occur in the first recension. No doubt they had been
misunderstood ; it was inevitable that they should excite
suspicion. To cancel them was merely to deprive his critics
of a powerful weapon against which he could not defend
himself effectively. For, if Nizdm was to him (and manifestly
she was nothing else) a Beatrice, a type of heavenly perfection,
an embodiment of Divine love and beauty, yet in the world’s
eyes he ran the risk of appearing as a lover who protests his
devotion to an abstract ideal while openly celebrating the
charms of his mistress. In the poems she is scarcely ever
mentioned by name, but there are one or two particular
references which I will quote here :—

‘Long have I yearned for a tender maiden, endowed with prose
and verse ( f.\‘.i-J/. Y '), having a pulpit, eloquent,

One of the princesses from the land of Persia, from the most
glorious of cities, from Isfahdn.

She is the daughter of ‘Irdq, the daughter of my Imsém, and
I am her opposite, a child of Yemen.’

(XX, 15-17.) ~
* O my two comrades, may my life-blood be the ransom of a slender
girl who bestowed on me favours and bounties !

She established the harmony of union, for she is our principle of
harmony (Lwe\ls): she is both Arab and foreign: she makes
the gnostic forget.

Whenever she gazes, she draws against thee trenchant swords,

and her front teeth show to thee a dazzling levin.’
(XXIX, 18-15.)
‘ Verily, she is an Arab girl belonging by origin to the daughters
of Persia, yea, verily.
Beauty strung for her a row of fine pearly teeth, white and pure
as crystal.’
(XLII, 4-5.)
Since I do not propose either to discuss the poems from
a literary and artistic standpoint or to give an account of
the mystical doctrines which the author has occasion to
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touch upon in the course of his commentary, it only remains
to describe the MSS. which I have used in preparing this
edition.

1. A MS. in my collection, dated 1029 A.H. It contains
both the text of the poems (written with red ink) and the
commentary. Inscriptions on the last page certify that it
has been twice diligently collated and corrected. In referring
to it I shall use the designation N.

2. A MS.in the Leiden University Library, Cod. 875 (2)
Warn. (see Dozy’s Catalogue, ii, 74). It contains only the
text of the poems, with a preface, and is dated 992 A.H. In
referring to it I shall use the designation L.

3. A MS. in the Leiden University Library, Cod. 641
Warn. (see Dozy’s Cutulogue, ii, 75-7). It is dated 984 A.m.,
and contains both text and commentary. In referring to it
I shall use the designation M.

The Arabic text printed below is based on N., and the
variants in LM. are noted at the foot of the page. The text,
which exhibits many grammatical and metrical irregularities,
is not vocalized in any of these MSS.

The commentary in N., from which my translation is
made, is sometimes not so full as that in M. The latter
includes a few excerpts from the Futihdt al-Makkiyya.
The English version of the commentary is usually very much
abridged, but I have rendered the interesting and important
passages nearly word for word.!

I shall now transcribe the text of the preface and the
poems according to N. The Arabic text will be followed by
an English version of the poems, with annotations based on
the author’s commentary.

! The correct title of the commentary seems to be d)L‘z-j\) }3\5...'\“ A\ 0
s s s & i is der o .
0‘)"’ N UL“?J’ b S it is derived from the phrasej)lg.._\“ b
h:}LE'i\}, which occurs in the preface (p. 12, 1. 7infra). The erroneous reading
d}L‘éﬁ\ is found in most MSS., and H4jji Khalifa gives the title of the
% p
commentary as -;}Lg)“. ;\a. ..\S\ 4":.3
d C

P
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THE ARABIC TEXT

\

S b e et ¢ it ) sad

a5y Lo dune® danndd! dal 0 = gy S Jast' & ALt
‘.z;,',’g} &'.," s u..’/.\&U J.E."/.:‘ ‘ Kiey ko judl e J‘JL&‘}
Somlive & Y 56 C A &y Pl B0 e Lo Jaer
5 o et & adl AUl e Al ey gy 18y KU
TN PLV| VERRIIRVE ‘s,., oty drgh JaShy Courall,
e ¢ eV gty © I S opasll, ¢ AR Qi
ey GLad ds £y L 96w Ll Ty aas?y o
CAo JNC e Bl Nl e Zelaer g condl] b lbaeas,
)T}i&..- ('é&‘, = r@.& )‘ [,3} ¢ ’\_mj) &./o)\_\:bﬁ J\?) W ¢ swa“,
LTS LR GRS R Y RS W PR CRN R S DY
:\:..5\/. u}\x}' 3 da>, cb\.@,&)“. \?JS\ o.;\ B s ] )E‘I, t\g"
A Ll ) oy Ll & Sl dags dalle ) dzuatl
o \)'.:if} dag...&s“ S h_:.:\u-/.:“ st gj?‘ ol e Leani]’
S b D6 o) ke iy LR deliaz SV
et Sl Gy b ¢ anitiall Gl sl a6 s
“Ldf'\} ‘J\? A /.s':l J_g“s\ﬁ;n S5 m-.\w\,.\/. CRETAVItDIPSICIR I
oty f el i gy ) P lede Y et oty

YL et , P L. oow.

L. s e, W i PN ey
L pSy iy ey S L KL
! N.,g\.

¥ Here L. proceeds : lagan JS o e ls bge dt sy wasly
-é\ i V3¢ S 55l (p. 11, 1. 9).



THE TARJUMAN AL-ASHWAQ 11

S Jaddl e Gt &l I e e adb e ey ¢ oY)
i Lgal iy Lo o € oLy gl ¢ 3l © o a5 cooally
Jst Ll

SIPVRIRRBID | RV | PR A A L X (P

Wbl gonsd Gils 5l lgns Bl W sy ol Lgamst il
e abs Ll Sy Ll amdoy &S00 ey e ) (o) s

\G""‘ J....' \5.1.4.: Lh.a.s 4‘“ L..,m—)/’ \::;‘ Lol b)\>-\} &:L:. A.'Lc)mn
[U-‘-‘"m Al,\“g u..\;ﬂ (.Lo‘ * u:M\ o): 3;\4):“ SR

IS s\_n.\b adil C s ae o ane ) ) F PRV R RV
@ Chliaall sy el s, AT gy gl
eloplodl colallell o sloedly Guaddl e i, N (ERESAL W)
by plaed aad) oV iy € a2 B € ol el
oy Cemail gl (TP L e ¢ u')k}\ §emlt e
e b V/"" ik ) PPN sad ol ¢ epesl u.:j'>-,\
J':Z.'LS‘ /..:s ds u)‘:] IXYE b o ot e o u, Cracle
fom ol Ldond) w il Yyly ¢ sl J,\m & ,;\ 5\_34;
Ll g L s S EAVEL w\f»\ B! .m
L g ot ll s 2 S Ch d,
iagzy  daghie oz dlul, dw)..s" dds ol u\_..m,\
Clgoly Sapm ¢ padl Gl € oSN Eiplw ¢ Wjae ay € ¢ ano
)@\ o ¢ Olaud! u-‘-‘"“ o ‘.5‘.'._,,._’) Colas ® el \@g‘.\\z &y 4
wodzs ¢ aalal g le 2 1 ey aala g B pal ¢ ol
ke ® € Callallly Goli)) e alas Ly € hleall gl il
i L. blyslt PLe, * L. om.
L. om. the next four words.
> L om. from here to ke J:Xb}, p-12, L. 1.
Nolbs gt o, TN gally.
® See the Mardsid under ol ’N. leale.



12 THE TARJUMAN AL-ASHWAQ

Lo v Lgld S \4‘..:‘ S Laeld [C R &y ¢ UG daer
I ROV R Lok olis ally Bl dase e U3 IV Sl
J}s.“ g_a /' ¢ L‘:’-‘) h.’\:m) Q\..«»L._v AJ)LO.“ um:-\ uLﬂ\ RV
S \Jb\.an 5)@“’; C lee a3l,1° ¢ bags (.:.\:/. “ lad, (._{)5 o
¢ dd\)".; u..fu ot u—\.‘ U ¢ ')L:)!L. }_)_\5-&“ < o ¢ J\_,,:.’bm
\'L)\, ¢ r;..\.w.!\ deddly \_.\A.m\ Catadl e o b e oy

Sy ¢ oSV L A Vi a;_»\ \JQ [¢ o, bl
o 5 13 3 aala Lag ey € el Lalas Lot Sl
u\r..:\ml\ ) ;_A!)...M C eIt ottt Vsl
LS (VR S B P COA PO AL PR L S LU PS)
ally ¢ s Jte Sy Yy ¢t adl W e dlY 5, el
G Yl Jlabls e e Sl pley 52t lda U pany
PR R T VU] BSUR I & I PYON| I ol C ol il
;_-:.;Jﬁi.:\é]g ! SOg aRy d‘.s“ Jaiy lly 508 <, ) & jx)
Bay a il coloW o azalai Lo 00 0 G eoalsy Sl dlt
u\.a'n), u\.ASo:), L__A?) é d)Lﬁ’-‘J—‘ J\:- 4..; \@ALL) Jl.u AS.H \@}.ﬁa

Gl oty JiR L...\.» JJ‘.» ot a) .«S vla>. Claz,d
XL [uub g_(‘o & daially

'Ll g AR
® L. om. from here to r.»}.ﬂ\ U.J.g"b 1kl L. 9.
! L. Bl ’ L. Sl
% Kor. 20, 66. " Kor. 93, 4.

® 80 LN., but the sense seems to require Ln.
¥ L. om. from here to o\l last line.
10 L. g;\.gm J)\ M.)ub} .



THE TARJUMAN AL-ASHWAQ

NS S WP g A 00 T 6 I A U W4
Lt b a0, 0 Ly 1 L 5 ) 1S,
\_A;,x Lgss &m)\),..’b,\ x gt Gl 0 el L) 13,
STyl ks 583 o s a3 Los o) 1325,
Lail Tl 1312500 10y » g LB 1) sdt? 188,
gl 55, Ll il # Yyonig 3 s\.\_.r PREIRL

Lo iy 5l ugmat ) T a6ty
N e ) t\_,, PR =S PR Y=
L) g Jload ) o 1% % LBl e ) oy b
o b 3l ) (Al o) % L)l U ol st

13

3 gyt 1 ladlb w aogf loansl s Tg 1 1

[ < ?0 e T ?,

g 317 ) AfB 0 385 oo e 19001 LadS
[ -~ z 3

PV NS L PYIE T S e RS WP L PSP

Laleidl by 2 e 3 e Sy 0 i olgd yf solsid

USRI FENER YD KNS S E §

6 e gL DT, 5 Lapll e Sbladl s 5T

L £
\_4..\_3

! M r\id .

2L Ly et sl
M. . ‘M . P M. 2.
® This verse is the fourth in L.
"Ll Mol Jha ot coly b Qwaad 1.
® For Jus.,
L.J\.»)\[.La, M. b ) Jls ).
Y For J\n LM, U*’)'““S
2 M d(....‘ﬁa, so N. in marg.’ UM g .
oB AVIPERS B L Sl



14 THE TARJUMAN AL-ASHWAQ
A ol Sgbl el Ul & J e LK a0
LI e o il e Ll S o ol eudl

lgasol eol ol LS.Jj,as-’ J_n)“ ol.. kb, u...\.ﬂ J.?\
A>‘ JLA UK}! L.S " oY <-w.£) \@ tM‘

‘,ﬁfc ‘./_wi..; :;" # \3’53 J=d ,_5);.; ey

‘)—i— —.S r—b‘}— r‘ * ALo.d b‘ _J:‘i
\)i.\)) U)-é-“ S # st L_:\_.v A s
h—aﬁ..“:}_‘é‘ &Z.H e <R_-§ o du}.a ) }x.a\ Ls J‘
Ly i dne Sy Goly Gl \43\@ be v:b \<- a),\s:'
e i el S e
J,m laa o i Kiley Jyle ey Ko 2em i
y & mall am I JL«H Z2 Jody Sy e Syl JS el
J.: JL«- st S o pld oYy leear BgTOA
e saw el b ol b
‘.ﬂ.; —x :5\ * d)d,l _5‘.)\53'}

W pny ol Olasdl o d ) sade by e i
‘}_-'JL!N) &n J)&}“ c)iA.)' ¥ Lo Slae Waten g.bﬁ.! &3ijn o &
\,m, ol ol lyal oal 51
Jo St Jlud ey K Ly \)43.“: » L) edllis

L—JJU!.\:{ ub\o\,u‘_g,.\_,..,\iuﬂm[.\ CBNW

Kl ol & ¥ pd) SU)Y



THE TARJUMAN AL-ASHWAQ 15

lo e b ipanall gy i Les 1y UG, s la
Jm,;‘ um) J,m Y s w\,gx )..xx‘ r*‘“ e sl
L msé\ e i u,.» pe A o ),;c} d.\, uu
! 'rj gty b 25 et all if el (Kl
Ve &l iyl Laaas el ok, (K0 an e
e bl - b iyt
I

\)ﬁf-g:,i;f:i ® “"JUL.G ._;unw !
‘).Lf.f.: u" g‘ * (650 ,_J m\ _$
‘)-i_l_.b r..lb‘ j_.J ‘ *® ‘)AL’.; "('.._.b‘ _3

\)ifa)\/. g’@H o ;_:55-” g,:\g)“\ ;\>. ¢
r L. ;\ for {.‘ . t L. J\>-; this is the original reading

. F
7
z
| e

of N., but the final o has been erased by a corrector.
II

.“._'.,\,-QJT et s a3y T % Lol J).._H Il 451 12 L

iy 53T St Gt Ll s gL BT 550 IS e
“-’-)blr-e: &4m34m * 55l E\@J‘ ul"" ,u\o\
g by oo i 15T 1@1;;@_;;% CE 3] i

- CE E z

.-—d}—a’i ksu@ L—é—fdj “) )—L—"‘ # LJ‘, é.d\..: C}J \_e_.! )_J
.:,4\) \,_SIYT S \v‘L‘ ,._5}..4 * :t_L.L\_.: {'J'“ LT (e ﬂl‘ﬁ.ﬁ‘

a”\; gAU Lg.),.L.u [ U’ ¥ cosaXy .\: \ \g Le d:aﬁ&’

7
4

" [ E 4

g d (._.)\ _._g-) \5o810, » Ll plz :,L.§ uj..cH a3

et Uy 5t sl » L2aie ST 0l o

PL Ay lfor b, ¢ NI oo v LSl by,
PMLe .



16 THE TARJUMAN AL-ASHWAQ

\MJ‘JS LMJ‘} ‘_,.J}-h_al u.\: rg_fu' [2;.5 ,_gj_ﬁ_é :3\.5? g’/\ff.‘. e
Lo I 613, JuadlT 615w Lgil5 o Sl 5y 23
] T ST 2285, w165 u.ﬂ" ilsgy alels
Lunarll gy ya i!u,..&" Gl b o# L8y u::l.l eS| S KERT

r

1 Loolet, 1 L. u‘ for &), 1 This verse is the tenth in
L. and M.

III
il Sy BTy 6T e sy e 5 LR

-

W) s ltly 25 gf'\-r-‘ * ﬂéj =y AE & 4 L G
P s P A w0 - %3 .
(.}‘Jo')', V}.f" J}.\H J.S\.f;.! Ly * u-- L_av..f‘SA ¥ L.n)—.' U’*” ) ]

(%4 s

<_AJ “r—g—)” i LS-UA.«R—’ r}—S\A} rﬁ)\-'ﬁ> gs-ztjj n;i.é _‘..c.s"'
r.»..a rJ FA Umj\.u s * \’>\> u.> o) J\Af\” Gal> L

=

f- i F.\J me’d_._x‘*dts”vi ’L’J"/” \L:JLJJTQL!}

r.u_J,\@;L U1 g SR ﬁn_“_mm ali
‘.nH Al &2 uﬁm B r““ Je dis s 8

rj./o)) G‘_‘.—J (..J .AI.J, u\——\—b} * W)} L—\—J JT} ;\-ﬁ&.): d\-))
28T sie L;_..._nh.,_c, T m‘J\M;’L:J_

\r—‘\

1 Lo aadly. 1 Loeosge. r Lo il fh'. o L. yles¥! [sic].
1L Jdad!; L. f““ ALM ed>. 9 N.in marg. Liji, for

iy !L’
IV
\.J.GJ :;:) @U&ijﬁh}a‘.h |
};uf»ﬂ,wu;ng \&le 1S Lay 1
w i 4 6 L S w Dy SNy BRI

! LUAL T'Msjj \')"



THE TARJUMAN AL-ASHWAQ 17

Wi ot BT Sl & s g, Gk 41,201 ST
WQLA\ G5 G o 8w gl L, Wlld il
Wikl ey JEa sslas » o8 ST oLt Eds,
¢ L. ‘},.e for b,... . ‘...e supp. above,
v
ey 0% G Lo UG AT C g gdaT
w7507 & Le o 3laks # \egiad o Mg Lady 1
$IA0T 855 Ry e 38 e Tl eesler
plosr SEE G508 W0 # Nal W SO ¢
peedll s 220 55 G o Lt ] Gl T o 0
AR 2T Sy LT v 10T w835 s L
r L. r’ for u!
VI
QL i T agga d - sl * 1l 3] 28T gy AT gl
ST Ldes ;@w*\.u.,vsy‘,w“"'ur
é\:hi;@ﬂd.\o r@ ry&sas'}dﬂf‘).lu.iur
Olsdl ;,my.x) Saaki g s o S e A
1 L. ‘Ji’»; . 0‘,«&.
VII
a_:\JS\.x.n __,\,m J‘ -:5? » umw,? ‘,.\1.;.:,T Si-g -..zs\)-, !
el N‘JOJUL-\_)‘ \_...,:u *U_Mua‘.«a.s"] Llﬁ&:(b r
G e T S, ity * g ’(.n_;\, ol T gt &y ¢
otad I gin S » 0 ga s gadTgl 5
I'L.u.v,'m.n JLA‘U_G o M. o H‘.



18 THE TARJUMAN AL-ASHWAQ
e, —=81 a0 LuTadT ol = o q\,.EJT &."_’ Udegis 1
et Fyid G 6t Ly # oie 85T 435 6 5 KIS ©
¥l .,
PECION -{ FUFIA [ J L lad # gy 85 5yl UJ.\-:E S 15) A

TN il s, vIML s Ly, A Lol

VIII
‘;4:5—.2 h s LJ 1—).\—9- ‘55\ * .ﬂ)a’b ul ;&.E)J) w) !
u’....um u)»\..a \.\)\ r:aj_f.a_.! # t_,.b\J\ d.\». (.e.l)xb _;o.m r
2 Wt 2T i o+ n:;wr@u,qi;wgb -
\ru,dl (.S\J.n G- d._sx..: % &\_asiy a....J ol C 25t
A KRS N Eg TR S 28 Jbyae
¢ ;Lu Sl 2T i ot T LT b

FL ool o Lo iy

IX
KW\ L_ﬁ..._l_:. d\:f' d..ﬁ:. # M Jﬁ) \_é-.\.:\s':’ u‘:_fs&} r
5)-.’9 d),‘, d—’)—hﬂ u«\_u) * L(—Aﬂ—w) \3) \(—J‘Aa u’/ r
d}ss e 8y 3 LT Jtoa # 'J,‘».\_? G=ad }Xé” Ll f ly25) ¢
Lt it Bl 5rms £ a2l By o

P M. cedad, F N lgolow; in marg. lguboe, 2 Lo oy, for oué.
. o

B Lb)\ ’”’\a‘)\.af'*éw\s:'uawdu&:w\:l

L....:l;\,»&..ﬁw °’“\*wu§ F e ,SHNJ.ES

! L. omits this poem,



THE TARJUMAN AL-ASHWAQ 19

XI

uJLsax ,yJL;u.M)&U_B}J LTy 2UHT colbes UoF

sl U,L.) Hllans Gis *L(...H, ;ﬂu G 3 o7

u\_n*s 5."} bl d_.&‘* —s“‘] U, J-—-.a\” ‘.\_,.:.\..@:- “a\

dh:ué;u\..-:b VJLA 5 % dan\ i Jt}) . ”L.' ¢

u\.,u ) T ol Ly % 5 oot ;&Hu_aufl}, )
Ju,.‘)n!\uh\)uiw, d‘aun;_—ucs"“ t,.s‘d 1

2 e

u\.a.u \4.‘.: Jns.l\ g.b J)n) * g.s"h 30T ‘_,LQ‘ s uU:LS
] 85 o o tl¥ 2L Gy w GBS 387 gy AT 08
i 1L ‘_:)_.as'“ﬁ ey # il Jyfy W el 5
\_£>\.) U—A}J} uU' fad] #® .-..L, 5 i;‘a é\.«a\” L..n_s“ U") "
ol £ 555 g Last \_», f;if.‘_,\_,\,_nw "
et J,,b, o4 u_;,& O TP S T 3 m n~

-

-

<

>

/'vf

u! s uz_s"') e\ CW)J\, * 9_)\_& ieaiS) uL-‘;)’ u_..a, 1t

o\l u_._mu,.\iuuks * AM;S"‘ V-Q‘UJ.» um\ 10

9\1.&) Lls_' ‘., U_L.J} uu...._s, * \_4_.>-\, A_,..b}-a.u & 3}..:‘ LI
r Here begins a lacuna in M. extending to the tenth verse of the
twenty-second poem. ¢ L. M\/o}. 1 L. u-:m"lb . VL oz

A N. bg'\.ai‘.g. 1+ N. in marg. u}.:J 11 L. g:“.“‘} s
L La.

XII

\4_25'&" t"“}m’ L‘sj u*f‘; i ‘L:-a_.v [..\b.‘ L§)1_§\ LA r
Lty u.s""-“‘ \g, « LT, 6—:&“ Gl sl g v



20 THE TARJUMAN AL-ASHWAQ

L.M‘ u.)‘.ﬂLJ [.L.JW ’....-.a WS # ‘.S:-‘ u\_! -.\3) u)):i" i ¢

U,-SH Pr U_.dm )!JAJ iu..a_J * &-H‘ ‘_l): c\_.a -y u)’.(b” I o

t-A-MA, ‘j&aﬂ La—.u‘ LA‘SU. * l-e>’ w-ﬂMU) ‘5\.}\ —-\hn} 1
s g2y BT ey o gl A sl 6 Lot

¢ L lyao. 1 Loolel.

XIII

u—a—n—b—’ l_é.’ t"’f' a\s" # :J_Jj-aﬁ “.s’ &-J)_h-a el
u) '.»- u—(—l&’ \_é_ws') * L&..s‘QJ u)_.-xﬂ o E)AAH J’ r
Oyli 3 ..:.,_H i o JasT s \aaoe> ol i s glb v

5
k]

u/n_\ﬁ\.‘ z..z\b ¢

u..._d t_._Jl u.‘..u u‘ o # \_w U—w—A.J 38y
u_._x.j\g., \y(.\.s”g_a» *tl\.nd.L-l. “"""U‘"i:ygs’ 0
fydost BT \@u,x v iy bl G Ko
u,—&‘} 30\2 u—:— J’é‘ b‘ * &S_l; J' ‘MAJ tj>\ \._-J \n v
u.)_:"H A_JL.,Z 3 )_,L" t"” % ‘(;_g._:___.\_:v ;',:\;a” E\.o K| LS,:’ A
u,_,x,a_, JA\SJ‘ o fmaatli AT 271,055
(TS WS -3 RNPRUPPY TP JEP RN o8- PRT
»J)—Q"" i\-LUT t" ‘./r“ w # J_J\-R.! J‘ M d}-ﬂ. l
U}-“ W jl—ﬂ—ﬂ—} L;’.mim * L@_J‘ \_.b‘,.b u.; j,..\--ﬁ Jle tr

VLol W L G,

XIV

‘-’;—*—TQ-JNJ:‘! C’j‘/ o uﬁ‘” Jlu‘”—‘-r:“ :‘”JV

U}—-J‘} u—iLo’Lﬁ -4‘}_: ug...._.] *55. ,Q_JJ_JL) AJ:UP r



THE TARJUMAN AL-ASHWAQ 21

o T e oot e BT e v it past e LAT Y v
b,.LusJ\-.ng%u?u;ta,\qugw,,u; ..;mugum ot KT e ¢
i ) Gt GUSTTALE + rg,x.: i yged AT 80
ST Jsls T AT g4 56 5 250 “1 t_x.; o i
RBUTREIN K3 N NPT GRS AR NS W S PR 5 Y

Y

v L bk,
XV
;Q‘}L“l t—ds WV—L:‘..\ * \-L‘-H J‘Jﬁ J))l— !

k3
& . c;\..v * ‘A-A-fu ..a.»d u—a Lot

s

\- }_9 M LA—A

Al eé\.) C-.g_“ ;“, L Sk Alsls” [ e
& &b it Lo by | CN B A AL

V‘«QJU—J drf}u_a* Ja_;»,.l“i‘ &,. d

(o)

3T, ! gl Tedh v el s L WK

p\

4

\..i_f:_::a )| fi-as F J‘: * : bj Pl i g \JL: v

}
Lt et 9 1) g w 3BT ity S 2l s

\,;ﬁ s Q:;‘.‘._,.(b * ot _.a\A‘ lag olgmw |
o he (%

g3 \f,2 alll AR r—(—ig_._.\_“&_.)}_ﬂw r
bz LaS ol YT g s Jis 3] T 2L

VI e AL Kok VLA L gy 1 Lo i,
XVI
\..u\, ol e eaily + 1,88 ol e s
)fj"':' é)s} J--}—) J.S, * \)—8-?;—?‘ é)‘ &jj @:\-ﬁ‘}} r
® . « w¥ - o ¢
.. é_e_s Ly 500 # glog ) gley sy

7/

r L uﬂd}‘) .



22 THE TARJUMAN AL-ASHWAQ

J:A..J‘ <Y )s” A_)J-j * u-«u..x_; KWH u..)a Ladas ¢
),‘.a).:-&-:\ <, k.)dj—‘ # ‘(._.b _;l UL: \),_..-.J u._.co °
J—‘_A‘—S L’Jn.) tb‘ \—A———LS} & ‘5\—3-‘ \_Q_J u)—.c.\_’ LJ 1

Loans I edT Soaly s w £, qx,“T s L]

s Lo

LT gt U,MM e+ s sy ey,

‘_J_H, \_,._:‘,_..\ e\l # a\...sj._!\ dydg d\;_i_!\ EOVRVERL
[JEP iz T 2 Jf.l:.:.; * (.\4;3\ (.Lo.s“ ‘.,_x' 1
JERE NP L) Gpminms * ol L..a o ds“ "

2 7w

it 3] K25 AT W # b 0l 28T sif o
Laas S us “",\/,-9\-.., WY P u_§ f'S\M g, o
et T Coae ol Skl » aest 5 geliT i,
Dyt Ty g 2T w0 o TST (g S 1o
Updetdl 2l GupadlT o lF ol el gl T _lef 15

~

A L. 255 L \),,_\:'t‘.\ &I 3 L. omits this verse.
1o N, rgadV 3l but ‘?’,‘j"“ in marg. ; LM. \g,}xl.‘ .

XVII
PXERTY A d.;L: 5 iy g J&9 Y Lundl T G0l U
Jdkb—bf')"g\_’.} ﬂbguur\.@.,;‘) a}A.u)dh,JL:w r
slasfy 3 sl o Gab by aBelld 3 G, & T

o\m&: ML—n—JO‘ T u\_a_.., :J))S\.H t.)\a” quzSL. ¢

L_;M,by.s‘bd‘ gU*"’\..:.h;c _ﬁu,u\u.&s °

‘;o\..?lb,b.\.\;}..w 1y by w&) H,WHL'),C,W’ 1

9\...>-\.; N t,\....;,\/._:»\_x' w138 & \(. o) J'\* $3y
r LM. Lkl

<



THE TARJUMAN AL-ASHWAQ 23

XVIII

z

Nfuu‘ gthmdau*r@mnu) u.;\&.:aj! sl r
WT T 3 fad Jm*;_s\_;u\,,mu.,w\.\é‘ r
3 s\.é‘ iy 5o Lo V58 sl kT gty 5, \..... ¢
3“...4_” \}lh..»l) ,A.:'- J.b * Ld‘ f AT JL.,;\ u)nga °
WLl e KET oty % 53003 35 e j_fi,:n, )
m..,rgze‘ £ mr S5tnd » Uplane QLT 553 Jaslod o
))_ (..5)“ ._ﬁ.‘:..zi J_g)\, ® ;_.m)\_.:\ (|12 r@.J\ u‘—-é—;t’ A
Yoy Lo Uly—dT klidy # L SICTP SR i R
%\32,1 i1 e dehT 8350 gg\, Y gl Ggd
yLai \_e—$m Slsd VT # L_pas! LI AP f'\_s "
rLoosldll s, ¢ Lolfinad Jo. v IM. o) e,
but M. in commentary \.b‘)a, which must be scanned -« — .
VLo 4y AL Jsland ¥, 0 LML lesdt.
XIX
ity 1558 as ey lo JosVT o 116
\..\mi\&) U?:g.:f' Jé‘;"? [2“’ \} * \Z/»\..a', \.&Jfg K U""fyt r
Lol sy u,.ré.x; MR ;@JM\ I l5G
\—m)Ld L‘\M-ﬁ uag_.’ M} * ‘JA‘Q-} ‘)\-J Lr\— < orz&::: ¢
\.»:Lﬁl\ "“"J""} ‘,_A-A} t-ﬂ_l: ).941) ‘)L>~ 13 LSA e
\—wi\:’ ‘JJU u\) KW L:‘Qx) ua * \NL—) u.c\ \-45), r(.) d\_.c b ]
omglyl x5 ul"‘“--‘” o d)’“ 3| J}""" . ‘)'S"” o v

/')"

Y‘L.)a.‘};\‘.b; L.do\)’u,.. v LM. J;.,.u,.. A LM, (5pe .

>



24 THE TARJUMAN AL-ASHWAQ

XX

o' ¥ s C (XL

d—)“-)..— L..b)g-.\) LS-))LL; * u\_.&.?l é—ﬁa—{}—a 0 M s
il Uy a1 g8 w &2, 443 sl wds

a z

6_;\,,3\ 0 ...\s‘ el u-,. * s0\_es u,d FAHA Y
] tes q,g AT T ks al T & sl

t_“_ﬂ AP PPRCI 4 T RS ENG Py S AR AT
u\_..‘ 4 _x-s_.,\ G st Sy JGE 1 B A0
el BaE 515 5 5, 1T L e il L
ey s 25 Y iy Legs Sl LA
P L AP WP PR W A A W \_Am? \— V3L
ISP i ) R E S R JydBl e - Wy
e R U | [N I B 1|
=tossf WAT e slamsd w1630 u-,&) 1) } sz
KN

=ity %); A8iZy * J ap Gsos P \/S
= 2z

€t s BN

3 Lo - . . )é
Il eihd e s v 9y el el S
i

[ S ETIE (/) O P U T VTN

uL,. 3y = 9,;r~ gy w5 cold £\ g u-’)‘" Jb

s P v

&2 = gu\ Js-t e * u,.}, ARY ,L,’JT:.:;\;J o
U_,L., Jls aks T s lia) u\ JF JESCHEN
u\..s...o..:{“.u 585 of # ':M_.:,\ ol oy ws Js
N=id iy _5,-4{4 L1 J AR 5_,.\,_3 L3
L/.JL_“:! J,—:—;-i \s J’L,’. \:fl; « 505 5 gt =y Jj_ijf
w\-i-g_‘i_}b’- :3\1_5_“; ST ¥ hmaend JilT u.ﬁ.\: L. “.f..‘;’ 7

r

rr

¢ M. Léus wL.UsL.\. AM. s)Y. 9 LMN. sl Lo,
t* L. \,;.L: for §.05 e LML e A LM, ey

r N.L:v_.)»)g.\g..



THE TARJUMAN AL-ASHWAQ 25

_J\-.d)u\} gl&: A== t: * _L.: Jl-3 ‘_;..\j‘ ):W‘ T

uLe-ﬂ &L\ JJ—A_-— * ﬁ-a-@_..: \._3":1\ 4\LAH \QJ‘\ re
6..)\_4_ Ji;.‘ﬂc 131 J.e..)} J \ — \Ol d...._AL gsb rd
XXI

s M.)\))_a\‘b\..ﬂu\o} J.s m) u>\ .a}!\a e M
csoldl g S U ) S el SO o il LB, ¢
ARV PV AW SR VIR

S

J.,ufx bl é; O\ 35 ek Ly 55w ol Ly
o ‘“’J’\ b sl b S5 ::L.LE:}%UA o by
u‘~>\-’° 370 oy 2o 3854 oy Ll 305 Led 93U oy

(4

P L Jig . ¢ Nl IMN. B, 1 M. o for ad .

XXII
sl Ay Cbd Caall Sos # gyl g o= w\f)b t‘
udwu. C‘U—' \4: u\s“j\ g:,‘ﬁa’. # \q.a.‘j ._.(-g_}.» \@i J}ﬁ“ u,_‘>
o Yl aeilly (el w goloat I Kagpz 55,

»

L' :T A.‘K' /\' ” J\_J - §u_,. * )_::-‘ q_Jj_h_J di)l\’ J—gu'

-

KR SN 9..;\}; u\“sh S—i-i * (,_;\_m G gL Aualls See
S ‘_,..aH SualTy 380 » ...x_._,. uiad] I ua=~ 5 ,hi:
,\_4_3273 -5 \glA) xS uob 4_1.3_4-: uh.:j 181 )aj_»
oj..n...'. t_m...._H uz.'sﬁ 4...._3‘\3 * Jg(" in\T s*“, é:éf;
b,v.;dl d‘.';.cu Eaz5 38 i # Yy gl _,Q'T it 3 3T

-s3T San i o= sty 15t L \W.u Cgge
SN PUFPLINON SR W BT JES P AT,

! LM, oag. 1§ Lo sdlb. 1+ L. d)..AH Jlay; M. has
a lacuna here, extending from this verse to xxix, .



26 THE TARJUMAN AL-ASHWAQ

XXIII
gt 2 35 1aBT ) # il oy \,Au\ PN
u—-\—J C,,—’ \_S‘ﬁ LQLC ‘)‘/ * A-\—’a ﬁl jj‘ 4 —b Lu r

PE~0

.};N e o\ §A_;,Ju.u &h;&/rl}t.f“d_a\ 18y v
)su“ Jiy .,\_.g‘)-ﬂ_” t“‘" * a...)n.w 5_9)\._3-) 5ds ¢
pis o M:J o % y2ggl sl 1,22 55,
U.,),l‘ W 8T, » cudTib gd &
‘_,.»JaH u,,. ..,.&!\.J ol 3y u\.u!\ \da Ste «..(..M, v
v.x..afu u».f.».H lamgey # coliols) L_As” a;.l::\ A
u.m\"_,o\,-, GeSles gy ¥ TSy _J.),\., ;
‘_,_;/_h_!\ gy 5o Ly # 17 = L \_;, e

l}j—J:—l\ u\uj)(é‘“!‘ A—n—&-—) * \-n-?} LJLJ L.\LG )u r

G S S Vb $5ad # Llgg st Alagy 1r
Gl 15 el 23 * w;éi!T 1548 J,’:(,» el e

-

u_,.d'f plas Joi, I F ua.m;\g Ji g 1t
L;_.‘A_é bl 3 oadly ® Jsdez \alys I AT AL

4.., s3] =iyt O # J)A.c \_aly5 o ) ;j} B
Gy Ay gt oy ¢ Wl Ry ) R
o Lo\ Yoyl L. ughd o j8. 1L Ly, v Logaddl .
1 L Gasadl. 11 Lo Gagld).
XXIV
Ton gy S a) i o) 3\ L Ed) dny Jodil, d\:
o I S Lo il 5 g T
13 \gaady ol 13 3 Ulot codand slnw cogiy 2lan g-._.._e\s
i Sl ) aae, i) (KO Bl dlals )



THE TARJUMAN AL-ASHWAQ 27

«C.U SNay Ll | D3ST, # e&L w\..,)\&JT J,Lﬁﬂ: -]
- bl i gty ¢ R Lol JRUeRE
t“‘" £ 5 355y 8 &IV ja i1 ‘_g_,\_J Sz Ju &ge
e s g glS b # sl L 4258 JAjT J=$
t..z;awu S gk AT 4 g8 6 5
gl 14 £ 55 [.,_;.Yg v ki n o =i O 9)
tl.w.! J“’ 20 L,. inss % §_L_‘_> u,'\.! \.'\u) l_/«E\J
t’)" _,Lu eI N \_e_,.)&_S Ckas B LS
= m ub m\ iy -x‘\" e # gl g_,\_; Ary \_4_._3Lm
tj...>\l\ u\.\: )J\.: f’u NP ré..sw Y ;,S;)»\ J_b
tﬂafu.,w‘?_ﬁbw. gt 330 5,8 T I
lglyr
XXV
bty il gma Wb by # L2y oS ga U35y
\..s/’.;: KW U>..> Y sals 8w f{_sg_kj' _55;- S\ ‘_5..\.;3 $ v
Lol gl st e e G 82 gy Jag Ly CSla by r
(W }.Jf bt 30 Floflyy # L,s” b uﬁ;ﬁ VRSRTIE
\_._a_,.-,.a ad & m-» S o# J.b- u-" u-.u k! \).43 o
Lt T lagos Blae glS # «/x_g_sjg == i W o

\_._.éasxgjjgégﬁéai*i-dudjéé L& b

>

\——-:—2 ;lA‘d M..‘ .'.':SJ‘ * \._E.JJ_A )A—p. o \‘J L—Akh

z

uu_égw\_gu)f.‘ * \féz ;wdu.!\swﬂo l
\—gugiﬂa %"a;éaér‘}-“ U_”\’-L’ * \43}1,' é: ""H é:'

-

FLoaglle gulbe AL al sy



28 THE TARJUMAN AL-ASHWAQ

e gie el b 5w W57 e ST ) 3
3 z

it e 9] i i = o5 a1 G 9]

Ly Ty BT 56 Lo il 6 Gt 8T 3 e

WST o 5685 ¢ LI LAST # Ll ol by sl & |y 1

7
s

% “7 “ Lot LT o 1 e s 2. S
u,‘J_.ﬂo},_») }‘ J_,/'LAJ&‘JJ) o #* \.J b\.)_) C)Jl’)‘ - ——ahe 10
B 3 . H z <
leadd sT g Sillaed [ d & w i by 1 0, T L L 1

9 [ 4 -
\_?'i‘l :\ UJH "J[.'?/LS': # L /.-.‘2:-2: o= j’_._'x" Ze ;?.) v

L,@Té}\j_zdﬂ;a’-t&.!.\ =.== ,;sH 5& ,s\,du L, AN

e
e 7z
“-?)’-‘J‘ 53 CS =L G ¥ ==Y ;,\_42)3 ;_:.__g-"—}! 13

-~ o« . <
4 [4 . vl w " . d s e 2
b a_ld z‘jég_ o= }/g..xg * A A el K5 e ol &5 r

e L. l@;) ¢ Lo saal; Lo i, 1o L Kolanl .
1A L. @&w,. Fo Lo cdas 5 Loalgs,

XXVI

«S.;-Z.-.ﬁ \Aé: \-:.;_) f’\.s *® u-n‘,’.ﬂfu_ﬁfv\f\ &:S tJ& |

‘.\..3_3_.) \J ...'>-\>- b d)t"’ b * 5.\..;....: ,__5&\..» 3. u_i_ _L.) Yr
..’ﬁ_.‘:i\...bw-»)\.dt:)‘f*&: ‘;.—\.AJLJQ‘,&[T

:)j—;-f' ‘...{u‘ 4” b d}\?l-’ *l@bb \_0) Ls_.....c é—.‘.)d ¢

-

=

o

A_é;_i LR, 7 ,:.s imst iU L 3 Letlys S5
XA '&\,o.U =3 E)_,..x..S # gyl Ji-s i ‘j):;’ é:\?\ 1

dns! bﬁl,.».:_: L::u}la‘r * o, L.x'\.m,w. )% &y v
&L‘L.’: iyas d}w B oo * 4_.}’:5.‘ ‘;o‘ KVIR] &.:)L.a) A
S50 Ll gy Sl (Kl o ) o S Segl ) 9

A L. 3¢z . 9 L. om. this verse.



THE TARJUMAN AL-ASHWAQ 29

XXVII
Mo byl 22350 Mad Gl Tl
I AL WEYER &5 PR T ARCL P S P A

R
b3

~lmO PR 2 3 3 ] 3
IS PIRAR{FNE SR | S D U B/ SN
Y5 a1 & Jgdy il » A3l 221 0 I )
Yoy Ny o Ly LIS 5 by i 200) DT 5 o

-

P AR LT |y 1585 % DL, k;./..k,.:,b:’_s_;-.ll EPC AR

8 Lo o&ai buy. 7 N Vlayy; L oS00 Y.

XXVIII
tf_'jzﬁ el i—\_f_]é " t.iij}! - -c&-;.? .

J
- - - r 4 e It ”
3 . » 5!: 7 . . G .
== =3 )L_:),_\.A.> A l_é_;v -
("

- (o - . 1% % 1 o .-
b N0 by« L al il L v

? o - . -, k3 ? -
s W F_J J—B e ® gl 00y ]
pima I NS g G * Lagd g, o
L : ”

t_ft.‘i_: (l \.«.;J 1-4.’! & \.Q.J? hfa\_;_g_.i—:‘;f yl b

RS S5 BN F VI &% § pRPP Y. AV

A A R
W st ,_,J.;S \.: # Yol o= <) L oA

P 4

JE -~
AT G ST v ap BT Lol T,

sqt e T ETIIPREEY
UMb‘ \;‘J—J}j‘&_{,_}*d)?- B s o5

god B 0T ) w 2T Js 1) e
-~ ~
By ?.g.a:’}; * ._55_1:._)\ sy ] J-;.jl.: s

3l k3
-’ 4«4 ¢ “ v °
eI sy die v il g O] 1

° N.inmarg.gﬁls-for&. 1 L. oo, i.on L. oeoi.



30 THE TARJUMAN AL-ASHWAQ

t"J"‘ fegd 0w (i u—" r_zw\_;) 14
t—L.I_J = ) o Fafg * &.J\s‘“ 8= Gt Ay 18
i"’ Gl ke dl = 28 FES1 A5
t" _..H <N uz.t.> o ¥ A)_h-J d_m)), v

25t .4.5“ S5 # e ik G ASY 1n
t}) * o=

gll

=] ,\ s Sl # MJ U g dz,l 1
,;_J_u, Vi 2V Gt CNED = ONE
. b 3 - 3 v 3
NPECNEF T U R WS | VX S PRV WP SN L
¥ % 4 [
gD S (e LT o, Sis L e

-~
s

A o) Lo a0 13) 2 T L3 K F o e
XXIX

Wt a8l e BULAT # s Slaglall Gp2dT T
Wles, 105l e g_.L.JJ\ * )_:M_;”swﬂ g u)l.a;_ﬂ\
bt Jud Ul = 1335 J180 6 Sl ]
\_sJ\_L,,., IWlse Sl Sl gl Gl 1L
il B2 28 Lol o bskty s it i
Wl b Slyggad), x.\_@_._n Do LT, 15564 Dl
oty Rl ol 3te # e J4 EARIR]
tm!‘ el Ty s SRR o st
Lsdb nd \@bj 35 o+ \zJY )_a_.‘:...“ & REICTA|
Bls oyt T 17 Bead Lz {5 w,)u" G o\t
\g,,,\)f ‘.\.‘:M & 5-_;.9.1.; Y a_l..g! c_:,’."s“ G Coolalaad
gl 1T oy Bolepusall w glas 0407 oy Eotigen

'.

"

e

M Aalis, N Wb v LG, .

11 LMN. iy



THE TARJUMAN AL-ASHWAQ 31

6)lysy Liolol 83 B3l Blasd sl Gotealo |y e
BT 5 T Drge » LAl g gadll ‘.\Lu wab e
lbls LR \ngﬁ»):,*\a),.ad.lsw /.L.@,. ro
W Sl o ERINrRe 5 Sl n
ejlg, bles CasGT ok # fpldaas Gl u.;\ ,UL.:\ L v
\ylady ey #9) p-8oid # glady oledy LaIlaiy 1n
Wylazy (55 Lo Barie = Laps ondl ol V1 g5he 1y
Wy JETT Gyl gl # s iy Ly S8 e 1
e, 4 4 4.:L:. )A_'» u...,' L.«u,]a: * Hlea gl 2 %48 alafy 1
Vgl s 835D 8s Slyuy # oS fL’ RN uojis}as rr
LW Jat S5l w BT s 3 sl p &4

WMLyl L gle duy M L. os)de
rr L. \Ju'\h &5 M \Ji.)\b U

XXX

(o)
i

\_.._bdﬂ.’cuws‘uj_,o*\_h_sc_; ..1\...0..5'3‘ e\ ﬂb '

....b. \_q._.n.\_.l _.; (.su (...a‘ o= Ln_H ‘,_5-\.)} 4
L.‘}>.~ h\—’ r..b.ﬁ..a—) )‘- r—nﬂj ® \ Q—L! ‘r',b“‘) (W ; u&-L} L' "
\ PR -

_ su\} g 5T, lg—iloy (3 * u s _,.: I LA
(AT

W T AT s adl 1,585 dass S dz
e b s gt v gy a8ty 8T g
LB a3 ZB 0] L * L o dy N3 58 g o
L d-‘-" ‘Z.@.’..L.LJ ‘._@_2_.\.;. * S5, u.:”/‘ \_:-,X.;s b A
e b s L IaE Ly » Lelossls Cgal S

r N. )‘)?\?), L. )‘)?L!,- o M. \AA‘) Lﬁng‘o



32 THE TARJUMAN AL-ASHWAQ
i Fm‘); S \amaid 5w Ly X 224 rﬁoj Js
I e 23Tl e w ST LET 1) Sodanl
et T g;,_g_o’\_z.fi JS&ZG - _55_2._1T 21 i_.;;.,“j G fﬁ tr
B R PP - WOV WS ;3 -
Lodel ) 8 s\ Ui & 0 pls LT s
L.,_;ﬁf JuiIT a3 E,\.g’\& * ‘JC:’" wsaie JLeliT 36 e
ldoz a8lspy 188 » Soios SR, 8355 S0
W % A3 T G N ST NS - S NP i
NN S S5 |
W3 \)J_.L AT s e # AAT S e (::,u 3
(FARES. 3G \_@.3'§> i u‘\‘ l—gin \_e_x_fu.“ ;.j_s r
leaezf .:}_h_,._v U“—"J-’ t""’“ G :x_._.»b w/., r
() iz s sl _.c:k.: SR CON "“\ ol WJ Ay T
Lz&h qm),n Lo ooy * sy L.\al Ol 5785 e
i A s aa s » It 13y Jos T g S v
LA 16 gl e o ¢ G Lags J=5IT 5\ e
u;lé !9..;5‘ e e b)j)‘ # _iid \..;...5‘ Il 18]y 1
LT AT Jabo by ol o La8T 26 8 1

Z

257 % 5 F-S‘}.\_’:j v \Jl 1n

(%4 ]

- - _ 'Y . - A
o h 3T L5y mamp T Gt w180, Sz Ty Ll

B g S s e i 30T 52 LAY s
i 15 38 LI 1)y = Ll s ss\ O S AU S

[

1* L. om. this verse. 1¢ LN.L;J\. 1e N. CJ"'

11 IM. laey. v ML JU 19 N. ‘.\,.;.n; L. Wt
Fa

N. L.A\ a2, but 510 in marg. re No olba .

ro M, coolgn; M, i B, ra 8ir Charles Lyall suggests

LT (= Uﬁ) for UT, but cf. XV, ».



THE TARJUMAN AL-ASHWAQ 33

6. ° I - -3 (%3 P 2
BT Cot T BT a1 ol L 8y
s & ST g T sl s LB 8 ST S v
INEAI) V41 y‘,,.«_h S G w g gl ol i 2 RIS e
\_.—_5/ \)5 o \.))..GJ r_g * \_.._SJ Jl_c’_J LJ}—E:’ F—; r¢
\_J}...C :..\_...:} C r-(&...-.: *j-AJ \A—Jb é\J,J.H —i] \._' re

Sy aiid Jd\_)‘ r; ‘5_;}_>. A....._o 4-1” P =

P R (4 <_.\n_ ity u“.:u ded rv

\-.\_,:' ,.\A:- T

XXXI

—t

GoilE Laps & oy w5l LT ooliy 51
50T 5 Jezsls » aslaan Sy Joaig,
Gilo o 05T Gy G Yy ing VT 0 ¢
0—4‘ ng-'—'c U_A-) _5L5 * _a_J"’T} eals ‘)Sj:.\‘.’: 3 s
u-:\_.: ¢ P Ls_s‘“ﬁ A &-.)_i & “A...._: *L_i,f\’é_;’ °
Gebls gy S J-$s % SN A I W Gt 2yhg
Mo Jnt ada kg s Laciilealen gish v

L,_.J_nusxsﬂ C685 Gy w L Leoy T\ KT
J.g\_..c gy )= j._g} # I gle e g.;‘/._; ‘j_i_.'a S
Gty iy P2 J s 5__5\- Lemp B, 35 v

v-.a\_.: \_b;_:_..: ore L;!)J g ¥ )....m_a \...@..(9-} U" Lf\"l’ "

‘\_.&_H gai \.)\ alaj * dl L——\—L—ﬂ—” s e i ol
St g g s L DT G55 ij.i_f Spid 1
G-s\ Y}}:-a. Gy ’tl._g..,:_l\ -t Sl Las 1

EM Vi)l TMLAaSS 8. vLodudn. e M. a5
1¢ M, t\.n!\g_:\;;



34 THE TARJUMAN AL-ASHWAQ

Sl b G Joa) w )E J)-\_, s (L2301

Jd\..a r—@- é, L.._...s * \....o\}\ L_:‘..s._: S L.S}’.ﬁ..n A

XXXII
Cfﬂ é—)és“ u...) Lad u.a).\> #* T 1“ ‘ - J 3’5:&5
,U\.f}&.nd)bwufa.»,*ds u.ma d’“i“'j B F]
c;?..n ST o S55, * rley tm S %
gl a lT50 D o &y » g 251000 LT 35,

F M. _g;;\:; L s olel; M. G530 ¢ N, gy -
XXXIIT

u,si"uu T i o ity sl L2 1l

,,» G JaE ¢ J-;N Lad, * tﬁ..» A G \QRJ\ L,(,,.

‘:”.« u_cj-._x‘ \emo\.» * g,s’)‘“"; CnaA &., leJ d)—“

-

=

o

U)A-J\ é\.su 1,33 J.D) r..}._:. 5\).@\ _;A.S\.J ok ? ¢

r M. s,

XXXIV

(= 3 -, ., Lo
t o

oy tlT yilT (o 8,231 i1 T s L P
' 325, gl 4 S8

G
£

Grc
4
A
E
=%
L
L

XXXV
9”‘;—3‘?-5‘-3' r—*ﬂ‘ S oy & p &H -")9'-‘5 By
ol ME0 Gmsmtdy # 5] gl JusT 2 s
e el it B Wl 245 # L JiS oy j_nu.wdu)
VL.t{fi}!v)}{u;M.zﬁjujﬁh. F L. agy J1.

-



THE TARJUMAN AL-ASHWAQ 35
XXXVI
g Jo 15t AT e Ktk 3 9 55 95 3 Y]
g Jess, iy Loy » 1 Jaas Slos o4 Uis,
o587 Jadl, g Il v i, 25 380
Say &_J.c\.x? 5‘J.M U:.\\)' ¥y * \adfT il G ;:H dﬂ}; u\ J!

1 N.in marg. & W, LM.J\P\U.
XXXVII

\eadoadT 18, oA U+ adTwl Ly
well Wi e e F, » g LT ol

R}

]

» v oz TR vy oo,
\A‘;;T 3t §—=) u..b VAR 62.4 Jd‘} \AJ> Lo ‘dL’
Wiz ol 4oy J-5 Gt S _gJ 1 u\...x" \xb’ t

WVM‘U—JOI‘}&‘Q*%)u,«‘K‘O M-a‘,a
Cbesta iy Ll eh s Sl ool G sl

XXXVIII

\.55\’”‘ Qlis’, Y S8 (f_a\ * Lé..; J At HUJ \4}
u\-—“-’\ wf" U] Lol # b el Ju_a\é::ﬁ‘"
q\.u*>’,w$gwqu’@ *%S\Ii M\A‘ unwsuugx' ¢

| M. ook r IMN. safisy. ¢ LML ody; M.l by,

« s yTe 4 " . G .! < 3
o Loas s—as VT, By # fni b 385 I 4.x..n KA

n\,

XXXIX

)_s\s” Ug)j‘r':J L:"U"‘J* O>~U4~J i\..\&‘TL;wJJ !
\’T t..—\-—LT o r-(-f;-) 3}_ f'é-ni—’. [Cyi) L"dl JA:.‘&JL- r

o



36 THE TARJUMAN AL-ASHWAQ

J-:u_fi..ﬁ 4 J_..._.i ”"“’o)i * ‘..;_3 4y e J..J ,>¢9} r
Aedld ‘“‘_,L,.J\ te JT v 2p, 4 $’>.\4.’Lt
J.&:ﬁ&—n L«o-‘ L(J WJIL«» *® l.&_s.‘}uwks_l)- o ;_,.3 \: [
s~ W \2) 2T By v s Tl s 24 e st )
),—é—J‘ L«\-—S‘é‘ud —;A VL‘J)W L(.J‘—L“J.AU\(J)&M

At G IS T 1 e g (T 45 3 T 2 s

r M, J_‘.!J i M (.QJ):’Q 3} . ¢L J): .1 M. om, this verse.

XL

187 e t-)/.\)/_m.c w * 5ty u\.r.‘d o il 1

i o zvz

L.ﬁl }_:_ Aﬁlf. t..a—nl_.m) * )lll> J—‘f‘ s | I
R SN CA [ A S CI IS X mpleS \oi o Ko
‘j y £kl and T j..: d u\_g’_a. g s ua-ro o

z

e
L—D), \—k‘—g) k—f‘.‘— ‘

:5: 40}) \j“:} ‘)_‘—J bﬂ--ﬂt)}\ MA [

o3 s
d}‘eﬂiw“ﬁi“t&})u # b\.\u \.5“/’" ._(_, ’“JT‘J@_ \

PIM. eoleol, ¢ Moads. 9 M. gy

XLI

A7 -, Loie oL )
;_;_J‘é#u-z Ls_ii‘”\ WL W J.:)_bdmu.c
;_3-3 21, ﬁr-f 5_§.L_> . J“ La-d 2_ ‘v‘

b‘b- (9

£n'" 3

< 8 ,_u‘ ;, B-f u,\u * @A— f.u d [.f_a_,\_.j z

bt r‘”‘}“ ) W—* Sy ¥ }-.9/,-41 uh Jado PRIC
-A—JT’}:J <l %JT;,L“_: * LS"&“ l.a‘ Ls*” Q,‘u’ 1

M L ja . 1L.g..;\g~!\uail..



THE TARJUMAN AL-ASHWAQ 37

AT Ju gil i » utsjn f.\,.% LD b—-.l.."l.- v
B O )"—L‘—‘:‘P
b gl sl » R AR S ER A

# S &7"3-’\' LGy ))’:-”ng AT g
A U _,__aﬂ’wx, U ARSI SAWRY
".h._.!T perbo GI LI w 530T Ly 26V e
..s._cﬂd),.; un\_)).ﬂ 855y * d,..u. u....lfu,..:s.ﬂ u‘h g

ALJ)SU‘J‘}?-;M.))A“SG:JJ?-. °L.t_,.:).as.

L. il y=l; LM, S5 rr LN, ki,

XLII

T, 5T o Lo i » 23T Jsl L, LT d),‘ o
Les & 3T o s oa » Lgea lasi W20 o2 .wu. r
Ls—é.j_! .slbz_;._; E_G_UL:*A_;,...JA.:}.,% r

\_(_f 1ie J\ ubu,. * ok elgld ¢ Vs hp& ¢
e z‘ft;_,u it zaal « L e.m_n Gl w” bl

\_(5, d\_A..é lee si\;z * d_.‘..:_‘ )_n_..a \.4_.4 t.S“‘"'" 1

Ly 7l & GTATT 0l # agosy ol 3 bl v
iog

\*ﬁdﬂl(.,_,un.\_;,. =t s QL LB
\_».s.:g.u,_,_ g W ,_g_,w PR NP QA By
—» uj_.a. dbiy SO \_A_Jl LIy S | W B WFR R\ 2 ;;:., re
\_h)L.b}H T H,_j,s‘w ® \&\wLbMu.aja "

'M-UP“J)\{.- 1M.M\QM;L.“\4?. VM'uﬁ‘:;)"‘
AM, eadd. 1 MY el e



38 THE TARJUMAN AL-ASHWAQ

XLIIT
)"'J Gamelb V\Sf J _3)._,. dily acioe L5y U.u”) '
FEEERF TIPS PR FIIES % SR VLI
Jits oty Wl W ol # b il b e ol v
JALEATT LT 5 sy agsy » (:g-:,ﬂ 3 oy e eI, ¢
Jéh o Cdityel g sy » darg Sis U...,JTQ:,, Gl 0
NEFEARPUE 1| N P J.: &) Jus T gol s
J,,s;'}-‘w)-b\:ﬁ&sﬁ*‘ PR T G
Iy e 24, 5—-3--'-> L ol 22 s ‘: o Gydig »

= u’vﬂs P LT S AW 5,&{ L, % & Py 9

! L.U..J\ A}, so N. in marg.; L. L«)’} U‘L"J’ M. u..s’”‘, N. in
marg. <ty 9 IM. Lo

XLIV

‘.3\., u.S’r.:»;_l\ _,<J,> * \ij,,mﬁ_, Cxa gl T
._h_._.!\ gls o ) x gy Lz Si Lsd
19 ol 005 + \zzas of Lst T o1
P 3
J’T e iy gy rJ \_é_g_:_ﬁ.: BIFAAR
M| pris \,_x 3\l U_L_JT A1 1 v
fw.lﬁ L—v\l-ﬂ.) * \_@—) w‘ j.g A
* In LM. this verse is preceded by verses 1+ and 11.
tLolg gy USS &l A L s )5 M. iy N disy
L g «a); LMN. iU, which is contra metrum.

N\,

o



THE TARJUMAN AL-ASHWAQ 39

So/

):\-g o uoLfﬁ o STy s \_g.x_..v\ S ol age
5..*4.17;» AR AR mﬂ' Sl
)_{ y-é r)\_b- (PEALR \Qm\ nd .}-ﬁ_ﬂ g_(.b "

s

. XLV
v 3 v ~ ok 3
o ol W 0 s gl B alsh
it oy Joid e b S
it e\ Wy r.(-._,x_m 23, r_i.,
}_é_._._s Lla\...//o‘ \A. * ‘,'..%..:.:.5 u—.—n‘ gb- ¢
it oI gt o Gl e Jal

¥4 e’

Ay O P UL AP CIR | PP
PIM Wbel. rLopgdb. 0 Loyl .
XLVI

sk o 903 s o T, o it o ST T T
A.J;_.g'_ﬁ&.a e J..ﬁ-ﬁ foled » Lo 84 St 4l AL
u—a—gh;& u-.a..:: ‘:l—;_d \—bé._b- ‘_g *I.AJ &jn_f- \S\S:;:‘” \5',
W ‘?"U"‘)f‘l‘b j_)&...é"_.’...x_.v *&.;h:wm« .“.7- s
xﬁT .\.4 g_ﬂo ot \_Au"-.i_h * LaJ d;éjb ..@_l..a,‘b &a)

) r,hn tﬁ—a—“ U»Rﬁ' # A-...&..a.; ‘\» N J_._.LJ\ faki2
u}__:.é)..o. QL.JUJ.A:‘_;._&*L._Q ,\"")9‘ é::}.;_}")‘,
u.\ u‘,t.mn a;,(JL., 6 s u,)..su s LT 2 A
CA‘ =S5 Mj‘ o v s sl oSy g;g-:-y-fﬂ@

P N Qgudl pedlly, but Jost in marg. o M.)ax> ot

UL el o5 L Al e L ) S




40 THE TARJUMAN AL-ASHWAQ
AT BT Sy T o 0 8 Bl s ety
‘Ty}u)’dTU}{“ ‘—""ﬁﬁ-ﬂ:ﬁ *x ol S umﬂj u.,ij Colgs 1r
‘f}'ur) UUT g:;—&' J‘)’ & gtj‘lj * \65;;5- =) PR 6 A V..‘:.:ﬁ "
X Jk:ﬁT[.l_!a_;UJﬁ\_,.,*t;_/]):l;,;u‘,‘_":;__ﬁ_ﬁ_j‘_)_,\}__{_f_’;\_ﬁ 't
0N Jiwd, 1 MG s

XLVII
i gt L gl LS80 ol um s
LaiiTes t;r s 10 g # c,@h;&uyx'dﬂ\ 16 4 r

L.aj-n \.5"—")—'" ur‘h:«uJ b * A_:-)J 23 A.'>-) U" i,.:‘ r
lopph i L« U g st Ty 5

~

o

L.o}_:f g_g, U_" ‘_J}_,;‘ * \_A..Jl .s"; _J}.....c -

r L e.ﬂ" 4y STy g

XLVIII

e 27

.C:\_.UL;&JU‘L}:.J_:, t}—-ﬁtwuun&”dd\_}b |

U"J' (._sg_,..zj,»doub CRHAGAAHR AT by 1

t’)"’gs”)?-‘-"" & L> * >\>, a2 f G gl

E}-m_!u.,w_l.hqﬁ*\_ oAb st

ST RSN SPE SUPINICNFS NI 303 /1
" ‘T({.ﬁ,,ﬂg:ﬁiﬁs\»j’.?.iﬂl.q_‘;.i‘i))ﬂ :
zﬁu’\o ik y ‘“"w* ',:_bu,.gu \asd v
&.H w:_s\aabu*J_._»gsgsc'°~\¢\S A

fh“\' L.AT Mo it s g dia g Ladir dias ) s

' Lom thisveme. 3 L. oyl M. ol



THE TARJUMAN AL-ASHWAQ 41

fjtbj_,.g.uu.a*a_,.\.g.é" i gl 1
U&-»J.a_a_i‘ﬂ.».d *W@Lﬂ_i_," 'r:Ju._,.n
é‘ﬂg}‘u;_. i ¥ \*sz_z_,.még’.ﬂu_,.n
il—‘-“s._ﬂd Jams Lol “"*u}d@}_i)wﬁ.du_,.w
E,»u_nJaj‘dgki.ELu* Jﬁ!du\p\.&!&_s'z

1+ L. J&. 1r L, om. this verse.

XLIX
L;UT;S,MDJ o v JlalTdpdsh 3 oa
gl % sl # 655 Pl sl G v

U\-"‘ JU""*“ Grip u}-"*ul‘ r'))‘-“ "
Y- ik G5 Lld o oalr J\“’cﬁ' ‘-‘Jf’ ¢
u;\zo T lalad Ld # ke u}é) B5a Dyk5 0

?oug

b Lag 1328 Lol # 1925 [..\J ) oy

pr

u_’\"-') RSL‘-'&S""\M)' s \o QL-JL> J‘)’f v
I 5 g Sl gl (T SR J 56 0
o M. gl 1 M.l by, a3, for the scansion of lals,

of. xviii, 7.
L
I Jeo ’ - 3 “ . .
bornls Sl G uzt_m fempd # lacany sl o Folagy 1
L._1_= BRI P A CURE R N csplly ks 1

9,

1588 S sl um v ot L sl Tl &5

LI
u—a\—J l..—\SU\ L L,im-ﬂ i‘y ‘.—-d\—.wsj gahé):-'d 3)'_’ r



42 THE TARJUMAN AL-ASHWAQ

GylaalT Syie Lt LAy o]y # gple? FAREIRJ uP "
G—tlnd Sy gphiad K4+ \_x\_.u u.».s\.L Wk ¢
F Ll pgghor gew. ¢ LMN. oL, but the commentary of N.
had originally Uyl ; L. bl Uy gededd sdlgd.
LII
s i 4, S 4 S » sl iy 55 5o WJ !
s Ly 555 .s..s_s\_.: * g Gufall] 5 J.z\
sl gy sl ok Lty s W 5y 5 L] w&, r
4 CGIT AL & s # 1 Joa Sl 10LS 88 ), ¢
L>\_.v\ r_:’l.z“’ 1A% 5 O)y * o \_«\u\fi\ J\\ &aul.a o

»

L>L.J5@:L¢AJUP*\)4.>,\,_J\_§ G 3) Tl

V35 65 &7 Baly Ly # t&\uﬁu,».uh_s?ujwv

Lot L gl T g 1 22T iz gl 2 14
A PTY SC A I8 vLo)\x; Lot 0.

LIIT .

loXans \:”’g..&“’.ﬂ. ‘...’;Hb,..\J*L“ = b,U \..:.J\L.\ol

la—gi ) l_.a_w\}hz:\_,u*\,,,,s» B gl s

"’diu\ (S _,_‘,.N,u*a),;, !)runi}_g_ﬂo\,.}

-

~

"L.MKO};LM.JA.—J L.

LIV
KT T Sieq sy ¢ LT oy (gl T 1y,
Mﬁﬁ_ﬁrrﬁ\ ""r\; * 4..9_..,\}: e ”L.: \o\ r
g T G ) 58 Wi » s 5 2 u;;.,\o;
P LSl Jyi 0 g @i ¢ LML sl

b3



THE TARJUMAN AL-ASHWAQ 43

s lal J s it i g, oIS
R AFERTE T RPN O SR A s R & WP S &
_<_x_x_hfu_,sxu 50y % b 5E el G0l b
Kls ;mxuj_g_, I VOl W
;.im‘,;;_@_nuju,:i‘;,_,*w,d‘_ﬂfw .
A S /ICIPLBUES R U ARV & g
SR Ly J\..;,J\u\g»*uu, d,__ﬂﬂ*’ LB
S s KOs e L gl 'J}_;_gj‘,‘ "

A O Y B I 355 = 5)._.: :\ Jl&_:._‘_..l\_:, e
ALl ooye S LMN, Jiowe 10 Mo (gpdl . 11 Lo WS
Sl KO s ML KO Jat KD WS e ML S,
LV
L,Zik'}\_:;’éé}f:ﬁ;-ghlhé*uiﬂts KO R T

P
.

ey *’)”u.'"““’ AT O\ # it ‘.J\a 2L = u_:..\x', r

W 47

12 :) 5pad | _.._~..n..=_h Lo \al U\A’- ..\JJ.: \..;s“ ’\ k_g)! r
‘.}s"\n\.kJ UMUAQ‘ \.A-)*L'\&au;i: unu\)llai
rL i g&s. P LN Fk.

LVI

Aoy e A AT 13 2EITY w oy G o WgIT 3 20T

o Lty e 6 T3¢ # é?tfu.zu-_x‘\’g;s oo sy ¢

olagy o ey 3L *WQ,‘JL:;L.J_L_JE}.J\P

sodT ALYT s BT, # s LS I A0 8,

KIS '&U;J‘s&mstw,__;),x_d‘fu
PN OIS e 0 LML s,



44 THE TARJUMAN AL-ASHWAQ

\L‘.’Ioul.:u,_ﬁ_:- *@u>&.¢La&m4_._l_= A
9‘,.: A ’&,lgwwﬁ\,nd,ﬂwj_!bubf} v
S i 5 Ty D i T I
LVII |

ST o 0 deuum * gx‘\(ntl.;f‘;”,wbﬁ |
..u:‘\.: ..\..cg.“_ﬂfﬂ\ ,Jlu.a:.* As‘b' A ‘s\.dJ_:. r
AT, ST o2+ T il ¢ Anxg‘s,*.udur
_;.\.;La-,ﬂ.h ST (o &)+ nstey L lis gl G
.:._:.,_H. ‘u‘\“—"’ ,’°’,* .o..b:;féhﬂf.um 0
»,n 3 .A,J,u\mw,w,gtwugm. ,Q»,JL,

- Pur®

5 gl & oY g Gl * Ll 7 e &t

‘ILJ B

oj’ T 5 J 65 csaids Ul # By u)L.an S 33T Jad
' IM. gpaley. ¢ LML WY1

LVIII
J_.xsﬁ,_m)m} AJJ»,* I “‘Uipy\:
J_._._ad_‘_l\\a"“d.u*\_é.;" ”’debur'

jﬁum,_s‘h_mu_,.é.d. s ;A\a\:b;_(.sts‘ sl ¢
J,:\t,_f_ﬁ_\\“’du’..:.l L_!L.LHLJTJ\;.&J.WM
‘:L’JJ LAH—”/ M /“Jw‘-l’*s).“‘chb- \J\_‘—JN“

"l A uL‘ - ’c\,;}H &J L\AJ * SLJ Jﬁ—-ﬂ‘, r\ ‘—{}s), A

7’

d)—A—J J—LGJH-‘J‘ qub 4y ® r)L‘ g.ij, uu L‘J}b}
LM, aai; Lo o Ko L




THE TARJUMAN AL-ASHWAQ 45

LIX

el o S P ob s £ i k)
e i JUTRg SAIT Sy iy ¢ dy
et JE s IT 35 L w Ly Lusias L

PN T LA & DI YRNNE S P | VY,

L 2 9"")“3‘!{:)""""*\ i el Ey S

CTE RPN © U s e el o2 %2
)_bb.’ \1_4..1_3\ (2l L.L}-J * d_hJ\g tl—a.! S u_xjy
,_>L=!b el ot s AT e g B, S

)_L\-s- aj.h>'~ o ’i;_:.,u el eilaty

S/
e\ 52 @wu b gt o T Bl G50,
abadT gy a OV i T L Ly &3,

Ja\_eﬂ 0= VT G Ies # i AT VT ey &G,
)/_lj\_n_i x ;_;;m\ \asd Je et Eald NEJORY
T L i) » (52T gl 4 oIT eis

JEE- I P AR} TS I S I 5‘-‘ 3

j_bL_‘_n ;’A"ié*\AFl!"L_@.\éﬁ):_&

1o

TIM. >l 1rLoboss JI. i N dikaS. 10 Lo gy

LX

b 4

(..vJ i35 Sl ade CE5 x (.nd ‘.‘J g.:\.»\ JJ“’ .
rbc;j c))}” L—gj‘Sd \,)od re&)‘ gLﬂb uﬂfvj“whb LJ
r:d". é"‘j‘ &_—mb—n J&J‘ V‘p. L rpl %) u\‘ju MAREEZL ri'

! Ma (-f'co

t

f"



46 THE TARJUMAN AL-ASHWAQ
LXI
J\.\.:-Sj_§3 Pl ® ol ity b il
L é;J Eayhb ‘\).J c_ﬁ_‘d gS"JL—g“ r
ol T 335 o= ‘;.’_3 * «w R
Tl B35 05 » L ilad 5219
_;.\\_Q‘ Lo as 0 ik &l ), o
Nty 8 ag = D g il s
% v - z (% 9 - 1 z°
\.é‘b M‘; ('/;J *® L‘-i:u:' L:'.«\.Stfa\ M v
_5.\\_5\ g..Je~ laggl il \-AJl el A
J-LJ‘ ;'_iwd‘ EE J\Asf-” 55 S
r L. .C\,.: iy M, Chﬁ; N. originally t‘)i , altered to [.\43 ;

in marg, :\;a. 1N oIl

3 el erant eabially @ Leay il ans, 330 U3
&l ‘_5‘.)“ ...:)!\ \47,-)3' ‘_,)\}.-‘A“ \A@! LS"J":" S w..“ o\
ans ) dpmall b S lealie, o Al \gza
eadl peat SO Il o) s A e g ,..\,
AR gt A A, e Lo h’;’)‘“ U‘S‘J?""' o~ Jaelaw
RVCE RRC I .‘u.J\ J9 Jsiy ana &1 gy 2,1 §y5 Lgall
o il Vol L.)Lc AJJJ\ ol e knd Lo ol &)
u\...! IR UV | Lf} M\ ney \A: (.Lc\ Am'. ﬁs"":’
K3 adn t\»..s paomy uL:r‘ byt s plid Jarand )
o r.,un ) et JUS LR Gl e By Sl &uidl!



THE TARJUMAN AL-ASHWAQ 47

fidl ikefty U QN ey Wiy g1l il (W pll aaet
JoWY (KI5 2mans 1y St g W 3oy ey sluaasls
u,x;\ ‘.J\fs\\;\»muﬂ,a,uw\uimwudu
o0 cpasizy Slinddl ML ek paley L &8y 1 a3 o)
il a2h ey LU adg leds Vyallnal e 0V &t
Jas!h &y &y sadl ally a1 138 ot s K Vi

Lol Bt B



48 THE TARJUMAN AL-ASHWAQ (1)

TRANSLATION AND COMMENTARY

I

1. Would that I were aware whether they knew what heart
they possessed !

2. And would that my heart knew what mountain-pass they
threaded !

3. Dost thou deem them safe or dost thou deem them dead?

4. Lovers lose their way in love and become entangled.

COMMENTARY

1. They, ie. the Divine Ideas (_{&\ Lluall), of which the
hearts (of gnostics) are passionately enamoured, and by
which the spirits are distraught, and for whose sake the
godly workers (op2¥! JUal) perform their works of
devotion.

‘What heart’: he refers to the perfect Muhammadan
heart, because it is not limited by stations™ (lelid{).
Nevertheless, it is possessed by the Divine Ideas, for they
seek it and it seeks them. They cannot know that they
possess it, for they belong to its essence, inasmuch as it
beholds in them nothing except its own nature.

2. * What mountain-pass they threaded,” i.e. what gnostic’s
heart they entered when they vanished from mine. ‘Mountain-
pass’ signifies a ‘station’ (alis), which is fixed, in contrast
to a ‘state’ (J\>), which is fleeting.

3. The Divine Ideas, qud Ideas, exist only in the existence
of the seer; they are ‘dead’ in so far as the seer is non-
existent.

4. Lovers are perplexed between two opposite things, for
the lover wishes to be in accord with the Beloved and also
wishes to be united with Him, so that if the Beloved wishes
to be separated from the lover, the lover is in a dilemma.
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II

. On the day of parting they did not saddle the full-grown

reddish-white camels until they had mounted the
peacocks upon them,

. Peacocks with murderous glances and sovereign power:

thou wouldst fancy that each of them was a Bilgis on
her throne of pearls. '

When she walks on the glass pavement ! thou scest a sun
on a celestial sphere in the bosom of Idris.

When she kills with her glances, her speech restores to
life, as tho’ she, in giving life thereby, were Jesus.
The smooth surface of her legs is (like) the Tora in
brightness, and I follow it and tread in its footsteps

as tho I were Moses.

. She is a bishopess, one of the daughters of Rome, un-

adorned : thou seest in her a radiant Goodness.2

. Wild is she, none can make her his friend; she has

gotten in her solitary chamber a mausoleum for
remembrance.

She has baffled everyone who is learned in our religion,
every student of the Psalms of David, every Jewish
doctor, and every Christian priest.

. If with a gesture she demands the Gospel, thou wouldst

deem us to be priests and patriarchs and deacons.
The day when they departed on the road, I prepared
for war the armies of my patience, host after host.
When my soul reached the throat (i.e. when I was at
the point of death), I besought that Beauty and that
Grace to grant me relief,

And she yielded—may God preserve us from her evil,
and may the victorious king repel Iblis !

I exclaimed, when her she-camel set out to depart,
O driver of the reddish-white camels, do not drive
them away with her!’

1 Kor. xxvii, 44.
* The author explains that (w r\; is equivalent to }:>. .

n
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COMMENTARY

1. “The full-grown camels,” i.e. the actions inward and out-
ward, for they exalt the good word to Him who is throned
on high, as He hath said: ‘And the good deed exalts at’
(Kor. xxxv, 11). ‘The peacocks’ mounted on them are his
loved ones: he likens them to peacocks because of their
beauty. The peacocks are the spirits of those actions, for
no action is acceptable or good or fair until it hath a spirit
consisting in the intention or desire of its doer. He compares
them to birds inasmuch as they are spiritual and also for the
variety of their beauty.

2. ¢ With murderous glances and sovereign power’: he
refers to the Divine wisdom (&Yl £4£~) which accrues to
a man in his hours of solitude, and which assaults him with
such violence that he is unable to behold his personality
(@' soaliue s &Z,,.;), and which exercises dominion
over him.

‘A Bilgis on her throne of pearls’: he refers to that
which was manifested to Gabriel and to the Prophet during
his night journey upon the bed (q;j;,) of pearl and jacinth
in the terrestrial heaven, when Gabriel alone swooned by
reason of his knowledge of Him who manifested Himself
on that occasion. The author calls the Divine wisdom
‘Bilgis’ on account of its being the child of theory, which
is subtle, and practice, which is gross, just as Bilgis was both
spirit and woman, since her father was of the Jinn and her
mother was of mankind.

3. The mention of Idris alludes to her lofty and exalted
rank. ‘In the bosom of Idris’ ie. under his control, in
respect of his turning her wheresoever he will, as the
Prophet said: ‘Do not bestow wisdom on those who are
unworthy of it, lest ye do it a wrong’ The opposite case is
that of one who speaks because he is dominated by his
feeling (J\>), and who is therefore under the control of an

influence (5,),). In this verse the author calls attention to
his puissance in virtue of a prophetic heritage (a:a; ul.:
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\;)"" \3\,4v), for the prophets are masters of their spiritual
feelings ( J\y=!), whereas most of the saints are mastered by
them. The sun is joined to Idris because the sun is his
sphere, and the Divine wisdom is described as ‘walking’
(instead of ‘ running’, etc.) because of her pride and haughti-
ness, and because she moves in the feelings of this heart and
changes from one feeling to another with a sort of absolute
power (diA:!\ o )

4. ‘She kills with her glances’: referring to the station
of passing away in contemplation (5a2lial o stal). < Her
speech restores to life’: referring to the completion of the
moulding of man when the spirit was breathed into him.
She is compared to Jesus in reference to Kor. xxxviii, 72,
‘And I breathed into him of My spirit, or Kor. xvi, 42,
‘That We say to it “Be”, and it 1s.’

5. ‘Her legs’: referring to Bilqis and the glass pavement
(Kor. xxvii, 44).

“Is like the Tora in brightness,’ because the Tora (i)
is derived from the phrase ..x:;!\ 35 ‘the stick produced
fire” The four faces (4=,!) of the Tora, namely, the four
Books (the Koran, the Psalms, the Pentateuch, and the
Gospel), correspond to the fourfold light mentioned in
Kor. xxiv, 85 (<y Jly dorla-fll, glanally 3Ll

6. ‘One of the daughters of Rome’: this wisdom, being
of the race of Jesus ( .\:;s:ﬂ\ & ymeas), is described as belonging
to the Roman Empire. ¢Unadorned, i.. she is of the
essence of unification (a.>,:J!) and without any vestige of
adornment from the Divine Names, yet there shines from
her the ‘radiance’ of Absolute Goodness, viz. the burning
splendours (i:}.‘c'a\ <:\=2)t) which, if God were to remove
the veils of ligilt and darkness, would consume the glories of
‘His face (ag>y e \ss). ‘ :

7. < Wild is she, none can make her his friend,” because
contemplation of the Essence is a passing away (*Li), in
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which, as as-Sayydri® said, there is no pleasure. She is
<wild’, inasmuch as noble souls desire to seize her, but she
does not show friendship to them, because no relation exists
between them and her.

“In her solitary chamber,” ie. in the heart. Her solitude
is her looking on herself, for God says, ¢ Neither My earth
nor My heaven contains Me, but I amn contained by the heart
of My servant who is a believer’; and since the heart which
contains this essential wisdom of the race of Jesus is bare
and empty of all attributes (ay;lly oy U r.‘.i,. L) it is
like a desert and she is like a wild animal. Then he
mentions the marble tomb of the Roman emperors, that
such a mausoleum may remind her of death, which is the
severance of union, and make her shun familiarity with the
created world on account of this severance.

8. The four Books (the Koran, the Psalms, the Tora, and
the Gospel) are here indicated by the mention of those who
study and expound them. All the sciences comprised in the
four Books point only to the Divine Names and are incapable
of solving a question that concerns the Divine Essence.

9. If this spiritual being, forasmuch as she is of the race
of Jesus, appeals to the Gospel by way of jusfifying it in
anything which men’s thoughts have falsely imputed to it,
we humble ourselves before her and serve her no less
devotedly than do the heads of the Church, because of her
majesty and sovereign might.

10. < Upon the road, i.c. the spiritual ascension
(o\=) ’E‘/'Mm'

11. ‘To grant me relief’: he means what the Prophet
meant by his saying, ¢ Lo, the breath of the Merciful comes
to me from the quarter of al-Yaman’ The writer begs that

the world of breaths (_.liJ\ ‘J\:) may continually be wafted
from her to him along with the spiritual feelings (Jly>!).

1 Abu’l-‘Abbds as-Sayyédri of Merv (died 342 A.1m.). His doctrine of union

and separation (&3}&5 3 t"’-) is explained by al-Hujwir{ in the Kashf
al-Mahjih.
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The Arabs refer to this in their poetry, for they speak of
giving greetings and news to be delivered by the winds
when they blow.

12. ‘May God preserve us from her evil!’ He refers to
the Tradition ‘I take refuge with Thee from Thyself’.

‘The victorious king,’ iec. thoughts of knowledge and
Divine guidance.

“Iblfs,” i.e. the thought of becoming one with God (ol=M),
for this is a hard station, and few who attain to it escape
from the doctrines of ols?! and incarnation (Jygg). Tt is
the station indicated in the Tradition ‘I am his ear and his
eye’, etc.

13. He says, ¢ When this spiritual essence desired to quit
this noble heart on account of its (the heart’s) return from
the station denoted by the words, “I have an hour which
I share with none save my Lord,” to the task imposed upon it
of presiding over the phenomenal worlds, for which purpose
its gaze is directed towards the Divine Names, the lofty
aspiration (&a) on which this spiritual essence was borne
to the heart, took its departure.” He calls this aspiration
‘her she-camel ’, and the drivers of such aspirations are the

angels who approach nearest to God (_,y5iall).

IIT

1. O my two friends, pass by al-Kathib and turn towards
La‘la‘ and seek the waters of Yalamlam,

2. For there dwell those whom thou knowest and those to
whom belong my fasting and my pilgrimage and my
visit to the holy places and my festival.

8. Never let me forget at al-Muhassab of Mind and at
al-Manhar al-A‘l4 and Zamzam certain grave matters,

4. Their Muhassab is my heart, because of their casting the
pebbles, and their place of sacrifice is my soul, and
their well is my blood.

5. O camel-driver, if thou comest to Hdjir, stop the beasts
a little while and give a greeting,
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6. And address to the red tents on the side of the guarded
pasture the salutation of one who longs for you and
is distraught.

7. And if they return thy greeting, once more let the East
wind bring thy salaam to them ; and if they are
silent, journey on with thy camels and advance

8. To the river of Jesus, where their riding-camels halted and
where the white tents lie beside the river-mouth,

9. And call Da‘d and ar-Rabdb and Zaynab and Hind and
Salm4 and Lubnd, and listen,

10. And ask them whether at al-Halba is She, the limber
one who shows thee the radiance of the sun when
she smiles.

COMMENTARY

1. “O my two friends, i.e. his reason and his faith.

“ Al-Kathib,” the place of contemplation.

‘La‘la) the place of bewilderment and amazement, that
he may no more be conscious of love and longing.

‘The waters of Yalamlam,’ ie. the fountain of life, since
water is the source of every living thing.

2. ‘Thou knowest’: he addresses Faith, not Reason, for
knowledge of the Essence and of its attributes is gained
solely by means of Faith.

¢ And those to whom belong,” etc., i.e. the Divine attributes.

‘ My fasting’: he means the quality of being independent
of food (&v'aal) &kall), as God said, ¢ Fasting belongs to
Me,’ i.e. that quality cannot truly‘ be predicated of a man;
yet & man has some part in fasting, since it entails abstinence
from food and nourishment.

‘My pilgrimage,’ i.e. a repeated turning towards this pure
Essence for the sake of gaining a blessing at every moment
from the Divine Names. This pilgrimage and visitation
(,\azs)) is incessant, though a man is momently going from
one Name to another.

‘ My festival,’ referring to the concentration (=) of the
mind when all mystical stations and Divine verities are
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united therein, just as all sorts and conditions of men
assemble at Mecca for one purpose.

3. ‘ Never let me forget’: he alludes to an occasion when
he became invested with Divine qualities (\2a¥! §1s>) in the
sense of the Tradition ‘I am his ear and his eye’, and he
also calls attention to his having attained by Divine in-
vestiture the station which is described in the words ‘ And
thy Lord 1s mot forgetful’ (Kor. xix, 65).

¢ At al-Muhassab, the place where the pebbles are cast.
He refers to the verse ‘ And remember God even as ye
remember yowr futhers, or more reverently’ (Kor. ii, 196),
ie. in this place cast the memory of your fathers out of
your hearts and mouths.

“At al-Manhar al-Al4’ the place of (spiritual) sacrifice,
as the poet says:

‘Thou offerest victims, but I offer my life-blood.’

¢ Zamzam’: he means the station of everlasting life.

4. ‘Their Muhassab’: ¢ their’ refers to the Divine verities
which descend upon the heart and cast out sensual and
devilish thoughts.

" «Their place of sacrifice’: the story is well known of the
youth who mentally offered himself at Mind when he saw
the people offering sacrifice, and died on the spot.

5. O camel-driver’: he addresses the Desire which drives
his thoughts to the abode of those whom he loves.

“H4jir’ : kijr is the understanding, and the way (to God)
is only through faith and contemplation, not through the
understanding in respect of its power of reflection but in
virtue of its cognition and belief.

‘Stop the beasts a little while,’ because when the lover
first approaches the dwelling-place of his beloved he is dazed
and dumbfounded and often swoons; consequently he is apt
to break the rules of good manners in greeting her.

6. ‘The red tents’: the Arabs deem red the most beautiful
of all colours, and red tents are reserved for brides.

‘On the side of the guarded pasture,’ ie. the tents are
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inaccessible except to those who have the right to approach
them. He calls the tents qibdb (round tents or domes)
because roundness is the first and best of shapes, and he
says that the Divine Realities which he loves are in their
original home, which is beside God, not beside any phe-
nomenal object, for they belong to ‘the world of command’
el o,

7. “Let the East wind, etc.: he mentions the East wind
particularly, because sabd signities ¢ inclination’ (mayl).

8. ‘To the river of Jesus,’ ie. to the ample knowledge
manifested in Jesus (.,\;Z:‘H 5)““"-‘*” t““"u‘ (l,g‘,‘).

‘The white tents’: white, because Jesus was born of
a virgin, ’

‘ Beside the river-mouth,’ i.e. this knowledge is approached
by the way of Divine allocution and manifestation (s .o
dailgedd'y u«m).

9. He says, ‘Call the names of these Divine Realities
according to their difference, in order that whichever is
yours may respond to you and that thus you may know
what is your position in regard to them. ‘

10. < Al-Halba, a quarter of Baghddd. Halba means ‘race-
course’. The Divine Realities strive to outstrip one another
in haste to reach the phenomena which display their traces
and manifest their power. Hence he speaks of  the limber
one’, i.e. inclining towards the phenomenal world.

‘The radiance of the sun’: formerly thou wert in a station
of Jesus, but now thou art asking of a station of Idris, lofty
and polar ( ;“‘L': Ssene), for to him belongs the fourth heaven.

‘When she smiles’: he indicates that this is the station
of Expansion (L& L\ie) and that she is with him in joy
and beauty (not in awe and majesty).

Iv

1. Greeting to Salmd and to those who dwell in the preserve,
for it behoves one who loves tenderly like me to give
greeting.
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2. And what harm to her if she gave me a greeting in
return ? But fair women are subject to no authority.

3. They journeyed when the darkness of night had let down
its curtains, and I said to her, ‘Pity a passionate
lover, outcast and distraught,

4. Whom desires eagerly encompass and at whom speeding
arrows are aimed wheresoever he bends his course.’

5. She displayed her front-teeth and a levin flashed, and
I knew not which of the twain rent the gloom,

6. And she said, ‘Is it not enough for him that I am in his
heart and that he beholds me at every moment? Is
it not enough ?’

COMMENTARY

1. “Salmd’: he alludes to a Solomonic ecstasy (&l
&i\wads), which descended upon him from the station of
Solomon in virtue of a prophetic heritage.

“‘In the preserve,’ i.e. an unattainable station, viz. prophecy,
whereof the gate was closed by Muhammad, the last of the
prophets.  Solomon’s experience of this Divine wisdom
(4s$=) in so far as he was a prophet is different from his
ekperience of it in so far as he was a saint, and we share it
with him only in the latter case, since our experience of it
is derived from the saintship which is the greatest circle
(_ALR 531,

2. God does nothing of necessity: whatever comes to us
from Him is by His favour. The author indicates this
Divine Solomonic apparition (nukte) by the term ‘marble
statues’ (i.e. women fair as marble statues). He means that
she does not answer by speech, for if she did so her speech
would be other than her essence, whereas her essence is
single, so that her advent is identical with her speech and
with her visible presence and with her hearing ; and in this
respect all the Divine Realities and Attributes resemble her.

3. ‘ They journeyed, etc.: the ascension of the prophets
always took place during the night, because night is the
time of mystery and concealment.
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‘The darkness of night, ie. the veil of the Unseen let
down the curtains of gross corporeal existence, which is the
night of this animal organism, throwing a shroud over the
spiritual subtleties and noble sciences which it enshrines.
These, however, are not to be reached except by journcying
through bodily actions and sensual thoughts, and whilst
a man is thus occupied the Divine wisdom goes away from
his heart, so that on his return he finds her gone and follows
her with his aspiration.

4. “Speeding arrows’: he describes this celestial form as
shooting his heart, wherever it turns, with the arrows of her
glances, as God said,  Wheresocver ye turn, there is the face
of Allah’ (Kor. ii, 109).

5. *She displayed her front-teeth, ete., i.c. this lover found
his whole being illuminated, for ‘God s the light of the
heavens and the earth’ (Kor. xxiv, 35), and the Prophet
also said in his prayer, < O God, put a light into my ear and
into my eye,’ and after mentioning the different members of
his body he concluded, ‘and make the whole of me one
light, viz. by the manifestation of Thy essence. Such a
manifestation is compared to a flash of lightning on account
of its not continuing. The author says that he did not
know whether his being was illuminated by the manifestation
proceeding from this Divine wisdom, which smiled upon him,
or by a simultaneous manifestation of the Divine Essence.

6. ¢ She said,’ ete., i.e. let him not seek me from without
and let it satisfy him that I have descended into his heart,
0 that he beholds me in his essence and through his essence
at every moment.

AY

1. My longing sought the Upland and my affliction the
Lowland, so that I was between Najd and Tihdma.

2. They are two contraries which cannot meet: hence my
disunion will never be repaired.

3. What am I to do? What shall I devise? Guide me
O my censor, do not affright me with blame !
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4. Sighs have risen aloft and tears are pouring over my
cheeks.

5. The camels, footsore from the journey, long for their
homes and utter the plaintive cry of the frenzied
lover.

6. After they have gone, my life is naught but annihilation.
Farewell to it and to patience!

COMMENTARY

1. “The Upland,’ referring to God on His throne.

2. ‘They are two contraries,’ ete.: he says, ‘Inasmuch as
the spiritual element in man is always governing the body,
it can never contemplate that which is uncomposed apart
from its body and independently, as some Sufis and
philosophers and ignorant persons declare” Hence the
writer says, ‘my disunion will never be repaired,’ i.e
‘I cannot become united with Him who is pure and simple,
and who resembles my essence and reality. Therefore
longing is folly, for this station is unattainable, but longing
ig a necessary attribute of love, and accordingly I cease not
from ]ongin.g.’

3. * My censor, ie. the blaming soul (i3l uidl).

5. ‘The camels,” i.e. the actions or the lofty thoughts
(rql )—since, in my opinion, such thoughts belong to the

class of actions—on which the good words (ki <))
mount to the throne of God. They ‘long for their homeq
i.e. for the Divine Names from which they proceeded and by
which they are controlled.

6. ‘My life is naught but annihilation’: he says, ¢ When
the lofty thoughts ascend to their goal I remain in the state
of passing away from passing away (‘.\'-.,&_H e i), for
I have gained the life imperishable which is not followed
by any opposite.” Accordingly, he bids farewell to patience
and to the mortal life, because he has quitted the sensible
world.
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VI

1. When they departed, endurance and patience departed.
They departed, although they were dwelling in the
core of my heart.

2. I asked them where the travellers rested at noon, and
I was answered, ¢ Their noonday resting-place is where
the shih and the bdn trees diffuse a sweet scent.’

3. Then I said to the wind, ¢ Go and overtake them, for they
are biding in the shade of the grove,

4. And bear to them a greeting from a sorrowful man in
whose heart are sorrows because he is separated from

his people.’

COMMENTARY

1. “They departed,’ iec. the Divine Ideas (£a¥¥! jLl:dll).

‘ They were dwelling in the core of my heart’: the Divine
Ideas have no relationship except with their object (,ykuall
«J!), which is God ; and God dwells in the heart, according
to the Tradition ¢ Neither My earth nor My heaven contains
Me, but I am contained in the heart of My servant who
believes’. Since, however, no manifestation was vouchsafed
to him at this moment, the Ideas, being objects of vision,
disappeared, notwithstanding that God was in his heart.

2. ‘I asked them,’ i.e. the gnostics and the real existences
((p\i>) of the past Shaykhs who were my guides on the
mystic Way.

‘ Their noonday resting-place,’ etc., ie. they reposed in
every heart where the sighs ( U..\,é.}\) of longing appeared, for
shth denotes inclination (mayl) and bdn absence (bu‘d).

3. ‘I said to the wind, i.e. I sent a sigh of longing after
them in the hope of causing them to return to me.

‘In the shade of the grove, i.e. amongst the ardk trees,
whereof the wood is used as a tooth-stick (L lyw). He
refers to the Tradition ‘ The use of the tooth-stick purifies
the mouth and pleases the Lord’, ie. the Divine Ideas are
dwelling in the abode of purity.
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VII

1. As I kissed the Black Stone, friendly women thronged
around me; they came to perform the circum-
ambulation with veiled faces.

2. They uncovered the (faces like) sunbeams and said to me,
‘Beware ! for the death of the soul is in thy looking
at us.

3. How many aspiring souls have we killed already at
al-Muhassab of Mind, beside the pebble-heaps,

4. And in Sarhat al-Widi and the mountains of Rdma and
Jam‘ and at the dispersion from ‘Araféit ! ‘

5. Dost not thou see that beauty robs him who hath modesty,
and therefore it is called the robber of virtues ?

6. Our trysting-place after the circumambulation is at
Zamzam beside the midmost tent, beside the rocks.

7. There everyone whom anguish hath emaciated is restored
to health by the love-desire that perfumed women
stir in him.

8. When they are afraid they let fall their hair, so that
they are hidden by then tresses as it were by robes
of da,llsness

COMMENTARY

1. “ As I kissed the Black Stone, ie. when the Holy Hand
(4usditall aaddl) was outstretched to me that I might take
upon it the Dlvme oath of allegiance, referring to the verse
“ Those who swear fealty to thee swear feulty to God; the
hand of God is over their hands’ (Kor. xlviii, 10).

‘Friendly women,’ i.e. the angels who go round the throne
of God (Kor. xxxix, 75).

2. ‘The death of the soul, ete.: these spirits say, ‘Do not
look at us, lest thou fall passionately in love with us. Thou
wert created for God, not for us, and if thou wilt be veiled
by us from Him, He will cause thee to pass away from thy
existence through Him (&4 Soy=y o «SLs!), and thou
wilt perish.

3. ‘Have we killed, ie. spirits like unto us, for the
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above-mentioned angels who go round the Throne have no
relationship except with pilgrims circumambulating the Ka‘ba.

5. ¢ Beauty robs him who hath modesty,” since the vision
‘of Beauty enraptures whosoever beholds it.

‘The robber of virtues,’ ie. it takes away all delight in the
vision of beauty from him who acts at the bidding of the
possessor of this beauty; and sometimes the beauteous one
bids thee do that which stands between thee and glorious
things, inasmuch as those things are gained by means of
hateful actions: the Tradition declares that Paradise is
encompassed by things which thou dislikest (s,K%).

6. ‘At Zamzam, i.e. in the station of the life which thou
yearnest for.

‘Beside the midmost tent, ie. the intermediate world
(c-)"}‘;ﬂ), which divides the spiritual from the corporeal
world.

‘Beside the rocks, i.e. the sensible bodies in which the
holy spiritual beings (Lwadll Jleall) take their abode. He
means that these spirits in these imaginary forms are
metaphorical and transient, for they vanish from the dreamer
as soon as he wakes and from the seer as soon as he returns
to his senses. He warns thee not to be deceived by the
manifestations of phenomenal beauty, inasmuch as all save
God is unreal, i.e. not-being like unto thyself ; therefore be
His that He may be thine.

7. In the intermediate world ( ;:,:S\) whosoever loves these
spiritual beings dwelling in scnsible bodies derives refresh-
ment from the world of breaths and scents (é‘} My -l )
because the spirit and the form are there united, so that the
delight is double.

8. When these phantoms are afraid that their absoluteness
will be limited by their confinement in forms, they cause
thee to perceive that they are a veil which hides something
more subtle than what thou seest, and conceal themselves
from thee and quit these forms and once more enjoy infinite
freedom.
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VIII

1. Their abodes have become decayed, but desire of them is
ever new in my heart and decayeth not.

2. These tears ave shed over their ruined dwellings, but souls
are ever melted at the memory of them.

3. Through love of them I called out behind their riding-
camels, ‘O ye who are rich in beauty, here am I,
a beggar!

4. T have rolled my cheek in the dust in tender and passionate
affection : then, by the true love which I owe to you,
do not make hopeless

5. One who is drowned in his tears and burned in the fire of
sorrow with no respite !’

6. O thou who wouldst kindle a fire, be not hasty! Here is
the fire of passion. Go and take of it!

COMMENTARY
1. ‘Their abodes have become decayed’: he says, ‘the
places of austerities and mortifications, where the Divine
Names made works (Jlee!) their abode, have become decayed

through age and loss of youthful strength. The word £33
is used in reference to the springtide (g ;) of human life.

3. ‘Behind their riding-camels,’ i.e. the powers of youth
and the delights of the commencement (d;'ad!).

4. ‘I have rolled my cheek in the dust’ ie. desiring
to be united with you, for God says, ‘Seek access to Me
by means of that which I have not, viz. abasement and
indigence.

6. < Here is the fire of passion,’ i.e. in my heart.

IX

1. Flashes of lightning gleamed to us at al-Abragdn, and
their peals of thunder crashed between the ribs.

2. Their clouds poured rain on every meadow and on every
quivering branch that bends towards thee.

3. The watercourses were flooded and the breeze wafted
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perfume, and a ringdove flapped her wings and a twig
put forth leaves.

4. They pitched the red tents between rivulets (creeping) like
serpents, amongst which were seated

5. Friendly damsels, bright of countenance, rising like the
suns, large-eyed, noble, of generous race, and limber.

COMMENTARY

1. ‘Al-Abraqdn,’ i.e. two manifestations of the Essence, one
in the unseen and one in the visible world.

‘Flashes of lightning,” referring to the variety of forms in
the latter manifestation.

‘Peals of thunder, ie. the Divine converse (co'\>L%)
which followed the manifestation. This is a Mosaic ecstasy
(Jq,..a,,. i\s), for Moses first saw the fire and afterwards
heard God speak. The mention of thunder also signifies that
God’s speech was a rebuke.

2. ‘Their clouds,’ ie. the eestasies (,>') which bring
forth the Divine sciences.

‘On every meadow, i.e. the heart of man together with
the Divine sciences which it holds.

‘On every quivering branch,’ ie. the straight movement
(Aaaizanal! JS/._Q\) which is the growth of man (. LYl 5la3),
as God says that He created Adam after His own image ; and
from this station it ‘bends’, i.e. inclines towards thee that it
may instruct thee.

3. He says, ‘The valleys of the Divine sciences were
flooded, and the world of breaths (_w\i}! rH.:) diffused the
sweet scents of the Divine sciences.’

‘A ringdove,’ ie. the Universal Soul together with the
effect it produces upon the Partial Soul, which appears in
the form of the Universal in so far as it possesses the two
faculties of knowledge and action.

‘A twig, ie. that with which the branches are clothed.
He refers to the verse ¢ Take your becoming vesture at every
mosque’ (Kor. vii, 29), i.e. the everlasting vesture of God,
which consists in the various kinds of Divine science and gnosis.
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4. ‘The red tents,’ ie. the bride-like forms of Divine
wisdom.

‘Rivulets,’ i.e. diverse sciences connected with the works
which lead to union with these forms of Divine wisdom.

‘Like serpents’: cf. Kor. xxiv, 44, ‘And amongst them is one
who walks on his belly” He refers to those devout persons
who scrupulously examine their food, for by means of pure
food which produces strength for the practice of devotion
the heart is illuminated and becomes the abode of these forms
of Divine wisdom.

5. ‘Bright of countenance,” ete., i.e. there is no doubt
concerning them, as the Prophet said, ‘Ye shall see your
Lord as ye see the sun at noonday when no cloud comes
between.’

‘Noble,’ i.e. proceeding from the results of works preseribed
by God, unlike the maxims of the philosophers which spring
from their own minds.

“Of generous race’: {.ic is derived from fz. He means,
therefore that they understand what is 1mparted to them and
perceive its value.

‘Limber’: although per se they are in the station of
¢quilibrium- and inflexibility, yet when they are invoked
with longing and humility and love they incline towards the
caller, because he is not able to ascend to them.

X
1. She said, ‘I wonder at a lover who in conceit of his merits
walks proudly among flowers in a garden.’
2. 1 replied, ‘Do not wonder at what thou seest, for thou
hast beheld thyself in the mirror of a man.’

COMMENTARY
1. ‘ Flowers,’ i.e. created things.
‘A garden,’ the unitive station (t"L.s“ {.\f“!\), i.e. his essence.
‘Utba al-Ghuldm used to walk proudly and swagger in his
.gait. ‘ How should not I do so,’ he said to one who found
fault with him, ‘since He has become my Lord and I have
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become His slave ?’ When a man realizes God in the sense
of ‘I am His hearing and His sight’, this station justifies the
attribution to him of whatever is attributed to God.

2. He says, ‘I am like a mirror to thee, and in those
qualities with which I am invested thou beholdest thyself,
not me, but thou beholdest them in iy human nature which
has received this investiture.’

This is the vision of God in created things, which in the
opinion of some is more exalted than the vision of created
things in God.

XI

1. O doves that haunt the ardk and bdn trees, have pity !
Do not double my woes by your lamentation !

2. Have pity! Do not reveal, by wailing and weeping, my
hidden desires and my secret sorrows !

3. I respond to her, at eve and morn, with the plaintive cry
of a longing man and the moan of an impassioned
lover.

4. The spirits faced one another in the thicket of ghadd
trees and bent their branches towards me, and it (the
bending) annihilated me ; : .

5. And they brought me divers sorts of tormenting desire
and passion and untried affliction.

6. Who will give me sure promise of Jam‘ and al-Muhassab
of Mind ? Who of Dhdt al-Athl ? Who of Na‘mén ?

7. They encompass my heart moment after moment, for the
sake of love and anguish, and kiss my pillars,

8. Even as the best of mankind encompassed the Ka‘ba,
which the evidence of Reason proclaims to be
imperfect,

9. And kissed stones therein, although he was a Nitiq
(prophet).! And what is the rank of the Temple in
comparison with the dignity of Man ?

! In the Ismd‘{li system Muhammad, regarded as an incarnation of
Universal Reason, is the Nétiq of the sixth prophetic cycle. See Professor
Browne’s Literary History of Persia, i, 408 seq.
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10. How often did they vow and swear that they would not
change, but one dyed with henna does not keep oaths.

11. And one of the most wonderful things is a veiled
gazelle, who points with red finger-tip and winks
with eyelids,

12. A gazelle whose pasture is between the breast-bones and
the bowels. O marvel! a garden amidst fires !

13. My heart has become capable of every form: it is a
pasture for gazelles and a convent for Christian monks,

14. And a temple for idols and the pilgrim’s Ka‘ba and the
tables of the Tora and the book of the Koran.

15. I follow the religion of Love: whatever way Love’s
camels take, that is my religion and my faith.

16. We have a pattern in Bishr, the lover of Hind and her
sister, and in Qays and Lubnd and in Mayya and
Ghaylan.

COMMENTARY

1. <O doves, i.e. the influences of holiness and purity.

3. ‘I respond to her, ie. I repeat to her what she says to
me, a8 God said to the soul when He created her, ¢ Who am
I?’ and she answered, ‘Who am I?’ referring to her
qualities, whereupon He caused her to dwell four thousand
years in the sea of despair and indigence and abasement
until she said to Him, ‘ Thou art my Lord.’

4, ‘Faced one another, because love entails the union of
two opposites.

‘In the thicket of ghadd trees, i.e. the fires of love.

¢ Branches,’ i.e. flames.

¢ Annihilated me,” in order that He alone might exist, not
I, through jealousy that the lover should have any existence
in himself apart from his beloved.

6. ‘Jam‘’ i.e. union with the loved ones in the station of
proximity, which is al-Muzdalifa.

‘Al-Muhasgsab,” the place where the thoughts which prevent
lovers from attaining their object of desire are cast out.

‘Dhédt al-Athl, referring to the principle ( J&'), for it is
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the principle in love that thou shouldst be the very essence
of thy Beloved and shouldst disappear in Him from thyself.

¢ Na‘m4n,” the place of Divine and holy bliss ( F"u)

7. ‘For the sake of love and anguish,’ ie. in order to
inspire me with passion.

“And kiss my pillars’ (properly, kiss over the lithdm or
veil covering the mouth), i.e. he is veiled and unable to
behold them except through a medium (&iwl,). The ‘ pillars’
are the four elements on which the human constitution is
based.!

10. ‘One dyed with henna’: he refers to sensual influences
(zwis «lo))y), such as descended on the soul when God
addressed it and said, ‘ Am not I youwr Lord ?’ (Kor. vii, 171),
and received from it a promise and covenant. Then it did
not faithfully keep the station of unification (a.s y:ll), but
followed other gods. No one was exempt from this poly-
theism, for every one said, ‘I did’ and ‘I said’, at the time
when he forgot to contemplate the Divine Agent and Speaker
within him.

11. ‘A veiled gazelle, i.e. a Divine subtlety (di.k!) veiled
by a sensual state (i dl>), in reference to the unknown
spiritual feelings (}ly>1) of gnostics, who cannot explain
their feelings to other men; they can only indicate them
symbolically to those who have begun to experience the like.

‘With red finger-tip’: he means the same thing as he
meant by ‘one dyed with henna’ in the last verse.

‘And winks with eyelids, ie. the speculative proofs
concerning the principles of gnostics are valid only for
those who have already been imbued with the rudiments
of this experience. Gnostics, though they resemble the
vulgar outwardly, are Divines ((,,y=3\},) inwardly.

12. *Whose pasture, etc., as ‘Alf said, striking his breast,
‘ Here are sciences in plenty, could I but find people to carry
them (in their minds).”

! The author leaves the next two verses unexplained. ¢The best of
mankind’ is Muhammad.
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‘A garden amidst fires, ie. manifold sciences which,
strange to say, are not consumed by the flames of love
in his breast. The reason is, that these sciences are
produced by the fires of seeking and longing, and therefore,
like the salamander, are not destroyed by them.

13. ‘My heart has become capable of every form, as
another has said, ‘The heart (__\&l) is so called from its

changing (A,j.ii}‘),’ for it varies according to the various
influences by which it is affected in consequence of the
variety of its states of feeling (J‘}""); and the variety
of its feelings is due to the variety of the Divine
manifestations that appear to its inmost ground (j.). The
religious law gives to this phenomenon the name of

“transformation” (pdl 5 J3ully Ji=tUh).

“ A pasture for gamlles, i.e. for the objects of his love.

‘A convent for Christian monks’: inasmuch as he makes
the loved ones to be monks, he calls the heart a convent.

14. <A temple for idols, i.e. for the Divine Realities which
men seek and for whose sake they worship God.
. “The pilgrim’s Ka‘ba,’ because his heart is encompassed by
exalted spirits.

‘The tables of the Tora, i.e. his hemt is a table on which
are inscribed the Mosaic sciences that have acerued to him.

‘The book of the Koran,” because his heart has received an
inheritance of the perfect Muhammadan knowledge.

15. <1 follow the religion of Love,’ in reference to the verse
* Follow me, then God will love you’ (Kor. iii, 29).

‘Whatever way Love’s camels take,’ etc., ie. ‘I accept
willingly and gladly whatever burden He lays upon me.
No religion is more sublime than a religion based on love
and longing for Him whom I worship and in whom I have
faith’. This is a peculiar prerogative of Moslems, for the
station of perfect love is appropriated to Muhammad beyond
any other prophet, since God took him as His beloved (Zi.o-).

16. He says, ‘ Love, qud love, is one and the same reality
to those Arab lovers and to me, but the objects of our love
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are different, for they loved a phenomenon, whereas I love the

Essential.” ‘We have a pattern in them,” because God only

afflicted them with love for human beings like themselves

in order that He might show, by means of them, the falseness
of those who pretend to love Him and yet feel no such
transport and rapture in loving Him as deprived those
enamoured men of their reason and made them unconscious
of themselves.

XII

1. At Dhi Salam and the monastery in the abode of al-Himé
are gazelles who show thee the sun in the forms of
marble statues.

2. Therefore I watch spheres and serve in a church and guard
a many-coloured meadow in the spring.

3. And at one time I am called the herdsman of the gazelles
in the desert, and at another time I am called a
Christian monk and an astrologer.

4. My Beloved is three although He is One, even as the
(three) Persons (of the Trinity) are made one Person
in essence.

5. So be not dlqpleased O friend, that I speak of gazelleq
that move round the marble statues as ‘a shining sun’,

6. Or that I use metaphorically the necks of the gazelles,
the face of the sun, and the breast and wrist of the
white statue,

7. Just as I have lent to the branches (spiritual) endowments
and to the meadows moral qualities, and to the
lightning laughing lips.

COMMENTARY
1. ‘Dhi Salam’: a station to which submission is rendered
on account of its beauty.
‘The monastery,’ referring to a Syrian ecstasy (@
(\.\;b )
‘The abode of al-Himd,’ that which sumounds the most
inaccessible veil of Divine glory.
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‘Gazelles, ie. forms of Divine and prophetic wisdom
which descend upon his spirit.

‘Marble statues, ie. sorts of knowledge (\xs) with
which neither reason nor lust is connected ; hence he makes
them inanimate (&jolas).

2. ‘T watch spheres,’ ie. the spiritual states in which
these sorts of knowledge revolve, like the sun.

¢ And serve in a church,” because marble effigies are found
in churches.

‘And guard,’ etc.: the meadows where these gazelles
pasture are the scenes of devotional acts and Divine morals ;
they are described as ‘ many-coloured’, i.e. adorned with the
Divine realities, and spring-like, because that which is new
and fresh is more delightful to the soul.

3. He refers to his ever-changing spiritual states, which
bring with them manifold Divine influences and sciences.
Although the spiritual experiences vary, the Divine substance
(eal)) remains one. This is the ‘transformation’ ( 3 3l
9all) of which Muslim speaks in the chapter on Faith,
Those who worship God in the sun behold a sun, and those
who worship Him in living things see a living thing, and
those who worship Him in inanimate objects see an inanimate
object, and those who worship Him as a Being unique and
unparalleled see that which has no like.

4. He says, ‘Number does not beget multiplicity in the
Divine substance, as the Christians declare that the Three
Persons of the Trinity are One God, and as the Koran
declares (xvii, 110): “ Cull on God or cull on the Merciful ;
howsoever ye invoke Him, it is well, for to Him belong the
most excellent Names.”’ The cardinal Names in the Koran
arve three, viz. Allah and ar-Rahmén and ar-Rabb, by which
One God is signified, and the rest of the Names serve as
epithets of those three.

6. ‘Necks, indicating the Light (),-,H), as in the Tradition
‘The muezzins shall be the longest-necked of mankind on the
Day of Resurrection’.
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‘The face of the sun,’ as in the Tradition ‘ Ye shall see
your Lord as ye see the sun’.

‘The breast and wrist of the white statue,’ as in the
Tradition which mentions the breast and fore-arm of the
Almighty.

7. ‘The branches,’ i.e. the souls distraught by the majesty
of God and turned away by love from the consciousness of
their personality and from the contemplation of their
phenomenal nature.

‘The meadow, i.e. the station of union (tA_;!\ {.\ﬁ,.) in
which God has placed them.

‘Moral qualities,” i.e. the scented breaths of Divine Mercy,
viz. the goodly praise (J,,A.s“ sL.al) of the kind mentioned in
the Tradition < Even as Thou dost praise Thyself’.

‘The lightning,” i.e. a manifestation of the Divine Essence.

‘ Laughing lips,’ as God is said in the Tradition to rejoice
at the repentance of His servant, or to laugh (K2 allY).

XIII

1. A ringdove wailed and a sad lover complained, and he was
grieved by her trilling note and complaint.

2. Tears flowed from their eyes in distress for her complaint,
and ’twas as tho’ they (the tears) were fountains.

3. I responded to her in the bereavement caused by the loss
of her only child: one who loses an only child is
bereaved indeed.

4. I responded to her, while Grief walked between us; she
was invisible, but I was clearly seen.

5. In me is a burning desire, from love of the sandy tract of
‘Alij, where her tents are and the large-eyed maidens,

6. With murderous glances, languishing : their eyelids are
sheaths for glances like swords.

7. I did not cease to swallow the tears proceeding from my
malady and to conceal and guard my passion from
those who blame me,

8. Until, when the raven’s croak announced their departure,
separation exposed the desire of a sorrow-stricken lover.
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9. They journeyed continuously through the night, they cut
the nose-rings of their camels, so that they (the
camels) moaned and cried under the litters.

10. I beheld the pangs of death at the time when they loosed
the camels’ reins and tied their saddle-girths.

11. Oh! separation together with love’s pain is mortal, but
love’s sorest pain together with meeting is light.

12. None blames me for desiring her, for she is beloved and
beautiful wherever she may be.

COMMENTARY

1. “ A ringdove, i.e. the Universal Spirit, born of God and
breathed into Man. She is described as having a collar
(ring), in reference to the covenant which He laid upon her.

‘A sad lover, i.e. the partial spirit which is in Man.

‘Her trilling note,” i.e. the sweet melodies calling him to
union with her. This union is the first resurrection at
death (cosyally It ash).

2. ‘From their eyes’: he refers to the partial spirits
(izs /'-43‘ t\} ))]\). “Her complaint ’ : the Universal Spirit, which
is the father of the partial spirits, longs for them even more
than they long for her.

3. ‘Her only child, ie. the special quality which dis-
tinguishes her from all things else, viz. her unity (Z.,j\..\:-}),
whereby she knows the unity of Him who brought her
into being. The loss of it consists in her not knowing what
it is and in its not being plainly discerned by her.

4. ‘She was invisible,’ for she does not belong to the world
of expression and exposition.

5. ‘The sandy tract of ‘Alij,’ i.e. the subtleties of the
acquired or analytic sciences. ‘A]ij refers to the striving
after good works (Jlaed! isllas).

‘Her tents,’ the veils which conceal these sciences.

‘The large-eyed maidens,’ i.e. the ‘sciences which descend
upon the solitary recluse.

6. ¢ With murderous glances, i.e. Ehey cause him to pass
awav from his own personalitv.
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¢ Languishing,’ i.e. they incline towards the solitary. The
term * glances’ indicates that they are sciences of contemplation
and revelation, not of faith and mystery, and that they
proceed from the manifestation of forms.

7. He refers to a state of concealment which is characteristic
of the Maldmatis.!

9. ‘They journeyed continuously ’: since the object sought
is infinite, the return from it is also a journey towards it.
There is no migration except from one Divine Name to
another.

‘They cut the nose-rings of their camels, on account of
the violent haste with which they travelled.

11. ‘Meeting,’ alcind of presence (,yds) in which there is
no passing away (=ls).

12. He says, ‘ The aspirations and desires of all seekers are
attached to Her, yet She iy cssentially unknown to them
hence they all love Her, yet none blames another for loving
Her. Similarly, every individual soul and the adherents of
every religion seek salvation, but since they do not know
it they are also ignorant of the way that leads to it, though
everyone believes that he is on the right way. All strife
between people of different rcligions and sects is about the
way that leads to salvation, not about salvation itself.
If anyone knew that he was taking the wrong way, he
would not persevere in his error.’ Accordingly the author
says that She manifests Hersclf everywhere, like the sun,
and that every person who beholds Her deems that She is
with him in Her essence, so that envy and jealousy are
removed from their hearts.

X1V '

1. He saw the lightning in the east and he longed for the

east, but if it had flashed in the west he would have
longed for the west. .

1 A Suff sect or school who emphasized the need of incurring blame

(maldmat) for God’s sake and of concealing spiritual merit, lest they should
fall into self-conceit. See my translation of the Kashf al- Maljub, pp. 62-9.
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2. My desire is for the lightning and its gleam, not for the
" places and the earth.

3. The east wind related to me from them a tradition handed
down successively from distracted thoughts, from my
passion, from anguish, from my tribulation, .

4. From rapture, from my reason, from yearning, from ardour,
from tears, from my eyelid, from fire, from my heart,

5. That ‘He whom thou lovest is between thy ribs; the
breaths toss him from side to side ’.

6. I said to the east wind, ‘ Bring a message to him and say
that he is the enkindler of the fire within my heart.

7. If it shall be quenched, then everlasting union, and if
it shall burn, then no blame to the lover !’

COMMENTARY

1. He refers to the vision of God in created things, viz. the
manifestation in forms, and this causes him to cleave to
phenomena, because the manifestation appears in them.

‘The east, i.e. the place of phenomenal manifestation.

<If it had flashed in the west, ie. if it had been a mani-
festation of the Divine essence to the lover’s heart, he would
have longed. for that purer manifestation in the world of
purity and mystery. "

2. He says, < I desire the forms in which the manifestation
takes place only in so far as they are a locus for the mani-
festation itself’

3. The world of breaths (_wl ! r!L:,) communicated to me
the inward meaning of these phenomenal forms.

4. ‘Rapture’ (literally, ‘intoxication,’ JK.'.): the fourth
degree in the manifestations. The first degree is d')";’ the

'
second %%, and the third 3 Gy

‘From my reason, because intoxication transports the
reason and takes away from it whatever it has.

5. ¢The breaths, etc., i.e. the overwhelming awe inspired by
this manifestation produces in him various ecstasies (Jly=1).

7. He says, ‘If the awful might of this manifestation
shall be veiled through the permanence of the Divine
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substance, then the union will be lasting; but if the mani-
festation be unchecked, it will sweep away all that exists
in its locus, and those who perish are not in fault.” This is
the saying of one possessed and mastered by ecstasy.

XV

1. They left me at al-Uthayl and al-Naq4 shedding tears
and complaining of the fire (that consumed me).

2. My father be the ransom of him for whose sake I melted
with anguish! My father be the ransom of him for
whose sake I died of fear !

3. The blush of shame on his cheek is the whiteness of dawn
conversing with the redness of eve.

4. Patience decamped and grief pitched tents, and I lie
prostrate between these two.

5. Who will compose my distracted thoughts ? Who will
relieve my pain ? Guide me to him! Who will ease
my sorrow ?  Who will help a passionate lover ?

6. Whenever I keep secret the torments of desire, my tears
betray the flame within and the sleeplessness.

7. And whenever I say, ‘ Give me one look !’ the answer is,
‘ Thou art not hindered but for pity’s sake.’ )

8. It cannot be that one look from them will avail thee. Is
it aught but the glimpse of a levin that flashed ?

9. I am not forgetting the time when the camel-driver,
wishing for separation and seeking al-Abraq, urged
them on.

10. The ravens of separation croaked at them—may God not
preserve a raven that croaked !

11. The raven of separation is only a camel which carried
away the loved ones with a swift wide-stepping pace.

COMMENTARY

1. He laments the departure of his companions, viz. the
spiritual angelic beings who suffer no natural bondage, whilst
he is left a prisoner in this body, occupied with governing it
and prevented from wandering freely through the celestial
spheres.
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“ Al-Uthayl,’ his natural constitution (_ .kl alo!).

¢ Al-Naq4,” his body.

2. My father, ie. the Highest Spirit (_Je)! 'S A1), which
is his real father in the world above and his phenomenal
mother in the world below.

¢Of him for whose sake I melted with anguish’: he refers
to the Divine mystery contained in his heart.

¢ Of fear,” i.e. fear of the radiance of the Divine majesty.

6. The love that is revealed is stronger and more passionate,
for therc is no good in a love that is ruled by reason.

7. God in His mercy veils the splendours of His face from
His creatures. .

8. The more the Beloved looks on thee, the more is thy
anguish increased. Vision is possible only in moments of
ecstasy.

9. ‘ The camel-driver, i.e. the voice of God calling those
exalted spiritual beings to ascend towards Him.

‘Separation, i.e. their departure from the phenomenal
world.

© Al-Abraq,” the placc where God is manifested in His
essence.

10. *The ravens of separation,” i.e. considerations affecting
his phenomenal existence, which hinder him from the
ascent to God.

11. “A camel, ie. the ravens of separation are really
a man’s aspirations (,42), since aspiration bears him aloft
and unites him with the object of his search.

XVI

1. They (the women) mounted the howdahs on the swift
camels and placed in them the (damsels like) marble
statues and full moons,

2. And promised my heart that they should return; but do
the fair promise anything except deceit ?

3. And she saluted with her henna-tipped fingers for the
leave-taking, and let fall tears that excited the flames
(of desire).



78 THE TARJUMAN AL-ASHWAQ (XVI)

4. When she turned her back with the purpose of making
for al-Khawarnaq and as-Sadir,

5. I cried out after them, ‘ Perdition !’ She answered and
said, ‘ Dost thou invoke perdition ?

6. Then invoke it not only once, but ery « Perdition !” many
times.’

7. O dove of the ardk trees, have a little pity on me! for
parting only increased thy moans,

8. And thy lamentation, O dove, inflames the longing lover,
excites the jealous,

9. Melts the heart, drives off sleep, and doubles our desires
and sighing.

10. Death hovers because of the dove’s lamentation, and we
beg him to spare us a little while,

11. That perchance a breath from the zephyr of Héjir may
sweep towards us rain-clouds,

12. By means of which thou wilt satisfy thirsty souls; but
thy clouds only flee farther than before.

13. O watcher of the star, be my boon-companion, and
O wakeful spy on the lightning, be my nocturnal
comrade ! .

14. O sleeper in the night, thou didst welcome sleep and
inhabit the tombs ere thy death.

15. But hadst thou been in love with the fond maiden, thou
wouldst have gained, through her, happiness and joy,

16. Giving to the fair (women) the wines of intimacy, con-
versing secretly with the suns, and flattering the full
moons.

COMMENTARY

1. ‘The camels’ are the human faculties, ¢ the howdahs’
are the actions which they are charged to perform, ‘the
damsels’ in the howdahs are the mystical sciences and the
perfect sorts of knowledge.

3. He says, ¢ This Divine subtlety, being acquired and not
given directly, is subject to a change produced by contact
with phenomena’; this change he indicates by speaking of
“ her henna-tipped fingers’, as though it were the modification
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of unity by a kind of association (<S1:21). Nevertheless,
her staying in the heart is more desirable than her going, for
she protects the gnostic as long as she is there.

¢ And let fall tears,” etc. : she let loose in the heart sciences
of contemplation which produced an intense yearning.

4. ¢ Al-Khawarnaq and as-Sadir,’ i.e. the Divine presence.

5. ‘Perdition!’ i.e. death to the phenomenal world now
that these sublime mysteries have vanished from it.

‘Dost thou invoke perdition ?’ i.e. why dost thou not see
the face of God in everything, in light and darkness, in
simple and composite, in subtle and gross, in order that thou
mayst not fecl the grief of parting.

6. ‘Cry “Perdition!” many times’ (cf. Kor. xxv, 15),
i.e. not only in this station but in every station in which
thou art placed, for thou must bid farewell to every one of
them, and thou canst not fail to be grieved, since, whenever
the form of the Truth disappears from thee, thou imaginest
that He has left thee; but He has not left thee, and it is
only thy remaining with thyself (CSes Kiyi,) that veils
from thee the vision of that which pervades the whole of
creation.

7. ‘O dove of the ardk trees’: he addresses holy influences
of Divine pleasure which have descended upon him.

‘Have a little pity on me!’ ie. pity my weakness and
inability to attain unto thy purity.

‘For parting only increased thy moans’: he says, ‘Inasmuch
as thy substance only exists through and in me, and I am
diverted from thee by the dark world of phenomena which
keeps me in bondage, for this cause thou art lamenting thy
separation from me.

8. ‘And thy lamentation,’ etc., ie. we who seek the
unbounded freedom of the celestial world should weep more
bitterly than thou.

‘Excites the jealous’: jealousy arises from regarding
others (,\.2)1), and he who beholds God in everything feels
no jealousy, for God is One; but since God manifests Himself
in various forms, the term * jealousy ’ is applicable to Him.
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10. ‘Death,” i.e. the station in which the subtle principle
of Man is severed from its governance of this dark body for
the sake of the Divine subtleties which are conveyed to it by
the above-mentioned holy influences.

11. ‘H4jir’ denotes here the nost inaccessible veil of
the Divine glory. No phenomenal being can attain to the
immediate experience thereof, but scents of it blow over the
hearts of gnostics in virtue of a kind of amorous affection

‘ Rain-clouds,’ i.e. sciences and diverse sorts of knowledge
belonging to the most holy Essence.

18. ‘O watcher of the star,’in reference to keeping in mind
that which the sciences offer in their various connexions.

“O wakeful spy on the lightning ’: the lightning is a locus
of manifestation of the Essence. The author says, addressing
onc who seeks it, ¢ Our quest is the same, be my comrade in
the night.’

14. This verse may be applied either to the heedless

(i) Jat) or to the unconscious (sTull Jal).

15. < The fond maiden,’ i.e. the Essential subtlety which is
the gnostic’s object of desire.

‘ Through her’: although She is unattainable, yet through
her manifestation to thee all that thou hast is baptized
for thee (X! 't-““‘f’-)’ and thy whole kingdom is displayed
to thee by that Essential form.

16. < Conversing secretly with the suns, etc., in reference
to the Traditions which declare that God will be seen in the
next world like the sun in a cloudless sky or like the moon
when she is full.

XVII
1. O driver of the reddish-white camels, do not hasten with
them, but stop ! for I am a cripple going after them.
2. Stop the camels and tighten their reins! I beseech thee
by God, by my passion, by my anguish, O driver!
3. My soul is willing, but my foot does not second her. Who
will pity and help me ?
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4. What shall the skilled craftsman do in a case where his

tools have declared themselves to be working mischief ?

5. Turn aside, for their tents are on the right of the valley.

God bless thee, O valley, for what thou containest !

6. Thou hast collected a folk who are my soul and my breath
and the inmost core of the black clot in the membrane
of my liver. ‘

. May my love be unblest if I do not die of grief at Hdjir or
Sal‘ or Ajydd !

-3

COMMENTARY

1. The Divine Spirit which speaks in Man and is charged
with the governance of this body says to the camel-driver,
i.e. to God’s summoner who guides the lofty aspirations in
their journey heavenward, ‘Do not hasten with them, for
I am hampered by this body to which I am tied until death.’

3. * Who will pity and help me ?’ He refers to the decree
of God (joit)). :

4. He says,  What shall I do? Though I am able to quit
the body at times, ie. in moments of passing away and
wbsence (fanilly sLgd!) under the influence of ecstasy, my
aim is to depart entirely; and, moreover, at such moments
the sensible world exercises a powerful attraction upon me.
This attraction (here called “his tools”) spoils what I am
endeavouring to do, and disturbs my state of passing away
and absence in order to bring me back to the body.’

5. ¢ Their tents, i.e. the abodes of these aspirations, which
are in their knowledge of God, not in God, since He is
not a locus for anything. Knowledge of God is the utmost
goal to which contingent being can attain, and the whole
universe depends on knowledge and on nothing else.

“On the right of the valley,’ referring to the occasion when
God spoke to Moses at Mount Sinai (Kor. xix, 53).

¢ What thou containest,” i.e. Divine, holy, and Mosaic kinds
of knowledge.

7. ¢ H4jir, ie. the intermediate world (f) ).
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¢Sal’! a mountain near Medina, ie. the station of
Muhammad.

‘Ajydd,’ a mountain near Mecea, ie. a Divine station
which causes me to pass away from all phenomenal existence.

XVIII \

1. Halt at the abodes and weep over the ruins and ask the
decayed habitations a question.

2. < Where are the loved ones? Where are their camels gone ?’
(They answer), ‘Behold them traversing the vapour.
in the desert.

3. Thou seest them in the mirage like gardens: the vapour
makes large in the eyes the figure (of one who walks
in it).’

4. They went, desiring al-Udhayb, that they might drink
there a cool life-giving fountain.

5. I followed, asking the zephyr about them, whether they
have pitched tents or have sought the shade of the
ddl tree.

6. The zephyr said, ‘I left their tents at Zarid, and the
camels were complaining of fatigue from their night-
journey.

7. They had let down over the tents covenngs to protecb
their beauty from the heat of noon.

8. Rise, then, and go towards them, seeking their traces, and
drive thy camels speedily in their direction.

9. And when thou wilt stop at the landmarks of Hdjir and

‘ cross dales and hills there,

10. Their abodes will be near and their fire will be clea,rly
seen—a fire which has caused the flame of love to
blaze.

11. Make the camels kneel !' Let not its lions affright thee,
for longing love will present them to thine eyes in
the form of cubs.’

COMMENTARY
1. He says to the voice of God (‘}'s!\ ='0) calling from
his heart, ‘ Halt at the abodes,’ i.e. the stations where gnostics
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alight in the course of their journey to infinite knowledge of
their object of worship. '

¢And weep over the ruins,’ i.e. the traces left by those
gnosties, since I cannot accompany them.

‘The decayed habitations,” because there is no joy in the
abodes which have been deserted, and their very existence
depends on those who dwell in them.

2. ¢ Their camels,’ i.e. their aspirations.

‘ The vapour, i.e. the evidences (iJo) of that which they
seek, for its evidences are attached to its being found in
themselves.

‘ The desert, i.e. the station of abstraction (s ).

3. “‘Makes large,’ i.e. they are grand because they give
evidence of the grandeur of that which they seek. Hence it
is said, ‘In order that he who was not (namely, thou) may
pass away, and He who never was not (namely, God) may
subsist for ever’ And God said, ‘ Like a vapour in the
plain (ie. the station of humility) . . . when he cometh to
it, he findeth it to be nothing, but he findeth God with him’
(Kor. xxiv, 39), inasmuch as all secondary causes have been
cut off from him. Accordingly the author says that the
vapour makes large, etc., meaning that Man’s superiority
over all other contingent beings consists in his giving stronger
evidence of God, since he is the most perfect organism, as the
Prophet said, ‘ Verily he was created in the image of the
Merciful’

4. ‘Desiring al-“Udhayb,” i.e. seeking the mystery of life
in the station of purity from the fountain of liberality.

‘That they might drink’: shurb is the second degree of
Divine manifestation (uf.‘g‘{_l\), dhawq being the first.

5. ‘ Whether they have pitched tents,” referring to know-
ledge acquired by them.

‘Or have sought the shade of the ddl tree, referring to
knowledge divinely bestowed, in which their actions have no
part. Ddl implies bewilderment (Eﬁ,.).

6. ‘At Zarid, a great tract of sand in the desert: inas-
much as sand is often tossed by the wind from one place
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to another, he indicates that they are in a state of unrest,
because they are seeking that which is unimaginable, and of
which only the traces are to be found in the soul.

7. “Coverings to protect their beauty, ie. unless their
faces, viz. their realities, were veiled, the intense radiance of
this station would consume them.

8. ‘Seeking their traces’: he says, ‘Seek to approach the
degree of the prophets with thy aspiration (this he indicates
by the word “camels”), but not by immediate experience
(J\>), for only the Prophet has immmediate experience of
this station. There is nothing, however, to prevent any-
one from aspiring to it, although it is unattainable.

9. < H4jir, referring to the obstacle which makes immediate
experience of this station impossible for us.

10. Their fire will be clearly seen,’ ie. the perils into
which they plunged before they could arrive at these abodes.
According to the Tradition, ¢ Paradise is encompassed with
hateful actions.’

One of the illuminati (umii\i»&\) told me at al-Mawsil that
he had seen in a dreain Ma‘rif al-Karkhi sitting in the midst
of Hell-fire. The dream terrified him and he did not perceive
its meaning. I said to him, ‘ That fire is the enclosure that
guards the abode in which you saw him seated. Let any-
one who desires to reach that abode plunge into the fire.
My friend was pleased with this explanation and recognized
that it was true.

11. ‘Let not its lions affright thee,’ ie. if thou art a true
lover be not dismayed by the dangers confronting thee. ‘In
the form of cubs,’ i.e. innocuous and of no account.

XIX

1. O mouldering remains (of the encampment) at al-Uthayl,
where I played with friendly maidens !

2. Yesterday it was cheerful and smiling, but to-day it has
become desolate and frowning.

3. They went far away and I was unaware of them, and they
knew not that my mind was watching over them,
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4. Following them wherever they journeyed and pitched
tents, and sometimes it was managing the beasts of
burden,

5. Until, when they alighted in a barren wilderness and

pitched tents and spread the carpets,

. It brought them back to a meadow verdant and ripe

which erstwhile had been an arid desert. ,

. They did not halt at any place but its meadow contained

forms beautiful as peacocks,

8. And they did not depart from any place but its earth
contained tombs of their lovers.

D

-3

COMMENTARY

1. < Al-Uthayl, i.e. the natural constitution. Its remains
are described as ‘mouldering’ because they are changed by
the various spiritual emotions (/}\ y>1) which pass over them.

‘ Friendly maidens,’ i.e. forms of Divine wisdom by which
the gnostic’s heart is gladdened. ‘

2. “Desolate and frowning,” because he has returned to the
world of sense and consciousness.

.. 3. ‘And they knew not, etc.: as, when a man leaves
a place, he remains there in imagination and keeps the
picture of it in his soul.

4. ‘It was managing the beasts of burden,’ i.c. he was
influencing them by his thought, so that their thoughts
turned to him. This was the result of his sincerity; for
the inferior, if he turn sincerely to God, may influence the
superior, as often happens with sincere novices and their
spiritual directors.

5. ‘In a barren wilderness, i.e. the station of absolute and
abstract unification.

¢ And spread the carpets,” in reference to the Divine favours
which they received on reaching the abode of the Truth.

6. In this verse he points out that no reality except the
Divine substance can subsist together with abstract unitication.
Hence, when they gained this station and realized it and
knew the meaning of God's word, ‘There i nothing like unto
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Him,’ He brought them back to the unification of their own
essences in respect of their oneness, which is incomparable
in respect of the Divine substance contained in its essence.

" ‘To & meadow verdant and ripe,’ referring to the Divine
mysteries which the Truth conveyed to them by the realities
of the Names.

7. ‘Forms beautiful as peacocks, i.e. their lovely spiritual
states, actions, and dispositions.

8. ‘Tombs of their lovers,” i.e. the realities which desire
that their traces should be manifested in gnosties. These
objects of knowledge only exist through those who know
them, and therefore they love the existence of the gnostic, in
so far as he knows them, more intensely than they are
desired by him. Accordingly the author describés them as
dying when the gnostics depart.

XX

1. My lovesickness is from her of the lovesick eyelids:
console me by the mention of her, console me!

2. The grey doves fluttered in the meadows and wailed : the
grief of these doves is from that which grieved me.

3. May my father be the ransom of a tender playful girl,
one of the maidens guarded in howdahs, advancing
swayingly among the married women !

4. She rose, plain to see, like a sun, and when she vanished
she shone in the horizon of my heart.

5. O ruined abodes at Réma! How many fair damsels with
swelling breasts have they beheld !

6. May my father and I myself be the ransom of a God-
nurtured gazelle which pastures between my ribs in
safety !

7. The fire thereof in that place is light: thus is the light
the quencher of the fires.

8. O my two friends, bend my reins aside that I may see the
form of her abode with clear vision.

9. And when ye reach the abode, descend, and there, my two
companions, weep for me, A
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And stop with me a little while at the ruins, that we
may endeavour to weep, nay, that I may weep indeed
because of that which befell me.

Passion shoots me without arrows, passion slays me
without a spear.

Tell me, will ye weep with me when I weep beside her ?
Help me, oh help me to weep !

And rehearse to me the tale of Hind and Lubnd and
Sulaymé and Zaynab and ‘Inén!

Then tell me further of H4jir and Zarad, give me news
of the pastures of the gazelles !

And mourn for me with the poetry of Qays and Lubni,
and with Mayya and the afflicted Ghayldn ! ‘

Long have I yearned for a tender maiden, endowed with
prose and verse, having a pulpit, eloquent,

One of the princesses from the land of Persia, from the
most glorious of cities, from Isfahdn.

She is the daughter of Irdq, the daughter of my Imém,
and I am her opposite, a child of Yemen.

O my lords, have ye seen or heard that two opposites
are ever united ?

Had you seen us at Rdma proffering each other cups of
passion without fingers,

Whilst passion caused sweet and joyous words to be
uttered between us without a tongue,

2. You would have seen a state in which the under-

standing disappears — Yemen and ‘Irdq embracing
together.

Falsely spoke the poet! who said before my time
(and he has pelted me with the stones of his under-
standing), _

¢ O thou who givest the Pleiades in marriage to Suhayl,
God bless thee ! how should they meet ?

"The Pleiades are in the north whenever they rise, and

Suhayl whenever he rises is in the south.’

1 ‘Umar b. Abi Rabi‘a, ed. by Schwarz, vol. ii, p. 247, No. 439.
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: COMMENTARY

1. “ Her of the lovesick eyelids’: he means the Presence
desired by gnostics. Although she is too sublime to be
known and loved, she inclines towards them in mercy
and kindness and descends into their hearts by a sort of
manifestation. :

¢ Console me by the mention of her’: there is no cure for
his malady but remembrance (}S.S). He says ‘Console me’
twice, i.e. by my remembrance of God and by God’s
remembrance of me (cf. Kor. ii, 147).

2. ‘The grey doves,” ie. the spirits of the intermediate
world.

¢And wailed,” because their souls cannot join the spirits
which have been released from imprisonment in this
earthly body.

3. “ A tender playful girl, ie. a form of Divine wisdom,
essential and holy, which fills the heart with joy.

- “One of the maidens guarded in howdahs’: she is a virgin,
because none has ever known her before ; she was veiled in
modesty and jealousy during all her journey from the Divine
Presence to the heart of this gnostic. .

‘The married women,” ie. the forms of Divine wisdom
already realized by gnostics who preceded him. :

4, * And when she vanished,” etec., i.e. when she set in the
world of evidence (§olgid) rS\;) she rose in the world of the
Unseen (&l (JL:).

5. ¢ O ruined abodes,’ i.e. the bodily faculties.

<At 'Rzimz?,’ from ‘.\J (he sought), implying that their
search is vain.

‘How many fair damsels,” etc., i.e. subtle and Divine forms
by which the bodily faculties were annihilated.

7. The natural fires are extinguished by the heavenly light
in his heart.

8. ‘The form of her abode,’ ie. the Presence from which
she issued forth, He seems to desire the station of Divine
contemplation, since wisdom is not desired except for the
sake of that to which it leads,
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9. “Weep for me,’ because this Presence annihilates every-
one who attains unto her and beholds her.

10. ‘That I may weep,’ etec., i.e. for the loss of the loved
ones and of everything except the ruins of their abode.

11. < Without arrows,” i.e. from a distance. He refers to
the state called .3.:.

“Without a spear, i.e. near at hand. He refers to the state
called QL';‘:'"

13. Hind was the mistress of Bishr, and Lubnd of Qays
b. al-Dharih ; ‘Indn was a slave-girl belonging to an-N4tifi ;
Zaynab was one of the mistresses of ‘Umar b. Abi Rabi‘a;
Sulayméd was a slave-girl whom the author had seen: he
says that she had a lover. He interprets the names of all
these women mystically, e.g. Hind is explained as an allusion
to the Fall of Adam, and Zaynab as signifying removal from
the station of saintship to that of prophecy.

16. He describes this essential knowledge (&1l Z;'JM!\)
as endowed with prose and verse, i.e. absolute in respect of
her essence, but limited in respect of possession ((ius o
<L),

A pulpit, ie. the ladder of the Most Beautiful Names.
To climb this ladder is to be invested with the qualities of
these Names. )

¢ Eloquent,” referting to the station of Apostleship.

The author adds: ‘I allude enigmatically to the various
kinds of mystical knowledge which are under the veil of
an-Nizdm, the maiden daughter of our Shaykh.

17. ‘One of the princesses, on account of her asceticism,
for ascetics are the kings of the earth.

18. ‘‘Irdq’ indicates origin, i.e. this knowledge comes of
a noble race.

‘A child of Yemen,’ ie. in respect of faith (lu') and
wisdom and the breath of the Merciful ( as )|  uii) and
tenderness of heart. These qualities are the opposite of

what is attributed to ‘Irdq, viz. rudeness and severity and
ﬁnﬁdehty, whereas the opposite of ‘Irdq itself is not Yemen,
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but the Maghrib, and the opposite of Yemen itself is not
‘Irdq, but Syria. The antithesis here is between the qualities
of the Beloved and those of the lover.

19. <Two opposites, referring to the story of Junayd,
when a man sneezed in his presence and said, ‘ God be
praised !’ (Kor. i, 1). Junayd said, compléting the verse,
‘Who is the Lord of created beings” The man replied, ¢ And
who is the created being, that he should be mentioned in the
same breath with God ?” ‘O my brother,” said Junayd, ‘ the
phenomenal, when it is joined to the Eternal, vanishes and
leaves no trace behind. When He is there, thou art not, and
if thou art there, He is not.’

22. ‘ Yemen and ‘Irdq, etc., i.e. the identification (o\=M) of
the qualities of Wrath and Mercy. He refers to the saying
of Abd Sa‘id al-Kharrdz, who on being asked how he knew
God, answered, ¢ By His uniting two opposites, for He 18 the
First and the Last and the Ouwtward and the Inward’
(Kor. lvii, 3).

24. < The Pleiades,’ i.e. the seven attributes demonstrated
by scholastic philosophers.

‘Suhayl, ie. the Divine Essence. .

25. ‘In the north, ie. in the world of phenoinena. The
Divine attributes are manifested in Creation, but the Divine
Essence does not enter into Creation.

XXI

1. O garden of the valley, answer the lady of the preserve
and her who hath shining front-teeth, O garden of
the valley !

2. And let a little of thy shades o’ershadow her for a short.
time until she be settled in the meeting-place.

3. And her tents be pitched in thy midst. Then thou wilt.
have as much as thou wishest of dew to feed the

~ tender shoots,

4. And as much as thou wishest of showers and the moisture-
of clouds passing over her bdn trees at eve and morn,
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5. And as much as thou wishest of dense shade and fruit,
delicious to the gatherer, swaying the bough (on
which it hangs),

6. And of those who seek Zardd and its sands, and of those
who chant as they drive the camels from behind, and
of those who march in front and lead them well.

COMMENTARY

1. ‘O garden of the valley,’ in reference to the bush in
which the Divine light appeared to Moses.

‘The lady of the preserve,’ ie. the reality of Moses,
signifying a spiritual degree which the gnostic inherited
from Moses. ‘Preserve’ denotes the station of Glory
unattainable by his essence.

‘Shining front-teeth,” because he is in the station of

converse” and speech ( r.llﬁ‘; 3l Lall).

2. “Until she be settled, i.c. until the place be ready for
her reception, so that she may speak from his essence to his
essence without regard to anything extraneous.

3. ‘Dew to feed the tender shoots, ie. gracious sorts of
knowledge which nourish the human organism.

"+ 6. ‘Zartd and its sands, i.e. elusive sorts of knowledge
which are not to be apprehended save in moments of ecstasy.
¢ And of those who chant, ete. The hdd?¢ who drives the
catels from behind typifies that which comes with fear and
chiding and menaces, while the Ahdd{ who goes in front of the
camels typifies that which comes with hope and joy and
kindness.. The former is the servant of the Wrathful
()\;‘v'.ﬂ a.z), and the latter is the servant of the Merciful
(&J‘hm 3a):
XXII
1. Turn the camels aside towards the stony tract of Thahmad,
where are the tender branches and the humid meadow,
2. Where the lightnings show to thee their flashes, where
the clouds pass at eve and morn,
8. And lift thy voice at dawn to invoke the bright-faced
damsels and the fair lissome virgins,
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4. Who murder with their black eyes and bend their supple
necks.

5. Among them is she who loves and assails with glances
like arrows and Indian swords every frenzied heart
that loves the fair.

6. She takes with a hand soft and delicate, like pure silk,
anointed with nadd and shredded musk.

7. When she looks, she gazes with the deep cye of a young
gazelle : to her cye belongs the blackness of antimony.

8. Her eyes are adorned with languishment and killing
magic, her sides are girt with amazement and incom-
parable beauty.

9. A slender one, she loves not that which I love and she
does not fulfil her threats with sincerity.!

10. She let down her plaited lock as a black serpent, that she
might frighten with it those who were following her.

11. By God, I fear not death; my only fear is that I shall
die and shall not sec her to-morrow.

COMMENTARY

1. ¢ The camels,’ i.e. the clouds.

2. ‘The lightnings.” The author of these poems always
uses the term ‘ lightning ’ to denote a centre of manifestation
for the Divine Essence.

3. ‘ The bright-faced damsels, i.e. intelligences derived from
Idris which have descended from the fourth heaven.

¢ Lissome,’ i.e. inclining towards the phenomenal world, to
replenish it. He means all realities that are connected with
the phenomenal world, e.g. the Divine Names.

4. *Who murder with their black eyes, referring to the
sciences of contemplation.

5. ¢ Indian,” because India is the place where Adam fell,
and there the fountains of wisdom which were in Adam first
gushed forth.

! The author expressly says in his commentary that dsy (to promise)
has here the meaning of Q_c_}\ (to threaten). This is a defiance of the

established usage, just as b}; Y (for' LSJ'; Y) is a violation of grammar.
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6. ‘Pure silk,’ ie. undyed, in reference to her being
removed from all contamination.

. “Anointed with madd,’ ie. with mixed perfumes. He
means that she is invested with Divine qualities.

9. ‘She loves not that which I love, i.e. she is not limited
by the will of anyone, and if it happens that her will is in
accord with mine, that is due to the effect produced by her
upon me, not to the effect produced by me upon her.

“ She does not fulfil; etc., i.e. she ig clement and forgiving.

10. ¢ Her plaited lock, i.e. a chain of evidences and proofs.

¢ A black serpent,’ referring to the science of the Divine
majesty and awe.

11. He says that he is only afraid of missing the con-
templation of his Beloved, and that he hesitated to follow
her becguse he wished to acquire such Divine faculties as
would enable him to face this manifestation.

XXIII

1. At dawn they alighted in Widi ’1-‘Aqiq after having
traversed many a deep ravine,

2. And at daybreak they descried a cairn shining on the top
of & mountain peak.

3. When the vulture desires to reach it he is unable, and the
eggs of the aniiq are below it.

4. Ornaments are set upon it: its foundations are lofty, like
al-‘Aqugq.

5. And they had written some lines which were communicated
to them : Oh, who will help a forlorn and longing
lover,

6. Who although his thought soars above this Arcturus, is
trodden underfoot like burning ashes,!

7. And whose home is beside this Aquila, yet he has died in
tears the death of the drowned ?

8. His love hath delivered him to calamities in this place
without a brother to befriend him.

! This translation of g JA‘ is conjectural.
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9. Then, O ye who come to the waters of the well, and O ye

who inhabit Wadi ’1-‘Aqfq,

10. And O thou who seekest Medina to visit it, and O ye
who travel on this road,

11 Look on us again with pity ! for we were robbed, a little
after dawn, a little before sunrise,

12. Of a bright-faced lissome damsel sweet of breath, diffusing
a perfume like shredded musk,

13. Swaying drunkenly to and fro like the branches, fresh
as raw silk,! which the winds have bent,

14. Shaking, like the hump of a stallion-camecl, fearsome
hips huge as sand-hills.

15. No censor blamed me for loving her, and my friend did
not blame me for loving her.

16. If any censor had blamed me for loving her, my sobbing
would have been my answer to him.

17. My desire is my troop of camels and my grief is my
garment and my passion is my morning drink and my
tears are my evening drink.’

COMMENTARY

1. He describes pilgrims on the way to the Truth, travelling
in themselves through the night of their bodily existence and
stopping for rest at dawn, ie. the boundary which divides
the wisdom appertaining to the Divine realities that is
deposited in the phenomenal world from the realities of the
Spirits of Light, which are called allegorically the Heavenly
Host ( PR $u)). The travellers cause their camels, i.e. their
aspirations, to halt in the Wadi ’1-‘Aqiq, where pilgrims put
on the garb of pilgrimage (‘. \,=1). This is the station of
Muhammadan sanctity (JJoks? &e)s).

2. ‘A cairn,’ i.e. a guide, namely, the spirit.

‘ A mountain peak,’ i.e. the body.

! 8ir Charles Lyall has suggested that v.p.«.n should be rendered red
poppies’, but the commentary runs : A,.L» ‘J Lé‘ R= “ ’.b v..ﬂ.w“

dde 2l Je Ly\ Iy (oo o (M8, al;ou)
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3. ‘The vulture,’ i.e. the spirit of the intermediate world

s - J_! s M), which is nearer than any other of the ruling
spirits (s};..\,d\ o ,3) to the Heavenly Host.

‘The anig, which lays its eggs in the loftiest and most
inaccessible places.

- 4. ‘Ornaments,’” i.e. the manifestation of the Divine
qualities. In Bodl. (Uri) 1276, the commentary states that
al-‘Aquq is said to be a great castle on the top of a high
mountain,

7. < And whose home,’ etc., i.e. this station, notwithstanding
its sublimity, is veiled by various sorts of revealed knowledge,
belonging to the class of love, from this person who abides
there, so that he is caused to pass away from the contemplation
of himself in this centre of manifestation.

9. <The waters of the well, i.e. the life acquired from good
works, viz. the life of knowledge (! iLi>), in reference to
Kor. vi, 122 : ¢ Shall he who was dead and whom we restored
tolife . . . 7’

10. ¢ On this road,” i.e. the right way (‘..W\ bl ), in
reference to Kor. vi, 154.
1L A little before sunrise,” i.e. the hour of the ascent that
succeeds the Divine descent into the terrestrial heaven, which
descent occurs in the last third of the night.

12. ‘A bright-faced lissome damsel’ ie. the Essential
attribute which is his object of desire. She is called
‘lissome’ because of her descent towards us, yet from it
nothing is derived that can be grasped by knowledge or
understanding or imagination.

¢ Diffusing a perfume,’ ete, i.e. lea,vmor Divine impressions
in the hearts of her worshippers.

13. ‘Swaying drunkenly,’ in reference to the station of
bewilderment (§.>).

‘Which the winds have bent, i.e. the asplmtlons ( u&\) by
seeking her cause her to incline, as God says, ‘If anyone
comes a span nearer to Me, I will come a cubit nearer to him.’

14. This verse refers to the infinite bounties, spiritual and
other, which God has heaped upon His servants.
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15. Inasmuch as she is like the sun, which is common to
~ all, she does not excite jealousy.

16. ‘My sobbing,” ie. my ecstasy would make me deaf to
his reproaches.

17. ‘My desire is my troop of camels,” which bear me to
my Beloved.

XXIV

The author says: A dervish recited to me the following
verse, to which I knew not any brother— ‘
‘Everyone who hopes for thy bounty receives copious
showers thereof ; thy lightning never breaks its promise of
rain except with me.’

I admired its applieation and pursued its meaning, and
I composed some verses in the same rhyme, including this
verse among them on account of its perfection, and I said in
answer to that dervish (may God have mercy on him!) as
follows :—

1. Halt by the ruined abodes at Lala‘ and mourn for our
loved ones in that wilderness.

2. Halt by thy dwelling-places and call to them, wondering
at their loneliness, with exquisite lamentation.

3. ‘Beside thy bdn tree I have seen many a one like myself
plucking the fruit of comely forms and the roses of
a verdant meadow.

4. Everyone who hopes for thy bounty receives copious
showers thereof; thy lightning never breaks its
promise of rain except with me.

5. She said, ‘Yes; there hath been that meeting in the
shadow of my boughs in the most plenteous spot,

6. When my lightning was one of the lightnings of smiling
mouths ; but to-day my lightning is the flash of this
brilliant stone.

7. Reproach, then, a fate which we had no means of averting :
what is the fault of the camping-place at Lala‘?’

8. I excused her when I heard her speech and how she was
complaining even as I complain with a sorrowful heart,
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9. And I asked her, when I saw her demesne, through which
the four winds sweep at night,
10. ¢ Did their winds tell thee where they rested at noontide 2’
She said, < Yes; they rested at Dhédt al-Ajra’,
11. Where the white tents are radiant with those rising suns
within.’
COMMENTARY

1. ‘The ruined abodes,’ i.e. the vestiges of the dwelling-
places of the Divine Names in the hearts of gnostics.

¢ In that wilderness, i.e. in his empty heart.

3. ‘Plucking the fruit of comely forms,’ ie. the manifold
knowledge of the Divine Self-subsistence (davpzill), with
which, according to our doctrine, it is possible to be invested.
This investiture ( 3Ji*) is a matter of dispute amongst the
Sifis ; Tbn Junayd al-Ifriqf and his followers consider that it
is not correct. '

‘The roses of a verdant meadow, referring to the station
of Shame (\,.A\), which results from meditation and con-
templation.

4. ¢ Thy lightning never breaks its promise,’ ete., i.e. through
the lack of Divine favour (&l ‘..;,'J). He also indicates
‘that he himself is in & lofty station which was not reached
by any of his peers, because the lightning is a locus of
manifestation for the Essence, and from this locus the soul of
the seer gains no knowledge, inasmuch as it is a manifestation
devoid of material form. :

6. * When my lightning,’ ete., ie. that manifestation took
place in a lovely form, but my manifestation to thee is
formless and inanimate (Xola=) and is not determined b
love and passion. '

11.  The white tents,’ in reference to the veils of light
which are drawn over the splendours of the face of God.

XXV
1. O grief for my heart, O grief! O joy for my mind, O joy!
2. In my heart the fire of passion is burning, in my mind the
full moon of darkness hath set.
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O musk! O full moon! O bough of the sand-hills! How
green is the bough, how bright the moon, how sweet
the musk ! \

. O smiling mouth whose bubbles I loved ! and O saliva in

which I tasted white honey !

. O moon that appeared to us veiled in a red blush of shame

upon thy cheek]!
Had she removed her veil, it would have been a torment,
and on this account she veiled herself.

. She is the morning sun rising in a heaven, she is the

bough of the sand-hills planted in a garden.

Fear made me watch her incessantly while I watered the
bough with falling rain.

If she riseth, she will be a wonder to mine eye, or if she
setteth she will be a cause of my death.

Since Beauty bound on her head a diadem of unwrought
gold, I am in love with gold that has been wrought.

If Iblis had seen in Adam the brilliance of her face, he
would not have refused to worship him.

If Idris had seen the lines that Beauty limned on her
cheeks, then he would never have written.

If Bilgis had seen her couch, the throne and the pavement -
would not have occurred to her mind. '

O sarh tree of the valley and O bdn tree of the thicket,
deliver to us of your perfume, by means of the
zephyr,

A musky odour which exhales its fragrance to us from
the flowers of thy lowlands or the flowers of the hills.

O bdn tree of the valley, show us a branch or some twigs
that can be compared with her tenderness!

The zephyr's breeze tells of the time of youth spent at
Héjir or Miné or Qub4,

Or at the sand-hills and where the vale bends beside the
guarded pasture or at La‘la‘, where the gazelles come
to browse. :

Do’ not wonder, do not wonder, do not wonder at an
Arab passionately fond of the coy beauties,
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20. Who, whenever a turtle-dove moans, is thrilled by the
remembrance of his beloved and passes away.

COMMENTARY

1. <O grief for my heart’: he fears that the anguish of
love will destroy this body by the mediation of which he has
acquired the Divine sciences. Although most souls desire to
be stripped thereof and to return to their elemental world,
yet in the opinion of profound theosophists abstraction from
. the body should only be sought through ecstasy and self-
annihilation (;T;é} §\>), not by dissolving the connexion of
body and soul.

‘O joy for my mind, because the mind is the locus in
which the Truth is contemplated.

2. ‘The full moon of darkness hath set’: in reference to
the Tradition, ‘ Ye shall see your Lord as ye see the moon on
the night when she is full’

¢ Darkness,’ i.e. the invisible world. He describes the moon
as having set in the sensible world and risen in his mind.

3. ‘O musk,’ i.e. breathing Divine mercy.

O full moon,” because her light is borrowed from the Light
of God, and because she is a mirror for Him who manifests
Himself in her.

‘O bough of the sand-hills,’ referring to the quality of
Self-subsistence (dzepail!).

‘How green is the bough !’ i.e. clothed with Divine Names.

4. ‘Bubbles’: as water is the source of all life, the bubbles
signify the sciences of Divine mercy which appear from the
Divine Life when the breaths (of mercy) flow.

Saliva,’ i.e. sciences of communion and converse and speech
which leave a delicious taste in the heart.

5. God is described as bashful () in an Apostolic
Tradition.

6. ‘ Had she removed her veil,’ ete.: according to the
Tradition, ‘God hath seventy thousand veils of light and
darkness ; if He were to remove them, the splendours of His
face would consume all that His sight perceives.” Therefore
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He keeps Himself veiled in merey to us, in order that our
substance may survive, for in the survival of the substance of
phenomenal being the Divine Presence and its lovely Names
are manifested, and this is the beauty of phenomenal being ;
if it perished, thou wouldst not know, since all kinds of
knowledge are divulged by means of forms and bodies.

7. “In a heaven,’ referring to the form in which the
manifestation takes place. The form varies according to the
variety of beliefs and cognitions; and this is what is called
‘transformation’ (j,dl $ J3=il, Jaadt). Some gnostics,
e.g. Qadib al-Bén, attain to this station in a sensible form.
Its spiritual form comprises all the mystical states (J\_,o.\) of
mankind.

‘ The bough of the sand-hills,” the quality of Self-subsistence
in the garden of the Divine Names.

‘Planted ’ refers to the investiture ( ;l&*) with this quality,
a doctrine which is contrary to that of Ibn Junayd and others.
We agree, however, as to its realization ( <*), although I
deny the possibility of realizing anything which cannot be
an object of such investiture, since it is not to be apprehended
by feeling (4,0): it may be known symbolically, but not
emotionally.

8. ‘ Fear made me watch her, ie. in fear of being veiled
from her I began to behold her in everything and before
everything, regarding everything as depending on her and
immanent (in God) before its creation.

‘I watered the bough,” in order that the D1vme sciences
which it contains might bear fruit in me.

9. ‘She will be a wonder,” for it is wonderful that Man in
his abasement should apprehend God in His glory.

10. ‘Beauty,’ ie. a locus of ocular manifestation in the
station of severance (&3,4&dl), in which Man is discriminated
from God. :

‘Unwrought gold,’ referring to her freedom from comtac-
with phenomena. :

‘Gold. that has been wrought’: gold denotes the quality
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of perfection which is attained by completing the series
of stations. It is described as wrought, because ‘God’s
manifestation to us by means of ourselves is actual, whereas
His manifestation to us by means of Himself is not.

12. Idris typifies the speculative theologian.

13. < Her couch,’ i.e. her lofty degree.

“Her mind”’ : { for JL (mind), because s (s1;), the second
letter of the alphabet, signifies Universal Reason, which is the
second category of Being.

15. ‘From the flowers of thy lowlands,’ i.e. the station of
Divine Revelation (_Y¥3! Jy;:!) which descends in the Sunna
of the Apostle and in the revealed scriptures.

‘ The flowers of the hills,” i.e. the most inaccessible veil of
the Divine glory.

16. Man seeks God in want and in desire to receive,
whereas God secks Man in wealth and in desire to give.

17. < The zephyr’s breeze,’ etc., i.e. the sciences wafted into
the heart from the revelation and manifestation of God in
diverse stations.

18. “ At the sand-hills,’ i.e. the mount of Vision.

. “Where the vale bends, i.e. the station of Mercy, which

allows the human essence to subsist ‘beside the guarded

pasture’, i.e. at the manifestation of the Divine essence.
¢At La‘la‘, i.e. in the frenzy of love.

19. Do not wonder at a thing which yearns for its
original home.

20. < A turtle-dove,’ i.e. the soul of a gnostic like himself,
whose sublime utterance excites in him a longing for God.

XXVI

1. In the valley-curve between the two stony tracts is the
trysting-place. Make our camels kneel, for here is
the journey’s end.

2. Do not seek (any other spot) and do not call after this,
‘O Bériq! O H4jir! O Thahmad !’

3. And play as friendly full-breasted damsels played, and
pasture as shy gazelles pastured
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4. In a meadow whose flies sang and hummed and a warbling
bird there answered them joyously.

5. Soft were its sides and soft its breeze, and the clouds were
flashing and thundering,

6. And the raindrops were descending from the crevices of
the clouds like tears shed by a passionate lover
because he is parted from her he loves.

7. And drink the pure essence of its wine with its intoxication,
and listen rapturously to a singer who chanteth there:

8. <O the pure wine that in Adam’s time related concerning
the Garden of Eden an authentic tradition !

9. Verily, the fair women scattered it from the water of their
mouths like musk and the virgins bestowed it on us
without stint.’

COMMENTARY

1. ‘In the valley-curve betwecen the two stony tracts,
i.e. in the place where Divine favours are bestowed on the
soul which is the locus of an Essential manifestation.

‘The trysting-place, referring either to the station of
Faith or to God’s taking a covenant from the souls of
mankind.

‘The journey's end,” ie. the mystery of everlasting life.

2. ‘Do not seek, ete., in accordance with the Tradition,

There is no mark beyond God.’

3. “And play, ete., referring to the various states of this
gnostic in which he is transported from one Divine Name to
another. ¢ Full-breasted damsels’ and shy gazelles’ refer to
the abstruse sciences of pure unification.

4. ‘In a meadow, ie. the Divine Presence, together with
the Holy Names contained in it.

¢ Flies,’ i.e. subtle spirits.

*A warbling bird, ie.-the human soul, in respect of the
forms with which it is endued in every sphere and station.

5. ¢ Were flashing and thundering,’ in reference to the two
states, viz. contemplation and mterlocutlon (g_:lhb.) Fonliue).
Ct. Kor. ii, 206, and the Tradition, ‘God was in a dense
cloud ; there was no air above Him or below Him.
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6. ¢ The raindrops,’ i.e. manifold sorts of Divine knowledge.

7. ‘The pure essence of its wine,’ i.e. spiritual meanings
and Divine sciences, which fill the heart with delight.

‘A singer,’ ie. the voice (_sk\J!) produced by the universal
praise (t,.\_é\ _Sal); the human soul hears it in its essence
and is enraptured.

8. ‘The Garden of Eden,’ i.e. this wine is derived from the
Presence which comes to dwell in the souls of gnostics at the
time of nurture (&l LY ).

9. “ The fair women, i.e. the Divine Names.

‘From the water of their mouths,” i.e. from the station of
speech and expression.

‘The virgins,’ ie. from the station of shame, referring to
contemplation.

XXVII

. O ancient temple, there hath risen for you a light that
gleams in our hearts.

. I complain to thee of the deserts which I crossed, where
I let my tears flow unchecked,

. Taking no joy in rest at dawn or dusk, continuing from
morn to morn and passing from eve to eve.

. Truly, the camels, even if they suffer from footsoreness,
journey by night and make haste in their journey.

. These beasts of burden carried us to you with eager desire,
though they did not hope to attain thereby.

6. They traversed wildernesses and wellnigh rainless lands,
impelled by passion, but they did not therefore
complain of fatigue.

. They did not complain of the anguish of love, and ’tis
I who complain of fatigue. Indeed, I have claimed
something absurd.

' w o —

ot

-3

COMMENTARY

1. ‘O ancient temple,’ ie. the gnostic’s heart which
contains the reality of the Truth.
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‘ There hath risen for you,’ ete., i.e. the light in the heart
(which is the centre of the body) seeks to rise from its
source and convey to the members of the body the Divine
realities. In this station a man sees by God, hears by God,
speaks by God, and moves by God.

2. ‘The deserts which I crossed,” i.e. the mortifications and
austerities which I suffered.

4. ‘ The camels,’ i.e. the aspirations. He means that they
do not cease from sceking, although exhausted by the
difficulty of their quest. They are exhausted because
the proofs supplied by the understanding are unable to
lead them to the Divine reality.

7. <1 have claimed something absurd, i.e. I pretend to love
God, while complaining of distress and fatigue, yet these
‘ beasts of burden’, viz. my acts and thoughts which I control
and govern, make no complaint.

XXVIII
1. Between al-Nagd and La‘dla‘ are the gazelles of Dhdt
al-Ajra‘,
2. Grazing there in a dense covert of tangled shrubs, and
pasturing.

3. New moons never rose on the horizon of that hill

4. But I wished, from fear, that they had not risen.

5. And never appeared a flash from the lightning of that
fire-stone

6. But I desired, for my feeling’s sake, that it had not flashed.

7. O my tears, flow! O mine eye, cease not to shed tears !

8. O my sighs, ascend! O my heart, split !

9. And thou, O camel-driver, go slowly, for the fire is

between my ribs.

10. From their copious flow through fear of parting my teals
have all been spent,

11. So that, when the time of starting comes, thou wilt not
tind an eye to weep.

12. Set forth, then, to the valley of the curving sands, their
abode and my death-bed— :
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13. There are those whom I love, beside the waters of
al-Ajra‘—

14. And call to them, ¢ Who will help a youth burning with
desire, one dismissed,

15. Whose sorrows have thrown him into a bewilderment
which is the last remnant of ruin ?

16. O moon beneath a darkness, take from him something
and leave something,

17. And bestow on him a glance from behind yonder veil,

18. Because he istoo weak to apprehend the terrible beauty,

19. Or flatter him with hopes, that perchance he may be
revived or may understand.

20. He is a dead man between al-Naqd and La‘la‘’

21. For I am dead of despair and anguish, as though I were
fixed in my place.

22. The East Wind did not tell the truth when it brought
cheating phantoms.

23. Sometimes the wind deceives when it causes thee to hear
what is not (really) heard.

COMMENTARY
. 1. ‘Between al-Naqd and La‘da‘, ete., ie. between the
hill of white musk, on which is the vision of God, and the
place of frenzied love for Him, are diverse sorts of knowledge
connected with the stations of abstraction (o }__s‘d\).

2. ‘In & dense covert of tangled shrubs,’ i.e. the world of
phenomenal admixture and interdependence.

3. *New moons, i.e. Divine manifestations.

4. ‘From fear, ie. from fear that the beholder might
pass away in himself from himself, and that his essence
might perish, whereas his object is to continue subsistent
through God and for God; or from fear that he should
imagine the manifestation to be according to the essential
nature of God in Himself (which is impossible), and not
according to the nature of the recipient. The former belief,
which involves the comprehension (ib\s!) of God by the
person to whom the manifestation is made, agrees with the
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doctrine of some speculative theologians, who maintain that
our knowledge of God and Gabriel's knowledge of Him
and His knowledge of Himself are the same. How far is
this from the truth!

5. A flash from the lightning of that fire-stone,’ ie. an
inanimate, phenomenal, and earthly manifestation.

9. ‘O camel-driver, ie. the voice of God calling the
aspirations to Himself.

¢ The fire,’ i.e. the fire of love.

10-11. He says that his eyes have been melted away by
the tears which he shed in anticipation of parting.

12. ‘To the valley of the curving sands, ie. the station
of mercy and tenderness.

‘My death-bed,’ because the Divine mercy causes him to
pass away in bewilderment.

13. ‘Beside the waters of al-Ajra”’: because this mercy
is the result of painful self-mortification () uad\ = Jg‘
u\»\z“\) el ).

14. “One dismissed, i.e one who has come to himself
again after contemplation, according to the tradition that
God says, after having shown Himself to His servants in
Paradise, ‘ Send them back to their pavilions.’

16. ‘A darkness,” ie. the forms in which the manifesta-
tion takes place.

‘Take from him something,’ etc., i.e. take from him what-
ever is related to himself, and leave whatever is not related
to himself, so that only the Divine Spirit may remain in him.

21. ‘For I am dead of despair and anguish,’ i.e. I despair
of attaining the reality of that which I seek, and I grieve
for the time spent in a vain search for it.

‘As though I were fixed in my place,’ ie. I cannot
escape from my present state, inasmuch as it is without
place, ‘quantity, a,nd quality, being purely tmnscendenta,l
(3 :J..;)

22 ‘Cheating phantoms,’ ie. the similes and images in
which God, who has no like, is presented to us by the
world of breaths ((uli)! ‘Jl.r-)
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XXIX

May my father be the ransom of the boughs swaying to
and fro as they bend, bending their tresses towards
the cheeks ! ‘

Loosing plaited locks of hair; soft in their joints and
bends ;

Trailing skirts of haughtiness; clad in embroidered
garments of beauty ;

Which from modesty grudge to bestow their loveliness;
which give old heirlooms and new gifts ;

Which charm by their laughing and smiling mouths; whose
lips are sweet to kiss;

Whose bare limbs are dainty ; which have swelling breasts
and offer choice presents ;

. Lurinfg ears and souls, when they converse, by their

wondrous witchery ;

Covering their faces for shame, taking captive thereby the
devout and fearing heart ;

Displaying tecth like pearls, healing with their saliva one
who is feeble and wasted ;

Darting from their eyes glances which pierce a heart
experienced in the wars and used to combat ;

Making rise from their bosoms new moons which suffer
no eclipse on becoming full ;

Causing tears to flow as from rain-clouds, causing sighs
to be heard like the crash of thunder.

O my two comrades, may my life-blood be the ransom
of a slender girl who bestowed on me favours and
bounties !

She established the harmony of union, for she is our
principle of harmony : she is both Arab and foreign;
she makes the gnostic forget.

Whenever she gazes, she draws against thee trenchant
swords, and her front teeth show to thee a dazzling
levin. ‘

O my comrades, halt beside the guarded pasture of Hdjir !
Halt, halt, O my comrades,
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17. That I may ask where their camels have turned, for
I have plunged into places of destruction and death,

18. And scenes known to me and unknown, with a swift
camel which complains of her worn hoofs and of
deserts and wildernesses,

19. A camel whose flanks are lean and whose rapid journeying
caused her to lose her strength and the fat of her
hump,

20. Until I brought her to a halt in the sandy tract of
Hdjir and saw she-camnels followed by young ones
at al-Uthayl.

21. They were led by a moon of awful mien, and I clasped
him to my ribs for fear that he should depart,

22. A moon that appeared in the circumambulation, and
while he circumambulated me I was not circum-
ambulating anyone except him.

23. He was effacing his footprints with the train of his robe,
so that thou wouldst be bewildered even if thou wert
the guide tracing out his track.

COMMENTARY

1. ‘My father,’ i.e. Universal Reason.

‘The boughs,’ i.e. the Attributes which bear Divine know-
ledge to gnostics and mercifully incline towards them.

2. ¢ Locks of hair, i.e. hidden sciences and mysteries. They
are called ‘plaited’ in allusion to the various degrees of
knowledge.

Soft,” in respect of their graciously inclining to us.

‘In their joints and bznds,” in reference to the conjunction
of real and phenomenal qualities.

3. ‘Trailing skirts,’ etc., because of the loftiness of their rank.

«Clad in embroidered garments,” etc., i.e. appearing in
diverse beautiful shapes.

4. *Which from modesty, etc., referring to the Tradition,
‘Do not bestow wisdom except on those who are worthy of
it, lest ye do it a wrong,’ since contemplation is not vouch-
safed to-everyone.
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“Old heirlooms,” i.e. knowledge demonstrated by proofs
derived from another.

‘New gifts,” i.e. knowledge of which the proof is bestowed
by God and occurs to one’s own mind as the result of sound
reflection. -

8. ‘Covering their faces for shame,’ i.e. they are ashamed
to reveal themselves to those whose hearts are generally
occupied with something other than God, viz. the ordinary
believers described in Kor. ix, 103.

9. ‘ Teeth like pearls, i.e. the sciences of Divine majesty.

10. <Expearienced in the wars,’ etc., i.e. able to distinguish
the real from the phenomenal in the similitudes presented to
the eye.

11. ¢ From their bosoms,’ i.e. from the Divine &ttlibutes
‘New moon‘; 1.e. a manifestation in the horizon ( \;“" L,\.{‘)

¢ Which suffer no eclipse,’ i.e. they are not subject to any
natural lust that veils them from the Divine Ideas.

13. ¢ A slender girl, i.e. the single, subtle, and essential
knowledge of God.

14. ‘She established the harmony of union,” ie. this
knowledge concentrated me upon myself and united me
with my Lord.

¢ Arab, i.e. it caused me to know myself from myself.

‘Foreign,’ ie. it caused me to know myself from God,
because the Divine knowledge is synthetic (&lla>1) and does
not admit of analysis except by means of comparison ; and
since comparison is impossible, therefore analysis is impossible;
whence it follows that synthesis also is impossible, and I only
use the latter term in order to convey to the reader’s
intelligence a meaning that is not to be apprehended save
by immediate feeling and intuition.

‘Forget,” i.e. his knowledge and himself.

15. ‘A dazzling levin,’ ie. a manifestation of the Essence
in the state of beauty and joy.

16. ‘O my comrades': he means his understanding and
his faith.
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17. ‘< Their camels,’ ie. the aspirations which carry the
sciences and subtle essences of man to their goal.

18. < A swift camel,” i.e. an aspiration in himself.

19. - Whose rapid journeying, etc., i.e. this aspiration was
connected with many aspects of plurality which disappeared
in the course of its journey towards Unity.

20. ‘In the sandy tract of Hdjir,’ i.e. a state which enabled
me to discriminate between phenomena and prevented me
from regarding anything except what this state revealed to me.

‘She-camels followed by young ones, ie. original sciences
from which other sciences are derived.

21. ¢ A moon of awful mien,’ i.e. a manifestation of Divine
majesty in the heart.

23. < His footprints,’ i.e. the evidences which He adduced
as a clue to Himself.

¢ The train of his robe,’ ie. His uniqueness and incom-
parability.

‘So that thou wouldst be bewildered, ie. our knowledge
of Him is ignorance and bewilderment and helplessness. He
says this in order that gnostics may recognize the limits of
their knowledge of God.

XXX

1. In the tamarisk groves of al-Naq4 is a flock of qatd birds
over whom Beauty has pitched a tent,

2. And in the midst of the deserts of Idam are camels which
graze beside them and gazelles. '

3. O my two friends, stop and beg speech of the relics of an
abode which has become ruined after them,

4. And mourn for the heart of a youth who left it on the
day when they departed, and weep and wail.

5. Perchance it may tell whither they were bound, to the
sands of the guarded pasture or to Qub4.

6. They saddled the camels and I knew not whether *twas
from my heedlessness or because mine eye was dull.

7. 'Twas neither that nor this, but "twas only a frenzy of
love which overwhelmed me.
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. O thoughts that fled and dispersed in pursuit of them like

the bands of Sab4 !

. I hailed every wind that blows, erying, * O North wind !

O South wind! O East wind !

Have ye any knowledge of what I feel ? Anguish hath

~. befallen me on account of their departure.’

The East wind gave me its news delivered by the shil
plants which received it from the hill-flowers,

Saying, - Whosoever is sick of the malady of passion, let
him be diverted by the tales of love.’

Then it said, ‘O North wind, tell him the like of what
I have told him, or something more wonderful.

Then do thou, O South wind, relate the like of what
I have related to him or something more sweet.’

The North wind said, ‘I have a joy which the North
wind shares with the South wind :

Every evil is good in the passion which they inspire, and
my torment is sweetened by their approval’

To what end, therefore, and on what ground and for what
cause dost thou complain of the sorrow and sickness ?

And when they promise you aught, you see that its
lightning gives a false promise of rain.

The Invisible fashioned on the sleeve of the cloud
a golden embroidery of the lightning’s splendour,
And its tears poured from it upon the middle of its

cheek-balls and kindled a fierce flame.

She is a rose that springs up from tears, a narcissus that
sheds a marvellous shower.

And when thou wouldst fain gather her, she lets down,
to conceal herself, a scorpion-like tress on each side
of her temples.

The sun rises when she smiles. O Lord, how bright are
these bubbles on her teeth !

Night appears when she lets fall her black, luxuriant,

~ and tangled hair.

The bees compete with one another whenever she spits.

- O Lord, how sweet is that coolness !
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26. And whenever she bends she shows to us a (fruitful)
branch, or when she gazes her looks are drawn
swords.

27. How long wilt thou talk amorously at the sand-hill of
Hiéjir, O son of al-‘Arabi, to the coy beauties ?

28. Am not I an Arab ? and therefore I love the fair women-
and am fond of the coy beauties.

29. I care not whether my passion rises with me or sets,
if only she be there.

30. Whenever I say ‘Will ye not?’ they say, - Wilt not thou ?’
and whenever I say, ‘May not I?’ they say, ‘ He
refuses.’

31. And whenever they go to the upland or to the lowland,
I cross the desert in haste to search for them.

32. My heart is the Samiri of the time: as often as it sees
the footprints it seeks the golden one that was turned
to gold.

33. And whenever they rise or set, it goes like Dhu ’1-Qarnayn
in quest of the means (of reaching them).

34. How oft did we cry out in hope of union! How oft did
we cry out in fear of parting !

35. O sons of az-Zawrd, this is a moon that appeared among
you and set in me.

36. By God, it is the source of my grief. How often do
I exclaim behind it, ¢ Alas !’

37. Woe is me, woe is me for a youth who, whenever a dove
warbles, is made to vanish !

COMMENTARY

1. ‘In the tamarisk groves,’ etc., i.e.in the grove of the
white hill are sciences which are the offspring of veracity, in
reference to the proverb, ¢ More veracious than the qatd.’

2. ‘The deserts of Idam, ie. the stations of abstraction
and isolation (& )nJ\_, & =il).

¢ Camels,’ i.e. sciences with which our souls are famﬂmr

¢ Gazelles,’ i.e. abstruse sciences.

3. ‘O my two friends, i.e. his understanding and his faith.
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5. ‘The sands of the guarded pasture,’ referring to the

endurance of anguish (_aat! b.‘.s") caused by separation in
a station remote from phenomenal being and inaccessible.

‘Qubd,’ i.e. the station of repose, for the Prophet used to
alight there every Sabbath.

6. ¢ The camels, i.e. the aspirations on which our hearts ride.

7. “Twas only a frenzy of love,’ etc., i.e. my preoccupation
with love for Him veiled me from Himself.

13-14. The East wind bestows on him the knowledge of
‘God created Adam after His own image’, the South wind
bestows on him the knowledge of the companions of the
right hand (U:A.:J\ \s#l, Kor. 1vi, 89), and the North wind
bestows on him the knowledge of the favourites of God

(Lwall, Kor. 1vi, 87), which is the station between prophecy

and saintship and is attained only by the nonpareils (ol 33),
of whom al-Khadir is one, as the Koran bears witness.
Abi Hdmid (al-Ghazdli) denies the existence of this station,
because he never reached or knew it, and he imagines that
those Saints who advance beyond the rank of the giddigs
have fallen into prophecy and have acted irreverently, but
such is not the case. The station to which I refer lies between
the position of the giddéq and that of the Prophet. It is
indicated by the mystery which made an impression on the
heart of the greatest siddiq, Abd Bakr (.3, o' tb', sl J"“H
R U’)

16. When the lover passes away from his own desire,
every evil becomes good to him, because it is the will and
desire of his Beloved.

18. <Its lightning gives a false promise of rain’: a
manifestation of the Essence produces nothing in the heart,
inasmuch as it cannot be apprehended or confined by any

. phenomenal object. In this respect it differs from the
manifestation in forms in the world of similitudes, for the
seer apprehends the form of that which is manifested to him
and interprets it.

19. ‘On the sleeve of the cloud,’ referring to Kor. ii, 208.-
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The cloud is the heart which clothes, i.e. contains, God. The
sleeve represents the hand which takes the pledge of fealty
to Him. The author describes a manifestation of the Essence
behind the veil of phenomena, a manifestation due to the fact
profoundly realized by a servant of God, that God created
Adam in His image.

20. ‘And its tears,” etc., i.e. diverse sorts of evidentiary
knowledge poured into the gardens of the Divine hearts and
produced an overwhelming sense of awe and majesty.

21. ‘ A narcissus, i.e. a vision that imparts incomprehensible
knowledge.

23. ‘The sun rises, i.e. sciences appear which are connected
with the Qutb and upon which the universe depends.

24. She reveals to the hearts of gnostics mysterious love.

25. When this gnostic feels in himself a Divine realization
so that he attains to the station indicated in the Tradition,
‘I am his ear and his eye,” his speech becomes pure Truth
and absolute Revelation, and the hearts of his disciples
receive from him knowledge in the same way as the bees
receive honey from God (Kor. xvi, 70).

26. As the winds sway the bough, so the gnostic’s asplratlon
causes God to incline mercifully towards him.

27. <At the sand-hill of H4jir ie. the white hill, well-
known to the Sufis, on which it is impossible for anyone
to set foot. He says, ‘Why dost thou not occupy thyself
with making ready for the gifts bestowed by this high
station, in order that no thought of “the coy beauties”,
i.e. contemplation and bewilderment, may occur to thee ?’

28. He answers: ‘The beauties which I seek are the
offspring of the original fiat whence we came forth. I am
an Arab (=) and therefore I love the coy beauties (‘,,,’M),
i.e. do not blame me for acting as I am prompted by what in
me is original and real’

29. ‘I care not,” etc, i.e. I am not limited by stations
and degrees, but only by her, so that wherever she is I am.

80. When I say to the mediums and veils,  Will you not
consider my case with her, that perchance I may win of
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her such delight as other ecstatics have enjoyed?’ they
answer: ‘ Wilt not thou consider our faces how they are
turned towards thee and veiled from her?’ ie. secondary
causes are merely an affliction and probation through which
you must pass, but if you remain with them you will receive
nothing except what their being can give, and you will
be veiled from the object of your desire.

‘May not I?’ i.e. may not I attain to my Beloved ?

‘He refuses,’ ie. he excludes those who seek him by
means of secondary causes. God is known only by means
of God. The scholastic theologian says: ‘I know God by
that which He created,’ and takes as his guide something
‘that has no real relation to the object sought. He who
knows God by means of phenomena, knows as much as
those phenomena give to him and no more.

31. ‘They go to the upland, ie. the Divine realities
reveal themselves in imaginary bodies as Gabriel appeared
in the form of Dihya.

‘To the lowland, i.e. they reveal themselves, like the
spirits of the prophets, in earthly bodies of the intermediate
world.

32. “‘As. often as it sees the footprints,’ ete.: cf.
Kor. xx, 96. He says: ‘There is in me an aspiration with
which I revive those whom I regard with favour, and those
whose growth is symmetrical, and those whose form is erect
(I mean in the earthly pilgrimage), and those whose hearts
are prepared to receive the overflowing grace of the spirit;
and I breathe into them something of that which I have
gained from that footprint, and they are revived thereby
and are under my care’ He refers to the class of saints
who have renounced the powers of ‘control’ («i ,a:ll)
which God bestowed upon them, for one who abides with
the Primal Realities is more perfect in knowledge than ome
who is veiled by such Divine gifts. Abu Yazid (al-Bistdmf)
said: ‘It is not I whom they are touching, but it is a robe
in which God .clothed me: how, then, should I hinder them
from that which belongs to another ?’ Whoever sees the
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robe of honour which God conferred on the Black Stone,
and knows the stone, will know what I mean. This was
the station of Abd Yazid and of my Shaykh, Abt Madyan.

34. How often did we beg for power over the spiritual
states, so that we might rule them without fear of losing
them !

35. <O sons of az-Zawrd’: az-Zawr4 is a name of Baghddd,
which is the residence of the Qutb in the visible world.
The author refers to those who are in the presence of the
Qutb and under his sgis (4510 coa).

‘A moon,’ etc.,i.e. an essential manifestation which appeared
among you through the existence of the Qutb, and vanished
in me, i.e. it is my inward being and mystery (57w, 2kb).
He makes himself to be one of the nonpareils (o1,33).

36. ‘Behind it,” although it is within himself, indicating
that it is not circumscribed (ZL\s> Y pos 4! #44), but that
it is with him in the category of additionals, as the Prophet
said, * O Lord, let me increase in knowledge.’

37. ‘A dove, ie. the spirits of the intermediate world,
the bearers of the inspiration that comes at the tinkling
sound (il.ol.al}), which is like the noise of a chain when
it strikes a rock. They cause this heart to vanish, even as
they themselves vanish on hearing that sound. Hence
the Prophet said that this manner of inspiration was the
most grievous to him, and he used to pass away from his
senses, and wrap himself until it departed, after he had
understood its meaning. A portion of this belongs to his
(spiritual) heirs.

XXXI

1. A lightning-cloud gleamed at Dhét al-Ad4, with hght
flashing over the plain thereof,

2. And the thunder of its secret converse cracked, and its
rain-cloud let fall copious showers.

3. They called to one another: ‘Make the camels kneel |’
but they did not listen, and I in my passion cried
out: ‘O driver,
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18.

14.

15.

16.
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Alight here and abide, for I love one who is with you,

A womaii, slender, lissome, of fresh beauty, for whom
the heart of the sad lover is longing’

The assembly is filled with fragrance at the mention
of her, and every tongue utters her name.

. And if her seat were a valley (but her throne is a high

mountain),

. The low ground would be made high by her: he who

looks enviously shall never attain to that height.

. By her is every desert peopled, and by her is every

mirage transformed to abundant water,

And by her is every meadow made bright, and by her
is every wine made clear.

My night is radiant with her face, and my day is dark
with her hair.

The core of my heart, when the Cleaver shot it through
with her arrows,

Was cloven by eyes which are accustomed to aim at
the entrails, and none of their shafts misses the
mark. '

No owl in desert places, no ring-dove or croaking
raven

Is more unlucky than a full-grown camel which they
saddled, that it might carry away one whose heauty
is surpassing,

And might leave at Dhdt al-Ad4 a passionate lover
slain, although in love of them he is true.

COMMENTARY

. “ A lightning-cloud, i.e. a manifestation of the Essence.

¢Dhét al-Ad4,’ in Tibhdma, i.e. the station of abasement
pertaining to exaltation, for God exalts those who humble
themselves before Him.

‘Light,’ i.e. the light of exaltation.

4. “Here, i.e. beside one who seeks and loves you.

*One who is with you’: he addresses the sciences imparted
to him by this manifestation. Inasmuch as they are sought,
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" not for their own sake but only for the sake of that on
which they are dependemt, he says that he desires to
approach that by means of them.

5. ¢ A woman, etc.,i.e. a Divine attribute which manifested
itself in the world of similitude.

7, 8. Her sublimity exalts everyone in whom she dwells.

‘A high mountain,” ie. the heart of the gnostic.

‘He who looks enviously,’ ete.: the Divine essence is
unknowapble.

9. ‘Every desert,’ i.e. every heart laid waste by forgetful-
ness of God.

10. < Wine, i.e. spiritual delight.

11. He says: ‘I have gained knowledge of the invisible
world from her hair, and knowledge of the visible world
from her face, and my visible world produces her as an
invisible being to the eye,’ i.e. I have the power of appearing
in different forms, like al-Khadir and some saints, e.g. Qadib
al-Bén.

12. ¢ The Cleaver, i.e. God, in reference to Kor. vi, 95, 96.

13. < Was cloven, ete., i.e. by the sciences and manifesta-
tions of the Divine Ideas. .

14-16. The most unlucky of all things is &ny ecstasy
that intervenes between thee and this Divine attribute, for
ecstasy takes possession of the heart, so that the mystery
of the Almighty which was illuminated by this Essential
Manifestation is left neglected and without power to retain
that which has already been revealed to it.

XXXII

1. Our talk between al-Haditha and al-Karkh recalls to me
the period of youth and its prime.

2. I said to myself: < After fifty years, when through long
meditation I have become as weak as a young bird,

8. It recalls to me the neighbourhood of Sal‘ and H4jir, and
brings to my mind the period of youth and its
prime,

4. And the driving of the camels up hill and down dale, and
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my kindling fire for them by rubbing the ‘afdr and
the markh together.’!

COMMENTARY

1-3. He says: ‘Our praise of God (£d), telling of the
Divine Revelation, recalls to me the time of pilgrimage in
the station where the veils were rent and lifted from me
by acts of devotion that produced spiritual feelings and
aspirations of which I was unconscious, and brings me back
from my present state of acting in unveiledness and without
being conscious of consciousness to the former state of acting
in which I was veiled.

4. My kindling fire, etc., i.e. the things generated by
veiled secondary causes whereby the reality is doubly
disguised.

XXXIII

. I respond with diverse notes of grief to every cooing dove
perched upon a bough in a grove.

. She weeps for her mate without tears, but from my
eyelids the tears of sorrow are streaming.

. I say to her, when my eyelids have shed their abundant
tears in token of my inward state,

. “Hast thou any knowledge of those whom I love, and
did they rest at midday in the shadows of the
_branches ?’

[

N

w

N

COMMENTARY

1. < Every cooing dove, i.e. subtle spiritual essences which
appear in forms of the intermediate world.

2. ‘From my eyelids,’ etc.: because of my bodily existence.

4. ‘Did they rest,’ etc., ie. did they show themselves
in the shades of this natural organism, so that I may seek
them there ?

1 <Afdr and markh are the names of trees whose wood was used for
this purpose.
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XXXIV

1. At the hill among the mountains of Zarud are haughty
lions, by the looks of lissome women

2. Overthrown, though they were bred in the carnage of war.
What match are the lions for the black eyes ?

3. The women’s looks murdered them. How sweet are those
looks from the daughters of kings !

COMMENTARY
1. < Haughty lions,” i.e. aspiring and courageous hearts.
¢ Lissome women,’ i.e. the Divine Ideas.
3. ‘From the daughters of kings, referring to Kor. liv, 55:
In the presence of o puissant king.’

XXXV
1. Three full moons, unadorned by any ornament, went forth
to at-Tan‘im with veiled faces.
2. They unveiled shining faces like suns and cried with
a loud voice ‘Labbayka’, visiting the holy shrines.
3. And they approached, walking slowly as the gatd birds
walk, in gowns of striped Yemen cloth.

COMMENTARY -

1. Three Divine Names went forth from the Divine
Presence to at-Tan‘im, desiring to manifest their traces,
i.e. their bliss (asn3) consists in such manifestation. ‘With
veiled faces,’ lest anyone who was unable to endure the
sight of their splendour should behold them and perish.

2. ‘They unveiled, i.e. in the heart that was prepared to
receive them.

‘The holy shrines,’ ie. this noble heart.

3. “In gowns of striped Yemen cloth,’ i.e. graced by the
subordinate Names which attended them like priests.

XXXVI
1. O earth of the Highland, mayst thou be a blessed highland !
May the rain-clouds water thee abundantly with
shower on shower !
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2. And may he who has greeted thee for fifty years greet
thee once and twice and then once again !

3. I crossed every desert and wilderness to meet her, riding
on the big-humped she-camel and the old dromedary,

4. Until the lightning shone from the direction of al-Ghad4,
and its coming in the night has increased the passion
that I felt before.

A COMMENTARY

1. <O earth of the Highland,” i.e. the understanding in the
corporeal world.

‘ The white clouds, i.e. Divine Knowledge.

2. ‘He who has grected thee,’ i.e. the Truth, which bestows
spiritual gifts.

3. ‘I crossed every desert and wilderness,’ ie. I suffered
austerities and mortifications of the flesh.

¢ The big-humped she-camel,’ i.e. the religious law.

¢ The old dromedary,’ i.e. the matured and experienced mind.

4. ‘The lightning, i.e. the luminous radiance of the most
inaccessible veil of the Divine glory.

¢ Al-Ghad4,” phenomenal existence.
+ “Coming in the night,’ i.e.in the darkness of the phenowmenal
world.

XXXVII

1. O my two comrades, approach the guarded pasture and
seek Najd and yonder sign that marks the way,
2. And come down to a well at the tents of the curving sand
and beg shade of its ddl and salam trees.
3. And whenever ye come to the valley of Mind—for then
ye have come to that in which is my heart’s being—
4. Deliver to all who dwell there the greetings of love from
me, or only say, ‘ Peace be with you!’
5. And hearken what they will reply, and tell how one who
is heartsick .
. Complains of the ardours of love, while he is hiding
nothing, seeking information, and asking questions.

(=2}
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COMMENTARY

1. “‘O my two comrades,’ i.e. his understanding and his faith.

‘The guarded pasture, i.e. the veiled glory of God.

‘Najd,’ i.e. sublime knowledge.

“Yonder sign,’ i.e. inductive knowledge.

2. ‘A well, i.e. the source of eternal life.

¢ At the tents of the curving sand,” ie. in the presence of
Divine mercy.

‘Beg shade, etc., ie. seek delight in the knowledge that
bewilders the intellect and is exempt from all limitation.

8. ‘The valley of Mind, i.e. the abodes of the Heavenly
Host and of the Divine Names assembled for the purpose of
manifestation.

4. ‘Or only say, etc., ie. if they are not pleased to receive
my greetings, then make no mention of me.

6. < Asking questions,’ i.e. touching the malady with which
he is smitten, viz. the obstacles that hinder him from attaining
to the object of his desire, notwithstanding that love has
intoxicated his whole being.

XXXVIII

1. The dearest place on God’s earth to me after Tayba and
Mecca and the Farther Temple is the city of Baghdén.!

2. How should I not love the (City of) Peace, since I have
there an Imdm who is the guide of my religion and
my reason and my faith ?

3. 'Tis the home of a daughter of Persia, one whose gestures
are subtle and whose eyelids are languid.

4. She greets and revives those whom she killed with her
looks, and she conferred the best (gift) after beauty
and beneficence.

COMMENTARY

1. ‘Tayba’ (Medina), i.e. the station of Yathrib from which
they return with utter failure to attain to true knowledge of
the most glorious God, as Abd Bakr said, ¢ perception is

! Baghdén is one of the seven various spellings of Baghddd.
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the incapacity to achieve perception’ This involves seeing
God in everything.

‘Mecca,’ i.e. the perfect heart which contains the Truth.

‘The Farther Temple’ (Jerusalem), ie. the station of
holiness and purity.

‘ Baghdén,” i.e. Baghddd, because it is the abode of the
Qutb, in whom is the perfect manifestation of the form of
the Divine presence.

3. * A daughter of Persia,’ ie. a form of foreign wisdom
(aig_:“- daSs), connected with Moses, Jesus, Abraham, and
other foreigners of the same class.

‘ Whose eyelids are languid,’ i.e. she is tender and merciful.

4. < The best (gift) after beauty and beneficence’: Gabriel
said, ‘ Beneficence (,,\ws)') consists in thy worshipping God
as though thou wert seeing Him,” and he added, ‘ for if thou
seest Him not, yet He sees thee” Hence ‘the best gift’ after
beneficence is God’s vision of thee.

XXXIX
1. My soul be the ransom of fair-complexioned and coy
virgins who played with me as I was kissing the
Pillar and the Stone!

When thou art lost in pursuit of them, thou wilt find no

guide but in their scent, the sweetest of traces.

3. No moonless night darkened o’er me but I remembered
them and journeyed in moonlight.

4. Only when I walk in their company of riders does the
night seem to me like the sun in the morning,

5. My love urged me to dalliance with one of them, a beauty
who hath no sister in humankind.

6. If she unveils her mouth, she will show to thee what
sparkles like the sun in unchanging radiance.

7. The whiteness of her forehead is the sun’s, the blackness
of the hair on her brow is the night’s : most wondrous
of forms is she—a sun and a night together !

8. Through her we are in daylight during the night and in
a night of hair at noon.

o -
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COMMENTARY

1. < Virgins, i.e. Divine sciences embodied in the world
of similitude.

‘As I was kissing,’ ete., ie. in the station of Divine
allegiance ({23! dxyldlt).

2. ‘Their scent,’ i.e. their traces in the hearts of the gnostics
who know them.

3. * No moonless night,’ i.e. the darkness of ignorance or
- bewilderment.

7. ‘The blackness of the hair on her brow, ie. the
mysterious sciences of which she is the bearer, e.g. the
Traditions respecting assimilation (atall).

8. * We are in daylight during the night,’ etc., i.e. in the
essence of the case God’s invisibility is His visibility, and
His visibility is His invisibility, if we regard Him and not
our own reason.

XL

1. Between Adhri‘dt and Busrd a maid of fourteen rose to
my sight like a full moon.

2. She was exalted in majesty above Time and tramcended-
it in pride and glory.

3. Every full moon, when it reaches perfection, suffers
a waning that it may make a complete month,

4. Except this one: for she does not move through zodiacal
signs nor double what is single.

5. Thou art a pyx containing blended odours and perfume,
thou art a meadow producing spring-herbs and
flowers.

6. Beauty reached in thee her utmost limit: another like

~ thee is impossible. '

COMMENTARY
1. ‘Between Adhri‘dt and Busrd’: he mentions these
places because they mark the farthest point reached by the
Prophet in his Syrian journey. 4
‘A maid of fourteen,’ ie. the perfect soul. Four is the
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most perfect number, and ten consists of four numbers,
viz. 1 4+ 2 + 8 + 4, and fourteen is 4 + 10.

4. ‘Nor double what is single,’ ie. she is in the station
of Unity and no one is joined with her, for she is not
homogeneous with anything.

5. ‘Blended odours and perfume,’ i.e. D1v1ne sciences and
influences.

6. ‘ Beauty reached in thee her utmost limit,’ as Abu
Hémid (al-Ghaz4li) said, ¢ A more beautiful world than this
is not possible. Had it existed and had God kept it to
Himself, He would have shown avarice which is incompatible
with His liberality and weakness which is contradictory to
His omnipotence.’

XLI

1. God save a bird on a bdn tree, a bird that has revealed
to me the true story

2. How the loved ones bound the saddles on their camels
and then gat them away at dawn.

3. I journeyed—and in my heart for their sake was a
blazing fire because of their departure—

'4. Striving to outpace them in the darkness of the night,
calling to them, and then following their track.

5. I had no guide in pursuing them except a perfumed
breath of their love.

6. The women raised the curtain, the darkness became light,
and the camels journeyed on because of the moon-
shine. A

7. Then I let my tears pour in front of the camels, and the
riders said, ¢ When did this river flow ?’

8. And were unable to cross it. I said, ‘ My tears rolled in
streams.’

9. 'Tis as though the thunderclaps at the gleam of the
lightnings and the passing of the clouds at the fall
of rain

10. Were the palpitation of hearts at the flash of teeth and
the flow of tears for travellers who rode away.
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11. O thou who likenest the lissomeness of the tall forms (of
the loved ones) to the softness of the fresh verdant
bough,

12. If thou hadst reversed the comparison, as I have done,
thou wouldst have taken a sound view ;

13. For the softness of the branches is like the lissomeness
of the tall forms, and the rose of the meadow is like
the rosy blush of shame.

COMMENTARY

1. “A bird on a bdn tree,’ ie. the Prophet’s spirit in
his body.

‘The true story, i.e. the Tradition concerning the descent
of God to the terrestrial heaven.

2. ‘How the loved ones, etc., i.c. how God descended into
the night of phenomenal forms and ‘ gat Him away at dawn’,
that is, manifested Himself in the intermediate world, which,
like the dawn, is light mingled with darkness; for this
manifestation is impure in comparison with the purity and
holiness of the Godhead per se.

4. ‘Following their track’: he refers to the invcstiture
with Divine qualities.

5. ‘A perfumed breath, alluding to the habit of guides,
who on losing their way in desert places try to recover it
by smelling the earth.

6. This verse refers to Kor. xxxiv, 22: ‘when the terror
shall be removed from their hearts, ete.

7. ¢ The riders,’ i.e. the angels mentioned in Kor. ii, 206.

8. * And were unable to cross it,” because these tears were
shed in the grief of parting, and the Heavenly Host lack this
emotion, for they are not veiled from God : hence they are
not allowed to traverse this station.

11-18. The author says that, in accordance with the real
relation subsisting between God and His creatures, they
should be connected with Him, not He with them. Thus the
supple bough should be compared to the form of the Divine
Beloved and the rose to His: cheeks, not wice versd, as
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happens in those Traditions which attribute human qualities
to God, although in reality He is the eternal source of such
qualities and therefore incomparable.

10.

11.

XLII

. O men of intelligence and understanding, I am distraught

between the sun and the gazelles.

. He who forgets Suh4 is not forgetful, but he who forgets

the sun is forgetful.

. Let him offer himself to his herd, for gifts open the

mouth to utter praise.

Verily, she is an Arab girl, belonging by origin to the
daughters of Persia, yea, verily.

Beauty strung for her a row of fine pearly teeth, white
and’ pure as crystal.

. I boded ill from her unveiling, and at that moment her

loveliness and splendour affrighted me.

. From those twain I suffered two deaths: thus hath the

Koran revealed her.

I said, - Wherefore did thy unveiling affright me ?’
(She answered), ‘ Thy foes have trysted to attack thee
when the sun shines.’

I said, ‘I am in a guarded demesne of black hair that
hides thee : let it fall at their coming.’

This poem of mine is without rhyme: I intend by it
only Her.

The word ‘ Her’ is my aim, and for Her sake I am not
fond of bartering except (with) ‘Give and take’
(hd wa-hd).2

COMMENTARY

1. ‘Between the sun and the gazelles,’ referring to
Kor. 1xv, 12: ‘The Divine command descendeth between
them’ (viz. the heavens and the earth).

2. The heedless man is not he who neglects what is

1 The meaning of the last hemistich is obscure. Possibly Lb} W was
a formula used in completing a bargain.
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invisible, like the star Suhé, but he who neglects what
is visible and manifest, like the sun.

3. ‘Let him offer himself to his herd, ete., ie. let him
sacrifice himself for the sake of those whom he loves, and
then they will praise him.

4. “An Arab girl, ie. one of the Muhammadan kinds of
knowledge.

‘ Belonging by origin to the daughters of Persia’: for the
foreign and barbarous idiom (ZA._;Q\) is more ancient than
the Arabic (& l).

6. ‘I boded ill from her unveiling’: when a woman
unveiled herself to an Arab with no particular motive, he
used to regard it as a sign that she was unlucky to him, and
he used to be afraid in consequence.

7. ‘Two deaths,” ie. dying to (becoming unconscious of)
others, and dying to himself, so that he remained with her in
virtue of her, not in virtue of himself.

‘Thus hath the Koran revealed her,’ in reference to
Kor. x1, 11: “Thou hast caused us to die twice’

8. < Thy foes,” ete., i.e. they will beguile thee with a form
resembling mine at the moment when I manifest my essence
to thee, i.e. thy desire to obtain possession of my essence will’
deceive thee and make thee imagine that the form in which
I appear to thee is I myself.

9. ‘I am in a guarded demesne, etc., as it is said of the
Prophet : ¢ for He causes a guard (of angels) to go before and
behind him’ (Kor. 1xxii, 27), that he might be in no doubt
concerning his inspiration. This is the meaning of my verse,
“ At night the angels descended upon my heart and circled it
like the sphere that circles the pole-star.’

10. ‘This poem of mine is without rhyme,’ ie. it has
no recurring rhyme-letter (sy,), which in a rhymed poem
would invariably precede the .

‘I intend by it only Her’ (or, as the author expresses it,
‘only the letter hd’), i.e. ‘I have no connexion except with
Her, since my connexion with the phenomenal world is
entirely for Her sake, in so far as She reveals Herself there.’
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XLIII

1. Let me never forget my abode at Wéna and my saying to
camel-riders as they departed and arrived,

2. ‘Stay beside us a while that we may be comforted thereby,
for I swear by those whom I love that I am consoled
(by thinking of you)’

3. If they set out they will journey with the most auspicious
omen, and if they halt they will alight at the most
bountiful halting-place.

4. 'Twas in the glen of the valley of Qandt I met them,
and my last sight of them was between an-Naqd
and al-Mushalshal.

5. They watch every place where the camels find pasturage,
but they pay no heed to the heart of a lover led
astray.

6. O camel-driver, have pity on a youth whom you see
breaking colocynth when he bids farewell,

7. Laying his palms crosswise on his bosom to still a heart
that throbbed at the noise of the (moving) howdah.

8. They say, ¢ Patience !’ but grief is not patient. What can
I do, since patience is far from me ?

9. Even if I had patience and were ruled by it, my soul
would not be patient. How, therefore, when I have
it not ?

COMMENTARY
1. ‘Wéna,’ ie. the station of confession and shortcoming
and failure to pay due reverence to the majesty of the Divine
presence.
‘ Camel-riders, i.e. the saints and favourites of God (,!43!

u::’;i‘d\))'

5. ‘Every place where the camels find pasturage,’ i.e. the
objects to which our aspirations tend.
6. O camel-driver’: he addresses the Divine voice which

«calls the aspirations towards it.

¢ Breaking colocynth,” ie. having his face distorted with
anguish (for when colocynth is broken its pungent smell
K
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causes the eyes to water). Imru'u’l-Qays says (cf. Ahlwardt,
The Dtwdns, 204, No. 26):

Jite. B A s sad w g 2 15

2.

10.

11.

XLIV

. The full moon appeared in the night of hair, and the
black narcissus bedewed the rose.

A tender girl is she : the fair women were confounded by
her, and her radiance outshone the moon.
. If she enters into the mind, that imagination wounds
her: how, then, can she be perceived by the eye ?
She is a phantom of delight that melts away when we
think of her: she is too subtle for the range of vision.

Description sought to explain her, but she was tran-
scendent, and description became dumb.

Whenever it tries to qualify her, it always retires baffled.

If one who seeks her will give rest to his beasts, others
will not give rest to the beast of reflection.

She is a joy that transports from the rank of humanity
every one who burns with love of her,

. From jealousy that her clear essence should be mingled,
with the filth which is in the tanks. ‘ '

She excels the sun in splendour: her form is not to be
compared with any.

The heaven of light is under the sole of her foot: her
diadem is beyond the spheres.

COMMENTARY
1. ‘The full moon, ecte.,, ie. the Divine manifestation

appeared in the unseen world of mysterious knowledge.

“And the black narcissus,’ ete., i.e. the weeping eye

bedewed the red cheeks. He means to say that the centre of
Essential manifestation replenished the Divine names.

he

2. ‘The fair women,’ i.e. the attendant Names.

7. ‘One who seeks her, i.e. the gnostic who is aware that
cannot reach her.

 His beasts,” i.e. his aspirations.
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¢ Others,” i.e. men of understanding who assert that God is
known by logical demonstration.

8. ¢Transports from the rank of humanity,’ i.e. to the next
world, in which the disembodied spirits assume different
forms (,yall 3 J3=0! (.Uim).

9. ‘The filth which is in the tanks,’ i.c. the impurity and
darkness of nature in the corporeal world.

11. Cf. Kor. xx, 4, and the Tradition that God, before He
created the Throne, was in a dense cloud, and neither above
it nor beneath it was any air.

XLV

1. The loved ones of my heart—where are they ? Say, by
God, where are they ?

2. As thou sawest their apparition, wilt thou show to me
their reality ?

3. How long, how long was I seeking them ! and how often
did I beg to be united with them,

4. Until I had no fear of being parted from them, and yet
I feared to be amongst them.

5. Perchance my happy star will hinder their going afar
frem me,

6. That mine eye may be blest with them, and that I may
not ask, ¢ Where are they ?’

COMMENTARY

1. ‘The loved ones, i.e. the sublime spirits.

2. “Their apparition,’ i.e. their manifestation in the world
of similitude.

4. ‘1 feared to be amongst them,’ i.e. lest their radiance
should consume me. '

5. ‘My happy star, i.e. the Divine favour predestined
to me. :

XLVI

1. There is a war of love between the entrails and the large
eyes, and because of that war the heart is in woe.
2. Dark-lipped and swart is she, her mouth honeyed: the



132 THE TARJUMAN AL-ASHWAQ (XLVI)

evidence of the bees is the white honey which they
produce.

3. Full-ankled, a darkness o’er a moon ; in her cheek a red
blush ; she is a bough growing on hills.

4. Beautiful, decked with ornaments; she is not wedded; she
shows teeth like hailstones for lustre and coolness.

5. She keeps aloof in earnest, though she plays at loving in
jest; and death lies between that earnest and jest.

6. Never did the night darken but there came, following it,
the breath of dawn : tis known from of old.

7. And never do the East winds pass over meadows
containing coy virgins with swelling breasts

8. But they bend the branches and whisper, as they blow,
of the flowery scents which they carry.

9. I asked the East wind to give me news of them. The
wind said, ¢ What need hast thou of the news ?

10. I left the pilgrims in al-Abragdn and in Birk al-Ghiméd
and in Birk al-Ghamim near at hand ;

11. They are not settled in any country.”’ I said to the
wind, ‘ Where can they take refuge when the steeds
of my desire are pursuing them ?’

12. Far be the thought! They have no abode save my mind
Wherever I am, there is the full moon. Watch and see!

13. Is not my imagination her place of rising and my heart
her place of setting ? for the ill-luck of the bdn and
gharab trees hath ceased.

14. The raven does not croak in our encampments or make
any rift in the harmony of our union.

COMMENTARY

1. He says: ‘There is a war of love between the world of
intermixture and cohesion and the Divine Ideas, because this
world desires and loves them inasmuch as its life is wholly
derived from their beholding it. Nothing but this natural
world hinders the hearts of gnostics from perceiving the
Divine Ideas; accordingly the heart is in woe and distress
because of the war that continually exists between them.’
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2. ‘Dark-lipped and swart is she ’: he refers to one of the
Divine Ideas, whom he describes as having dark lips on
account of the mysteries which she contains.

‘The evidence of the bees’: he mentions the bees because
they have immediate experience of the inspiration which the
hearts of gnostics desire.

3. ‘Full-ankled,” i.e. mighty and terrible, with reference to
J\u o= sy o5 (Kor. 1xviii, 42) and to Kor. 1xxv, 29.

¢ A darkness o’er a moon,’ i.e. she is hidden save to the eye
of contemplation.

‘A bough growing on hills referring to the quality
of self-subsistence ({ley2il!) which is revealed in Divine
manifestations.

4. ‘Ornawments,’ i.e. the Divine Names.

‘Not wedded,” i.e. no human being has ever known her.

‘Teeth like hailstones,’ referring to the purity of her
manifestation.

5. < She keeps aloof in earnest, i.c. she is really inaccessible.

‘Death,’ i.e. anguish for those who love her.

6. ‘Never did the night darken, etc., ie. every esoteric

_mystery has its corresponding exoteric manifestation; God is
both the Inward and the Outward.

7. ‘The East winds, i.e. the spiritual influences of Divine
manifestation.

¢ Meadows,’ i.e. hearts.

‘Coy virgins,” etc., i.e. subtle forms of Divine wisdom and
sensuous knowledge derived from the station of shame and
beauty.

8. ‘They bend the branches,” ie. the Self-subsistent inclines
towards those who subsist in phenomena.

11. “No country in particular,’ etc., ie. they do not remain
in any one state, referring to settlement in the station of
change (! ‘.Ui,. o Jw‘*”)’ which theosophists consider
to be the most exalted of all the stations.

13. The bdn tree suggests bayn (separation), and the
gharab tree ghurbat (exile).
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XLV

1. O dove on the bin tree at Dh4t al-Ghad4, I am oppressed
by the burden thou hast laid upon me.

2. Who can support the anguish of love ? Who can drain the
bitter draught of destiny ?

3. I say in my grief and burning passion, ‘O would that he
who caused my sickness had tended me when I am
sick !’

4. He passed by the house-door mocking, hiding himself,
veiling his head and turning away.

5. His veiling did me no hurt; I was only hurt by his
having turned away from me.

COMMENTARY

1. <O dove, i.e. the Absolute Wisdom.

‘Dhdt al-Ghadd,’” referring to states of self-mortification.

¢ The burden ’: ¢f. Kor. xxxiii, 72.

4. ‘He passed,” etc., referring to Divine thoughts which
flash upon the mind and are gone in a moment.

5. i.e. T am nccessarily veiled from God, but God’s turning
away from me is caused by some quality in me of which
I am ignorant and which I cannot remove until God enables
me to know what it is.

XLVIII

1. O camel-driver, turn aside at Sal‘ and halt by the bdn tree
of al-Mudarraj,

2. And call to them, imploring their pity and grace, ‘O my
princes, have ye any consolation ?’

3. At Réma, between an-Naqsd and Hijir, is a girl enclosed in
a howdah.

4. Oh, her beauty—the tender maid! Her fairness gives
light like lamps to one travelling in the dark.

5. She is a pear] hidden in a shell of hair as black as jet,

6. A pearl for which reflection dives and remains unceasingly
in the deeps of that ocean.

7. He who looks upon her deems her to be a gazelle of the
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sand-hills because of her neck and the loveliness of
her gestures. :
8. 'Tis as though she were the morning sun in Aries, crossing
the degrees of the zodiac at their farthest height.
9. If she lifts her veil or uncovers her face, she holds cheap
the rays of the bright dawn.
10. I called to her, between the guarded pasture and Rdma,
‘Who will help a man that alighted at Sal in good hope ?
11. Who will help a man lost in a desert, dismayed, con-
founded in his wits, miserable ?
12. Who will help a man drowned in his tears, intoxicated
by the wine of passion for those well-set teeth ?
18. Who will help a man burned by his sighs, distraught by
the beauty of those spacious eyebrows ?’
14. The hands of Love have played at their will with his
heart, and he commits no sin in that which he seeks.

COMMENTARY

1. ‘Halt by the bdin tree of al-Mudarraj’: he says,
addressing the Divine messenger which calls the aspirations
that seek to know and behold Him, ‘Appear to me in
the station of self-subsistence and lovingkindness gradually
(e 2jodl Je), not suddenly, lest I perish.’

2. ¢ And call to themn,’ i.e. to the Divine Names.

3. ‘R4ma,’ one of the stations of abstraction and isolation.

‘ Between an-Naqd and Hdjir, between the white hill and
the most inaccessible veil, to which the hearts of mystics
can never attain.

¢ A girl enclosed in a howdah,’ i.e. the Essential Knowledge
contained in the hearts of some gnostics.

4. ‘To one travelling in the dark,’ i.e. to those who ascend
and journey in the night (like the Prophet).

6. God is beyond the reach of mental effort ; He is revealed
by Divine favour to a heart empty of all thoughts.

8. ¢ Crossing the degrees of the zodiac, etc., in reference
to the magnification and glory which the seer feels in himself
as he continues to contemplate her.
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10. *Sal‘; one of the stations of Divine sanctity.

12. ‘In his tears, ie. in the knowledge that comes of
contemplation. ‘

¢ Wine,” i.e. every science that inspires joy and rapture in
the human soul, e.g. the science of the Divine perfection.

‘Those well-set teeth,’ i.e. the grades of knowledge of God.

13. ‘Those spacious eyebrows,’ i.e. the station between
the two Wazirs and Imdms. He alludes to the station of
the Qutb.

XLIX

1. Who will show me her of the dyed fingers? Who will
show me her of the honeyed tongue ?

2. She is one of the girls with swelling breasts who guard
their honour, tender, virgin, and beautiful,

3. Full moons over branches : they fear no waning.

4. In a garden of my body’s country is a dove perched on a
bdn bough,

5. Dying of desire, melting with passion, because that which
befell me hath befallen her;

6. Mourning for a mate, blaming Time, who shot her
unerringly, as he shot me.

7. Parted from a neighbour and far from a home!- Alas, in
my time of scverance, for my time of union !

8. Who will bring me her who is pleased with my torment ?
I am helpless because of that with which she is
pleased.

COMMENTARY
1. ‘Her of the dyed fingers’: he means the phenomenal

power (iSasl 5,08l) by which the Eternal power (3,05

&agadl) is hidden according to the doctrine of some scholastic

theologians. He says,  Who will impart to me the truth of

this matter, so far as knowledge thereof is possible 7’ He
wishes to know whether God manifests Himself therein

(J=* \ed éﬂ-’ J») or not. The author denies such mani-

festation, but some mystics and the Mu‘tazilites allow it,

while the Sufis among the Ash‘arites leave the question
undecided. '
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4. ‘A dove, etec., ie. a spiritual Prophetic essence which
appeared in the incommunicable self-subsistence. He refers
to the belief of some Sufis that Man cannot be invested with

the Divine Self-subsistence (la {0 Y danazdl) O).

5. ‘Dying of desire,” etc., with reference to Kor. iii, 29,
< Follow me, that God may love you, and Kor. v, 59, ‘ He
loves them and they love Him.

6. “ A mate, i.e. the Universal Form (ieals't 3)9adl).

‘Blaming Time,” because the forms belonging to the world
of similitude are limited by Time in that world.

. 7. “ A neighbour, i.e. a gnostic who became veiled from his
Lord by his ‘self’ after having subsisted by his Lord and for
the sake of his Lord.

¢ A home, i.e. his natural constitution, whenever he returns
to it. .

L

1. Oh, the traitress! She hag left bitten by her viper-like
locks one who would fain approach her,

2. And she bends her soft eye and melts him and leaves himn
sick on his bed.

3. She shot the arrows of her glances from the bow of an
cyebrow, and on whatever side I came I was killed.

COMMENTARY
1. * The traitress,” i.e. a deceitful Attribute, which caused
one who sought her to become enamoured of the mysterious
sciences derived from the Divine majesty and beauty.
2. His bed, i.e. his body.
3. He describes the ‘ passing away ’ produced by contem-
plation of the Divine Ideas.

LI
1. At Dh4t al-Ad4 and al-Ma’zimén and Bériq and Dhi Salam
and al-Abragdn to the traveller by night
2. Appear flashes of swords from the lightnings of smiling
mouths like musk-glands, the odour whereof none is
permitted to smell.
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3. If war is waged against them, they draw the swords of
their glances; and if peace is made with them, they
break the bonds of constraint.

4. They and we enjoyed two equal pleasures, for the
Beloved has one kingdom and the lover another.

COMMENTARY

1-2. He says, ‘In the station of light and that of the
soul’s oppression between the two worlds and that of the
manifestation of the Essence and that where the ascending
spirits find peace (alw) appears a terribly beguiling grace
which is veiled by the favour of the Beloved.’

3. This verse refers to the Wrath and Mercy of God.

4. ‘Equal, because God created Man after His own
image.

‘For the Beloved, etc., i.e. the lover and the Beloved exert
a kind of mutual influence (—;2i) upon one another.

LII

. I am content with Radwd as a meadow and a lodging-

place, for it has a pasture in which is cool water.

2. May be, those whom I love will hear of its fertility, so that
they will take it as an abode and lodging-place.

3. For lo, my heart is attached to them and listens silently
whenever the camel-driver urges them on with his
chant.

4. And if they call to one another to set out and cross the
desert, thou wilt hear its wailing behind their camels.

5. And if they make for az-Zawrd, it will be in front of them,
and if they are bound for al-Jar‘d, it will alight there.

6. No fortune is found except where they are and where
they encamp, for the bird of Fortune has fledglings
in their tribe.

7. Fear for myself and fear for her sake battled with each
other, and neither gave way to its adversary.

8. When her splendours dazzle mine eyes, the sound of my

sobbing deafens her ears.

p—
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COMMENTARY
1. ‘Radwd,” with reference to the station of Divine

satisfaction (Ls ) [.Ui/.).

‘A pasture,’ i.e. spiritual nourishment.

2. ‘Those whom I love, i.e. gnostics like himself.

4. ¢ The desert, i.c. the stations of abstraction (ay y =h).

‘Their camels,” i.e. the aspirations journeying away from
the body.

5. ¢ Az-Zawrd, i.e. the presence of the Quth.

‘In front of them’: he means that he anticipates them in
his thoughts and wishes.

¢Al-Jar4d, ie. a place where they suffer painful self-
mortitication.

6. The gnostic seeks only that which is akin to himself.

7. ‘Fear for myself, i.c. fear lest my eyes should be dazzled
by the manifestation of my Beloved’s glory.

‘Fear for her sake,’ i.e. fear lest her ears should be deafened
by the noise of my sobbing.

LIl

1. Whenever we mect to take farewell thou wouldst deem
us, as we clasp and embrace, to be a doubled letter.

2. Although our bodies are dual, the eye sees only a
single one.

3. This is because of my leanness and his light, and were it
not for my moaning, I should have been invisible to
the eye.

COMMENTARY

1-2. The doubled letter is two letters, one of which is
concealed in the other. The soul, bidding farewell to the
body, says, « We are in this case, for though we are really
two, we appear to be one.” The soul loves the body because
all her knowledge of God is gained through her imprisonment
in the body and through her making use of it in order to
serve God. The author also refers to the verse, ‘I am he
whom I love and he whom I love is I.’
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'The mention of ‘farewell’ indicates a distinction between
the qualities which properly belong to the lover and those
which properly belong to the Beloved.

3. ‘My leanness, i.e. I am of the spiritual world.

¢And his light,’ i.e. on account of the intensity of his light
his eye cannot perceive either his own radiance or my
subtlety.

¢And were it not,” etc.: so Mutanabbi says, - Were it not
that I speak to thee, thou wouldst not see me.’

LIV

1. They said, ‘The suns are in the heavenly sphere’
Where should the sun dwell but in heaven ?

2. When a throne is set up, there must be a king to sit
erect upon it.

3. When the heart is purged of its ignorance, then must
the angel descend.

4. He made Himself master of me and I of Him, and cach
of us hath possessed the other.

5. My being His property is evident, and my possessing
Him is (proved by) His saying, ¢ Come hither.’

6. O camel-driver, let us turn aside and do not lead the
travellers past Ddr al-Falak.

7. A house on a river-bank near al-Musannd caused thee to
fall sick and did not make thee forget thy sickness.

8. Would that the lord of desire had laid on thee (O my
censor ! ) my pain and the burden of love that was
laid on me!

9. For neither Zardid nor Il4jir nor Salam is an abode that
emaciated thee.

10. From the burning grief of the journey (towards Him)
thou wert seeking the rain-clouds of union, but they
did not o’ershadow thee.

11. The glory of His sovereignty abased thee, and would that
as He abased thee so He had shown fondness towards
thee !

12. And oh, would that, since in His pride He refused to show
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Himself fond, oh, would that He had emboldened thee
to show fondness towards Him !

COMMENTARY

1. ‘The suns are in the heavenly sphere,’ i.e. the Divine
radiance is in the heart.

2. Cf. Kor. xv, 29, and xx, 4.

3. ‘The angel, i.e. the most sublime spiritual essences.

4. ‘He made Himself master of ine,’ inasmuch as I am
limited by Him.

¢And I of Him, inasmuch as the Divine Names are
manifested only in contingent being.

5. ‘Come hither’ (Kor. xii, 23), i.e. in order that the
Names may be manifested, which is impossible unless I
receive them.

6-7. < Dir al-Falak,’ a convent for pious women at Baghdéd
on the bank of the Tigris near al-Musannd, which is the
residence of the Imdm-—on whom be peace! The author
refers to the heart, because it is the Temple of Divine
manifestation.

¢ Al-Musannd,” the station of the Qutb, since it was the
. Caliph’s palace.

“To fall sick,” i.e. to fall in love.

¢And did not make thee forget thy sickness,” i.e. gave thee
no relief.

9. He says that the passion of his soul was not kindled by
anything contingent or finite.

11. He says: ¢ Although thou hadst knowledge of God,
that knowledge did not humble thee so much as thou wert
humbled by the glory of His manifestation, i.e. thy abasement
was due to His glory, not to Himself; hence thy knowledge
of Him was imperfect.’ )

LV

1. I am absent, and desire makes my soul die; and I meet
him and am not cured, so ’tis desire whether I am
absent or present.

2. And meeting with him creates in me what I never
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imagined; and the remedy is a second disease of
passion,

3. Because I behold a form whose beauty, as often as we
meet, grows in splendour and majesty.

4. Hence there is no escape from a passion that increases
in correspondence with every increase in his loveli-
ness according to a predestined scale.

COMMENTARY

1-4. He is continually tormented, for in the anguish of
absence he hopes to be cured by meeting his Beloved, but the
meeting only adds to his pain, because he is always moving
from a lower state to a higher, and the latter inevitably
produees in him a more intense passion than the former did.

LVI

1. (My goal is) the corniced palace of Baghddd, not the
corniced palace of Sinddd,!

2. The city set like a crown above the gardens, as though
she were a bride who has been unveiled in the most
fragrant chamber.

3. The wind plays with the branches and they are bent, and
‘tis as though the twain had plighted troth with one
another.

4. Meseems, Tigris is the string of pearls on her neck, and
her spouse is our lord, the Imdmm who guides aright,

5. He who gives victory and is made victorious, the best of
Caliphs, who in war does not mount on horseback.

6. God bless him! as long as a ringdove perched on a
swaying bough shall moan for him,

7. And likewise as long as the lightnings shall flash of

! The second hemistich of this verse is borrowed from the verses of

al-Aswad b. Ya‘fur (Mufaddaliyydt, ed. by Thorbecke, p. 52, 8-9; Bakri,
ed. by Wiistenfeld, 105):

bl oey ré)\.n ‘,_{ -5 % .-}“.:‘ IV a—any S 1o s

s o ipll 53 pailly ' gy pandly (358 ol
Smdad was a palace of Hira.
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smiling mouths, for joy of which morning-showers
flowed from mine eyes,

8. The mouths of virgins like the sun when the mists have
withdrawn and when it shines forth clearly with
most luminous radiance. '

COMMENTARY

1. “The corniced palace of Baghddd,” i.e. the presence of
the Qutb.

‘The corniced palace of Sinddd,’ i.e. the kingdom of this
world.

3. ‘The wind plays with the branches,’ i.e. the aspirations
attach themselves to the Divine Self-subsistence, which
inclines towards them.

4. “Tigris,’ 1.c. the station of life.

‘The Imdm,” ie. the Quth.

5. “Who in war, ete., i.e. he has quitted the body and
taken his stand on the spiritual essence by which he is
related to God.

6. “ A ringdove,’ ctc., i.e. the soul confined in the body.

7. ‘Aslong as the lightnings, ete., referring to the glories
of Divine contemplation.

LVII

1. O breeze of the wind, bear to the gazelles of Najd this
message : ‘I am faithful to the covenant which ye
know.’

. And say to the young girl of the tribe, ¢ Our trysting-place
is at the guarded pasture beside the hills of Najd on
the Sabbath morn,

3. On the red hill towards the cairns and on the right hand

of the rivulets and the solitary landmark.’

4. And if her words be true and she feel the same tormenting

desire for me as I feel

5. For her, then we shall meet covertly in the heat of noon

at her tent with the most inviolable troth,

6. And she and I will communicate what we suffer of love

and sore tribulation and grievous pain.

[
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7. Is this a vague dream or glad tidings revealed in sleep or
the speech of an hour in whose speech was my happy
fortune ?

8. Perchance he who brought the objects of desire (into my
heart) will bring them face to face with me, and their
gardens will bestow on me the gathered roses.

COMMENTARY

1. O breeze of the wind,’ ie. the subtle spiritual sense
which gnostics use as a medium of communication.

‘ The gazelles of Najd, i.e. the exalted spirits.

2. ‘The young girl of the tribe,” i.e. the spirit especially
akin to himself.

3. “ The red hill; i.c. the station of beauty, since red is the
fairest of all the colours.

¢ The solitary landmark,’ i.e. the Divine singleness (JE_,_\j\..\)ﬂ\),
which is inferior to oneness (4o 1).

5. ‘In the heat of noon,” i.e. in the station of equilibrium
(slgzas 31).

7. ‘Is this a vague dream ?’ (cf. Kor. xii, 44), ie. this
union is impossible, for my spirit cannot escape from the
corporeal world.

LVIII

1. Oh, is there any way to the damsels bright and fair ?
And is there anyone who will show me their traces ?

2. And can I halt at night beside the tents of the curving
sand ? And can I rest at noon in the shade of the
ardk trees ?

3. The tongue of inward feeling spoke, informing me that she
says, ¢ Wish for that which is attainable.’

4. My love for thee is whole, O thou end of my hopes, and
because of that love my heart is sick.

5. Thou art exalted, a full moon rising over the heart, a
moon that never sets after it hath risen.

6. May I be thy ransom, O thou who art glorious in beauty
and pride! for thou hast no equal amongst the fair.

7. Thy gardens are wet with dew and thy roses are blooming,
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and thy beauty is passionately loved: it is welcome
to all.

8. Thy flowers are smiling and thy boughs are fresh:
wherever they bend, the winds bend towards them.

9. Thy grace is tempting and thy look piercing : armed with
it the knight, affliction, rushes upon me.

COoMMENTARY

1. “The damsels bright and fair,’ i.e. the knowledge derived
from the manifestations of His Beautiful Name.

2. ‘The tents of the curving sand, i.e. the stations of
Divine favour.

‘The shade of the wrdl trees,’ i.e. contemplation of the
pure and holy Presence.

3. This station is gained only by striving and sincere
application, not by wishing. ‘Travel that thou mayst
attain’ (J5 KN,

5. “ A moon that never sets,” ete. : he points out that God
never manifests Himself to anything and then becomes veiled
from it afterwards.

7. ‘Thy gardens are wet with dew,’ i.e. all Thy creatures
are replenished by the Divine qualities which are revealed
“to them.

‘Thy roses are blooming,’ in reference to a particular
manifestation which destroys every blameworthy quality.

It is welcome,’ i.c. it is loved for its essence (a1l <ognsc?).

8. ‘Thy flowers, ete., i.e. Thy knowledge is welcome to the
heart.

‘Thy boughs,’ ie. the spiritual influences which convey
Thy knowledge (wKov (ghols).

LIX
1. Tayba hath a gazelle from whose witching eye (glances
like) the edge of a keen blade are drawn,
2. And at ‘Arafét I perceived what she desired and I was
not patient,
3. And on the night of Jam‘ we had union with her, such as
is mentioned in the proverb.
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4. The girl's oath is false: do not confide in that which
betrays.

5. The wish I gained at Min4, would that it might continue
to the last hour of my life ! '

6. In Lala‘ I was transported with love for her who
displays to thee the splendour of the bright moon.

7. She shot Rdma and inclined to dalliance at as-Sabd and
removed the interdiction at al-Hdjir.

8. And she watched a lightning-gleam over Bariq with a
glance swifter than a thought that passes in the mind.

9. And the waters of al-Ghadd were diminished by a blazing
fire which passion kindled within his ribs.

10. And she appeared at the bdn tree of an-Naqd and chose
(for her adornment) the choicest of its superb hidden
pearls.

11. And at Dhdt al-Ad4 she turned backward in dread of the
lurking lion.

12. At Dhu Salam she surrendered my life-blood to her
murderous languishing glance.

13. She stood on guard at the guarded pasture and bent at
the sand-bend, swayed by her all-cancelling decisive
resolution. )

14. And at ‘Alij she managed her affair (in such a way)
that she might escape from the claw of the bird.

15. Her Khawarnaq rends the sky and towers beyond the
vision of the observer.

COMMENTARY

1. ‘Tayba (Medina) hath a gazelle, referring to a Mu-
hammadan degree (Hoais® &), ie. a spiritual presence
belonging to the station of Muhammad.

3. ‘On the night of Jam*’: he says, ¢ we abode in the station
of proximity (& 1) and He concentrated me upon myself’
(9e _omaz).

‘In the proverb,’ namely, ‘He did not salute until he

bade farewell” (¢8y g (.L L') ie. they parted as soon as
they met.
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4. He says, ‘Put no trust in an Attribute that is not
self-subsistent and depends on One who may not always
accomplish its desires.’

7. ‘She shot Rdma,’ i.e. she shot that which she was
seeking (a5 i€ Lo Linv)), because she regarded the thing
as being the opposite of what it was and of what she believed
it to be.

¢ And inclined to dalliance at as-Saba,’ i.e. she desired to
manifest herself.

8. ¢ A lightning-gleam,’ i.e. a locus of manifestation for the
Essence.

10. ¢ And chose,’ ete., i.e. she revealed herself in the most
lovely shape.

11. ‘Dhét al-Ad4, i.e. the place of illumination.

¢ She turned backward,’ etc., i.e. she returned to her natural
world for fear that that fierce light should consume her.

12. Gnostics arc annihilated by their vision of the Truth,
but this does not happen to the vulgar, because they lack
knowledge of themselves.

13. ‘The guarded pasture,’ i.e. the station of Divine glory.

‘Bent, i.e. inclined with Divine mercy. This refers to her
investing herself with Divine qualities (‘__'.'i.'s'i ).

14. ‘That she might cscape, etc., i.e. she was unwilling to
receive from the spirits, for she wished to receive only from
God, by intuitive feeling (\f,.j), not by cognition (k). God
sometimes bestows His gifts by the mediation of the exalted
spirits, and sometimes immediately.

15. ‘Her Khawarnaq,’ i.e. the seat of her kingdom.

LX

1. Approach the dwelling of dear ones who have taken
covenants — may clouds of incessant rain pour upon
it!— '

2. And breathe the scent of the wind over against their land,
in desire that the (sweet) airs may tell thee where
they are.
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8. I know that they encamped at the bdn tree of Idam,
where the ‘ardr plants grow and the shik and the
katam.

COMMENTARY

1. ‘Dear ones,’ ie. the exalted spirits.

‘Covenants, i.e. the Divine covenants taken from the
spirits of the prophets.

“Clouds of incessant rain,” i.e. knowledge descending upon
them continuously.

2. ¢ And breathe,” ete., referring to the Tradition, ¢ I feel the
breath of the Merciful from the quarter of Yemen.’

3. ‘I know.” The author says that &b 18 here used with the
meaning of éL’c

¢ At the bian trece of Idam, i.e. the station of Absolute
purity at the end of the journey to God.

‘The ‘wrdr plants, ete., ic. sweet spiritual influences
proceeding from lovely spiritual beings.

LXI

1. O bdn tree of the valley, on the bank of the river of
Baghd4d !

2. A mournful dove that cooed on a swaying bough filled
me with grief for thee.

3. His plaintive song reminds me of the plaintive song of
the lady of the chamber.

4. Whenever she tunes her triple chords, thou must forget
the brother of al-Hddi.

5. And if she lavishes her melody, who is Anjasha the camel-
driver ?

6. I swear by Dhu '1-Khadimét and then by Sindid

7. That I am passionately in love with Salmi who dwells
at Ajydd.

8. No; I am mistaken: she dwells in the black clot of blood
in the membrane of my liver.

9. Beauty is confounded by her, and odours of musk and
saffron are scattered abroad.
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COMMENTARY

1. ¢ O bdn tree, etc., ie. the tree of light in the station of
the Qutb.

2. ‘A mournful dove,’ i.c. an exalted spirit.

‘On a swaying bough,’” ic. the human organism in the
station of self-subsistence (dueyadl! Wliv 3 &uilusid] slach.

3. ‘The lady of the chamber, i.c.every reality that exercises
dominion in its own world.

4. ‘Her triple chords, ic. the body, with its three
dimensions, viz length, breadth, and depth. ‘Triple chords
may also refer to the grades of the three Names, which are
the abode of the two Imams and the Qutb.

‘Al-Hiddi,” the ‘Abbdsid Caliph. His brother was a fine
musician.

5. *Anjasha,” a camel-driver contemporary with the Prophet.
He used to chant so sweetly that the camels died. (See
Nawawi, ed. by Wiistenfeld, 164.)

7. ‘Salm4’ (a woman’s name), i.e. a Solomonic station.

‘Ajydd’ (plural of s.>, neck), a place at Mecca. Here
it refers to the throat through which the breath passes.



ERRATA

Page 76, line 6. For al-Naqd read an-Naqa.

p. 7, L 2, ' “

p- 89, 1. 10.  For al-Dharil read adh- Dharih.

p. 9, 1 23, For hddf read fuidi.

p. 104, 1. 18, For al-Nagd read an-Nag,

p. 105,11 13, 21, » “

p. 110, 1. 23, » "

p. 121, L 11, For white clouds red rain-clouds
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I. PERSONS, PLACES, AND BOOKS

Names of persons and places are printed in Roman type, whether they
oceur in the translation or in that portion of the Arabic text which has not

bheen translated.

A
Abraham, 10, 123.
al-Abraq, 76, 77.
al-Abraqdn, 63, 132, 137,
Abu ’1-‘Abbis as-Sayyari, 52.
Abua Bakr, 113, 122,
Abt ‘Isid at-Tirmidhi, 3, 10, 11.
Abt Madyan, 116.
Abu Sa‘id al-Kharrdz, 90.
Abd Yazid al-Bistdmi, 115, 116.
Adam, 64, 89, 92, 98, 102, 113, 114.
Adhritit, 124,
al-Ajrat, 105, 106,
Ajyad, 81, 82, 148, 149.
Aleppo, 5.
*Ali, 68.
<Alij, 72, 73, 146.
Anjasha, 148, 149.
:&qsuray, 3.
al-‘Aquq,'93, 95.
‘Arafit, 61, 145.
al-Aswad b. Ya‘fur, 142,
‘Aynu ’sh-Shams wa ’l-Bahi, 3. See
Nizim, daughter of Makinu ‘ddin.

B
Baghdid, 56, 116, 122, 123, 141-3,148.
Baghddn, 122, 123.
Bakri, 142.
al-Baldt, 14.
Biriq, 101, 137, 146.
Beatrice, 8.
Bilqis, 49-51, 98.
Birk al-Ghamim, 132,
Birk al-Ghimdd, 132.
Bishr, 67, 89.
Busrd, 124,

D
Da‘d, 54.
Dir ul.-Falak, 140, 141.

Titles of books are printed in italics.

David, 49.
Dhit al-Add, 116, 117, 137, 146, 147.
Dhit al-Ajra‘, 97, 104.
Dhat al-Athl, 66, 67.
Dhdt al-Ghadd, 134.
Dhu ‘1-Khadimét, 148,
Dhu ’1-Qarnayn, 112
Dhit Salam, 70, 137, 146.
Dihya, 115.
Dawedn of Thn al-‘Avabi, 1.
Dozy, 1, 2, 5, 9.
I‘
Fakhru 'n-Nisd bint Rustam, 3, 10.

Fluegel, 1, 2.
Iutihiit al-Makkiyya, 9.

G
Giabriel, 50, 106, 115, 123.
al-Ghadd, 121, 146.
(thaylin, 67, 87.
al-Ghazali, 113, 125.
Glospel, the, 49, 51, 52.

H

al-H4d{, 148, 149.

al-Haditha, 118.

14jir (al-1T4jir), 13, 53, 55, 78, 80-2,
84, 87, 98, 101, 107, 108, 110, 112,
114, 118, 134, 135, 140, 146.

H4jji Khalifa, 2, 5, 6, 9.

al-lHalba, 54, 56.

Hijdz, the, 10.

al-Him4, 13, 70.

Hind, 54, 67, 87, 89.

IIira, 142,

al-Hujwiri, 52.

Iblis, 49, 53, 98.
Iba al-‘Adim, 5.
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.Ibn Junayd al-Ifrigi, 97, 100.
Idam, 110, 112, 148.

Idris, 49-51, 56, 92, 98, 101.
Imru'u ’l-Qays, 130.

India, 92.

“Iréq, 8, 87, 89, 90.

Isfahdn, 8, 87.

Ismé‘ilis, system of the, 66.

J
Jam’, 61, 66, 67, 145, 146.
al-Jar‘d, 138, 139.
Jerusalem, 123.
Jesus, 49, 51, 52, 56, 123,
Jesus, river of, 54, 56.
Jiyad, 11.
Junayd, 90.

K

Ka‘ba, the, 62, 66, 67, 69.

Kamdlu ’ddin Abu’1-Q4dsim b. Najmu
’ddin the Cadi Ibn al-‘Adim, 5.

al-Karkh, 118.

Kashf al-Maljih, 52, 4.

al-Kathib, 53, 54.

al-Khadir, 113, 118.

al-Khawarnaq, 78, 79, 1406, 147.

Koran, the, 51, 52, 67, 69, 127, 128.

—— quotations from the, 12, 49, 50,
51, 55, 58, 61, 64, 65, 68, 69, 71,
79, 81, 83, 85, 88, 90, 95, 102, 109,
113-15, 118, 120, 126-8, 131, 133,
134, 137, 141, 144.

L
La‘la¢, 53, 54, 96, 98, 101, 104, 105,
146.
Lubnd, 54, 67, 87, 89.
Lycaonia, 5.

M

Maghrib, the, 90.

Makinu ’ddin Aba Shujd¢ Zahir b.
Rustam b. Abi’r-Rajé al-Igbahéni,
3, 6, 10, 11.

Maldmatis, the, 74.

Ma‘n b, Zd’ida, 11.

al-Manhar al-A‘l4, 53, 55.

Ma‘rif al-Karkhi, 84, .

al-Mas‘ad Abt Muhammad Badr b.
‘Abdallah al-Habashial-Khadim, 5.

INDEX 1

al-Mawsil, 84.

Mayya, 67, 87.

al-Ma'ziman, 137.

Mecca, 1-6, 10, 12, 53, 82, 122, 123,
149.

Medina, 82, 94, 122, 146.

Merv, 52.

Mind, 53, 55, 61, 66, 98, 121, 122,
146.

Moses, 49, 64, 81, 91, 123.

al-Mudarraj, 134, 135.

Muhammad, the Prophet, 10, 50, 52,
57, 66, 68, 69, 82, 84, 101, 113, 116,
124, 126, 135, 149. See Traditions
of the Prophet.

al-Muhassab, 53, 55, 61, 66, G7.

al-Musannd, 140, 141.

al-Mushalshal, 129.

Muslim, 71.

Mutanabbi, 140.

al-Muzdalifa, 67.

N

Najd, 58, 121, 122, 143, 144.

Na‘mdn, 66, 68.

an-Naqd, 76, 77, 104, 103, 110, 129,
134, 135, 146.

an-Natifi, 89.

Nawawf{, 149.

Nizdm, daughter of Makinu *ddin, 3,
6, 8, 11, 89,

l)
Peutatench, the, 51. See Tora.
Persia, 3, 8, 87, 122, 123, 127,
128.

Pertsch, 2.
Psalms, the, 49, 51, 52.

Q
Quadib al-Bin, 100, 118.
Qandat, 129.
Qays, 67, 87.
Qays b. adh-Dharih, 89.
Qubs, 98, 110, 113.
Qurrat al-‘Ayn, 15.

Quss b, Sé‘ida, 11.

Qutb, the, 114, 116, 123, 136, 139,
141, 143, 149.
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R
ar-Rabdb, 54.
Radwi, 138, 139.
Rdma, 61, 86-8, 134, 135, 146, 147.
Risdlat adh- Dhakhd’ir wa 'I-A‘ldg, 9.
Rome, 49, 51.
ar-Ram, 14.

S
Sab4d, 111.

as-Saba, 146, 147.

as-Sadir, 78, 79.

Sal¢, 81, 82, 118, 134-6.

Salam, 140.

Salmd, 54, 56, 57, 148.

as-Samaw’al, 11.

Sdmiri, 112,

Sarhat al-Widi, 61.

as-Sayydri, 52.

Shamsu ’ddin Isma‘il b. Sudakin
an-Nuri, 5.,

Sinai, Mt., 81.

Sinddd, 142, 143, 148.

Solomon, 57.

Sulayma4, 87, 89.

Syria, 90.

T
at-Tan‘im, 120.
Ta‘rifiit, the, of Jurjini, 1.
Tayba, 122, 145, 146.
Technical lerms, Suft, glossary of the,
by Ibn al-‘Arabi, 1.
Thahmad, 91, 101.
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Tigris, the, 141-3.

Tihédma, 11, 58, 117. ,

at-Tirmidhi, 11. See Abu ‘Is4 at-
Tirmidh{.

Tora, the, 49, 51, 52, 67, 69.

Traditions of the Prophet, 50, 52-5,
58, 60, 62, 64-7, 71, 72, 80, 84, 95,
99, 102, 106, 108, 114, 116, 123,
124, 126, 127, 131, 148.

U
al-‘Udhayb, 82, 83.
‘Umar b. Abf Rabi‘a, 87, 89.
‘Utba al-Ghuldm, 65.
al-Uthayl, 76, 77, 84, 85, 108,

w
Widi ’1-‘Aqiq, 93, 94.
al-Waladal-Bdrr Shamsu’ddinIsma‘il
b. Sudakin an-Nurf, 5.
Wina, 129.

v
Yalamlam, 53, 54.

al-Yaman. See Yemen.
Yathrib, 122,

Yemen, 8, 87, 89, 90, 120, 148.

Z
Zamzam, 53, 55, 61, 62.
Zarud, 82, 83, 87, 91, 120, 140.
az-Zawrd, 112, 116, 138, 139.
Zaynab, 54, 87, 89.
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II. SUBJECTS AND

A
al-afrdd, 113, 116.
ahadiyyat, 144.
ahwdl, 51, 52, 64, 68, 75, 85, 100.
‘dlam al-amr, 56.
‘dlam al-anfds, 52, 64, 75, 106.
‘dlam al-ghayb, 88.
‘d@lam ash-shahddat, 88.
Ascension, the spiritual, 52, 57, 135,
Ascetics, 89.
Attributes, the Divine, 54, 57, 90,
108, 109, 118, 137, 147.

B
al-barzakh, 62, 81.
bast, 56.
Bees, inspiration of the, 114, 133.
Body, three dimensions of the, 149.

C

Camels, a figurative term for actions,
50, 59 ; for aspirations, 53, 59, 77,
83, 84, 94, 104, 110, 113, 129, 139 ;
for human faculties, 78.

Causes, secondary, 115, 119.

Colocynth, 129.

Contemplation, 51, 54, 74, 79, 88,
92, 93, 102, 106, 108, 135-7, 143,
145.

D

Death, 80, 128.
dhawg, 75, 83, 100, 147.
dhikr, 88, 119.

adh-dhikr al-jimi‘, 103.

E
Ecstasy, 57, 64, 70, 75-7, 81, 91, 99,
118.
Essence, the Divine, 52, 54, 58, 64,
80, 90, 101.

F
Faith, 54.
fand, 51, 59, 61, 74, 80, 81, 99.
Jarddniyyat, 144.
Fasting, 54.

INDEX 1II

TECHNICAL TERMS

Form, the Universal, 137.

Four, the most perfect number, 124
H

kdl, 48, 50. See alwdl.

hayd, 97.

hayrat, 83, 95.

Heart, the perfect Muhammadan, 48.

Hill, the red, 144.

Hill, the white, 105, 114, 135.

himmat, 53.

Host, the Heavenly, 94, 122, 126.

huditd, 53.

I
Ideas, the Divine, 48, 60, 109, 120,
132, 133, 137.
Immanence, 58, 60, 79.
Intoxication, mystical, 75
shtiydq, 89.
i8tiwd, 144.
ttthdd, 53, 90.

J
jam*, 52, 54, T2.
Jealousy, 67, 79, 96.
Jinn, the, 50.

K
Knowledge of God, 52, 68, 69, 81-3,
86, 88, 91, 95, 105, 108, 109, 114,
115, 122, 131, 135, 141.

L

Light, the inward, 58, 65, 88, 104.

Lightning, figurative term for a
manifestation of the Divine
Essence, 58, 64, 72, 75, 80, 92, 97,
109, 113, 117, 147, .

Love, Divine, 48, 58, 6§-70 74, 93,
113, 137-40, 142,

M K
maldmat, 4. LT
Man, the most perfect orgamsm, 83.
al-mandzir al-‘uld, 48, See Ideas,

the Divine.
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magitm, 48.

magdm al-basy, 56.
wagdm aljam*, T2.
al-magdm al-jami, 65.
al-mwambdn, 53, 113.

N

an-nafs al-lawwdma, 59.

Names, the Divine, 51-4, 59, 63, 71,
74, 86, 92, 97, 99, 100, 102, 103,
120, 122, 130, 133, 141, 149, See
Attributes, the Divine.

Names, the most beautiful, 89.

Names of God, the three cardinal, 71.

ndmus, 49,

ndtig, 66.

Night-journey of the Prophet, 50.

P
Pilgrimage, the, 54.
Prophets, the, 51, 57, 84, 115.
Proverbs, Argbic, 112, 146.

3

T Q

qatd, proverb concerning the, 112,

al-qayyimiyyat. See Self-subsistence,
the Divine.

qurbat,. 146

£

R

Rapture, 75

Realities, the Divine, 58, 57, 69, 86,
115.

Reason, the Universal, 66, 101, 108.

Reason and Faith, 54, 109, 112, 122,

Red, the most beautiful of colours,
55, 144.

Religion, 74.

ridd, 139,

riyy, 75.

Roundness, the first and best of
shapes, 56.

S
Sacrifice, spiritual, 55.
Saints, the, 51, 57, 113, 115,
Self-subsistence, the Divine, 97, 99,
- 100, 133, 135, 137, 143, 149,
shatog, 89,
shurb, 75, 83.
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siddtq, 113,

Soul, the partial, 64; the perfect,
124 ; the Universal, 64.

Spirit, the Divine, 81, 106; the
Highest, 77; the partial, 73 ; the
Universal, 73.

Spirit of the intermediate world,
the, 88, 95, 116.

Spirits of Light, the, 94.

sukr, 75. ’

T
tafrigat, 52, 100.
tajallt, 83.
tagrid, 83, 105, 139.
takhallug, 55, 97, 100, 147.
talwin, 133.
tashbih, 124.
tagrif, 115,
tawhid, 68.
Tents, red, 55, 65.
ath-thand al-jamil, 72.
Time, 137.
Transformation, mystical, 69, 71,

100.

Trinity, the Christian, 71.

U
Union, 59, 63, 67, 73, 76, 109, 144,
Unveiling, of a woman, regarded as
unlucky, 128.

v
Veils, spiritual, 61, 114, 115, 132,
137.
Vision, of God in created things,
‘66, 75, 79; of created things in
God, 66.

w

wahddniyyat, 73.

wdrid, 50.

Way to God, the, 55.

Wine, mystical signification of, 103,
118, 136.

Wisdom, the Divine, 50, 57, 58, 88,
134,

World, the intermediate, 62, 81, 88,
95, 126.
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