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TRIBAL POETRY

Popular poetry, under various names, 1s composed in many of the Arabic speaking
countries. Bedouin poetry is an important element in the daily life of any Arab tribal
society, and the poet is highly respected as he is considered to be the voice of the tribe.
Poetry is composed and recited by poets on every occasion and covers every aspect of
tribal society. It reveals their feelings and needs, reminds them of their history and
depicts their culture. It is the most usual form of entertainment for any gathering of
men in a majlis, and at wedding parties poetry is recited in the evenings, for at least
three days; for several hours, poets chant and recite poems to accompany the men's
dance. They celebrate the deeds of warrior ancestors, battle victories and love.

In the past, this sort of poetry was not written down, it was inherited orally. We have
very little of it, and what we have is often altered or inéomplete, as is common In
undocumented cultures. Some poets have written or dictated their poems, but few
have been published. Occasionally, poems are heard recited among other tribes, due to
the importance of their subject matter - perhaps criticising the authorities, or giving a
political point of view.

Some of this poetry, if it had been composed early this century, might have led to
fighting between tribes, as in the case of the insults that were traded in the poetry
about Attubayg, in which war of words the authorities of Jordan and Saudi Arabia
were obliged to intervene.

Neither the authorities nor the universities are interested in this poetry, partly because
the dialects make it difficult to understand, and partly because the rules of censorship
prevent the publication of anything contentious.

There are two elements which will endanger the survival of this poetry; sedentarisation
and education. Sedentarisation has a physical and psychological effect on poets. Away
from the desert, living in houses with doors that close, people have less contact with
each other than they used to. There are fewer discussions and so less poetry (women's
social life has suffered even more than men's: see the comments of Dihma Faris in
Chapter 2). Education has an impact on tribal poetry because children are taught
classical poetry at school, by teachers who are mainly from an urban background.
They would not be likely to encourage a child to compose popular poetry, and might
even humiliate him for his lack of culture. These negative attitudes do nothing to help
the survival of this form of poetry.
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The Scope and Method of this Research
This research covers nine main topics:

1
2

3

1s

Women in poetry, showing the position of women in men's minds.

Women's poetry, revealing the attitude of women towards men and their activities.
Social poetry, covering many areas including religion, customs past and present,
poverty and injustice.

Riddles, providing examples of how poets challenge one another.

Falconry, describing the sport and the relationship between a falconer and a bird of
prey.

Smuggling, a difficult subject to write about in the Middle East. Its interest lies in
what it reveals of the economic situation of the tribes and their reasons for being
involved in this illegal trade. Poetry covers many aspects of this subject, including
routes and methods, arrest and torture, warnings to others and prisoners' nostalgia
for home and family.

Attubayg; this chapter documents a war of poetry between two tribes: the Bani
Atjyyah of Saudi Arabia and the Huwaytat of Jordan. The subject of their dispute
the area of land Jordan exchanged for a small stretch of coastline. The war of
words might well have led to a real war in earlier times, and it gives us an insight
into the relationship between the tribes, the sort of insults they might trade and
some of the political issues that affect the bedouin.

Politics; this chapter shows the bedouin poets' knowledge of and attitude towards
political issues, and their willingness to risk criticising their governments.

Tribal Battles - a History; this shows a poet's pride in his tribe and his role as tribal
spokesman. We see his respect towards other men even if they are enemies,
respect towards the conventions of neighbourliness and his attitude towards
revenge. Although raiding between tribes has passed into history, it is still a
sensitive subject, and feelings are easily roused, particularly on the subject of the
origins of a tribe.

Although the poems are under these chapter headings, one poem can cover many other

subjects. If we take an example of a love poem, we can see that it may include

description and praise of the beloved's father or family, description of the camel which

will carry the message, the seasons and phenomena of nature. This is in addition to

more obvious elements such as the poet's feelings, the beauty of the beloved, the joy of

meeting and the pain of separation. Oblique comments about politics also occur,

particularly in connection with borders.
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Collecting this poetry involved getting to know the poets and gaining their confidence.
Although I am related to some of them, they found it difficult to believe that I was
doing this work for a research degree at a British university. They asked many
questions about this. When they saw some of their work translated and typed, they
became more open, so I was able to gather a considerable body of work, some of
which is published here.

All the poems were recorded, transcribed and revised with the poets or the reciters..
Where there were any remaining doubts as to text or interpretation, I carried out
further revisions with the poet concerned.

The Various Names of this Poetry

This poetry differs from classical Arabic poetry. It is liberated from the usual
constraints of grammar, metre and formal classical language, but 1t has metre, rhyme
and a traditional structure of its own.

It goes under several names:

Naba_t; poetry

Popular poetry

Bedouin poetry

Tribal poetry

Shurugi poetry

Gasid

There is an argument about the origin of the name Nabari; the theories are that it is a
neologism derived from nabt and istinbat that it 1s named after Wadi Nabat, near
Medina, that it takes its name from the Nabat area of Yemen, and that the name is
derived from the Anbar nomads of fourth century Palestine. There is no certainty on
this point

The Traditional Elements in a Poem

There are three elements a poem should contain; the opening, the subject, the ending.
The Opening

Openings vary according to the subject of the poem. Ifit is a message, the poet will
begin by addressing the messenger, saying how brave he is, how well he knows the
road, how sure of delivering the message safely. Then he will describe the means of
transport, a camel, horse or car. There are a number of conventions concerning the
quality and speed of the means of transport. Following that, he will praise the person
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who the message is going to, often referring to his prowess in battle and generous
hospitality.

If the poem is an expression, the poet will start by praising God, showing his belief and
respect for religion. If the poem is about love, he will begin by describing his suffering
and misery, and the sleepless nights he has endured on account of the beloved.

The Subject
Poets usually speak directly about the subject of their poem, except if the subject
matter is politcally sensitive.

The Ending

Poets usually end with praise of the Prophet, begging the pardon of the one who will
receive this humble offering and stating that the poem is fimshed.

These three elements flow without a break in structure or meaning.

Rhymes
Bedouin poets use rhyme in their poetry as in classical Arabic poetry, and they show
great skill in creating new rhymes, partly as a challenge to their fellow poets. Some
poets are particularly talented at this technical side of their art. The vocabulary of
bedouin poets is much greater than that of a classical poet, since they use a mixture of
classical, vernacular and dialect language. The classical Arabic words they use are
clearly identifiable as belonging to an earlier, purer form of the language, although they
often tamper with the classical inflexions and have little regard for particular parts of
speech. A poet may add a letter or two to one of the lines, to match the required
rhyme.
The main rhyme schemes are as follows:
1 Al Mamiyyah, which has two forms, al muhmalah and al mazmumah
Al muhmalah: this consists of a number of lines divided into two hemistichs. The
main rhyme is at the end of the second hemistich, and continues throughout the
poem. There is no thyme at the end of the first hemistich.

------ C --—---a

------ b ---—--a
Al mazmumah: similar to al muhmalah, but with an additional rhyme in the first
hemistich:

------ a -—---b



Some poets create variations, such as

------ a ----—-b
------ a -——--b
------ ¢ --—=-b
—————— c -——---b

2 Almatlutah, in which each line has three parts. The main rhyme is at the end of
the third part and continues throughout the poem. The first and second parts of a

line have the same rhyme, but this can change from one line to the next

a a b
c c b
d d b
This may be arranged in different ways:
------ a ------a
------ b
------ C --—--=C
------ b
------ d -—---d
------ b
or
—————— a
------ a -—-b
------ c
—————— c b
------ d
------ d --—----b

3 Al Marbi®, consisting of groups of four hemistichs, with the main rhyme at the end
of the fourth hemistich. This runs through the whole poem The first three
hemistichs share a rhyme, which changes.

—————— a ---—--—-a
------ a --—-b
------ C --—--—-C



4 Al Maxmus, or al maxmusah: groups of five hemistichs, with the first four
sharing a rhyme which changes and the main rhyme at the end of the fifth

------ a --—-—--a
------ a --—---—-a
------ b
------ c ---—--C
------ ¢ --——-=C
------ b

Metres

Bedouin poets do not consciously work within the accepted metres of classical Arabic
poetry. However, when we analyse certain lines, we see that their poetry can be related
to al‘arud alxalili. A vowel followed by a double consonant is common in various
positions, as is the use of tanwin to match the rhyme and metre. This poetry has a rich
variety of metres (awzan). Gasan Alhasan , in 4357 Annabati, distinguished forty four
using the same taf*“ilah in al‘arud. Some of the awzan are common and some are
rare. The most common metre in bedouin poetry is mustaf§lun mustafilun fa‘ilatun,
as will be seen in this work. In the following examples of scansion from the poetry
included in this work, long syllables, almagta‘attawil, are represented by o/,

short syllables, almagtd’ alga;i—r, are represented by o.

page 5, line 1
‘éjladia_l\}wun_hmﬁ\é;&\ JM\%M@&).}}G
o/o/oo/o/00/o/o/oo/of 00/0/00/0/00/0/0/00/0/

Soeld Jlaflae Gladiee i el leflae Gledias

page 8, line 1

o Bl o8 e G Gilas poly il (S JlEy Faga 558
00/0/00/0/00/0/0/00/0/ o/o/00/o/0o/o/o/oo/of
i el Slaslioe ledias Wleld  lediiag “asiing

page 347, line 1

slaw! Jhé‘ O K J}‘..Nl “auul a)A.mg‘ _E;L}Y‘ 4.3} .lag.g‘)“ t;\ﬁ.“
00/00/0/0/00/0/0/00/0/ 00/0/00/0/00/0/0/00/of

G e i i G Dol i s



gMlaal alia SED cun W
0/0/00/0/00/0/0/00/0/

Joleld Gledliae Gladiiae

ale O Opedh Ol 4
0/0/00/0/00/0/0/00/0/

;;D\.:_E - lads e

ad sl 43yl I slis
0/0/00/0/00/0/0/00/0/

QE)’L::E -l et

cuball Jaall dag i€
o/o/o/o0/o/00/

Selis el

4ia gl (e A L 2!
VG )fgrpayllaagl
o/0/00/0/00/0/0/00/0f

e i

R e e S
o/o/o00/0/o0/0/0/00/0/

Solell Slefiue Sladliae

e ek ol
o/o/o/oo/0o/o/

page 28, line 1
JL\AS‘S\ ?}Qﬁ ‘;m ‘7".99 C.Au\
00/0/00/0/00/0/0/00/0/

G oleld Glefiie ladiie

page 258, line 1
sumy 4ade O Hla é)ﬁl\j
0/0/00/0/00/0/0/00/0/

Nl - lad e

page 166, line 1
00/0/00/0/00/0/0/00/0/

G el i s

page 61, line 1
calia el le jaadl
o/o/o/oo/o/oo/
olelia  Dlels
page 68, line 1

A ol L il cy)
Shhaodmdble)bs Fe)
o/o/00/o/0o/o/ofoo/of

page 70, line 1
alaa ¥l laal ) okl ol
00/00/0/0/00/0/0/00/0/

G daias cded o

page 72, line 1
oS e Ly
o/o/000/00/0/

Jolita Gladiins
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page 112, line 2

asde alije i 30 52 Jhal sl o 11 Gygal 5o
o/o/oo/o/oo/o/o/oo/of o/0/00/0/00/0/0/00/0/
Soeld leflas lefiae ke ld Hedlae  Sleslae

page 97, line 5
S e sl ye sl el U, e A e
o/o/00/o/00/o/o/o0/of 00/0/00/0/00/0/0/00/0/

T E AT TP PY DY G deld ladiie ledlies

Structure of the Bedouin Poem

There are six styles of poem which each present a particular challenge to a poet's skill,
and introduce a competitive element between poets. Some examples of these show
great skill and power, both in the content and the language; in others, the poets are
unable to compose according to the format and still retain the other qualities desirable
in a poem. The following styles may use any of the rhyme schemes described above.
They are known as:

I Al Alfiyyah - so called because it begins with the first letter of the alphabet, alif,
and each group begins with a successive letter of the alphabet.

2 Al Mabniyyat, composed with each group beginning with a day of the week or a
day of the month, and usually takes the form of an imaginary dialogue. Thereis a
famous example by Jum‘a Bin Adil Arrumayti.

3 Al .[/Irc-zis, where the poet is engaged in imaginary dialogue with a beautiful girl,
and is giving her information about elligible men, their qualities and faults, ending with
the one of whom she will say "He's the one for me". The men concerned are sheikhs
and well known members of the tribe, and the object is to flatter the one who will be
the choice of the imaginary girl. In fact this is a form of begging, since custom

obliges the man thus flattered to offer a gift to the poet. Because of this, it is not a
respectable form of poetry, and has been known to lead to parody by another, more
respectable poet.

4 Almuhmal gayr al Mangut, a rare tour de force used to show off and challenge
fellow poets, in which only the thirteen undotted letters are used. There is an example
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of this by Barrak Dagis in Chapter 3. The limitations of the format often lead to
repetition or the use of meaningless fillers.

Transliteration of Arabic
The following system has been used

U

< b 3o d Lot J 1
<ot o T L oz » m
&t b oz g ¢ o n
z ] o8 ¢ g > h
z h oS - f s W
z X e S TR s Yy
long vowels

I a

5 u

s T

diphthong

s aw like in s25=Gwdah .
< ay like in Lle alayha .

short vowels

fatha a

kasra 1

damma

hamza 3 if it is at the end of a word, which is rare.

Words and names commonly used and transliterated in English are given their usual
form in the English text. In the transliteration, they are represented as pronounced,
according to the system above.

The following features of bedouin language should be noted:

Bedouin do not write or pronounce hamza; they often substitute ‘ayn or waw.
They do not write or pronounce dad, substituting zad.

They often use kaf instead of gaf.

In certain words they use sin instead of $in.

[ T - USRS

In writing they tend to join the letters of the vocative particle with the following
word, e.g ya ibn becomes yabin, or to join common pairs of words together,
e.g.yawm ann becomes yawmin.



6 They do not conform to classical grammar; for example, they regularly change
kasrah to fathah or dammah. la budd might be pronounced /a badd or la bidd,
yanbicould be yinbu‘or yanba©

7  Inreferring to women, they generally use names and verbs in the masculine form.
This is the same as in classical Arabic.

8  They tend to disregard normal tense usage, and use of singular and plural, to

favour the metre or rhyme.

Translation

The translation is as close as possible to the original text. Where it is not possible to
translate closely and convey some meaning, the meaning has taken precendence. It
should be noted that poets sometimes fill a line with an irrelevant word or two, for the
sake of the rhyme or metre. Certain tense, person and number inconsistencies have
been removed.

The Poets

Barrak Dagis Sudin Abu Tayih, from the Furayjat sectoin of the Huwaytat, was
born in Al Jafr in 1926. In the early fifties, he served in the Jordanian army under John
Glubb. He is well known as a poet among the tribes of Jordan and Saudi Arabia, and
was invited to participate in a programme about bedouin poetry on Jordanian radio in
the sixties. He declined when he discovered that his colleague was a gypsy. He has
written a book about his tribe, which has not been published yet.

‘Anayz Abu Salim Swaylim Al ‘Urzi, from the Hasablah section of the Tarabin, lives
in Nuwaybi” Attarabin on the Red Sea, and in Ayn Umm Ahmad, in the mountains
60km south west of Nuwaybi’ He was born in about 1915. He is the best known poet
in Sinai, and his work is known in parts of Jordan and Saudi Arabia. Some of his work
is published in Clinton Bailey's book Bedouin Poetry of Sinai and the Negev.

Al i&s; f&btﬁn Al Jazi from the Ibn Jazi section of the Huwaytat, lived 1n Al
Husayniyyah, 50km north of Ma‘an. He died in 1994, aged approximately 77. His
poetry is well known among the Huwaytat.

Nada Tumin Lafi Aba Tayih, from the Furayjat section of the Huwaytat, was born
around 1965 and lives in the desert near Al Jafr. He had two years at school when he
was young, before joining his father to take care of the sheep. His poetry is mainly
about love, desert life and Attubayg. In the opinion of Barrak Dagis, he will be the
outstanding Huway‘gi— poet of the future.



Rahhal Asri Addumani is from the Addumaniyyah section of the Huwaytat, who
were originally Bani ;&t_iyyah. He was born in 1952, is literate, and works as a driver
now, although he used to live a nomadic life. His strength is in describing nomadic life
and the gazu as if he was participating in it. He reveals the present sufferings of the
bedouin people.

Sa‘ud Jazi Al Musabhiyyin, from the Al Musabhiyyin section of the Huwaytat, was
born 1923 and lives in Al Hashimiyyah, near highway 15, north of Ma‘an. His main
themes are tribal politics, bedouin life and criticism of the new ways. He also
composes very good poems about falconry.

Salim Muhammad Abu Limzi was from Madaba, a town 35km south of Amman,
and died in 1993 at the age of 86. In 1982, I recorded him reciting the story of
Awdah Abl Tayih and Hamad Al Fahal which forms chapter 9 of this work. He was a
well known reciter, renowned for his accuracy - he would recite stories with hardly a
word changed from one year to the next. His nephew, Miflih Salim Mohammad Abu
Limzi, reviewed the text of the story with me in 1995.

Tuman Lafi Abu Tayih, from the Furayjat section of the Huwaytat, was born in 1919
and lives in the desert, as he has always done, near Al Jafr. His poems are mainly of

expression, tribal and national politics, but they are not widely known.

Adwan Barrak Dagis Abii Tayih, son of the well known poet Barrak Dagis, was
born in 1962 and lives with his father. He is fond of poetry and some of his riddles are
included in chapter 4.

Ahmad Bin Awdah Al ﬂAtaw}, from the Bani j&‘giyyah tribe, is well known among
his tribe. He was born in 1940 and lives in Tabouk, Saudi Arabia.

Silmi Salamah Al Jabri, from a branch of the Huwaytat in Egypt, died in 1978. I was
given a tape of his poetry together with work by fknayz Abi Salim, and reviewed his
poems with his brother, Sheikh Suliman Al Jabri, and his sons.

Ziyad Gassan Abii Tayih, from the Huwaytat, was born in 1964 and lives in Al Jafr.

Jarid Bin Jalud Attulayaha is from the Shararat tribe. He was born around 1945,
and lives in Al Guraiyat, Saudi Arabia. He is known as a good poet among his tribe.
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Ijrah Gasim A$Simt, from the Nawasrah section of the Huwaytat, died in 1983. He
was well known as a poet and reciter among the Huwaytat.
‘Awdah Harb Aba Tayih, renowned Huwaytat warrior who died in 1927, is not
known as a poet. The two lines sent to Hamad Al Fahal are the only two lines he is
known to have composed.
Hamad Al Fahal was from the Shararat tribe. It is said that in 1906, when he
composed and recited to Awdah Aba Tayih the lines quoted in chapter 9, he was about
35 years old. It is not known when he died.
Faris Salim Abu Tayih, from the Huwaytat, died in 1953.

Hajaj Abu Hajaj, from the Tarabin, died early this century.

Isnayd Bin Gahaban Al Hugays was from the Bani Sakhr tribe, and is said to have
composed the poem in Chapter 9 in about 1910, when he was about 40.

Sulayman Itnayyib Alxala, was from the Shararat but used to live among the Bani
Sakhr. He composed his reply to Isnayd's poem at about the same time, 1910 -11.

Idah Ihmaydan Attirawi, from the Tarabin, was born in 1939 and lives in Amman.
Although she is a poet, she asked to be named as a reciter .

Turfah Bint Lafi Abii Tayih is from the Huwaytat. She was born around 1910 and
lives in Al Jafr.

Dihma Sa‘ad Faris Abu Tayih, from the Huwaytat, was born in 1940. She lives in
Al Jafr, and is a known poet among her clan.

Hamdah Bint Faris Abu Tayih was from the Huwaytat. She died in 1962.

‘Kbah Algazawiyyah was a wife of Awdah Abg Tayih. It is said that she died around
1945.



WOMEN IN POETRY

The poems in this chapter illustrate the full range of attitudes towards women shown
by men in their poetry, which is normally recited for groups of other men. Poets recite
poetry about women as they do about other subjects, and their interest depends on
their age, experience, circumstances and the customs of their tribe. There is much to
say on the subject of marriage customs and women's role in society, but the aim of this
introduction is to focus on those aspects which illuminate the poetry men write about

women, and show how certain subjects are socially acceptable.

The bedouin tent is divided into two or more sections; one is for men and guests, the
rest for the family. Tribal society is also divided into two parts; men and women lead
separate lives. Women do not normally have contact with men other than close
relatives.

In bedouin society, girls are separated from boys at the age of about ten, when
meetings between them are gradually reduced. Mothers are responsible for bringing up
the children and making them understand the social rules. Between ten and fifteen, a
girl would learn that any physical relationship with a man, outside marriage, would be
certain to bring disgrace to her family, and might mean the end of her life; her male
relatives might kill her to restore their honour and, although they would be prosecuted
for this, they would not be censured by the tribe.

The bedouin prefer marriage for their sons from seventeen upwards and daughters
between fifteen and twenty. Fathers like their sons to marry as soon as possible in
order to increase the family and have more fighters. At the same time, it is a relief to
see a daughter married and to hand the responsibility for her to another man.

Marriage is straightforward; if a man wants to marry, he informs his father. Women in
both families also play a role in arranging these matters. The father and other male
relatives go to the girl's father and ask for her hand. If he agrees, they discuss the
details such as money, jewellery and her accommodation. Only the girl's first cousin
can prevent the marriage, by saying that he wishes to marry her himself; this used to be
common, but has become less so. When everything is agreed, they will decide a day
for the marriage. On the appointed day, the husband comes with his family to collect
the bride and take her to her new home among his family. Usually, a small tent is set
up near her future tent, which allows them to have a few days alone together. After
that, she goes to the main family tent, where she will spend most of her life.



Divorce is also quite simple: if a man finds that he cannot live with his wife for any
reason, he can divorce her by saying the words "You are divorced" to her three times
in front of witnesses from his clan. She must then leave the tent, and is normally
escorted to the tent of a member of her family. The divorce settlement is agreed at the
time of marriage and, if a man divorces his wife, he must pay this. She is also entitled
to her clothes and personal effects, and anything her husband gave her as a marriage
gift. A woman can also return to her family and ask for a divorce. Normally the man
would agree, in which case he is entitled to ask her father to repay the expenses of the
marriage. In addition, he does not pay any divorce settlement. If a man suspects his
wife 1s asking for a divorce in order to be free to marry another, he can make it difficult
for her by agreeing to a conditional divorce, in which she may not marry a particular
person stipulated by him. This would be upheld in tribal law. A divorce dates from the
moment the husband formally declares it, and three months after that a woman may
marry again.

A woman divorced by her husband has the right to take her young children with her. If
she remarries, she must return the children to their father. It is not unknown for a
newborn infant, born after a divorce, to be taken straight to its father.

These matters are clearly explained in Musil's Manners and Customs of the Rwala
Bedouin, and in Dickson's The Arab of the Desert, although theTarabin and Huwaitat
tribes differ from these in some details.

The bedouin in these two tribes are not very religious people; like their brothers in
Arabia, they believe in Allah (God) and in the prophet Muhammad. However, they do
not follow all the practices of Islam. Where there are differences, they are more likely
to respect tribal law. For example, in Islam, a man is entitled to see the face, hands and
feet of a woman he intends to marry, but this is not allowed in bedouin society. A
Muslim man is allowed to marry any Muslim woman, regardless of her colour or
origin, but no bedouin would allow his daughter or sister to marry a black man, a slave,
a man from an enemy tribe, a townsman or a non-Arab.

Love poems constitute a large part of bedouin poetry, because the bedouin are
emotional people; if a man and a woman meet in a watering place or a grazing area and
she shows some interest by smiling or talking, he might fall in love with her even
though love is not mentioned by either of them. If a man falls in love with a woman
and she shows some interest, they will take pleasure in seeing each other though not,



of course, alone. This situation also causes suffering for both of them, since they
cannot have any physical relationship. One might ask why they do not take advantage
of the opportunities to be alone in the desert. Unwritten laws haunt every bedouin,
and control relationships between people in every aspect of life. In addition, a woman
grazing her family's animals will be observed by her father or husband from a distance.
Where suspicions are aroused, it is always possible to follow tracks in the desert.
There 1s a saying among the bedouin: "A crack on the underside of a stone cannot be
hidden in the desert." In such a society, the restrictions lead to considerable emotional
repression and sexual frustration for both men and women. Although homosexual
practises exist, they are never discussed openly. Bestiality is also known, but not
mentioned. For a man and woman to risk a physical laison is to risk life, so a man's
love and desire is sublimated in poetry. A poet will reveal his feelings and his suffering
by reciting poetry in the majlis, where men meet.

Poets are not always explicit about their love; they use familiar metaphors, and allude
to it through other subjects which affect bedouin lives, and which will draw the
attention of the assembled company: battles, droughts, the joy of rain, plants and
animals. A lover will not say anything to harm the reputation of his beloved. Often her
identity is hidden in a riddle, to protect her family's honour. As any suggestion of
physical pleasure, even if imaginary, would be an insult to her, the main theme in love
poetry is suffering, neglect and abandonment and the worthlessness of life without the
beloved. Poets recite lamentations when the beloved departs, is forced to marry
someone else, or dies. Sometimes a poet who is in prison laments his absent wife.
Although young men may take their agony very seriously, older poets sometimes allow
a measure of self-mockery, while demonstrating that they have not lost interest in

women and can still write good love poetry.

Poets talk to ruins, wells and hills where they used to meet the beloved, and recite
poems of conversations between themselves and these places. They talk to birds,
asking them to take messages to their beloved or sometimes they blame camels
because they transported the beloved away.

Poets describe the manners of their loved ones, extolling the virtues of obedience and
faithfulness, but they also describe them physically - bodies, eyes, faces and breasts -
using their best poetic images, as will be seen later in this chapter.

However, not all poems about women are affectionate or flattering. We see insult and

abuse in poetry, as when a girl leaves her boyfriend for another, or a wife asks for a



divorce. There are also insulting poems recited about old women and their role in
society; acting as go-between for lovers, passing messages, spreading rumours and
stirring up mischief. A considerable amount is written about these less desirable
characteristics and, as their attractiveness declines, women also become the object of
mockery.

LOVE POETRY

REFLECTING ON THE PROBLEMS OF LOVE

AL AST ABTAN AL JAZI

Al ‘As? f&b;ﬁn says that love is an acceptable emotion, and names several famous poets
who have expressed their love in poetry:

1 Loveis permissible. There is no shame in its ways.

How many before us have been disappointed?

2 Where is Ibn La‘Bun()? Love has led him astray;
It is said that he has repented of the amazing things that happened to him.

3 And Ibn Subayyil(?) cried over them and rent his clothes;
They made him deranged and exhausted with love.

4  And Mihsin Al Hazzani®) was afflicted with it;
He did not benefit, although they flirted with him.

5 And Nimr Ibn ‘Adwan®®) wanted love;
After Wadha(®) died they drove him mad.

6 Love is like tuberculosis(®); nobody knows a doctor for it.
The remedy is young girls(7) if they love faithfully.
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SUFFERING

AL ASI ABTAN AL JAZI

In another poem, Al ‘/is_f ﬁbt_in says that he suffered so much from love that his black
hair turned grey, and he laughs with people while his thoughts are with his girifriend.
He wishes that she were the doctor to cure his wounded heart; this alludes to his desire
to be able to talk to her and have some physical contact.

1 Ohyoung girl! What happened to me turned my hair grey.
I laugh with people while my thoughts are elsewhere,

2 Because of the one whose breasts look as if they are moulded in coffee cup
moulds®),

Oh you whose eight teeth(®) are like deep water pearls.

3 The one who wounded my heart like the lock when it wounds the door.

I wish she was the doctor to cure my heart's wounds.

1 ‘umrin jara li yalgazi Sayyab alhal dadl (s Bl ) son e
azhak ibwast annas wal ‘agil dawi G Jiadly Ll dawg) GGk
2 ‘abi inhadin kinnahin sawg finjal Jsii § a5 2ped s
yabt tamanin lawn darr almahawi Soleall 3 ot oS s b
3 alli jarah galbi jarhit albab bilgal Jals O dapa B s U

laytih tabib fijruh galbi yidawi 3 ol £ sal ks 45



REGRET

AL ASI ABTAN AL JAZI

Al ‘ASI j&bt_én complains that Barrak Digié caused him pain by reminding him of the
girl he loved but was unable to marry:

1 From sunrise to sunset I passed the time

Leaning on my elbow, but it did not upset me.

2 The tears flowing from my eye relieved me,
Indeed they burned my heart to the core.

3 The cause was Barrak, whose descriptions are wonderful;
Anyone who is interested in love will have his hair turned grey.

4  The message reminded me of the messenger;

It happened by accident, so I cannot hide my feelings.

5  The one who is wounded reminded me of deep wounds;
The lock of my heart is opened and my heart is touched.

6 My secrets are no longer secrets; I have to take care of my rhyme.
My heart is the key for arriving travellers(10).
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In the following three lines, Al Asi Abtan rebukes Barrak Dagis, who sent him a

poem reminding him of love and reviving the pain:

1 Oh Barrak, why did you remind me of the past?
Grief opened up my hidden feelings.

2 One who loves will not repent or forget his beloved,
So I have to recite this thyme. They(11) branded my heart.

3 If your wound is new, my wounds are deep;

The wounds are old and branded my heart.
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DESPAIR OF AGE

BARRAK DAGIS ABU TAYIH

In the next poem, Barrak Dagis takes a slightly self-mocking attitude to his suffering as
an old man who still finds women attractive.

1 A girl passed by me and she said "How are you, uncle?"
She put despair at loving the white ones in my heart(12).
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Oh generous people, it appeared that she was wise;
But without her salutation my heart would be disappointed.

Oh people, I went away and my heart was poisoned
Because of the conversation with the one who looks like a deer of the dunes.

The former role, no way to dream of having it again;

Oh people, that was the time of youth and blossoming manhood.

Look, the truth should be told and I will tell it,
Since we got grey hair like white paper.

Oh, one with beautiful eyes, do not misunderstand me;

One who is seriously interested in hunting will choose a haggard falcon(13).

Whoever ran after the white ones(!4) and learned with them,
I do not think he will forget it.

If you want to fight us, we will not surrender

Even if we become like Salim and Jassas(13).

Oh, one with long eyelashes, 1 hope you will show mercy towards me;
Oh one with eight teeth like pearls and diamonds.

A good mouthful of water from a clear well(16)

Combats thirst and would quench the dry veins of my heart.

Something similar to her name is needed for guests and neighbours(17),

And it would not be seen among people on unhappy occasions.
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LOVE RENOUNCED

AL ‘AST ABTAN AL JAZI

Similarly, Al f/isf Abt_én renounces love and relations with women. He emphasises the
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point by saying "Ask Barrak: he will say that women have forgotten love and

kindness", and he recites:

1

Barrak and I have repented, a repentance which hopes for acceptance.
Love 1s a deadly thing. We have had enough of it.
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2 Fun and love are gone; What do we want with them(18)?
That is the door of love which they(19) closed in our faces.
3 Our time has run out. It will not come again. It is gone.
You ask Barrak. They have forgotten old loves.
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LONG LOST LOVE
AL “ASI ‘ABTAN AL JAZI

. & T8 - .
In these lines, Al Asi Abtan expresses lasting regret for a lost love of many years

earlier. He mentions her name openly, as he is now an old man. He sent the poem to

the woman's brother, Barrak Dagis who, when asked about it recently, was still

surprisingly reluctant to talk about his sister.

The news from Abti Adwan(20) is enough. We accepted it.
The one who forgot his dearly beloved, it is she who betrayed him.

How did you bring me seven years remembering?

See how love is; you have no mercy(2D).

I will not forget Al Ghawr(?2). 1 will remember her -
Sumayha's(23) love is the art of all whites.

Impurity has never touched her. We were parted(24) by force.

Her reputation is pure beyond the dreams of her generation.

She is straight forward, and in manners she is polite;

In beauty, she is like an alert gazelle.
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6  When I knew her, she was intelligent;

If she met an honest man, she would greet him; she would not be ungenerous.
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TALKING TO RUINS

AL ASI ‘ABTAN AL JAZI

Bedouin poets address old camp sites and ruins and ask about the beloved in places
where they once met. These verses are a conversation between Al ‘As; f&b‘gén and a
place where he met his love. The ruins answer by describing the place where she

resides now, if the poet seriously desires to see her:

1 Oh house! House of the beloved, I ask you:
In the name of God who is high in the heaven and who creates lives -

[}

How often we came to you and spent days -
Did you not see where the beloved went, you favoured one?

3 Oh house, why do you not answer the one who asks you
About the one who divulged the secret from her side(25)?
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4  Last year, our last meeting was near you,

When the bedouin departed as rain fell(26).
5 If you long for her, you may ride your camel,

It has been a long time, but the information is still there.
6 If you want the truth, go to your beloved,

The one with black eyes and stunning cheeks;
7  She s nearby, to the south, to your right

Towards those who settle in open areas, where winds gather.
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TALKING TO BIRDS

FARIS BIN SALIM ABU TAYIH
Faris Bin Salim (d.1953) talks to birds and places where he saw his beloved. He
discovered that her family had detained her and she was no longer able to go to the
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high place (& ,.is) where she could see him. He even says his she-camel began to

dislike high places as a result:

1 My camel hesitated in climbing every high place.
Because of what happened, oh bird, her shoulder hair became grey(28).

(38

I believe that going up heights has become undesirable;

Whenever my heart now forgets, wounds attack it.

LI

Alas! These are the places where she used to be in days of spring,

Before restraining iron was placed around her legs(29).

4 She was tied by iron bonds, for fear that she might go to a high place.
They even tied her hands with ropes.

5  The name of my darling is similar to something which is seen as night darkens,
And all bedouin desire it for the sake of the grass(9).
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TRAGEDY

RAHHAL ‘ASRI ADDUMANI
The poet Rahhal ‘Asr; describes the sudden departure of his beloved with her family

riding on camels to some other place in the desert. He uses tragic and vivid imagery,
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as though he were a poet born a hundred years ago, although he is in his forties and
has never witnessed any tribal wars or raids. He uses the powerful image of an old
woman whose son goes out with a raiding party. When the raiders return, she sees his
camel returning without its rider. She then asks the leader (agid) about him and the
leader replies "He passed away." The audience would share her grief, and the sorrow
of the sisters who have lost their warrior brother.

1 I'keep watch at the place which is higher than every other one around it;
The look out post of beasts when they are hungry.

2 When I was distressed, my heart wished to mount it;
My feet moved, forcing me to reach it.

3 I focussed my binoculars quickly, in haste;
I waited for the one who would be seen by their lenses.

4  When I saw the plain empty, my hair turned grey;

I wrung my hands with a deep sigh and groan.

S I wondered whether she had departed the day before or that same day.
The wind had effaced even the trace of their camels.

6 1 put all the blame on the far- travelling travellers(31);
I was sure they had departed with her and taken her away.

7  The sadness of my heart is like a wounded person left behind by raiders,
Who fell among them and was trampled by their camels,

8  Save for his own camel which fled with its trappings on.
They wanted to hold it but it outran the horses -

9  The reins flew as high as the ropes on the saddle(32)-

It ran like an ostrich a hunter had missed.

10 After some nights, they returned(33).
They came to his sisters who missed him.
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His mother said "Where is the far-travelling one3H?"
Oh, leader of the people, I ask you by God about him.

He answered: "He fell in the battlefield of man:
You may beg him who grants relief and livelihood".

She said "Alas ! Woe is me !

Woe to my eyes which did not see him when they(33) came back".

She tore her clothes(3®) and was touched by madness.
His camel groaned with grief(37).

This 1s my complaint about the one who is so dear to my heart;
She is like a golden brooch which has no flaw.

Oh my companions, my heart wanted to escape whenever I thought of her,
But my ribs restrained it from going 1ts way.

That one with black eyes like a gazelle
Startled from its siesta by a shadow-

Her cheeks are like a bright flash of lightning,

Occuring in the dark, emitting light and dazzling.

Due to the torment I suffered because of her, my heart felt pain and complained to
me,

So that my eyes liked sleep no more.

Oh one who shines more than the white ones, both in mind and beauty-
In a line of them, she stands out among them.

Her haunch is like that of a red she-camel - slim, not pregnant -

When she walks with a group of camels, reflecting beauty on them.
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BROKEN PROMISES
NADA TUMAN ABU TAYIH

In the following poem, the young poet Nada Tuman shows great constancy, despite

the loss of face implicit in being abandoned by his love.

My friend! Yesterday you made me a promise
And today, beautiful, you break your promises.

God and people are witnesses
That you did your best and were sincere;

But today you desert me and threaten more desertion;

Before my face you place your obstacles.



(8]

18

Why? What is wrong with you, my beautiful, and why are you threatening me?
What has happened to you that when you pass me you turn your back on me?

You have shunned me as if you do not love me;

You have obeyed the people who led you to desert me.

You promised me; but today, my beauty, you do not answer,

And you say, my heart's desire, that I may not come near you.

At the beginning, my darling, you loved me while I rejected you;
Then you drove me mad, you with small breasts.

I have build a home of love in my heart, which has not been demolished;
It will exist inside my heart as long as you exist.

It is a palace decorated with gardens and roses;
It 1s your residence, you who have beautiful cheeks.
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MEMORIES OF PARTING
NADA TUMAN ABU TAYIH
In another poem, Nada Tuman expresses his feelings about the departure of his

beloved with her family, in search of pasture. He recalls the hour, day, month and year

of her departure:

[\

On the sixth of May in the year eighty five
On Monday, my darling went away from me.

It was a day of failure and bad omen when the beautiful one went away,
She who hid a lingering pain in my heart.

How tormented I am! Even my eyes do not taste sleep;
Even when I fall deeply asleep, my eyes do not enjoy it.

At seven o'clock in the morning they were ready and began to depart,

Like sand grouse flying from a place of water.

The heart of a lover gets worse and worse;
Grief dominates my soul so that it becomes weak.
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STRESS IN LOVE

RAHHAL ASRI ADDUMANI

In this poem, Rahhal f&sri_ conveys his suffering by comparing it with an Iranian pilot
who has been instructed to attack a target in Iraq, during the 1980 - 88 war between
Iran and Iraq, and is shot down. He also compares his situation with a smuggler
whose pickup is full of goods; suddenly, during the journey, a piston in the engine jams
and the engine stops, so he heads the pickup down a hill to hide it from the desert
patrols and customs. Love makes his heart beat like the pilot and the driver. These

images would have immediate appeal to a group of bedouin men.

1  Oh my eye, which fought sleep so bravely,
Like Al Khomeini's war against Iraqi troops;

2  If a formation of planes came in the morning,
They would engage in battle eagerly.

(8]

On his(3®) orders, the planes headed west to the target;
They did not return. They were shot down and burnt.

4  Oh my heart, which beats between my ribs
Uncontrolled, like a broken piston!

5  This happened to a driver who left his route
And drove his pickup to a place where none could see him,

6  When he tried to turn the fan, he found it was stiff,
That the cylinder was split open.
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I have fasted, abstaining from food and drink;
My body 1s weak and no flesh is left on me

My heart would escape, but I prevent it;
My ribs imprison my heart and restrain it

My heart tried to escape by deception,
But my nibs barred its way and prevented its flight

Fire flared and my innards have become its fuel;
It has caught and burned fiercely

Due to longing for the one who was near and is now far away
Her family departed and went away, alas!

After love, affection and pleasant times together,
Now I long to meet her and be with her -

My darling, who looks like the stem of a newly planted banana tree(39),
Irrigated by the best canals;

If you look at the stem, you will not see scabs on the branches;
The branches are soft, and sway smoothly.
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S hadat ma‘ assawag u jannab 4n addarb
saff alwinayt u haddarah bilmatagi

6 almarwahah yawm lafha igsatha kurb
win assilindir fathin binsigagi

7 wannafs ‘ayyat tagbal alakil wassurb
jismi nahal ma bagi illa bawagi

8  walgalb lawlay amna‘ah widdih yihurb
lawla izI0i sayrih lih lawagi

9 gam itasalxaf widdih iyfiz bilwarb
sakkan ‘alayh u‘awwaginnih ‘awagi

10 wannar $abbat walma‘alig lih ‘irb
gamat tilazza tiltihib bistilagi

11 “la alladi asbah ba'idin “in algurb
saddaw ahalha wab‘adi balfragi

12 ‘ugb almahabah walhawa u majlisin tarb
gumt ataSaffag zawlha wattalagi

13 ya “ad mawzin awwal algirs ma xirb
wim‘addalah ‘alayh zayn assawagi

14 in jit lilidan magsunha jurb
min annu‘Gmah yinhizi‘ biltiyagi

WEEPING FOR LOVE

NADA TUMAN ABU TAYIH
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This is an emotional poem by the young poet Nada Tuman, telling with great

frankness of the agony of separation from his love. In common with many love poems,

there are lines describing the beauty of the beloved's body. The image of the apple is

powerful because apples are still a rarity in the desert. The images of ostriches and



gazelles are traditional, as this poet is too young to have seen them.

1 My flowing tears run down my cheeks;
If I say "That is enough", they will fall more heavily.

NS

The wound is old and lies between my ribs;
The wound of love and affection has hurt my heart.

3 This is due to her cheek, which looks like a spotlight;
She has the neck of a gazelle coming to drink from a stream.

4 Her breast protrudes like an apple,
Or an ostrich egg, but small.

5  When I remember her, my mind wanders and I compose poetry;
I arrange phrases in an expressive rhythm.

6  After her, I am like someone who fell from a great height,
Or like a sick man who falls into a fire.

7 My heart trembles between the ribs
When my beloved is too far for me to travel.

8  When she smiles, she snatches my heart;
When she looks at me, I think I 'm going to die.

9  Oh my sweetheart!, to whom my heart is disposed,
If you call it, it will fly to you at once(#0)
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4  abu inhudin kattaféﬁ‘h wuggaf

walla kama bayz anna‘am u sagiri

5 ila dakartah hayrin wasattir algaf

wa arattib alamtal nazmit ‘abiri

6 ‘ugbah kama alli tah min ras mihaf

walla ‘lilin tah wast assa‘iri

7 ‘layh galbi bayn alazla’ rajjaf

.7 Nt < T
yawm algazi ‘ani ba‘id almasiri

8 ila tabassam yaxid algalb xattaf
= T - & =7
wila nazarni sar waz 1 xatiri

9  ‘alayk galbi ya hawa arruh milaf

lawin da‘aytih jak %jil almatiri

TRADITIONAL IMAGES
BARRAK DAGIS ABU TAYIH
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This is a traditional love poem by Barrak Dagis. The poet shows the effect of love on

his soul and how he has suffered from love. He wishes that God would harm anyone

who blames him for being in love, then describes his beloved and her beautiful body.

In one line, he wishes that rain clouds with shining lightning would be driven to the

land of his beloved, an ever-popular image.

1 Woe to one like me, who is in love with éawgah(“)!

Pity the one whose heart loves her!

2 Due to my love, the veins of my heart are torn;

The fire of loving her has burned my spirit.

[S)

Whoever blames me, I wish God would harm him;

I wish that, dying, he would forget to say "There is no God but Allah”
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I wish he would suffer now and always
And that the doors of happiness would be closed to him.

Ah! The fine girl with all the qualities;
Black eyes and hair beautifully dressed;

Her eyes are like those of a falcon which dyes its jesses;

A falcon which goes for its prey, hubara, on sight.

There is a tattoo(*2) on her cheek which shows brightly;
She stole all the emotions in my heart.

When I remember her, tears burn my eyes

As ophthalmia damages the pupils.

Oh God! I wish that rain clouds with shining lightning
Be driven to the land of my sweetheart.

I do not think there is suffering greater than mine
For a beloved who burned my whole spirit.

What happened in the past, I do not think my beloved will betray it;
Honourable love is of high rank, not low.

My soul feels an old affection for her;
The sun of love has spread its rays on us both.

How happy is the one who tastes the water of her lips,
Who smells her braids, lifting them from her cheeks.
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4 hammin ‘la mam$ah u hammin yisigah

utugfal abwab assa‘ad la taragha

5 ‘ala alhanif alli baha kull lawgah
ibsiid al‘yiin u jidiltih 1 faragha

6 al‘ayn ‘ayn alli xazzab isbiigah

girnas 1a $af alhabari lihigha

7  waémin ibxaddih fih tizhi idgiigah
jawanhin bilgalb kullih saragha

8 ila dakartah yihrig addam‘ mawgah
kin arramad yigilha fi hadagha

9 layt almzun alli talamd’ ibrigah

yaxalgi ‘adirit azzayn sugha

10 wala azin hammi fih hammin yifigah

la walifin kull rihi wasagha

11 mazyin maza mazin xilli yibligah
hub assaraf bil‘alyih ‘in daragha

12 nafsin ‘la nafsin gadimin Safugah

usams almahabbah xayyam ‘alayhum $a‘agha

13 umayy isfatayha wahini min yidugah

u‘an xadha Samm aljud u fahagha

REPLY TO TUMAN LAFI
BARRAK DAGIS ABU TAYIH
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This poem differs from the others, being a reply from Barrak Dagis to another poet,

Tuman Lafi Abt Tayih, who sent Barrak Dagis a poem describing his love situation.

Barrak starts his poem with some humorous boasting about his skill as a poet, and
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says that he recites poetry about love, bravery and other matters. Later, he describes

the she-camel which is going to carry the poem to Tuman Lafi Thisisa popular

traditional image. Finally he says that their problem is that grey hair is more abundant

than black; they are getting too old for love.

8]

(8]

10

11

Listen to the answer of a wise man and poet;

When I compose poetry, it will be something new for you.

If I want to increase my poems rapidly, I can;

They will become like locusts spreading in a valley.

My poems are formed according to my wishes and intentions;

Poetry, whether voluntarily or not, obeys my design.

Poetry always yields to my will;

It beats that poetry whose expression is meaningless.

Poetry, gentlemen, is good and the essence of discourse;

Anyone who mocks it is mistaken and astray.

Since the days of Antar, Muhalhal and Shaddad®3).
Chants have been written in ink.

The words of my poetry are not so difficult;
They are abundant and easily understood.

We compose poetry about beautiful women, and sometimes about glory.
Woe to those who block the road of love!

What happens to a man happens without warning,
But it is decided by God, for sure.

When I came to a high place, I saw a woman with well developed breasts;

You would like her eyes - the eyes of a hunting falcon(44)

She was proud and was a hunter of lovers;

Many people tried to capture her, but she captured them all.
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Oh girl with eight teeth like hailstones,
Or like feverfew planted in a low land,

If you see her cheeks, patience will not help you;
The arrows of her black eyes strike you at once.

Her belly is like the belly of a horse tensed after a race(*3).

With a rider who can cut off the heads of enemies;

The horse 1s light coloured, six years old and can outrun other horses in battle;
It can outrun all horses in any battlefield.

Her name is something found among bedu and camels(+6)

When they go slowly towards the grazing areas.

Now you, rider of that strong camel
Which goes like an ostrich when it has seen a human shape,

Which has wide-apart elbows and a broad chest
And eyes like a dying flame,

And is sent from us to Abu Awwad -
Tuman Lafi - who looks like a falcon#+7);

Tell him my heart is ready to take leave of her;
There is no way to stop it, but it still clings to the one with thick eyelashes.

My love for her has set up a tent with pegs in my heart.
Alas! Such running is in vain.

Our problem is that we have too much grey hair;
Our hair, once black is turning white.
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garayzin tati ‘ala alkayf wimrad

walgil gasbin utaw‘in yisluk maradi

‘la maradi kull alayam yingad

yilwi gasidin lafzah ‘la gayr gadi

walgil zayn u jawhar alhaki yajwad

walli haza bilgawl tayih ugadi

min wagt ‘antar walmuhalhal usaddad

talga annasid imsajjalin bilmadadi
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DESERT IMAGERY
NADA TUMAN ABU TAYIH

It is unusual for a young poet to begin by invoking God. In this poem, Nada Tuman
gives a lot of detail about the importance of rain in nomadic life and the happiness it
brings.

1 Oh God! you are the solver of all problems,
The creator of the world, and you know my situation.

2 Oh one who knows the unknown and hidden things
I entreat you, my Lord, privately and in public,
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To bring from the south dense clouds*8);

When lightning is seen, clouds will also appear.

To irrigate our homeland with real rainclouds,
With a stream that washes away rough and soft ground;

Where the foam is clearly seen on trees -
Like tents of high structure -

How beautiful to see it in the clean plains.

I long for the water of a rain pool*9)

The bitter taste of the trees in the rainwater is enjoyable(30):

If you pass by it, you can scoop it up with your right hand.

The weary heart will be eased and cease suffering
When it sees the grass soon after the rainfall.

There abides the one with good manners and sweet talk,

My beautiful young friend who torments me;

The good-looking one whose breasts are small;
The lovely one whose beauty fascinated me.

I swear that she caused pain to my heart;

I swore that I would not forget her even if she forgot me.

How my heart suffers after the shocks she caused;
My tears flow down my cheeks in floods.

I am far away from her, alas, as she is living over the border

And no reliable news reaches me.

Her qualities are rare in other girls;

I will never choose another from among the nice girls.

I long for her always and at all times;

No doubt, wishes do not always come true.
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She has reopened all my old wounds;

I am now pursuing a mirage in the low lands.
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PRISONER OF LOVE

BARRAK DAGIS ABU TAYIH
After a few opening comments about his ability to compose good poetry, Barrak

Dagis remembers his beloved and describes her manners and the details of her beauty.

In one line he praises her father's bravery.. He says she is lost to him, and compares

himself to a prisoner who is shouting from inside a prison, in the hope that his beloved

will hear him. Finally he says that chasing girls and gazelles makes a man tired. In the

last line, he praises the Prophet.

1

)

These are the words of a man who composes;
I have poems which my heart can invent at will.

I have mainly composed poetry which 1s well formed
And I have composed correctly - even the typist can see that.

My heart jumped over high peaks with an obvious ailment;

The heart of one suffering from love will be lost.

I remembered with flowing tears those past days

When the story of love ran its course.
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I remembered a tall young girl with a fine waist;

She had eyes like an oryx when it catches sight of 2 human shape.

She is wise and excels beyond other girls;
Her lover cannot satisfy his need of her.

He can only talk to her and see her,
But eventually he will drink of the bitter cup of her love.

When she closes her eyes, the lashes are like swords;

Her sword 1s sharp and has cut my heart.

Her bosom juts out and her dress clings to her bottom;

Between them, her waist looks as though it is tied in.

A thought of her is like a straw in my eye;
The veins of my heart, my beloved cut them.

When I think of her, I am as one whose hands are chained;

A man condemned to deathG1), beyond reprieve

My sweetheart is one of the fairest;
Oh gentlemen! my heart loved her.

She is the daughter of one who does not yield to fear;
He has captured many horses from his enemies.

Woe is one who has suffered an accident

Where he lost his love and his hopes.

I bear her absence patiently;

My body pines, but patience soothes my feelings.

I am as one behind bars;

I send my cries, wishing my beloved would hear them.

My body is weak from anxiety and injustice;

Chasing girls and gazelles makes a man tired.
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18 I conclude my speech with our well known prophet,

10

‘ayn almaha in jah zawlin xara

Whose message spreads its light widely.
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ILLICIT LOVE
BARRAK DAGIS ABU TAYITH

Although bedouin poets respect customs and traditions in their poems, whether in
mentioning the beloved's name or in describing what happens between them when they
meet, some poets, overcome by their feelings, touch on the description of forbidden
things. It is generally accepted that love is chaste and that there is no physical contact
between lovers. Although emotion may be so intense that it overcomes behaviour
rules, it usually remains concealed. However, in this poem, Barrak Dagis faces us
with a description of a rendez-vous with his love, and how he kissed her, violating

religious law.

1 By God who creates wind and clouds,
Who established his mountains in the wide earth
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And fixed the sky which does not move or fall,

Where the moon and sun shine clearly;

It was a water which I drank from the white eight(52);

I have never tasted such a thing in my whole life.

After thirst, I was quenched fully(33);
By God, I tasted a beneficial water.

I have no interest in anyone but you;
Your parting will be a disaster to my heart.

I felt a thrill in my heart like that of tassels on the camel(34);
When you laugh, it is spring in the core of my heart.

Were it not for shame, by God, I would weep over you;

Your love in my heart is more than natural love.

I swear by God that your love has wounded my heart deeply;

If you warn me off, it will put terror in my heart.

When I remember you, my sleep diminishes;

My darling ! I will not obey your advice.

You, girl, whose eye is like that of a young gazelle which follows the wind as it is
startled from its place(35),
Were it not for you, I would not have violated the religion(56)

Which imposes the rite of the prayers of Tarawih(57).

You made my heart beat rapidly;

I am your captive and if you kill me you will not be commended by anyone(38).
Whosoever fears God will show mercy to a supplicant(39).
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AN ILLICIT MEETING

HAJAJ ABU HAJAJ

This poem is said to have been composed at the beginning of this Century(60). Hajaj
Abu Hajaj, from the Tarabin tribe, tells us about an adventure when he visited his
beloved at night. At the end of the poem, the poet leaves us to imagine what
happened, saying "After that, God knows the truth." An audience would probably
assume that this was an imaginary adventure, and would be amused by it. In addition,
a literate audience would be reminded of the poet{Omar bin Abi Rabi‘a.

1 I wandered all night, searching
In a plain full of people,

2 Treading on dense red thorns,
Harder than bramble thorns.

(U]

All of a sudden, I saw the tent of my beloved clearly;
I knew it from the way its stripe was woven.

4 When I called quietly, she said "Enter;
Nobody is here, your robes are free".

5  She asked me to creep in quietly;
She was afraid that the whole world would descend on the tent.

6  She said "How are you?" and with clean hands
She bowed over my hands(®D).

7  She said "What made you come on foot?
I hope there's nothing wrong".

8  Isaid " Love has brought me here;
Love which has long been in my heart”

9  She said "Are you hungry?" I said "I am full;
My soul has no need of food".

10 She asked "Are you thirsty?" I said "I am parched";
She let me drink the moisture from her lips.



40

Her saliva was as sweet as honey;
It quenched the fire of my heart.

And her nose ring is like a spotlight;
It would brighten the depths of a well.

Her hair is like a canopy of silk;

It would cover her even if she was as long as a Sugga(62).

Oh people! At that moment,
God knows the truth.
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THE QUALITIES AND MANNERS OF THE BELOVED OR WIFE

AL AST ABTAN AL JAZI

Bedouin poets of the two tribes describe the character and manners of the ideal wife or
beloved as being sincere, obedient, friendly and wise; one who seeks good and does
not cause problems with her neighbours and family. A description of good manners is
often related to a beloved, future wife or wife from whom parting was imposed by
difficult tribal circumstances. Manners are also described in elegies. In these verses,
Al &si Abtan is talking about his beloved:

1 1have a girlfriend who lives between Hudru;j(63) and Amman(69):
She is proud and refuses to come to the court(63).

2 She lives in the Petroleum Company in Huran(66);
Rarely can I close my eyelids, now.

3 She could be reached only by ones with fine trappings(¢7);
The ones on which a guide can ride, sitting behind the rider(68).
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I think that when my camel runs, it looks like a devil;
In a day and a night it walks as far as other camels do in a month(69).

She lives on the right, towards Al Jafr(70) and Ma‘an(71),
And she is the one for whom the veins of my heart are knotted.

My heart still loves her;
She is of good character. If you see her, you will find her matchless.

If I see her at home when I am weary,
I will find her like a woman so compassionate to her baby that she holds him.

She is the one for whom my heart longs and thirsts,
As a dry plant in a barren land.

She is not one of those women whose mind ranges between the conscious and the
unconscious(72),

Nor is she one of the women who is always moving to and fro among people(73).
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NAME RIDDLES

In poetry, the woman's name is mentioned explicitly or symbolically. When a man falls
in love, he may compose poems not only to prove his love, but also to demonstrate his
poetic skill. The mention of a beloved's name may be difficult or impossible; it may be
interpreted as a challenge to her family, or an insult to their feelings, as well as being
damaging to the girl's reputation. A lover may ask for the hand of his beloved, but her
family may fail to respond, though they know that he loves her and that she loves him.
There may be several considerations: he is a member of an undersirable clan, he is from
a lower social class, an old enmity exists between the tribes or clans or perhaps her
cousin wants to marry her. He has the right to this, whether she likes it or not, and
may even snatch her from her camel (a/ ga_t;rah) while she is on her way to the home
of her husband, after the wedding ceremonies have been performed with the agreement
of both families. However, rumours of the poet's love may spread so that everybody
knows about it. It may even become the talk of the village or town, in which case the
poet may mention her name openly. Otherwise he will put it in a simple riddle, or in a
obscure riddle which only a few people will understand.

NAME RIDDLE 1

AL AST ABTAN AL JAZI

In one of his poems, Al ‘Asi ‘Abtan wishes that rain will fall on the area where his
beloved is living. This is because he knows that rain is beneficial to her and her family.
He refers to her name in an obscure riddle:

1  She is the daughter of the one who, if past acts are mentioned,
Will exact his due from his enemy by force.

2 Heis like a wolf that is always a guide of camels;
He would save his fellows if afflicted by a disaster(74).
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Her name is similar to something which, if mentioned, would cause distress;

The second name will be heard as misfortune occurs,

4  The third name is known to both the villager and the nomad,
The fourth name is accepted by every shepherd(75).
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NAME RIDDLE 2

RAHHAL ASRI ADDUMANI
On the other hand, Rahal Asri addresses his beloved, alluding to her name thus:

1

{8

Have mercy on me, you whose name is made of four letters;
They are written in my heart, darling.

If we delete the letter "Sin" from the middle of annusufah(76),
There your name will appear with all its letters clearly.
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The riddle is easily solved; her name is Nawfah (4 )
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NAME RIDDLE 3
FARIS BIN SALIM ABU TAYIH
Faris bin Salim also gave his girl's name in this riddle:

1  The name of my darling is similar to something which is seen as night darkens;
All bedouin desire it for the sake of the grass.
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This is the star, azzuhra, which heralds winter and rain. By omitting "az" the name will
be clear: Zahrah ( 3 j ) which means flower.

NAME WITHOUT RIDDLE

AL ‘AST ABTAN AL JAZI

In the following poem, Al f&s; ;thﬁn announces the name of his lover without
reserve. This is due to his old age, when such matters are no longer sensitive or
controversial. He wrote the poem and sent it to her brother, Barrak Dagis:

1 I will not forget Al Gawr(77) and I will remember her;
The love of Sumayha is a work of art among the white ones(78).

2 She was free of disgrace and our parting was by force;

She was chaste and her generation never dreamt of one like her.
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DESCRIPTION OF THE WOMAN'S BODY IN RELATION TO NATURE

There are some common similes with which bedouin poets describe their lovers. This
is due to their admiration of things around them and to what they appreciate in their
environment, such as animals, plants and weather conditions. They select those things
which are appreciated and desired by every bedouin and compare the woman's body
with them. Poets describe an eye as that of a gazelle or falcon, the abdomen as that of
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a camel or filly returning from a raid, a cheek like lightning or the feverfew flower, a
breast like a pigeon's egg or an apple, a neck like a gazelle's, a face like the moon and
teeth like hailstones, pearls or diamonds.

THE BELOVED'S EYES

RAHHAL ‘ASRIADDUMANI

The poet Rahhal fﬁsr;, describing eyes as those of a falcon experienced in bustard
hunting, says:

1 Oh girl, you whose eyes are like those (of a falcon) which, as it swoops, colours
its palms(79);
It makes terrific swoops upon bustards;

2 It follows them rapidly, even if they fly away;

Because of its deeds, bustards are found thrown in the watercourse.
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BEAUTY 1

RAHHAL ASRI ADDUMANI

In the verses which follow, Rahal Ksrf describes his beloved's hair as long and
hanging down like the tassels on a camel's saddle. It is customary for bedouin women
to have long hair. Then he likens her eyes to those of a peregrine. In lines 4 and 5, he
describes her cheek as lightning which flashes from high clouds and her teeth as even
whiter than hailstones.

1  You whose plaits are like tassels
Which are placed on thoroughbred camels,

2 You impose your love on me;
I am like the grass in a garden.

3 Your eye is like the eye of a peregrne as it looks around,
It is used to hunting spotted feathers.
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4  The cheek is like the lightning that flashes;
It brightens the high clouds.

5 The eight are like hailstones and whiter;
The soul is fascinated by them.
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BEAUTY 2

RAHHAL ‘ASRI ADDUMANI
He also describes her body; it resembles a red thoroughbred camel coming back from a
raid, when it is lean. He says:

1  Her abdomen is like that of a red camel(89) returning from a raid,
Of the descendants of Gawdan(81), which are thoroughbred camels.

2 It wears its beautiful expensive trappings,
And is distinguished among other well-tended camels.
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THE BEAUTY OF THE BELOVED

RAHHAL ASRI ADDUMANI

In another poem, Rahal ?&sri describes his beloved: he begins with her eye, like that of
a gazelle. He also describes her perfectly proportioned body, her long eyelashes and
hair, her face like the moon, her body and breasts resembling eggs laid on a high place,
supported by protectors concealing them from the sun - a brassiere.

1  Oh one whose eye is like that of the gazelles' leader
When a hunter tries to shoot it but misses;

2 Oh one who is destroying someone in good health -
My heart has built this thyme for you.

3 Idescribe you, my love, with thyme;
Tall, elegant and well-proportioned.

4  If she closes her eyes, her lashes are so long
They almost touch her cheeks.

5 Her face is as bright as the moon;
Whoever sees it, will say it is the middle of the month(32).

6  Plaits of hair rest on her neck;
Whoever sees them will have his eyelashes turned grey.

7  Her body 1s slim, oh my brother!
I'll finish with a description of her breasts;

8 They look like eggs placed in a nest
In a safe high place.

9 They are surrounded by a brassiere;

The sun never approaches their sides.
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COMPARISONS IN BEAUTY

RAHHAL ‘ASRI ADDUMANI

In another poem, Rahhal describes the eye as that of a falcon which has never been
caught. The cheek is like lightning on a dark, cloudy day. The breasts are like pigeon's
eggs and complain of the clothes pressing on them and the hair hanging over them:

1  Oh one whose eye is like that of a falcon flying in the sky;
It is blond and nobody has ever sewn it jesses.
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2 Her cheek is like the brightening of clouds
When lightning reveals their shape;

3 Lightning which is ceaseless in the air;
It is driven by the might of the Lord,

4  The breasts are too firm to droop;
They look like pigeon's eggs in a high place.

5 They complain of the clothes' restraint
And the blond hair hanging over them.
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ELEGY

Bedouin poets compose elegies in honour of their dead. The subject is often a sheikh,
brother, friend or son, but rarely a woman. There appear to be a number of reasons for
this; since bedouin usually marry younger women, a husband will usually die before his
wife. If a wife dies, the widower will soon remarry; he will be unwilling to express his
love for his late wife, for fear of harming his new marriage. If a young woman dies,
her poet lover may curb his feelings lest he distress her family and insult her honour.
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AN ELEGY

AL ‘ST ‘ABTAN AL JAZI

The poet Al 7&5; iﬁbtﬁn lamented his late wife in several poems as he reached old age,
when it was too late for a new marriage. The poem which follows shows the depth of
his grief’

1 Late in the morning I sat moaning,
Until near sunset;

o

I remembered our past days

Which made my secretive heart reveal its contents.

3 This opened my wounds, _
Which grew more and more, like gatherning clouds,

4 Over a beloved who I did not think would return.
I said "Woe! Anyone who knew her is welcome".

5 Inthe last year, I have been with her; she was never out of my mind.
I lost her recently, when God took her.

6  Fate has taken her from me,

By force; there is no point in railing against injustice.

7  If all the white ones are brought to me, they will not compensate for her;
She was one of those whose head is free of obstinacy.

8 The doors of my heart howled at her,
Like the howling of that which bit the sheep with its teeth.

9 I answer those that howl in the wilderness,
Those hungry wolves with black backs;

10 And like the howling of a hobbled she-camel
Whose young have been taken to market and sold;

11 My crying was like their howling and it wounded me,
Like the one who fell and was grievously wounded,
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Their voices are not silent at night
Until the dawn appears clearly.

The wounds caused by her are not hidden, but visible;
The spears of her love are sunk in my heart.

God's mercy be upon her who captured me by love;
May your mercy pardon her and relieve her anguish.

Please accept her and permit her to reside in your paradise;

Consider her among pious people.
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SLANDER, REBUKE AND MOCKERY

As mentioned in the introduction to this chapter, poetry about women is not wholly
concerned with love sickness, passion and descriptions of the beloved's beauty or
good qualities. Some poets refer to women with disdain and criticism. Old women
particularly are criticised because of the undesirable role played by some of them in
tribal society, even though many of the tribes have abandoned the nomadic life of their
forebears. Such an attitude may be shown by those who have suffered from a wife
abandoning her husband and children to marry another man, or a woman deserting her
lover to pursue another in the hope of marrying him. It should be noted that, due to
their age, old women can move freely from one house to another within their clan area.
They are too old to be suspected of looking for or being involved in a sexual
relationship, which a younger woman would be, thereby putting her honour, and the
honour of her family in question.

As mentioned before, it is customary for bedouin men to marry younger women. This
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difference in age extends from one to thirty years, or more. Cases are known of the
difference and age between a man and his wife being more than fifty years. This
creates social disorder, as young women with much older husbands or young widows
do not have as much to occupy them, now that the tribes are settled. When their
children grow up, older women have to fill their leisure with something; since they are
not educated, they do not read or write to kill time. The housework is done by
daughters and in the absence of the husband, whether by death or old age, they move
so freely that they can act as messengers between lovers, fixing meetings or even
making their houses or tents available as a meeting place. Furthermore, as old women
have access to other people's homes, young men wishing to get married approach them
to collect detailed information on girls they are interested in. It happens often that a
young man or a married man may ask an old woman to be his messenger to a girl or to
a married woman. to convey his wish to marry her. The old woman responds and
commends him to the younger woman, even exaggerating his merits. A young woman
can also use a female relative to make contact with a man she is interested in, though it
is likely to be a less direct approach. These intrigues are possible as a great proportion
of marriages in bedouin society are arranged against the inclinations of the girl, and do
not last long. If a girl does not wish to remain married to her husband, she can choose
to return to her family. For an old woman to act as broker in a new relationship is
quite common. An old woman performs this function for material gain in cash or kind.
At the turn of the century, the gift might have been a camel. She may carry out such a
mission for nothing if the sender is a close relative.

OLD WOMEN

NADA TUMAN ABU TAYIH

In the following poem by Nada Tuman, we see how he expresses his extreme anger
and hatred towards old women. He describes their behaviour, manners, slyness,
backbiting, corruption and the problems they create. Perhaps this depressing view is a
result of the poet's belief that an old woman was responsible for his mother abandoning
his father, to marry another man, when the poet was five years old. Although very
young, he and his younger brother remained in the care of their father and another
woman who the father married later. It would not be unusual, in a case where a
woman has left her husband and married another man, for her never to see the children
of her first marriage again. A woman with a very young daughter might possibly take
the child with her to her family home, but would never be allowed to take a daughter
to the home of her new husband
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Old women have no friends,
That's if you want to know the truth.

Ask about what Abu Talib®3) says;
They must be thrown out of the Pleiades.

If she smokes a hishi cigarette(8),
Her steps will go astray.

She thinks that she might live another year,
But in fact she is getting nearer to the grave.

She is always paying visits to the neighbours;
You may think that she is in need.

She visits her neighbour even if she needs nothing from her,
For she may hear news from her.

I am not an expert on old women,

But I am giving you this report.

I am giving you the picture on film;
This is the behaviour of old women.

Knocking on the neighbour's door becomes her habit;
She forms friendships based on evil.

It is related to backbiting;
Her walk is slow and her figure is short.

If you see her face, you will feel sympathy for her;

But when you get to know her more and more, you will hate her.

I hope you will not have anything to do with her;
You should say "May God preserve us from her evil deeds."

If she commits an offence, she will feel pleased;
You will hear her humming in the dark.
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The devil struck her with his wing(83);
He guides her every night.

As she walks, her mind keeps busy;
She doesn't know what she wants to say.

She wanders among the quarters and houses
Like an old she-camel who would never miss her watering place(36).

If you want to know the facts,
She puts on make-up like girls(87),

Even after she has lost all her teeth.
May God burn her in Hell.

She talks falsehoods with her tongue;
She rides the devil's back.

She looks like a tired nanny goat,
Hobbling along.

She makes herself prayer beads out of olive(8®);
If you count them you might find a million.

I hope that they may turn into djinn of the same number;
When she walks the djinn will follow her.

The rosary is two metres(®9) long;
You may think that she is religious.

She stumbles and moans;

Her soul calls upon her to do wrong.

Even though she wears her prayer beads round her neck,
May God not bless her.
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It would be better to brand her forehead(90),

So she would bear a distinguishing mark for all to see.

Long rosaries have become a habit;
As they profit from their wrongdoings,

They overflow with wickedness;
Other old women follow in their footsteps.

If the fate of old women were in my hands,
I would set up iron gallows for them,

With severe torture,
Until I stopped them doing wrong.

Or I would burn them with kerosene
And mix poison with gas for them,

And I would break glass in their eyes;
Oh people! That is what they deserve.

1 do not like the vicious one,

Nor do I want to hear her mentioned.

May God injure her

So that she may realise the meaning of evil;
Or hand her to slaves,

And order them to beat her severely

With iron chains,
So she may cease to commit evil acts.

Look how aged old women are,
As if death avoids them.

May death threaten them one day,
So they will see death with their own eyes.
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One of them is seventy years old;
She has never been seen by death.

When is she going to croak
And go to hell as her final dwelling?

Death always leaves them aside,
And takes only men.

It leaves those of wicked acts;
Anyway, one day it will invade them.

There 1s no man to chasten her;

Her lips move only to utter evil.

Woe unto you if you come near to her;
I believe you will be her victim.

Be careful to keep away from her
For, when she walks, sounds whisper;

She sounds like a snake hissing.
You may say I wish she were in hell.

Oh people! I am talking only about black hearted ones -

I am trying to define them specifically -

Those whose hearts are haunted with obsession,

And whose main concern is telling tales.

You should gather them within a fence
or throw stones at them.

They are only interested in gossiping
And if one walks at night, she will go far.
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Hammer nails into her ears,
So that she can't spread gossip.

And so that she can't hear what has happened,
As people suffer from the harm she does.

She always wanders around gossiping;

She is incapable of telling the truth.

She sows the seeds of discord among the members of a family,
As she sits down and puts her walking stick aside.

She is cursed and the devil is her mother(D);
When she walks she looks as if she is mad.

She corrupts good relations between people.
She is malicious and aims to do evil.

If she moves, she moves in a hurry,
As she tries to do an evil act.

If you call her, saying "Come here!"
She will not respond, but continue on her way.

When she walks, she is always in a hurry;
She walks awry, as if she were drunk.

She never goes out except when she is hungry;

Malevolence is her favourite food.

She leaves her husband at home,
Even if he is alone and without company.

She leaves him there negligently;
She stands up quickly to leave, forgetting to put on her shoes.

I do not think she has any good intentions
A naive one would learn from her(%2).
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May hell be her final resting place,
Where she will move restlessly on a pillow of hell fire.

She practises artfulness and politics;
She lies much and is filthy.

The troubles which befall people come out of her mind;
She intends to follow the road of defamation.

She has never been known as pure;
She has spent her life in practising fraud.

She is dirty, and the aunt of the mouse(®3);
Her purpose is to do harm.

Before ending the poem,
I want to say I do not like old women;

If they die, none of them will be missed.
May God eliminate them.

Satan whispers evil to old women,
With forbidden words

If she finds someone who wants to send her (on a mission),

She will follow the evil act to the end.

I seek the Most Merciful's protection
From old women and the devil,

For they are siblings in slander;

Every old woman is accompanied by a devil to encourage her.

Oh God! I turn to you for help;

There is no one but you we can ask



61

76 May you be merciful to us when we meet,

10

11

When every soul will know its destiny

aljjiz ma lihin sahib

kan widdak algawl assayib

isal ‘an gawl abi talib

. L - - -
min ‘ind attrayya marmaha

la Sirbit sikarat hisi
rijlih balxitwah titisi

tahsib inha “4min tii§

u lilgabr dani matwaha
dayim ‘aljarah dawwajah
tahsib inhd miht3jah
tijiha law malha hajah
gadiha tasma’ matraha

umani bal€ijiz xabir

lakin a‘tik attagrir

Wa‘jc-i.k alfilm ibtaswir

al‘aijiz hada majraha

‘abab aljarah tarragah
bissaw itSakkil sadagah

ubanimmabh ilha ‘alagah

magsar mamsaha umagfaha

la Suft alwajh tarhamha

u yawmin tabxanha takrahha

cabis e e jaall
Guleall Jgall Sy HIS

Lle e L,dl 2ie e

e 5 ) Gyl Y
(il o ghadlly als

asla Lgh L 5 g

o aally g
DA kel (S

Ry il dhibel
lal yae 138 ol

415k o ladl Gle
Bra JSE Tl

ADle L) aailly 5
laliia o) Lalias yunia

lea S5 Lgidd a g )



12

13

14

15

16

17

18

19

20

21

23

laytak ma tabxan manzarha
gul allah yadfa” balwaha

wila jabat sawwih mirtahah

bazzalma tasma’ nihnahah

iblis xabitha bijnahah
u tul allayali yadlaha

fikrih 1a gaffat masgul

ma tidri wis widha tugal

tituf alharah wannuzul

fatir ma tigdi masgaha

ukan widdak harj attabat
tihaffal mitl albanat

hatta wisninih ramyat

rabbi lijhannam yaslaha

tugul alkidib bilsanah
wiblis mirkibha lihsanah

tiSbih lil‘anz attalfanah

alli tiawwaj bixtaha

utasnd masabih zaytin

lawin ti‘idih malyawn

‘asa ‘addadhin ijnun

-~ 4 . Y. e T
la masan yimsin waraha

assibhah tulah mitrayn

tahsib in “indha din

62

 Hhie (A5 e Sl
o sl adoy alll J 58

4alija sTpw Cala Y g

4aliag gans Laldally

aaling lebls
WYy Il Jsh

Jsida i s S

Js% a5y 5 3l

sy o lall sk
ol (5355 Le ,lld

Gl e iy GIS )
c_:um&“j‘i;:

Glie) Adghuy Ja
Lias aigal )

iy L3SI 58
Ailanl S jo ulil 5

4Ll el apdn

O ubue plaal of
Osle sa23 (ygl

Osial prae pwe

Wy (uiay pda Y

O Laie o Gawald



24

25

27

28

29

30

31

32

33

34

35

tihagga$ wilha winin

unafsha bassawwih tanxaha

yawmin tigallad sibhitha
rabbi la yis‘id jabhitha

tizhi biljabhah kawyitha

isarah kullin yaraha

tabban ibtul almasabih

bissawwih ligyin marabih

dayim lissawwih tafayih

“jzin u %ijzin tagfaha

u law amr aljiz bidi

la‘mal masanig hadidi

ma’ al‘adab asSadidi

u hatta in assawwih lanhaha

walla ahrighin bilkaz

. I
waxlit assam ma algaz

waksir biyiinhin gazaz

ya “alam hada jazaha

alli xabitah madniha

wala widdi asma’ tariha

tali walmawla yadiha

wassawwih tatham ma‘naha

walla insallimhin ‘bid

u namir bizzarb a$$adid

63

s Ly sgs
LA o pually Lgsdi 5

iasw Al 5 g
Lhg 2y Y ()

S 4gall a5
LA\J‘;‘ JS Ul

zbaall J phadl (aka
e Ol o gualls

@bk bi’ulﬂ ?:1\.)
LUS jae 5 jac

S Jaxll el Sl
saa (Gilia Jaal

L_;.\.'LL:J\ g._)\.:hj\ ca

Llad oTgudl oo gl

BISERST R

B O yuSly
Lalje 1 Ll

lgiae 4ips
Lg__UUatau\‘__gsj \15

lesily o pall 5 N5

e Ogabuil Yl
3l Goohll el



36

37

38

39

40

41

42

43

44

45

46

47

fi janazir alhadid
hatta inha itbattil maswaha

wal“jiz Sufu makbarhin

hatta almawt imjanibhin

ya laytih yawm iyhaddidhin
witsuf almawt ib‘aynaha

alwihdih “umrah sabfin

almawt ma saf itha ‘ayn

mata yagdi ilha winin

waxirha ijhnnam matwaha

dayim nasifhin ismal
ma yaxid kud arrijal
imjannib xabtat ala‘mal

u la bud min yawm yigzaha

ma min rajjal yiadibha

lissawwih rafraf saribha

ya waylak law itgarribha

azinnak tisbih ‘asaha

xallak ba'idin winhas

la masat ilha wiswas

mitl alafq ilha xirfas

ugul bijhannam ‘asaha

agul alxabta ya nas

wana ahaddidhin bigyas

-

FYEWOREIA R VS N

N )

Ogrinal Digall Ja

ORgl psn Ay
Ll & gall i g5

Rt o_jac saa gl
oee L Gl L O gall

Oy el gy e

lal fia aigal b jal

Sladl el sl
Ja i 8 3L L

Jlae ¥l Gl ainal

el s 59 0e 2 Y

e Ja) e e
Ll i) o gl

L8 5l el b
alie o il

oaladl g ey SIS

=

Olady gl e Y

G Ll a e

il Gl J 68

Ay sl U



48

49

50

51

52

53

54

55

56

57

58

59

alli ibgalbah wiswas

walli binnammih mas‘aha

lazim ba¥ik ithiShin

walla bihjar itgusuhin

dayim linnammih yihasin

wila sarat mab‘ad mastaha

u duggu badanha mismar
hatta matjib alaxbar

wala tidd ‘in alli sar

al‘alam tiski adaha

dayim tihawwa® u laggagah

bassidig ma laha tagah

ma bayn al‘ayla farragah

yawmin tirki ‘asaha

malGinah wammah Sitan

la masat fiha ilhd ijndn

itxarrib ma bayn al‘urban

xabtah wassawwih masdaha

la jatak itzarfil zirfali

talhag lissawwih maj;ﬁ

law itnadiha taali

matrud itwasil mamsaha

la masat dayim ajlanah
tihabbad tigiil sakranah

65

ol gy ke
Lalasse 4ailly 1

O g gl Sl & Y
Op gl lasy W

&:ﬁwab
\ALLA&AJ&?AQ)MYJ

o (i3l gyl

DY Cuatle Aa

Jhe Ao g8 Y

Lld S Al

433l gl £ leed ala

483 alall ke

Otasd 4l g 4 gxla
Sliat e s ke

Sl a le AT

F-YK bj}ulj\} 4::._15.

RSN PY-JE QY
as oTpmll 3

s Ll 5l

‘L’D\;c egb&:&;n N
A S 5 53



60

61

62

63

64

65

66

67

68

69

70

71

matsa illa uhi jayanah
assawwih ahsan gadaha

ibbaytih xallat rajjalah
law hu wahidin wilhalih

agfat umahi ibhalih
farrat unisyit lindaha

ma zin niyyitha salimih
tiallam minha alga$imih

‘asa matwahin jahimih
tigallab fiha mirkaha

“indha fann usiyyasah
kidbah kitir u najasah

aFalam sarrah min rasah

u darb annamayim manwaha

ma galaw “anha attaharah

gazzat hayatih gammarah

najsih u‘amma lilfarah

alli bissawwih mashaha

ugabl manhay algasidah
sawf al‘ajayiz ma ridah

wila matin mabhin fagidah
atlub almawla yamhaha

wiblis yiwaswis li¥ajuz

bilkalam illi mayijiz

66

4ilan A5V eluda

alae Qua\ o}mﬂ

Ala, Gls 45y
Alaly 2ay 58 4

dlay aley il

Laidal Cagal ol 758

darlis L Hhale
4ardall lgia plas

Ao (Rl sie e
WS 3o g s

Al gl (9 lanie
Aulaigh )i 43S

4..\.»\) e a’).a: PSL:J‘

LA\}'u a\.«ﬂ‘ QT}JJJ‘

e)\.g.u\le_'xc\jlﬁh
a_)té‘\ﬂé;m

o )il dac 5l Auens

lalaiia oTgually I

o.}i)\ L )gLs:.“ Uy;

238 (ygaa (fla Wy
alaay gl bl

Jsaall g gy il
Jsasla U 2SI



72

73

74

76

wila dallat ilha duzuz

wassawwih talhag lagsaha

wana layid birrahman

min al‘ijz was$aytan

linhum binnammih ixwan
kull wahdih ma‘ha yanxaha
u yallzh inni layid fik

ma gayrak wahid nirjik

tarhamn3 yawm inlagik

u kull nafsin tu‘ta jazaha

FAITHLESS WOMEN
ANAYZ ABU SALIM AL ‘URZI
In the following poem, the poet ‘Anayz Abu Salim reveals his anger towards all

67
FYSTRN JERT
laliail ali o7gudl

Oea i Y i
Sasdll 5 aall e

O sal kil agdl
L&L&.ui_\.@;.qa.\;jds

<ld Y b allly )
ia i aaly & ptle

SLEa! eﬁhn:.‘)s
Wl e dhed it JS 4

women, wishing that they would not bear children because they betray their husbands

and lovers. In fact, the poet is expressing how he felt when two of his three wives

asked for a divorce; at that time he was beginning a fifteen year sentence for smuggling

hashish into Egypt. The two wives who asked for a divorce were the older ones, the

youngest one stayed at home.

1

I wish virgins would have no issue,

For all the times they betrayed a friend and abandoned him.

After lions among men and the scions of high families,

They go and marry hopeless men.

She would not mind looking at an ugly face;

Her feeling grow in proportion to the size of the male organ.

Even if you house her in a palace(94),

The daughter of a vile woman will turn out vile herself.
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RUNAWAY WIVES

TUMAN LAFI ABU TAYIH

The poet Tuman Lafi is 75 years old and has been married three times. His last wife,
who has no children of her own, and has been with him for 25 years, left him and
returned to her family in Al Jafr (the only socially acceptable option open to a woman
who wants to leave her husband). At the same time, a relative named Awad Faris, who
is 65 years old was abandoned by his wife in similar circumstances. The poet describes
what happened in an angry and insulting way. Both wives returned to their husbands
soon afterwards.

1 What happened to me happened to Awwad;
Both of us are complaining and moaning.

2 Look at the old women turned into devils;
At sunrise they ran off.

3 When they were far away, their anger grew;
Both of them are singing because they left us.

4  Slander became a goal for them;
Their every word is a lie.

5  After so many years,
What do they find wrong with us now?
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POEM TO THE HOSTESS

ANAYZ ABU SALIM AL URZI

(Anayz Abt Salim was travelling on his camel in the desert, when he decided to visit a
friend. When he arrived at the friend's tent, only the wife was at home. She welcomed
him and started to prepare food for him, while he prepared the coffee; according to
custom, when a guest arrives at a bedouin tent and there is no man, a woman of the
family will cook food for him and give him coffee beans, wood, coffee pot and water
to make his own coffee. Traditionally, women do not make coffee for men. Ifheisa
guest in whose honour a sheep should be slaughtered, she will bring the sheep to him
and he will slaughter it. She said " Anayz, you are a poet, but you have never
composed a poem about me." He replied "Yes, I have. After I have had my coffee, I
will recite it to you." So he composed these four lines in a teasing way, not as a real
description of her. When she heard the poem she said "Woe to you!". He answered
"Woe to you!"

1  Oh one whose lips(%3) are described as bright!
You burned my heart. May God burn your house.

2 You are stubborn and when you growl at me, I am afraid,;

Your sweetness is for some people and the others drink your bitterness
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You branded me with your eyelashes, without speaking,

(VS

So what is it like for someone who drank fully from vour inside?

4  Shaking when you walk, like a willow branch,
You are afraid that someone may see the defect (in your body).
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WEDDING NIGHT

ANON

In the following three lines, an unknown poet(%) tells of an old woman who came to
him when he was with others, complaining about the situation of her daughter, who
had just got married and was spending her first night with her husband. The poet
treats her complaint lightly and refers to the bride's poisoned dagger (female organ)
and her husband's sharp sword (male organ). These lines illustrate one aspect of the
relationship between man and wife on their wedding night; it is common for the man to
use violence, and to force himself on his bride. Even if she loves him, modesty dictates
that she must resist and struggle with him.

1 The old woman came to us crying,

Saying that the woman is dying;

2  When he caught her, he shook her
Like a horse shakes its nosebag.

3 She has a poisoned dagger,
But his sword is perfectly sharp.
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2 yawmin masakha nafazha Ledats LeSuna o
zay nafz addajin mixlatah Dhie cahall b

3 ma‘ha sibriyyih masmumah 4 ganna 43505 Lgaa
lakin sayfih gati® $amatah e adald A oSS

MURDER IMAGINED

ANON

In the next short poem, an unknown poet(®7) makes fun of an old woman and her lack
of respect for her even older husband, imagining her murdering him as perhaps she
would like to do.

1  The old woman grabbed the old man
By his robe, and he fell down;

2 She put her knee on his chest -
A sleeping man would have heard his moaning -

3 She kept strangling the old man,
Until he was near death.

1  al‘ajuz lahat li$§ayib bl Gl saall
min tawbah winha ramitih el lgig g e
2 hattat rukbitha ‘asadrah o yac giS ) cibaa
wannayim yasma® ginitih A pany il
3 zallat taxnig fissayib bl 8 s il

lammannih agbal %lmitih disalle (i 4idl
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AN OLD WIFE

ANON

Finally, in these last self mocking lines, an unknown poet shows that it is important to
have a wife of some sort, even if, for whatever reason, he cannot have a young and
beautiful one.

1 We want an old woman,
Even if her back is bent.

2 We want an old woman;
We do not want her to be fertile.

1 widna %juz kibirah oS e Uy
lawin zaharha mithanni i b el oyl
2 widna “juz kibirah o 1S jsae Ui,

ma widna iyaha titanni ik Wl Liay L



WOMEN IN POETRY

FOOTNOTES

1 Mohammad bin Hamad bin La‘biin Al Madlaji Al Wayili. known as Tbn Labiin. poet and
womaniser, born in Najd (date unknown) and died in Kuwait. 1247 H.

Kamal Mohammad Said. Al Azhar Annadiva min A¥ar Al badiva. (Tavif n.d) ser. 10.

2 ‘Abdallah bin Humid Bin Subayyil. poet from Najd died in 1357 H..aged about 80.

Ibid. (ser. 4).

3 Mihsin bin’Ugn'én Al Hazzani. poet from Najd. 12th -13th CH. His love poetry is well known
throughout Arabia.

Al Hgtem, ‘Abdallah bin Khalid. Khivar ma yultagat min Ai’?’i’r;’lnnaba(. 3rd. ed. Kuwait. 1981.

4 Nimr Ibn fﬁdwén. poet and chief of the ‘Adwan tribe from the Jordan valley died in 1820.

Peak. Frederick. Tarikh Sharq Alurdun wa Gabailha. Jerusalem. 1934.

His love story with his wife Wadha is well known in Arabia.

Gissat Al Amiv Nimr Al Jdwin, Maktabat Alhadara Mabammad Al Halabi. Damascus n.d.
See also. Musil, Alois, The Manners and Customs of Rwala Bedouins. New York. 1928.

And Sowayan, Saad Abdulla. Nabati Poetry: the Oral Poerry of Arabia. Berkeley. 1985. p.102.

5 Wadha is the wife of Nimr Ibn ‘Adwan.

6  Tuberculosis used to kill many people. Hatred was sometimes expressed by saying: may God
afflict him with tuberculosis. allah _vab15h bassil.

7 Bedouin. especially old men. have a saying: "marriage with virgins prolongs life" zawajak min
alibkEryi_tmvwil ali‘mar.

8  Bedouin admire small firm breasts: the poet is comparing the breasts to the small Arab coffee
cup.

9 Poets refer to the beauty of their beloved by saying abu tamanin or ya bii tandva which means
eight or two teeth, which is all they see when she smiles, because her mouth is small.

10 The poet describes composing poetry as travellers who knock on the door of his mind. asking
him to recite a poem. His heart is like a key which will open the door for the coming visitors.
The word _tru&'i-, singular taris, means traveller.

See Mosil, Alois, op.cit (p.162).

11  "they" refers to the lines of the poem which the poet received from Barrak Da'gig.

12 The girl called him uncle. meaning that no other relationship ;:ould be established. even though
there was no blood relation between them to prevent love or marriage.

13 girnas: haggard falcon (two or more years old). Some Arab falconers prefer haggard falcons
because they are experienced hunters. In this line the poet describes himself as an experienced
falcon, suggesting he would not have problems dealing with her and would make her happy.

14 "white ones” refers to women.

15 Salim and Jassas - a battle within the Bani Hilal tribe.

16 The poet wanted a kiss from her.
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In line 11 the poet reveals the name of the girl. Ibtisam. which means smiling. A person should
smile at his guest and neighbour, and he would not smile on unhappy occasions like death or
funerals.

fun and love.

Wwomen.

Abu gdw-én, father of ‘Adwan. is the nickname, kunvah, of Barrak Dagis Abu Tavih. Adwin
being the name of his eldest son. An Arab commonly calls his first son by the given name of his
father (the child's grandfather).

When Barrak Dagis and his family knew that the poet loved their sister Sumayha. they forced
her to marry one of their relatives.

Al Ghawr is part of the Jordan Valley near the Dead Sea where they used to spend the winter to
avoid the colder climate on the highlands.

See fn (21)

See fn (21)

The poet accuses his beloved of telling the secret of their love.

The Huway}ﬁt tribe. especially the Furayj:;t and Ma_tﬁlga sections, spend the summer in Assara
and Al Fujayj area. As rain falls they move east towards Attubayg for grazing.

The ruins reply.

The poet's own sorrow has affected his camel.

The family of the girl tied her hands together because they were afraid that she was going to run
away with the poet (Faris).

In line 3. the poet reveals the name of his beloved in a riddle - Venus, in Arabic al zuhra; omit
alat‘arif: the name is Zahra.

far travelling travellers - a traditional reference to camels.

When a she camel sees her rider fall wounded, she is afraid and bolts, running so fast that her
rein does not hang from the bridle. but flies. parallel to the saddle ropes.

a raiding party.

Far travelling one, ba’id almadali. the brave warrior who raids other tribes far from home.

They - the camels in the raiding party.

One of customs of an Arab woman, among both bedouin and townsfolk, if she loses a husband,
father or a brother in a sudden accident. is to tear her clothes or her breast. Being with the
women, she would be surrounded by sympathy.

A well trained camel will be upset if it loses its owner, particularly if it saw him killed. See Abu
‘Athera, Sa‘id, A1 Ibil. Abu Dhabi. 1987. P. 1.

On the orders of Ayatollah Rﬁ}lalla Al Khumaini, Shi‘ite leader of Iran during the Iran - Iraq
war, the planes headed west to their targets in Iraq.

A newly planted banana tree - slender, firm and too young to have born fruit (children)

The poet compares his heart to a trained falcon, which will obey her call.
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‘Sawgah is the beloved's name

Blue tattooing on faces and hands was a common form of beautification among married women
until the 1950s. when makeup was introduced.

The pre-Islamic poet ‘Antarah bin Mufawivah bin Saddad Al Absi. used here to emphasise the
importance of poetry even before Islam.

It is usual for a poet to compare his beloved's eves to those of a saker or peregrine falcon. a
gazelle or an orvx because they are black.

sarda: a word for mare. This comparison emphasises her slimness.

In this line there is a riddle revealed to me by the poet who intended the woman's name to
remain a secret. Her name is Imhilah

nadawi: a good saker falcon - often used to refer to a man of good qualities

lines 3-3. the poet wishes for rain and all its benefits. as a European poet might wish for
sunshine. 7

gadir, plural gudran.- a depression caused by water erosion. in which rainwater lies for a
considerable time.

The bedouin still use a variety of plants for medicinal purposes

Refers to capital punishment in Saudi Arabia. On Fridays. after the noon prayer. the condemned
man is taken, his hands tied behind his back. to a vard next to the mosque. There he kneels and
is beheaded with a sword by a state executioner.

The white eight - her teeth; drinking from them means tasting her saliva, i.e he kissed her
tongue to tongue.

In this line we may imagine two things: either the meeting ended with hugging and kissing or
in sexual intercourse.

the long tassles which decorate the camel's saddlery swing and shake when the camel travels at a
trot. The poet likens the thrill in his heart to this movement.

The gazelle, when disturbed. will run with the wind to avoid letting any sound. or scent be
carried back to the predators which disturbed it. so it will have its eyes open all the time.

The poet expresses the strength of his love, stating that he violated the religion of Islam by
kissing his beloved.

_sal&t attarﬁu;;.h: the evening pravers in Ramadan. the month of fasting.

Bedouin custom forbids the killing of captives or prisoners: such killing would be shameful if it
occurred.

mani® supplicant; if any one seeks protection from another by uttering the phrase ana dixi'lak,
then the man addressed must protect the supplicant from any one who wants to kill him. This
law applies even on the tribal battlefield.

Yy £

Al Hasa¥, Abd Alkanim, Funun Aladab wa a_t[arabﬁnd gabail Annagab. Damascus 1986

v

Tarabin and }_{uwajtz;t women traditionally greet their close male relatives with a kiss on the
hand
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§ugga: a strip of woven goat hair, one vard wide and at least ten yards long, used for making
traditional bedouin tents.

Hudryj - a place in the desert. east of Al Jafr (see map).

Amman - capital of Jordan.

She is so proud and confident of herself that she will not answer any accusation.

Huran is in the south of the Syrian desert. south west of Jabal Druze . The poet is trying to
mislead the reader or the listener as to the exact whereabouts of his beloved.
zavnat aligran: fine trappings. a metaphor for camels.

This is a metonym of camels; in the Arabic text alli Glvhin virdfun addilili: the ones on which
the guides may ride pillion. i.e. strong camels, well able to carry two men.

The poet exaggerates the speed of his camel. If an average camel walks 50 km in 12 hours, it is
impossible for his camel to cross 1500 km in 24 hours.

cf.Abi ‘Athera. Sa‘id. op. cit.

Al Jafr - a village 55 km N.E. of Ma‘an, (see map).

Ma‘an - a town 220 km south of Amman (see map).

In the Arabic text mahi min alli ‘agilhin sahyin sakran; sakran means drunk. The poet means
that she is always awake, wise and intelligent.

The bedouin prefer a woman to stay in her tent or house. They do not like a woman to keep
visiting her neighbours, moving from one house to another.

the first clue about the father of the beloved: that he is a desert warrior, brave and a guide of
raiding parties.

An obscure riddle. The name is Wuda‘ah

annu¥iifah (3,23) - dryness. By omitting af atta*rif. the. and the letter (_%) and the following
vowel (u). her name is appears clearly as Nawfah (44 s)

Al Ghawr is the Jordan valley.

Sumayhah (4ss..) is the name of the girl; the white ones - girls or women.

When the falcon kills its prey, its feet (or, as the bedouin say, its palms) are coloured by blood.
In the Arabic text. the poet uses the word xazzab ks which also means dyed.
red - bav.

Gawdan - a famous line of Huwait_it thoroughbred camels.
i.¢ at full moon (mid-month in a lunar month)

Abu Tzlib: ‘Ali bin Abi 'lfglib, fourth Khalifa in Islam. Since there is no evidence that he said
anything negative about old women, the poet is probably using his name for the sake of the
rhyme.
hishi cigarette: unrefined tobacco, still smoked by older people.

It is common to blame the devil, iblis or a§§a_v{5n, for wrongdoing; even in court, a man who

pleads guilty will blame the devil.
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The camel knows its watering places, even from a great distance. Like the old she-camel. an old
woman knows how and where to gain advantage from a situation.

An insult to old women, since it is unacceptable for them to wear makeup.

Prayer beads, 33 or 99, are made of olive wood, believed to be sacred.

0Old women deceive people with acts of piety.

kayy: a brand, similar to wasm for camels, but also used in medicine. The poet intends a lasting
insult.

Son or daughter of the devil: one of the worst insults in Arabic: this would provoke an extreme
reaction.

Mothers try to prevent their unmarried daughters overhearing the conversations of married
Wwomern.

aunt of the mouse: an insult (matching the rhyme in this stanza)

rits al ‘Glali: literally top of high places. Rich peopie live at the top of high buldings. also
bedouin prefer to pitch their tents in high places

bar&gim, singular burtumma: the thick lips of a camel - not Safayif. human lips - more commonly
used to describe a sulking third party. Mocking, but not deeply insulting.

Al-HaSa$, Funiin Attarab

Ibid.
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WOMEN'S POETRY

There 1s less poetry by women than by men in bedouin society. In the Huwaytat and
Tarabin tribes, the ruzay‘bh 1s the most common form. This is one line, in which the
two halves rhyme and which gives a complete idea. Poems of two or more lines,
ihjayniyyah, are also quite common, but a long poem, such as the one by Dihma Sa ud
Abu Tayih at the end of this chapter, i1s unusual.

Women's poetry from these tribes is not widely known or readily accessible to male
outsiders. Husbands and brothers do not encourage these talents, although an
educated woman might send a poem to a newspaper under a pseudonym. In Jordan
and Sinai, the tribes are still conservative on the point of women poets, but in Libya
and other parts of North Africa a man would be proud to have a woman poet in his
family and such poetry could be published openly under the woman's own name.

The examples that follow give an insight into women's feelings about their domestic

lives, men's activities and love. They range from tenderness through humour to

outspoken criticism.

The following lines A - R were recited by C-IDAH THMAYDAN A'_r’!'IRRWI-of the Tarabin

tribe.

A A woman invites her beloved to rest so that she could see him for a while; she
compares seeing him with rain falling on a dry earth.

Sit and get some rest if your feet are sore;

The sight of your beloved is like water to parched land.
ugéud tarayyah kan arrijil hafyanah aibiia Ja,ll OIS g 55 2

Sawfit walifak tirwi iblad %t$anah aibihe DU (g5 iy A ed

B  She imagines his reply to her invitation; he would like to sit with her, but is afraid
that he will be seen by her family. He compares the trouble he would be in to that

of a drowned man.

1 am afraid if I sit I will get into trouble -

And then how could a drowned man stand?

baxaf min magéadi yihjil ‘lay alyawm asill o Jaay saia e Gilay
ba‘dayn kayf algarig iygum ol GaoAll QS oy
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The poet says she trusts her beloved not to disclose their conversations to anyone

If your caravan is separated from ours,

Keep our talk, and whatever we spoke about, to yourself.

in kan za‘anak imfarig ‘in z#ayinna lledh e (3 jlial slink IS )
xurrafha uda%ak walli tili® minna lia alh 1y dlichyy) Wl ja

The poet says she is suffering because her beloved is going to another pasture area
with his family. A scorpion sting would be less painful.

The leader of the tribe's she-camel is decorated with gold chains;

The poison of scorpions is easier than the departure of our people today.
imsalsalah baddahab nagit ‘gid algawm asdll die AT Al 4lulual
samm al‘agarib wala furgit “rabna alyawm astll s ye 43,5 Y5 o liall aus

The poet went to a hill to look at her beloved from a distance, but could see no
sign of his family. She tells us how the universe seems small and oppressive to
her.

I looked from the hill; I couldn't see a slave or a free woman;

The universe became tighter than a ring for me.
tallayt ‘ala algawz la hurrah wala xadim A Ysoim ¥ Gl Lo culh
waddinya sarat ‘alay azyag min alxatim Sal e Gall e @l Liall

When the poet realised her beloved had departed, she moaned so piteously that
even the mountain moved.

Oh God! I moaned late at night;

Mount Al Halal(1) shook and turned because of my moaning.
wannayt wannih “agab allayl ya sattar S b Jall Glie 45 i

min wanti jabal alhalal irtaas windar Dl iy Dal i iy e

The poet was upset because her beloved's camel was injured in one of the
confluences; she prays that they will be deprived of water.

Oh confluences, I hope that water will not come to you;
It was here that my beloved's camel was injured.
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yaraytkin yalmalﬁgi_ assayl ma yijikin SSanle Jaaall DL o855
yalﬁ igfayyid wilifi inkasar fikin 0S8 Sl iy el U

The poet advises her beloved not to show his feelings for her in front of anyone,
but rather to pretend that he does not like her. A wink is enough for her, if they
are not able to speak.

A wink from your eye is enough for me;

in front of other people, make yourself my enemy.

raffah ib%aynak min jalak itkaffinih AiSs @il e elisayl 43
wigbalit annas xall halak im‘adinih agilaa el Ja Ll A8

In this line, the poet says that she was wounded when her beloved left without
saying goodbye, and likens this to a bird when her young are taken from the nest.

What a disgréce! They departed without saying goodbye.

They wounded my heart like wounding a bird's heart.

rahalaw wala wadda‘awni ma jazahum xayr il SeeasVylgla,
jarrahaw galbi kama tajrah iglayb attayr rhll Calll 505 LS 8 1 a5

When the poet looked at the place where her beloved had been living, she found
only some scented zagguh bushes. She wonders where they have gone, leaving
her to suffer.

I looked at where they had been; there was nothing but some zagguh(2) bushes.
Where did they go, I wonder, the ones who took my soul?

tallayt ‘la idyarhum win alhatab zaggih £ whall (g a0k e cuth
ya min dara wayn laggaw salbin arruh 2oV ot V58 g 500 e g

The poet is warning her beloved to leave quickly because one of her family is
coming. Lightning is a metaphor for the trouble that will befall them.

By Muhammed, who honoured you by obeying God,

The clouds are coming from over the sea, with flashing lightning.

wimhammad alli imSarrifk 412 atta%ah el Sl S0l I aaay
walgaym ja min albahar wibrug lamma‘h aclal 3g05 sadl o Lo paill
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Even though she loves him, the poet will only talk about noble things. She says
she has no interest in physical contact.

Open your cloak(3) and I will fill it with talk

About bravery, nothing else; my heart is clean.

ifrid ‘abatak wana adibbha xurraf il A Ll Ul 5 ol 3 il
kullih kalam bassajah walglub inzaf Gl B 5 aclandly IS 4

The poet, entertaining her young grandson, tells him he deserves a girl with
tattooed lips, a sign of beauty in former times.

Sultan, our son, you deserve the honour;

You deserve the one whose lips are tatooed

sultan yawlaydna tistahal algimah aadl Jaling Lad gy gl
tistahal alli iwsamah ‘baratimah aash e 4aldy)h U sl

The poet delights in the first words of her grandson.

Sultan our son, whose talk is sweet;
If anyone insults you with meanness, I hope that he will be blind for three years.
sultan yawlaydna yabu alhrayj azzin Ol el s Lad sl ol

min sabku birrada ya‘ma talat isnin Ot EDG ary 53,b 1 sSaw O

The poet shows pride in her tribe, the Tarabin, who carry out their threats against
their enemies.

We are the Tarabin. If we talk about something, we will do it.

We will pull down our enemy's tent, and fold it up with the ropes inside it.

ahna tarabin lin gulna kalam niifih agi g5 aDS Ul 5l ol 5 Uil
wintabbig albayt winraddid ihabalih fih agh Allal 33535 Cad) ik s

A woman, speaking on behalf of a man, expresses a man's desire to have a
relationship with an unmarried girl.

Oh one who has strings of beads hanging on your chest,
I wish to have a friendship with you before you have to stop wearing them.
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yabu garém-il ‘asadrak imraxxihin o6 el aac Jael B sl

fi xatri “isirtak gabl tirmihin e O ke g ks s

Q The same idea as P
Oh one who has layers of bead necklaces,
I wish to have a friendship with you before you have babies.
yabll garamil 4sadrak irfof irfif o)l Cagh )l & aas Jud sl
xatri fi {irtak gabl in tijib iz5Gf Cigakl cund 5 U ke i g bla

R The poet expresses her shock and disillusionment at the contrast between her
husband's dress and the state of his house.

I saw you dressed in a clean white robe with a scarf,

But when I entered the house, I found it was like a kite's nest.

suftak imbayyiz u‘alayk kibr wimlayih Dl S dhle o B @lid
xasSayt fi albayt ulannih 53§ hiddayih afia ie 4l cull  cadd

These lines were said by a slave woman of the Bani Sakhr tribe the day after their
defeat by the Huwaytat at Attawr. They travelled from Hudruyj to Bayir, a distance of
150 km, in a day, fearing that they were being chased by the Huwaytat. The slave
woman in tribal society is able to say whatever she likes without fear. In these lines she
mocks the men for being cowards, and suggests that the sheikh take the girls as a gift
to Awdah Abu Tayih in exchange for his permission to stay in Bayir.

1 To hell with them®), my heart!
From Hudruj they reached Bayir(®) by evening.

2 We saw almuhran(®) trees
And thought they were flags.

3 Take girls to Awdah
So he will let you settle in Bayir.

4 ‘Awdah kills sheikhs
As easily as slaughtering camels.
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mahu ismallah yagalbi L Al ol sala
min hudruj ‘aSsa bayir 2l e g e
sufna sajar almuhran S oaall e Gid

nahsibhin bayarig Bk Ogiani

sugu albanat il“awdah sase Jb lidl 8 g
misan iynazzilkl bayir o sSE3a oldse
fawdah yiguz assixan SAail S ease
mit] gazz al‘asayir il e Jhe

A sheikh's wife begs the warrior ‘Awdah to leave them their household possessions,

and laments the fact that her husband's camels will be taken.

Oh cAwdah, leave us the household
And drive away our herds, even without the herdsmen.

What a pity! Abu Gutna's(7) herd
Has never before been driven by greedy raiders.

ya ‘awdah bass alwahad xallih ali 2l G edge b

wattar$ gud lah bila ra‘i PSP TP IF SR
ya hayf dawd abu gutnah aikii gl 393 Caia b
ma saffagah kull tamma’ cleh JS diia Lo

These two lines were said by Hamdah bint Faris Abu Tayih around 1925; her husband,
Damaj Ijway‘id Abt Tayih, went with other men of the Huwaytat to visit Ibn Sa‘ud in

Riyadh. He died of smallpox on the way, and was buried in Buraydah.

Oh my eye! The one you love
Is in Buraydah®). beyond Hayil(%).

2 The sand fills his eyes.

What have I got from his trip?
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1 alli itwiddih ya‘ayni e g U
fi ibraydah alli wara hayil il s eyl A
2 raml alhasa darr fi i‘yunih aigel Ll Jey
min ‘anwatih wis ana tayil il W s 4553 (e

ijay‘id Tbn Sa‘id Abu Tayih was expected back from a raid, and one of his wives
composed the first two lines, promising to make him a dish of wheat and butter,
gilliyah, on his return. His other wife added the third line in a competitive spint,
saying that [jway‘id prefers sugar to gilliyah.

1 I will go to the top of the hill of Tkzaymah(10)
And I will look towards Al Ayriyyah(1D).

2 Ipromise, when I see ijay(id,
I will make him giliyyah.

3 The food of [jway'id is sugar;
May you not enjoy good health!

1 lasrf ‘aras ikzaymah aa S else iyl
wawajih lilayriyyah a4y pall 4al g
2 nadrin lan suft ijway[id 2y gal Cadd o
gayr agla lih giliyyah alial 8 e
3 matum ijway‘id sukkar S 22y g2l ayehaa
‘asa manti gawiyyah A e e

Tswid Anij‘ah Abu Tayih beat his sister to discourage her love for ‘Awdah Abi Tayih,
as he wanted her to marry another relative. These two lines show her defiance.

1  Oh Arrijah , beating with a stick
Does not make the reluctant heart obedient.

2 My beloved is Awdah,
Who is tough and is a rider of camels.
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1 zarb al‘asa yarrijah axa b Lasdl ok
ma yitawwi* galbin gasi ol Ll e gl L
2 ana ‘é§1n- ’éwdah 835 (5 )3...3:: &
gubb arrakayib gasi ol S I

Lafi Sa‘id Abi Tayih had two wives, and was expected to follow the custom of
spending alternate nights with them. When it was the turn of the new wife, the old wife
played a trick on her rival, talking and making noises as though her husband was with
her, and telling him to go to his new wife and pretend he was coming from the majlis.
When Lafi returned from his evening in the majlis, his new wife did not welcome him.
When he expressed surprise, she told him that she had heard him making love to his
other wife earlier. He denied it, and when she insisted he divorced her. His old wife
recited these lines as the new wife was gathering her belongings to return to her family
next morning.

1 Take your little things
And go away, I“mayriyyah(12),

2 Lafi13) is like Sattam(4)

And I am like Turkiyyah(15)
1 uxdi xafayif gassik L8 Cilia 53
winhazmi ya i‘mayriyyah 43 act |y o 3el 5
2 lafi kinnih sattam ol S 3
wana kinni turkiyyah 4S5 S Uy

Turfah Bint Lafi Abu Tayih sent this message to her relative, Dagis Jazi Abu Tayih,
telling him that the camels had been looted by the Wahabis, but that the women were
still at home waiting for the men to come and take revenge on the enemy.

1  Oh nder mounted a camel trotting side by side with others,
Not pregnant, fast and well-fed,
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Visit Dagis(16)at home,
Where food will quickly be prepared on the fire.

Tell him that the fair camels have been taken,
At a certain hour; there is no denying it.

Tell him that the fair camels have been taken,
But Fuzzah and Wajid(17) are still at home.

ya rakib alli iytabaranni
hilin hajahij wismani

fi bayt dagis yizifinni
u‘ajlin igrahin ‘ala annari

gul lih tara alwizh wixdinni

fi sa‘tin mabha inkar

ugul lih tara alwizh wixdinni
fuzzah uwajid ‘ala addari

SO T asSih b
ey zaalad

by el Cay

SO e ol 8 Jae
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“Isbah Algzawiyyah composed these lines expressing her anxiety when her husband,

‘Awdah Ab Tayih, was late returning from a raid. She asks her slave woman, Imnirah,
to put more wood on the fire; she will stay awake and weep. She offers to pay a bird

in gold for news of her husband, and anticipates the celebrations that will greet his safe

return . Clearly, she is expecting bad news.

1

Oh Imnirah, put wood on the fire.
Oh my eye, bring forth some tears.

Oh bird, can you travel tonight?
I will pay you gold coins(18),

Ask my beloved why he is late
And bring us good news, if he is not dead.



87

4  If the ruler of the area comes,

We will raise flags on our tents.

5  All majlises will welcome him
And he will slaughter some of the fat camels.

1 hutti 4la annar ya imnirah ol LUl o s
uya ‘ayn min dami‘tik hati S @Binay e el
2 yatayr ma tisr allaylah ALl (5 yus Le Lkl
ya Sayn wakrik nayrati S8 Sy o3 b
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ninsif 413 albayt rayati Sl e Caais
5 ukull almajalis ithalli bih 4 Ao el S
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A Sammari woman composed these lines after men of her tribe had returned from an
unsuccessful raid. She states that anyone who was present would know which of the
men was to be admired. This is a form of challenge to the men.

1  How lucky is the one who went raiding with you!
He would have admired the brave men facing the enemy.

2 He would have seen which ones ran away
And which ones fought bravely.

3 A peregrine falcon would not catch such a fugitive
When Ijway“id(19) chased you.

1 lawa hini min gaza ma‘kum Saa 136 e Sl Y
yawm almlaga iytahallakum ASady Bl g
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The same poet shows her emotion by saying that the camels were restless, and

criticises the men for going on such a raid.

1  The camels made a din;
There is no excuse, oh I“mayrat(20).

2 TIhope the slain are in Paradise today.
We should not cry for those who died.

1  alhijin gadat laha jazzah aba Ll e gl
ma min “udur yal‘mayrati & aally Hie el
2 udabihku alyawm liljannah aisll oyl Sand
wala yinbiﬁ wahdin mati e s SV

These are the words of a beautiful Huway_t\i girl to the man she loved and allowed to
kiss her.

;-
1 Oh Al, I wish you could see what is in my heart,
And see love revealed.

2 Oh Al everyone wanted to taste my lips;
You drank from them without hindrance.

- -

1 ya 4li laytak bizzamayir tiwigi S ilalally o e |
witsuf Sayyin bilhawa bah maknun O58a 2l 656y o5 s
2 alkullya 4li tamanna mass r;g; B e S e b S

wintah siribtih bidun makmun O3aSa (593 45y s 43l 5
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The poet advises girls not to fall in love with shepherds; they leave early in the morning
and come home tired at night. Looking after sheep is not really men's work.

1  Oh white ones who look like gazelles,
Don't fall in love with the shepherd.

2 His heart cares for young lambs;
He has abandoned the camels. What a shame!

1 yabiz ya jiddall algizlan Y Jaa U b
sirw alganam la ta®asginnih Aias Y Al g

2 hadafiglaybih gar_i{aggin QRN ay f 4lil (o
walhijin tarrakaw wahinnah ainl 5 155 el s

A POEM BY DIHMA SA“UD FARIS

In this poem, Dihma Sa“ud Faris Abt Tayih longs for the old days and the freedom of
traditional bedouin life. She complains of being a prisoner in her house, even if her
sons built it for her, and says she would gladly return to nomadic life. She says that a
house without a wife is worthless, and that men depend on women for their wellbeing
and there is nothing more unfortunate than a widower who is left with the children.

She ends by saying that a woman's reputation is based on her looks and a man's on his
deeds.

1 Last night my eyes were sleepless
And my heart suffered from worry and misgiving,

2 When I remembered my Aawdaj(?!) and the camel caravans,
When we crossed the heart of the desert on camels;

3 When the brave men rode their camels
We would follow them in those empty plains.

4  When, at noon, they stopped to camp
In a grassy plain where we would be delighted to see sheep grazing.

5 When I unfolded my tent without any help
And it put it up alone;
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Joy is in my heart when we travel

Into an area where there is no border post in front of me,

And our sons herd our camels;
When we drink the milk of the camel which has its first baby camel.

The days when the bedouin used to travel are gone;
When they used to look for grass in the plains.

When they saw flashing lightning in the clouds,
Scouts would mount the travelling camels.

When they settled in summer time around the wells
How nice it was for them to raise buckets on a pulley.

After such freedom, the wrongs I suffer are too great;
Times have changed and I don't like it at all.

After living in a house, if they gave me a choice,

I would rather live in the clean plains, after such an experience.

If the bedouin returned to their traditional life,
I would leave the house which my sons built for me.

Loneliness and restricted movement are like a prison.
After being in the open, I suffer being in a house.

When my thoughts come to the surface, you will get my fine rthymes;
I will describe the past and the present.

We women bear the intelligent ones;

Without women, men's situation would be wretched.

How often a good girl is married to an oaf,
And how often a worthless girl is married to a good man.
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Djinns circle around a house without a wife;

We are the ones who give a house its beauty.

Nobody respects a house without a woman;
Without a wife, it isn't worth a riyal(22).

Every problem in the universe seems easy to solve
Except for when we die and leave our husbands alone with the children.

Our weapons are our cheeks and eyes;
No doubt, a man's weapons are his good deeds.

When beauty and wisdom get together,
It is like a medal.

Whoever listens to me will agree with me;
How sweet to recite the truth.

Experience brings fine art;
I composed the poem when I was in the mood

For my sons to remember me by,
When I am in a grave under a heap of sand.
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kamm tayyibah hasat nasib al‘ufini

ukamm salbadiyyah hasat nasib alyali

baytin bila azzawjah tuhufah ijnuni
uhinna jamal albayt biayyat hali

lawla annisa lilbayt ma yunzurini

bidiin zawjah ma yitamman iryali

ukull ‘illatin bilkawn amrah yihuni

ma® fagidna wazzawj ‘indah ayf;lli-

wislahna fi xaddana wal Uyiini
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Kitr attajarub fiha tizin alfuniini
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wana ibgabrin visfi ‘alayh arrimali
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WOMEN'S POETRY

FOOTNOTES

1 Mount Al Halal is about 50km east of Al Arish, in northern Sinai

2 probably zaggum, balanites aegyptiaca

3 Inthe Arabic text abah which is made from wool and used by men and women. In Arabia. the
“abah worn by women is made of silk and the men's cloak is called bist

4 mahu ismallah. literally not the name of God: a curse on the actions of an enemy. or a sign of
disapproval or rejoicing in the misfortunes of others

5  awell and desert police station in eastern Jordan

6  mahran, singular malzfr; a place where trees and bushes survive in the desert. Sometimes there
are tamarisks. which are mistaken for other things in mirage conditions.

7 ‘Abtan ‘Arar Al Jazi. father of Gutna.

8  atown in the Qasim area of Najd

9  atown on the edge of the Nafud desert

10  a ridge of hills 30km north east of Al Jafr

11 avalley 7 km south of Ikzaymah

12 the family name of the departing wife.

13 her husband

14 late chief of the Rwala tribe. Sattam Tbn Sa‘lan

15 Sattam's wife

16 Dagis Jazi Abu Tayih, a desert warrior

17 Fuzzah and Wajid are first cousins of Dagis.

18 in the Arabic text, nayrc-:tij plural of nayra or layra, the gold Turkish coin of that time

19 Tjway “id Ibn Sa'id Abu Tayih

20 A clan of the Sammar tribe

21  the litter for women travelling on camels. It has different forms and names in different parts of
Arabia. See Dickson, op. cit. pp97 - 101.

22 the Saudi Arabian currency
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SOCIAL POETRY

Bedouin poetry acts as a mirror, reflecting the situation and status of the tribe. It gives
us information about the size, strength and wealth of the tribe, the whereabouts of its
homeland and its relations with other tribes. In fact, by studying tribal poetry we get a
clear picture of a tribe and its history.

Poets often compose poetry dealing with social life. They criticize new customs
affecting their lives, such as marriage, dress and the relationship between families and
clans. They criticize the new, settled way of life, particularly as the authorities and the
police have taken away much of their independence. Poetry also expresses the extent
of their religious beliefs. Poems offer advice, guidance and warnings against some of
the bad modern ways that are invading bedouin life, and poets recall both good deeds
and bad ones; in fact. social poetry covers almost every aspect of the daily life of the
bedouin.

THEFT

ANAYZ ABU SALIM ALURZI

In 1955, f&nayz was somewhere near Cairo when someone stole the wallet containing
all his money. In another pocket he had a sum of money which a friend had entrusted
to him to deliver. i&nayz borrowed ten pounds from this. On the way he met a
merchant he knew, and told him what had happened. The merchant advised fAnayz to
buy some goods from him, which he could later sell at a profit. He did so, but
unfortunately sold the goods with a loss of forty pounds. As f&nayz had no money
himself, he was obliged to deliver the sum fifty pounds short. Although he explained
what had happened, he felt that the friend did not believe him. He was sad, and left to
try and borrow the missing money. On the way he composed this poem.

In the poem, he addresses an imaginary person, asking him not to tell anyone what
happened. He shows his anger and loss of face, blaming God for his misfortune. He
threatens to take God to the tribal judge, aradi, longs for proper order in things and
expresses the fear that his reputation is ruined forever.

1 Oh rider on a lithe riding camel(1),
For God's sake don't talk about my situation(2).

2 You know how news travels like the wind in stormy weather(3);

One minute south and the next north.
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I am one of those who have fallen into evil ways;
I have drunk from a bitter cup.

I heaped up wood and made a fire
And lay down in its cleansing heat.

My life was blameless
Until the devil lured me into this(¥).

I cast off the robe of nobility and have gone naked
Since the day this misfortune came between me and my men.

Oh God who knows everything,

You are my witness.

Oh God, why did you load me with all these sins,
So even my close friends have no sympathy for me?

People say you are the one who knows the unknown,
But I say you are a deceiver;

If you are all-powerful,
You can give me a different face and create another man in my place.

Oh God if you rebuke me, I swear I will not repent
And I will settle our account and recoup my losses.

You know I have been hit by poverty,
And yet you are tethering me(3).

I vow I will cut your caravan routes(®),
Because there is no peace between us.

I know that my final resting place is a grave
And a bed of flaming coals.

Let's go to the aradi()- where people settle their disputes;
I will compel you to admit my claim in full.
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It is a long way to the ‘arc'id; and you will be half dead from thirst;

Men's wealth will haunt you for ever.

The hot weather follows the cold weather

And things fall into place.

How pleasant the coffee from a burnished pot,

Prepared in the traditional way(®),

How good it tastes to a returning warrior(9).
The fire is wood(10) and the water is pure.

The cardamom is from India,

Passed undetected through many a customs post(11).

If I repent, my reputation will still be tarnished;
And if T am gold, they will still say I am halali(12).
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ya rabb ya nagid ‘la kull maktiib
intih ragibi wint Grif is‘ali

yallah layh hammaltni kull adduniib

wala zil min kan yasfag ibhali

annas bigulu int ‘llam algiyub
wana bagtl amma int wahid zalali
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MESSAGE TO NAYIF AL XRAYSA

BARRAK DAGIS ABU TAYIH

Barrak Dagis sent this poem to sheikh Nayif Haditah Alxraysa, former senator and
sheikh of the Alxraysa clan of the Bani Sakhr, who was a dissenting figure against the
regime in Jordan, and died in 1994. The poet composed this poem and sent it with
others to Nayif at his request.

He describes the camel, the messenger and the recipient of the poem, and goes on to
tell of the grief in his heart. The changed circumstances of the tribes and the regime's
attitude towards them cause them great suffering. He describes his sorrow over
Attubayg, and the bad behaviour of the Saudis towards the bedouin who cross the
border. The poet blames the Jordanian and Saudi governments for destroying tribal
society by splitting up families. Finally, he says that the present times are only good
for partying; men have got used to accepting help from the Saudi government like
weak camels eating fodder, though they can not be blamed for that.

1  Ohnder of a red female camel, her belly arched and firm,
Her saddle bedecked with beautiful bright fringes -

2 Sheis about six years old and has never suckled any young(13);
Her elbows are widely separated from her throat(14);

3 She has compact thighs and a long tail(15),
She leaves all other camels behind when they run;

4  She runs like a male ostrich frightened by the shape of a hunter,
While a group of female ostriches in front are frightened out of sight;
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She has been ridden from Assuwan(16) around Al Garamil(1”)

By the brave man who conveys my words -

Your host will be valiant Nayif, who represents the elite of his generation

And whose deeds permit us to hold our heads high.

He is like a falcon(1%) and is kind and generous;
He gives much but makes light of it;

A sheikh and son of a sheikh, who is strong and capable
And who can solve difficult and complex problems.

Whenever you visit him, you are entertained with cardamom coffee;

Your feelings will rejoice in his logic.

The son of Al Xraysa shines like the star Canopus;
A man's actions justify his reputation.

Give him as many greetings as heavy rain,
As many as the raindrops that fall on the ground.

Tell Abu AsSayis(19) that when he asked me for a poem
My feelings were excited by rhymes.

Tell him "You shocked my feelings like rain filling a stream -
From every valley, the rivulets flow into it."

Explain to Nayif the great grief in my heart;
Deep in my heart, it causes me pain,

I am beset by doubts about justice and partiality.
I remember those past days of nomad life,

The time when the bedouin rode camels and horses,
And horses were harnessed for battle;

When women would travel on male camels(20),
In camel litters, following their men.
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As the star Canopus appeared, they would leave
And go to their winter areas;

As rain fell, they would head for it.

How often, carrying a newborn camel with its mother making noises of affection,

The bedouin would go east to familiar places,
Putting up their tents in the middle of the desert.

After the spring time, when they needed flourD),
Their caravans of camels went west, towards their homeland.

The bedouin have their own good customs;

In taking and giving, their deeds are evident.

Townspeople hate to walk at night,
Fearing the hyaenas and howling wolves.

These days are full of uncertainties;
The bravery and chivalry of the bedouin have come to an end(22).

These times have greatly humiliated the bedouin.
Usually an old man will recognise injustice;

He understands and analyses injustice;
He is not a youngster singing with his taperecorder.

Our regime has become tyranny;
I see that it has turned against us, like a djinn.

Going west and east(23), they are like the elephant riders24).

Every wise man wants to die;

Our sheikhs have greatly neglected the situation -
They were never of help when darkness oppressed us -
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Since the day orders became unjust to us;
Every bedouin complains of injustice.

We followed our sheikhs like young ostriches
Following the beak-clicking call of an older one(25).

The ditch(26) before our lands is getting longer;
Oh my people! There is a door and a lock, which oppresses me.

If you come to them(27) as a traveller, they inspect the load;

Even our women stand in front of them(28).

They check our permits carefully
And register our children.

They limit our days of residence in their records.
They deport us, when those days have expired,

As if we were Turkish pilgrims in motor cars.
Everyone produces his passport without delay.

If our land were not taken over by those men(29),
The grief over Attubayg would not distress my heart.

The value of the bedouin is being undermined,;
No sheikh is trying to relieve me of this injustice.

Anyone who lives long enough
Will learn lessons from his experience.

He will understand his situation; then, if he wants to compose poetry,
He will build verses like gold.

Governments separate the bedouin from each other;
They divide relatives and brothers.

This one is a Saudi, who obtained his identity card with a sponsor,
While his brother in Jordan lives comfortably and at ease.
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Such separation is visible to the naked eye; no need for binoculars.
No doubt, pools of rain will vanish one day(®).

Nowadays we just have evening parties and late nights,
And even our male camels1) head for their fodder(32).

I don't blame them, as they have become very weak;
I see that our camels have got used to their fodder.

My statement is now over; the less one speaks the better,
Especially when the words come from my heart, which asks for no reward.
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talga idlalin imbaharatin min alhayl

ujawanhak fi mantgih yat_rabann;

walad alxraysa bayyinin kinnih ishayl

af%l alfata ‘in sum‘atah ya$rahanni

ihdih salamin “add wabil alhamalil

‘ala alarazi 9dd ma yihtfinni

gul labu a$$ayis yawmin talab minni algil

hazan gifan alhasa uhayyazanni

hayzit it4dl mazrabah yimsi assayl

min kull wadj ifri‘ha rawwahanni

wasrah ilnayif hamm bilgalb bilhayl

jawf azzamayir la%ni wimtahanni

hammin min alhajus wal adl walmayl

wadkur ayyamin lilbadawah mazanni

yawm albadawah tarkab alhijin walxayl

uyawm assabaya lilharayib it%nni

yawm al‘adara tarkab azzamil basSayl
fi hawdajin gafu assalaf la badanni

[a ban najm ishayl yabii almarahil

yamm almanadi ibyiithum yarhalanni

wila tah wasmin jawk yammih mahawil

kamm min misigrin Salaw waladha tihinni

niyyit surugah lilbadawah madahil

jawf assahari ibytithum yinzlinni
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wila gazzaw almirba‘ wihtajaw alkayl

az‘anhum lidyarhum garrabanni

walbadyah battib ilha mahasil

axd u‘ata wif‘alhum baynanni

yawm alhazarah takrah almasi billayl

uyax3a izba‘ah ma¢ idyabah%awanni

walla ibzaman alyawm fih attahawil

albadyah Sawmatha zawwa‘anni

hada zamanin dallal albada tadll

uyafham iljawrah min hii kabirin imsinni

yafham iljawrah wiyhallil alamr tahlil

ma hii jahlin ‘almsajjil iyganni

walhukum fina yaj‘al alamr tankil
asufah ‘alayna ingalab tugil jinni

garbin uargin kinhum sahib alfil
kull “aglin lilmawt fih attamanni

was$ayx fina hammal alwaz* tahmil

ma tabna yawm allayali watanni

hayt alawamir sarat ‘alayna garabil

kull ibduwiyyin gal hin garbalanni

uhinna warahum kinnana hakal arril

‘ala almatig gafui anna“amah maSanni

walhafr din idyarna fih tatwil

babin umuglag ya jama‘ah gabanni
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in jithum rahhal iyfatsu assayl

uharimna giddamhum yagafanni

tasrihna iyfasld fih tafsil

iz‘ufha ubanatna iysajjalanni

wihaddidd ayamna bittasajil
wyisafriina yawmin “alayna gazanni

kinna hajij atrak ‘la attanabil

kullin jawazih yibirzih ma yiwanni

law in idyarna ma xadawha arrajajil

jhmtm attubayg ibgalbna ma adhabanni

walbadyah gimatha fi tanzil
ma fih sayxin yanhaz azzaym %nni

umin tal “amrah usar lilamr tamhil

min attajarub yaxid idrusin ufanni

uyatham ilwaz‘ah 1a baga algawl walgil
yibni ibyiitin kaddahab yawm danni

lilbadyah bayn alhukumat ta%il
bayn algarayib walaxu yifurgann}

hada suidi nal alhafizah ibtakfil
waxtth bilurdun saknin mirjahanni

taffig Sawf al‘ayn ma yihdj darbil
wingii almatar la budhin yakmalanni

hadi izriifin fiha tudiir atta“lil

ijmalna yamm al‘alaf j awwa;anng
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GOD

SILMI SALAMAH AL JABRI

In this poem, Silmi al Jabri shows the feelings of a faithful Muslim. He thanks God for
the gifts which only he can give, and tells of his love and respect for his mother and her
love for him.

1  Oh God who gives valuable gifts,
Gifts which who else can give?

2  Gifts of hearing and sight which guide us;
The soul is taken care of by its creator,

3 And the brain is a blessing, a gift from

The one whose blessings no one can count.

4  His servants are content and live in plenty,
And give thanks to him morning and evening.

5 He is the one who breathes new life into worn-out bones,
The one who guides the happy souls.

6 Death will come to everyone; no one will escape.
Be prudent in this life; remember that it has an end.

7  All affection and intimacy will come to an end,
Only my mother's love endures.

8  She will never tire of carrying me -
How many nights she put aside her supper for me.

9  Itry to hide from her, but she finds me;
When she beats me, I laugh, even if her stick is big.
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10 You will only ever hear warm words of welcome for me,

10

As if I am a great sheikh visiting her.

yallah ya mi4i alatawi aljzilli

ti%i ‘atawi min gayrak ‘ataha

mi*i assama® waSSawf bih nistadilli
warrith mitkallif ibha alli na$aha

wal‘gl ni‘mah kamlah 4twit alli
na‘ayimah ‘alxalg ma hadd hasaha

umirzi ‘abidah uindhum xayr talfi

walhamd lih fi subhaha ma‘ masaha

mihyi allizam uhi gadimah ubilli
wimballig annafs assa‘idah ihdzha

kull al‘ibad itmit mahadin imzilli

wahdar min addunya utafakkar fanaha

kull algalawah walmawaddah itzilli
ma fi$ gayr ammih sadig galaha

min kutur sayli {umurha ma timilli

uya kamm layltin waffarat i %Saha

wana antigi inha uhi Ii titilli

utuzrub wana azhak law kabirah 4saha

utasmd ihdaha gayr katir attihilli

itghil $ayxin min almana’ir jaha
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MEDIATOR

RAHHAL ASRI ADDUMANI

One of the problems people suffer from in the Middle East is the activities of middle
men. In this poem, Rahhal f&sﬁ shows his bitterness towards them. He begins by
describing God's ability to do whatever he wants, and asks for his help. He makes it
clear that even to feed one's sheep on subsidised fodder, one needs a middle man.
There 1s no fair treatment to be had from the authorities. He complains about these
times, when lesser men have come to power and try to humiliate their betters, and he
remembers with longing the old days when the nomads were self sufficient and had
nothing to do with the authorities. He sent this poem to his brother-in-law.

1 God is the mediator, the supreme being;
He is omnipotent in the face of any need,

2  He knows what is in our hearts;
He can cure his patients with his medicine.

3 Heis the one who responds if we appeal to him;
If he gives, relief comes fast.

4  He will never weary of our supplications;
His bounty fills many places.

5  He creates and solves our problems(33);
He gives out his bounty as he chooses.

6  He can elevate or humiliate people as he wishes;
He surrounds us with his protection.

7  He can make the land thirsty; he can irrigate it.
If he wants, he can quickly bring spring floods.

8  If he wishes, he can make land fertile or barren;
He floods us with his light.

9  We have no shade but God's to which we may resort;
God knows our needs and what is in our hearts.
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When he creates someone, he guarantees his livelihood,

He secures his means of living for a lifetime.

When his life comes to an end, the door of his living will be closed;
People will weep and lament.

Oh God, we worship you; God of greatness and glory.
You will gather all creatures to you on the day of judgement.

I beg you, relieve my heart which suffers from grief
For the injustice of these times and the deviation I have seen.

People are no longer willing to be honest; they even hate honesty;
If I speak honestly, eyes will look at me strangely.

The trading of favours has led to the loss of men's rights(34),
Even for the one who wants to feed his sheepG).

Doors are closed to him, and he is denied admittance(G®);
No one is interested in seeing or talking to him.

His many petitions cause him pain and fatigue;
Nobody believes the complaint he is making.

In addition to the injustice of the times, everyone is against him;
Fools strike a pose of manliness, and deal with him harshly.

I don't blame him if his mind becomes disordered
And the injustice of this life gives him concussion.

Nowadays the fox mocks the lion
And the hen rules and gives orders to the falcon.

I mourn and feel sorrow for past times

And so the grief and pain in my heart grow.

In those days, when camels went up to the hills,
Our horses were ready to defend them in times of threat.
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In the empty plains, the leader of a herd of gazelles would be alert
And there was nothing but the tracks of oryx and deer.

The bedouin would camp in the grassy places
Where the green areas were enhanced by blossom.

How many took their courage in both hands
And seized their German rifles with stocks as smooth as ivory.

If someone shot a deer, blood flowed from it;
You could see where the bullet entered and left the heartG7).

He could be seen on a hilltop, waving his headcloth,
Calling others to bring him a harnessed camel(38).

When I think of those days, I suffer like an old man
Whose son has fallen in battle, in the dust amidst the horses' hooves.

His eyes are grey from weeping;
Sleeplessness resides within his house.

I moan like a poor man complaining,

Or a man drowning in a sea of crashing waves;

Like a blind man who needs a guide;
When he wants to go somewhere, he is restricted.

My last complaint is that my heart is on fire;
The veins of my heart are cooked by flames.

Oh rider of a camel which shakes its burden as it walks,
Which has its saddle tightened, lest it should slip.

A red camel descended from Gawdan(39), grinding its teeth with impatience to go-
How beautiful is the width between its forelegs!
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Full of madness(49), the camel races its shadow;
Due to its speed, its rider is in difficulty.

As it heads for Fayyaz(41) it slows to a trot;
Fayyaz, who is like a clear well with sweet water.

There you will find the nephews eagerly welcoming guests, laying out carpets;
The clean coffee pots are in the middle of the fire.

Give my greeting to all of them, being careful not to forget anyone.
I pray God that the tent poles of generous men remain upright.

I wish them a long and prosperous life;

I have no ulterior motives.

My prayers to God are as abundant as the rainfall,
And as the frequent flashes of lightning,

For the Prophet who came with righteousness from God,
Our mediator on the day of judgement.
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hil alladi ila i¥taha iy‘iz wiydill
hil alladi mizfi %layna isyajah

hii alladi iyéattis alarz wiybill
wila $aha saylah sari’ inbilajah

hil alladi Ia rad yixsib uyimhill
hi alladi zawi 4layna israjah

min din zill allah ma naltaji ilzill
ya‘rif maknun alhaSa wihtiyajah

ila xalag maxtug larrizig yakfall
yakfal lih alarzag tilit madajah

win xalas Umrah bab rizgah iygaffall

usar albuka ‘nd al %rab wallajajah

yallah yalma‘bud ya ‘az wajall

ya jami’ almaxlig yawm almuwajah

itfarrij ilgalbin min thmumah tahammall

min jawr hada addawr suft in‘iwajah

wassudug minnah annas tanfir utaz‘all
ladlayt bih alkull nawzar ihjzjah

ugazb alxawatir zayya alhag ‘aSlall

‘amustawa wahid iy4llif inajah

yutbagg ‘alayh albab mamnu‘ yudxull
mahadin imhib ilgurbtah windimajah

kutur arrajawi @dabannih uhi kall
mahadin imsaddig harjtah wahtijajah
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fawg addahar kullin ‘alayh iytamarjall
tamarjalaw ‘alayh ahl assamajah

ma lam Halah law bih al‘agil yixtall
min zaym bag‘a sar fih irtijajah

sar alhsayrﬁ bassiba’ iytamahzall
utuhkum utursum balharar addajajah

ajuz ana jazzat ‘la alwagt alawwall

jazzat minha algalb zad inxilajah

yawm aladwad itli‘hin nabi attall

imhazrin alxayl zidd inzi‘Gjah

gaftin usaydah “unudhin tajfill

gayr almaha warrim talga masajah

talga albadawah wast “Sbah tanazzall

arrawz bannuwwar zad ibtihajah

ukamm wahdin habbat iryahah tanassall

bidih amani kinnaha sag Gjah

damm azzabi min zarbha masra‘ah 3all
balgalb talga mazrabah umixrajah
yisth balmandil yifiz wiytill

hatta yijibun aljamal balhadajah

wajdi ‘alayhum wajd Sayib taharfall
rahaw i‘yalah bayn xayl u‘ajajah

sabat iyunah balbuka bass tahamall
ubana assahar fi wast baytah karajah
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walla jaziz alli $aka sayibah gill
walla garig alli talatam amwajah

walla jaziz almin‘ami gayr yindall
law yabi almisyar nadir malajah

watla jazizi kin galbi ‘4la mall

ilig jawfi najzah min wahajah

ya rakib alli Ia masSat tanfuz addall
wimkarrbin i8dadha ‘in ixtijajah

hamra zana gawdan tazris min algill

ya zin wis’ i‘ziidha winfijajah

min assatar gamat tajfil “in azzill
urakkabha minha yisuf alharajah

mitnasyih fayyaz gamat itzarfill

‘idin garah umah ma bih hamajah

utalga albinixi taltihib tufru§ azzall

widlal wast annar mabhin sanajah

sallim ‘alayhum kulhum hirsak itzall
ya‘all bayt attib tanhaz abrajah

aridhum balxayr walumr alatwall

ma i magasid aw magazi aw hajah

usalat rabbi ‘add malwabil yinhall
wi‘dad malbarg zad ilti‘ajah

“ala nabiy allah balhag mursall

%afia fi yawm fih intawajah
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POVERTY

RAHHAL ASRI ADDUMANI

In this emotional poem, Rahhgl f&sr; describes the suffering caused by poverty. In
Jordan, more than 30% of the population live below the poverty line. He says he
grieves in silence, hiding his feelings for the sake of his dignity, but he asks God for
help.

1 God damn poverty! The poor man
Is always compelled to drink a bitter cup.

2 Heis forced to live in distress, with a burden of anxiety,
Spending hours with his heart in uncertainty.

3 These times are unjust and full of afflictions;
The one who is complaining has always been patient.

4  He complains in his heart and in whispers(42).
He doesn't sleep; even at night you will find him awake.

5  He spends the night counting the minutes,
Leaning on his elbow - first right, then left.

6 No one will feel the fire except the one who is burned by it;
The fire which is ablaze and burns the heart.

7  We ask the one we worship and entreat him,
The generous God; he can relieve our agony.

8 People in need always depend on him;
Whoever asks God sincerely will not be disappointed.

9  Misgivings are murmuring in my heart;
They are known to God who knows all destinies.

10 I feel a sharp pain, like someone suffering from thirst in hot weather,
Stranded in the plains, from where there is no news of him(43).



1 allah yuxun algill majbur ra‘th

majbur dayiman sarbin kas alamrar

2 majbur ‘alillat walhamm tawih

uyim;g assa ‘at walgalb mihtar

3 wagtin ‘alayna jar kitrit balawih

yiski umiirah wahdin dawm sabbar

4  yiski umurah bazzamayir uxafih
ma yanam hatta allayl talgah sahhar

5 allayl kullih baddagayig iymazih
markah ‘alkii‘ayn yamin uyasar

6  ma yihis balmasbub ya kud salih

wast azzamir imwal‘ah wahragat nar

7 atlub min alma‘bud utum narjih

rabbin kirim wiyfarrij alhamm gaddar

8 ‘alayh dayim ya‘tamid kull nasih

ma xab zannih min talab minh bisxar

9  hawajsi balgalb gamat itkazih
ya‘lam baha alma‘bud ‘allam alagdar

10  ajuz jazzit min zama algayz hadih

fi sihiltin tagatta‘at ‘anh alaxbar

SOCIAL ADVICE
BARRAK DAGIS ABU TAYIH
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This poem shows the feelings of the poet about the changes in bedouin customs and

way of life, and the suffering these changes cause. He starts by extolling the virtues of

poetry, especially as a vehicle for advice and guidance in moral and religious questions.
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He criticises modern marriage customs, particularly with regard to expense, and
expresses his dislike of women's new role. He goes on to complain about the
government's attitude to the settlement of the bedouin, and points to a hidden agenda:
the destruction of tribal society, and with it tribal power. Finally, he laments the past
and the traditional way of life.

1 I am a simple poet;
I tell things as they are.

2 My subjects come alive;
I balance my metres and my rhyme.

3 When recited, my poetry
Is like poured honey,

4 Or the milk of camels
Mixed with cone sugar(44)

5  Some poetry contains much evil;
It results in gossip.

6 It is like an oleander beside the winter's flood,
Its bitterness is so strong.

7 By Almighty God,
If it grows, it will be inedible

8  For animals and man,
And so it is for bad verses.

9  Some poetry is like poison;
Whoever recites it will regret it.

10 It has terrible consequences;
It separates couples.

11 But some poetry is fair;
A wise person would appreciate it.
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It is like money for a money changer;
It has two benefits(43).

Advice is not for profit;

It brings neither loss nor gain.

You can't fault the poet who offers it,
If he says words of value.

Advice is given by poets,
And 1t is broadcast on the air

And heard in all countries
Throughout the Muslim world.

Advice clarifies things,
Both good and bad.

The one who speaks the truth,
His ideas are clearly understood.

Advice helps you to know right from wrong;
Its meaning is focussed.

The respected person
Will not like bad words.

Advice to people
Comes in measured terms.

It will be hated by a suspicious person
And liked by all good men.

Advice benefits péople;
It explains what is said to you.
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Some people will benefit from it
And others will ignore it.

Advice for us is a must;
We offer it to the ignorant.

These are the orders of the Creator;
We must have people to guide us.

In the past, wisdom was for sale

And those who could not read bought it and followed it.

It expands the mind,
If it is explained by intelligent people.

But nowadays
The giver of advice is worn out(46);

Even if he is a good believer,
People think poorly of him.

The tribes have their own customs;
There are ways among the bedouin.

They don't accept new things,
Even if bad things could be improved.

Our customs are old,

Based on generosity and honour.

If we accept modern things

We will lose the customs of our ancestors.

There is no good in new fashion.
Oh my people, it needs careful thought.

Changes happen quickly among us;
Deceivers have been playing with us.
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We have violated the rules of religion,
And the example of the Master of Messengers.

Clothes when worn,
Are clearly visible.

Look at women's dress,
And the educated young man!

He 1s copying girls' dress -
They look the same.

When you look at a boy and a girl
You can't tell them apart.

Look and see what I said!
By God, where have your customs gone?

There 1s preaching on Fridays,
And there is a poet on the radio

Hurry and bring benefits to the people;
People#?) are playing a double game.

The wise man becomes sad;
Two woes strike his heart.

The destruction of manners

Undermines society.

The destruction of manners
Is an unbearably difficult issue.

Its consequences will be the Creator's affair;
We will be in God's debt.
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Some people are spendthrift,
Spending hundreds of dinars,

And they are the devil's companions
According to the Lord of the Universe.

Look at the state of marriage;
It is embarrassing.

The groom is in need;

He doesn't have two piastres.

If he is poor, he will run
From the idea of marriage.

He will grieve in his heart;
He will be brokenhearted.

There will be pain in his heart,
Because of his poverty.

The magnanimity of men is gone,

Both among strangers and ourselves.

I will give you some examples;

If you ask for the hand of the daughter of a relative,

It is as if you asked for the hand of a foreigner,

Not one of your relatives.

Do not worry about her father,

Even if he puffs himself up like a lizard(43);

The plans are completely
In the hands of his wife and daughters.

They want a well-furnished house
With a cupboard and a bedroom.
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Your mother may not be involved in this(49);
Her son will be locked in with two locks(30).

The bride price should be ready at hand1)
And the deferred payment should be agreed(52).

The whole betrothal ceremony is unpleasant;
They have forgotten the customs of our ancestors.

Putting the bride and groom on wedding chairs is a dirty custom(33);
The devil is involved in it.

Some of our new practices(>¥)
Are the reason we lost Palestine.

When marriage was free(35)
The generous man showed his generosity,

And the woman was a real woman(36)
And lowered her eyes before a man(37).

And look at the result of all this;
Look at the young men!

They are all looking for foreign girls,
Even if two borders divide them(>8).

A divorced woman will spend a long time at home(3%)- leaning on her elbow;
At home, shedding tears.

Hers is a terrible situation,
That will make her ill for years.

We want to know whose fault this is
And we need a skillful analysis;
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If girls were shown mercy in the matter of marriage,
We would not see them unwed.

We have recetved destructive customs;
There is no doubt about it.

Look at the cost of marriage;
It's the fault of the wealthy(60).

If the bedouin thought about it
They wouldn't follow the customs of others.

They abandoned the customs of good men
And adopted the customs of townsmen.

This is a time which needs explaining,
Which makes a wise man turn away.

What a shame to have such customs;
They have divided us in two.

There are the bedouin who travel with their sheep
And enjoy being in the plains,

Where they enjoy the spring or sometimes face a drought,

May God help them!

Then there are the town dwellers;
They are our supporters.

See how the times are separating
Relatives and brothers.

These are times of division,
One goes west and one east.

We are at a crossroads;
Each of us sees both ways.
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Each likes his own way,
Forgetting his roots.

The one who remembers his past
Will compare the past and the present.

What oppresses me about this time?
Thinking about it distresses me,

And by God I dislike it;
I feel as if it is stabbing me with a knife.

All of it is upsetting and unbearable
For the bedouin and those who live in houses.

Circumstances are getting worse,

Upsetting even the camels.

Living in a village house is good for men
Who get salaries,

Or who own a farm
And can water it every two weeks(®61).

Living in a village is good for pensioners;
Anyone who advises such a life without these advantages is a deceiver.

One who lives in it without these advantages
Will live with twice the anxiety.

The regime humiliates us all;
It's rule would turn even a baby's hair white.

Even if we obey its rule
It will be a friendship between a sheep and two wolves.
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99 They settled us to bedevil us(©2);
Those whose were settled have fled

100 And sought refuge among the desert dwellers.
Leaving their farms.

101 You can't fight the world,
Living in the village is good

102 For one who i1s literate,
Or has a salary or a shop.

103 The poor man who lives in the village
Will feel humiliated.

104 He must fly from it
As a bird flies.

105 The projects are our problem:
They gathered us together.

106 Understand this clearly, in block capitals,
We became like the one who greets two villages(©3).

107 Look at the man who is settled;

He will remember a time in the past

108 When he used to see the spring in the valleys;
There is nothing to equal it in his heart.

109 If you asked him, he would say,
(If he were telling the truth)

110 If he were not busy,
He would like to go to the desert every two days.

111 And I know the source of the error,
But I am afraid(69), like a wolf
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112 Who is shot with a gun,
And will not howl until he has crossed two ridges.

113 But for the fear I feel,
I would explain about hidden things;

114 From worry which branded me
And drove us mad

115 We tasted the humiliating life
The mountains closed in on us(63).

116 In this life there are unbearable djinns
And devils with them.

117 Even if we chant the Quran,
It won't defeat them.

118 God will conquer them if he wants to;
He will send Gabriel to them.

119 Woe to such a terrible life,
Which isn't worth a franc.

120 The authorities have become like Timur Lenk(66).
We weep twice for the past.

121 In the past, the bedouin were comfortable;
They travelled east and west,

122 They journeyed on their camels;
They would head for the areas where there was lightning.

123 The desert was empty;
You couldn't see cars
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124 But thoroughbred camels,
Raced with brave men on them.

125 When they wanted to, they departed
On male and female camels;

126 You heard the sounds of young camels -
How sweet their calling to their mothers.

127 When you saw the female camels and their young kept behind,
And girls going to fetch water from the rainwater pools,

128 When they went to fetch water,
Then you could see the beautiful, tall girls.

129 Gazelles on the grassy plains
Were afraid of people.

130 And when the hunter saw them
He would kill some.

131 The bedouin in the desert are well reputed,;
When you visit them in their camps,

132 Where horses stand ready,
They are ready to fight.

133 They are ready to go into battle
When they hear the sound of rifles.

134 How often they took camels from the west,
Or they were pillaged.

135 From Al Jaft to the Nafud
You would not see any soldiers(®7).

136 Borders do not exist,
But the bedouin are there.
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137 The bedouin are the home of honour -
You can ask all nations about them.

138 They have a lot of warrior horsemen
Who feed the hungry people.

139 The bedouin are descended from Gahtan,
And some are related to Adnan(6®).

140 The existence of the bedouin 1s beneficial.
The Honest Prophet is from among them.

141 The bedouin are the home of kindness;
They respect traditions.

142 From east to west,
The bedouin are always victorious.

143 The deeds of the bedouin have always been splendid,
Even in pre-Islamic times.

144 When Islam reached them,
They fought alongside the Prophet;

145 But in this age of rulers,
There are orders and borders.

146 The customs of our forefathers are gone
Along with them.

147 Every time has its own cirumstances;
This 1s determined by God.

148 The bedouin have become town dwellers;
They are happy living in houses.
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149 The children are at school;
They are settlers, not nomads.

150 A bedouin has a motor car,
As if to say "Where do you want to go?"

151 The bedouin are gradually becoming fewer,
Due to education.

152 Our situation is different now;

We are divided in two groups.

153 Change 1s in the hands of God,
Who controls the whole matter.

154 Glory be to the immortal living God
The one Lord of the two lives.

155 He sent a written holy book,
The greatest constitution for the world,

156 Whatever happens is mentioned in it -
It explains about good and evil;

157 A book like light,
Which advises the deceived heart.

158 Whoever reads it becomes happy;
He will find valuable words in it.

159 If we speak words of advice
From today to next year,

160 While we travel around the world,
Our words will not equal the Sura of Yasin(69).

161 If we give advice for a thousand vyears,
While speaking
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162 And advising people with concern,
Without God's help, we will be weak.

163 There are laws in the Quran,

If man complies with them

164 But for the one who intends to mislead,
God has his soldiers ready.

165 Whoever follows the Quran,
And is blessed by God,

166 Will enter Paradise

Together with virtuous ancestors.

167 No need for argument and dispute,
Everyone knows what is wrong and unlawful,

168 And everyone also knows what is right and lawful;

2

No one is ignorant of religion.

169 But, in the religion of Islam,
It is a must for the imam to advise.

170 The one who gives advice will not be blamed,
He will be rewarded.

171 I end my poem, which I composed
From beginning to end,

172 With Muhammed, who is of great stature
And is the last of the prophets.
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wannasihah bih tamyiz
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wannasayih fina farz
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87 kullin ragib 4mamsah
wiytajahal ‘an mansah

88 walli yudkur ilmazih
yugrun bayn azzamanayn

89 wana zaymi hada alwagt
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101 waddunya ma tu‘bat ‘bt
alhijrah maskanha zabt
102 lalli indih zayn annabt

rawatib aww dakakin

103 walhijrah lalli fagir
yus4ur fi halih hagir

104 lazim “inha yitir
tayrit ra‘i aljanahayn

105 hinna balana almasari”
jamma“awna bih tajmi®
106 ifham bilxat al‘ariz
sirna im‘ayid algaryatayn

107 wunzur lirrajil assukan
yudkur lih fi zamanin kan
108 Sawfah rabi’ alwidyan
fi galbah ma lih wazin

109 laww saaltih lakk iygul
ida yugsud lilma‘gul
110 lawin ma hu masgul

widdih yuxruj kull yawmayn

111 wana Grif ras al‘ayb
[akin xayif xawf addib

112 yawmin yurma bilbarud
yawi 12 ggabb hazmayn

113 lawla xawﬁ- dawmin bi_
lasrah %n Sayyin xafi
114 min hammin kawani kai

sirna minnih majanin
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115 dugna hayat alhawan
sakkat ‘alayna aljilan
116 fiha ijniinin ma tintag

wimxalithum Sayatin

117 law in‘azzim bilguran
ma yagharhum alfurgan

118 allah yagharhum la rad
yirsil ‘alayhum jibrin

119 walli min hayatin zank
hayatin ma taswa ifrank

120 ‘alam tiSbih tamarlank
nibki ‘almazi bakwatayn

121 gabl albadu mirtahin
imgarrbin wimsarrgin
122 rahayilhum ba‘arin

%la ibrigah mizi‘nin

123 wassahari xalyat
ma tiSuf assayyarat
124 warrakayib alasilat

banna$ama iytabarayn

125 yawmin iyjulak rahil
‘ala azzawamil walhil
126 tasma‘ razim almaxalil

mahla sawtah bilhanin

127 utunzur maghtr alxalfat
u‘alxabra yirdin banat

128 yawmin yirdin ‘ala mah
itSuf alhinf almazayin
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129 warrawama bilarya®
jaflat min aSsiya*
130 win tala‘hin algannas

minhin sad assayyadin

131 badwin bissahra lih sit
bilmazarib ila jit
132 walxiyul imhazzarat

lilharayib hazrin

133 hazrin ibwagt alharb
walbanadig tuzrub zarb
134 yama jabaw tars algarb

walla ba‘d maxudin

135 min aljafr ila annufud
ma tunzur ib‘aynak ijnud
136 uld yudkar fiha hudud

illa albadil mawjidin

137 walbadu ahl annawmas
law tas‘al kull alajnas
138 fihum Kafir alfurras

uyisib%n aljay“anin

139 walbadu nasl gahtan
uba‘z yirkiz fi adnan
140 wujud albadu bih xayr

minhum arrasul alamin

141 albawadi ahl attib
hafzin almaw3jib

142 min masrigha lalmagib
albadu kayidin
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143 af‘al albaddl bahiyyah
hata ibwagt aljahilyyah
144 uyawm daxalhum alislam

ma* arrasil imjahdin

145 lakin fi dawr alhukkam
sar ihdud ma’ annizam

146 urahat i‘lim algdam
ma’ ahalha algadimin

147 kull wagtin lih San
tagdir arrab arrahman
148 albadu sarat hizran

saknin umabsutin

149 almadaris fiha atfal
imhajir mahti rahhal
150 walmutar ‘ndah Saggal

kannih yahﬂ widdak wayn

151 albadu gallat tadrij
basbab al‘lm utaxrij
152 ba‘dah sirna ibtani hal

min hada sirna gismayn

153 wattagyir bid allah
walamr ‘indah kullah

154 subhan alhayy algayyum
alwahid rabb addarayn

155 nazzal biktabin mastur
lillam akbar dastiir
156 kull ma yahsal bih madkur

yaSrah bassayn ubazzayn

142

g sl Jlad
alalall S sl Sa
Yl aglds ooy f
Craalaal Jsu)ll ae

Al Ha & OS]
Al aa 3g3al jla
Pl slel Caal
Cpasdll Lelal e

ols 4l cdy K
Oealt it et
Ok Cjla sl
O gusza gl Sl

il gsd ps ol
da) sale saled
Jlas oxie yigally
Ons g San S

205 GlE ol
A5 plall Gl
Ja B U o sy

Opandl U s 138 (ya

A sy il
418 saie )AY\j
a5l ol Slass

Saotalt Gy sl Gl

Dshe QS J 3
D5y Sh alladl
05% 4 dany e S
O Mgl paills & 5y



157 iktabin kinnih annur
yansah lalgalb almagrur
158 alli yagra bih masriir

yajad kalamin tamin

159 lawin nasahna balgawl
min hada alyawm ila alhawl
160 wahna bilalam najul

ma yuzin surat yasin

161 lawin nansah alf am
wahna nabid alkalam

162 wahna nii‘iz bihtimam
bidiin allah zafin

163 almushaf yiijad bih tasr¢
ida ibnadam lah yiti

164 walli yugsud littazyi*

xazin jundah hazrin

165 walli yatb# lilfurgan
uyarza 4layh addayyan
166 yudxul jannat annsim

ma’ aslaf assalhin

167 1a jidal ula xisam
kullin %rif lilharam
168 kullin ‘rif lilhalal
la yujad jahil baddin

169 lakin fi din alislam
farzin yirsidna alimam
170 walli yansah ma yilam

wahl annush majtirin
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171 waxtim gas_i_din gulnah oLl yuad A3al
min awalha ila atlah D N ey e

172 bimhammad ‘zim aljah ool ashie desey
alli xatam annabiyy-i—n Ol 54

ADVICE

SILMI SALAMAH AL JABRI

In this poem, Silmi Al Jabri is offering his son advice on two points: first to take care
choosing the majlis he goes to and secondly about choosing a friend. He recommends
a respectable majlis, where his son will benefit from listening to the sheikhs and elders
tell stories or deliver judgements. He should choose a friend with the right values,
manners and courage. He ends with a maxim; a friend in need is a friend indeed.

1 Iam giving you some advice; I hope that you will learn from it;
Understand my words and take them seriously.

2 The majlis where the talk is meaningless -
Don't go there; everyone babbles there.

3 You will not hear tales told by judges
Or by people who want to solve problems between relatives.

4 Such things may fill the head perfectly;
Apart from these, there is no need for talk.

5  The friend whose intentions you do not know -
I advise you not to be friends or get too close to him.

6 Heis the one who will pass your secrets to your enemy;
Better to avoid him than to see him.

7 My son, it is a big mistake to be friends with him;
He will pretend to be a friend until he gets the chance to harm you(70)

8  When he needs something from you, he will pretend he is your close friends;
But if you need him, he will avoid seeing you(7D).
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Do not see him or go near him;

Your livelihood is in the hands of the one whose doors are wide open.

A real friend is like a chest full of valuable things;
When he speaks to you, you will find him strong.

If you are in need, he will rush to help you and you will hardly be able to stop him;
Even if he is poor and does not have anything(72).

12

The friend is the one who will be there when you are in trouble;

But when you are fine, a lot of people will pretend they are your friends.

awsik kiid innak ta‘allam attiwsah
ifham kalami wahtafiz bih hazabah

almag‘ad alli ma ihrijih ibma‘nah

kubbakk imnih min yawm kullin hada bih

min yawm ma ihrdij assawalif min igzah

walla itwisi ray bayn algarabah

hadawl hinnih haSwit arras wimlah

umin “ugubhin ma lilxararif fagah

wassahib alli mant “rif nawayah

awsik ana “in suhibtah wigtirabah

alli in “ataytih sirr lidak waddah
afwadd min imlagah gayr ijtinabah

sayyih kibirih ya walad suhbatak yah
sahib ila matiGh wiguzz nabah

sahib ‘aziz in “az mink lih magzah
win ‘uztah intah tigul rikbit irkabah
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9  la tawsalah wala itSaggir hawaylah s A Yy dlag ¥
warrizig ‘ind alli wasi‘ah abwabah Al g Ay I e (35,05

10 wassahib ala$1i~ xazayin immallah oDl o 33 e caaliall
win xarrafak talga guwiyyah a‘sabah aliac! 434 35 ol 3 o)
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ALFIYYAH

BARRAK DAGIS ABU TAYIH

This is an alphabet poem, alfiyyah, in marbu’ form. Each letter of the alphabet is
mentioned by name, and the following line begins with it. In this example, Barrak

Dagis has written four lines for each letter, with a rhyme scheme as follows:
Alif

1 a a
2 a b
3 ¢ c
4 ¢ b
B3

1 d d
2 d b
3 e e
4 e b

The b rhyme is repeated throughout the poem; in addition, the last word (or two) of
line 2 is repeated at the beginning of line 3 in each group, showing the skill of the poet,
Barrak Dagis.

The subjects of this poem are morality, relationships between relatives and the
problems of getting on with other people. Barrak Dagis composed it while he was in
prison in Saudi Arabia. He advises his relatives to give up smuggling, and shows his
homesickness for Jordan.
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ALIF: I compose wonderful verses,
Beginning with God, who knows the hidden future,

Whose servants are aware of their fate,
On the doomsday when they face their judgement,

When creatures are to pay their accounts -

A day which has its danger for man.

Everybody will have his acts recorded in his own book;

Lucky is the one who carries his book in his right hand.
D

BA : The afflictions of life are so numerous;

So many suffer from self-conceit.

The hour will come when they will lose their pleasure,
When buried in a grave with earth pushed into it.

As earth 1s heaped against the headstone,
They will live in darkness, screened from their loved ones.

They will be absent from the happenings of this world,
Who dies parts from his friend.

>
TA is turning to God, repenting all sin;

God will accept repentance from the penitent.

Put your hope in God, who knows the unknown
And who creates Paradise and Hell for torment.

The torment of Hell consumes the liver;
The acts of the servant may benefit or harm him.

Do not yield to this world, which is full of temptation.
Anyone who obeys God, his pain will be relieved.
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->
TA is for your recompense if you keep up your worship.

You will enter a paradise that has perfect happiness.

A soul therein will reach the end of desire.
Its palaces are gold and its earth is musk.

Its earth is made of sapphire and the stones are jewels;
Ruby and emerald are spread everywhere(73).

Servant boys there are like pearls(74),
And companions with beautiful, big, lustrous eyes you will admire(7>).

ﬁM 1s for glory to God, who created houris in Paradise;
They delight anyone who sees them,

Appearing with fine cheeks which glitter like light(76).
They are beyond description.

Strange that they have no one to call mother or father;
God created them for the sake of the believer.

They are described in the Quran;
My God described them in his book.

-
HA . Do not let your dreams deceive you in your life.

The houris await you in your place in Paradise,

And God enables them to see you.
Work for that and ask for the generous recompense from God.

The recompense is that you will have virgin girls(77)
In a paradise where you will live happily.

The drink there is wine made of honey(7%),
A pure drink which is delicious to drink(79).

-
XA The houri's cheek is white and shining
And the eye is black, with little white.
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Hate does not exist among them;
They were created for the believer who kept the faith.

He will be rewarded, in the eternal life,
With virgin houris with long plaits.

Whoever enters paradise is fortunate;
Keeping his faith brought him to this house.

DAL: The house of eternal life. Hasten to it.
Keep to your religion even if it is difficult.

Don't be too friendly with this life;
Work towards Paradise; its doors are open.

The key to its door is prayer,
The fast of Ramadan and giving alms(30).

And making the pilgrimage is good, if you are able to(81);
For the pilgrimage to the house of God, camel caravans go(32).

I_)AL. Humiliate your soul. Don't follow its desires.
If you allow your soul to fulfil its desires,

Then you must know that the Devil has seduced it.
He will guide you to the path of failure

And failure will lead you into the middle of the fire,
Diverting you from the paths of the faithful

On the day of judgement, when the mind is confused -
It's a great day, when mountains will move(®33).
- )
RA: Stop your soul from doing wrong;
If you obey the soul's counsel, there's no end to it.
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The one who grasps this life is conceited;
Beware! Life itself fears no one.

Life has not feared anyone since time began.
If you live for a few days, there is an end to life.

You leave your wealth, family and property
And your end will be in a grave with earth over you.

ZAYN: The beauty of the soul is in obeying God;
God is generous and his gifts are countless.

The one who made the universe in six days(84)
Knows the five secrets which none of his creatures know(83).

No one has ever known these secrets;
God has not given his secrets to any of his creatures.

How glorious is God, who created night and sleep
And created the day when people can seek their living.

SIN: Don't open your heart to infidels
Keep your secrets to yourself until the time is right.

The ill favoured one always tries to deceive you.
His wicked lies will stab you.

He stabs you and lets you down;
He smiles at you but in fact he is your enemy.

May God deceive him. Even if he is your relative,
He will cause problems between you and others.

SIN: always avoid problems with people;

Don't make friends with the one who would be all things to all men,

The fool who 1s always vilifield,;
When people go to sleep, his dogs begin to bark.
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His dogs bark and he doesn't like sleep;
He iooks for theft as he is a thief.

He is not a brave man who will defend you;
He is lawless and works with shameful things.

SJZD increase your patience when it is needed,
When fate lays his hand upon you.

Patience among people is admired,;
God rewards those who are patient.

Patience 1s rewarded when you obey God,;
When fate touches you, there is no remedy for it.

The one who is patient for God's sake will not be defeated;
Patience is the greatest virtue in God's eyes.

I.);d_): There is no mercy in your enemy's heart,
Though he may smile with his lips and show his teeth.

Avotid him and do not converse with him;
Pull up your tentpegs and move away from him.

Pull up your tentpegs as there is no merit in living near him;

He is against you and shows too much interest in your affairs.

He will try to hear news of you from passers-by

And if he knows that all is well with you, his hair will go grey.
2

TA : If your neighbour builds palaces for himself,

Oh people, this a real distress, worry and injustice(86),

You are not a bedouin who can change the location of your house;

People surround you like wolves.
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Wolves surround the houses, howling.

You hear them howling because they are ravenous(®7).

No one can hunt them because they are in their lairs;
No one can get near them in their forest(88).

b

Z/i: The shadow of these times hangs over us like a cloud,

Our footsteps are counted even if we do not walk.

Our doings go wrong because of someone in our midst;
Only the ignorant climb the hill(89).

Whoever climbs the hill, oh people, will go astray;
It is clear - there is no misunderstanding.

The path full of difficulties and worries
Is clearly the wrong path.

AL %YN: Avert your eye and leave the path;
If your eye wants to look eastwards, look to the west.

Leave the road with worry and beatings along its way,
Where a crow caws(90).

It caws and seeks the house;
When it caws, all the secrets are revealed.

Its croaking brings bad omens, evil deeds and anxiety;
Il omens are the language of the crow.

GAYN: My problem is when I remember other things,

Like one who has sore eyes.

A man recalls something he did,
And he remembers his friends, family and relatives -

Those relatives who I expect to support me,
The ones who will moan when I moan -
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The one who takes your problems to heart,
His face is the one you will see when you have problems(®1).

-7
FA : The one who doesn't appear when you are in difficulty,
Whose face you won't see, who goes another way,

This 1s the one who neglects his friend.
Let him go away; don't give him a thought.

Think of the ones who are eager to visit you
When you are in need.

The friend who visits you when he knows your situation
Is a dear friend to you.

GAF: My heart loves friends;
Love of them increases the longing in my heart.

I love them and I hate the flaws that some people have.
The one who falls short of honour is hopeless.

He lacks qualities, so you would not ask anything of him;

He is like a small falcon(®2); anyone who hunts with him will be unsuccessful.

If you send him after a quarry, he will not catch it.
There is no hope, for he is used to the lure.

KAF: Leave all the riffraff completely;
There is no pleasure in being friends with a villain;

The little he knows will mislead you;
In speaking he reveals his meanness.

When he speaks his answer is vapid,;
He mutters rather than neighing like a horse.
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The qualities of a servile person are clear;
He is like a fox gnmacing with its teeth.

LAM: I wish that people would understand and know
About realities, and not go against the facts.

The one who has good thoughts will always behave correctly;
He will always follow the road of understanding.

On such a road, he will weigh his words;
His words are like counted money.

When he speaks wisely to those who understand,
His opponents nerves will go to pieces.

MIM: I don't want money from people(®3),
What I am writing is the truth, spelt out clearly

These words are known to all;
Good words are written in books.

When people read good words they are happy;
When the truth is told, it is sweet to tell.

True words are bought with money.
They comfort those who read them.

NUN: The fire of my heart is ablaze
And my liver is grilled in the flames,

Because of a long-term sickness(®4) in my heart;

From its heat, the wound in my heart is obvious.

Oh people, the wound 1s evident within the heart,
The griefs of the bad days are in turmoil in my body.

100 Hope is more remote and I grow weak from despair.

I feel an eagle's talons snatching at my heart.
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e
101 HA: A sickness has fallen upon my heart;
In my poetry, I use appropriate words.

102 I know the way to each meaning I require;
It comes easily, without causing fatigue.

103 The effort is not a burden on my thoughts;
I measure the rhymes in my heart as I want.

104 True words, when said, will please this generation;

Old men and young approve of my words.

105 WAW: I long for a faraway country;
The country of Jordan, which I mention in my poem.

106 From a country(®>) which, in my heart, I do not like,
I hope for freedom, from God who creates the clouds.

107 Who creates the clouds in the dry lands,
Where you will find hailstones heaped on the plains.

108 When this happens, a weak camel will recover its strength,
Whether or not it has a herdsman.

-
109 YA : Oh God, relieve us!
Oh one who sent the Quran like a strong rope!

110 We are slaves and Islam is our religion;
He is merciful and the servants may knock at his door.

111 At no door but his will you find mercy,
And the one who lacks his compassion, will go far astray.

112 No one can judge the extent of his mercy,
He is the hope of anyone who is beset with misgivings.
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watta tawabak la hafazt al‘ibadah
tudxul ibjantin fih kull assa‘adah

wannafs fiha talhag gayit maradah
igstirah dahab walmisk fiha itrabah

itrabah alazfar walhajar fih jawhar

uzumurrud uyagut fiha mudattar

ugilman fiha kalluld musawwar
uhiir ‘ayn fih tibdi i‘jabah

waljim jall min xalag wastha hur

min Sawfhin alabd yisir masrur

iywarrin ibxaddin safyin kannih annur
wasfin garib ufih kull algarabah

garabah 12 umm wala abb iynadin

ulajl almiimin rabbi xalaghin

fi imnazzal alfurgan fi alxalg wisfin

rabbi wasathin fi imnazzal kitabah
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kin arramad fi 4yni layidin fih

yudkur 4la alinsan Sayyin iysawwih
yudkur ashabah walahall walgarabah

garabtin fiha al‘asam walmahannah

alli I wannayt yiwin wannih

alli umiirak dayiman yuj‘innih

itSuf wajhih yawmin iyjinnak as‘abah

walfa falli ma iybayyin ibzigah

ma tisawf wajhih utum iyjannib tarigih

hada arrafig alli iyxalli rafigih
xallih iywalli wala tihsib ihsabah

ihsib ihsab alli yijunak masafig
la sirt fi sa‘at yibdi baha azzig

alli yizirak la ‘ilim bamrak iywig

hada assadig alli “azizin janabah

walgaf galbi yihib arrafagah
fi hubhum galbi yizid iStiyagah

ahibhum wakrah min annas ‘agah

alli gasar darb annawamis ma bih

ma bih min annumas Sayyin tiridah
waki xisir min hu yihuttah ‘ala idah

ila tala’ ‘saydatin ma yisidah

milaf ‘%lmilwah yawmin u mabah

a)ish Joob Y G oally
48 AV e Aol oS

Aagel o5 Ol o Sy
4 ydll 5 JaVl s aal Sy

ainall g adiall gsb 44 53

4y g luig Y

Az g3 H-b él‘)}n‘ k;'m

Aol dling a5 4 5 o5l

Al ol L 6

45k Caiagl Qi) dga 5 5 L

45:'5)&';__:\&3\[25_)}\ 138
4.5\&;\;_.\&;3‘13‘9_”\415

égémaél;};g@\ laa) Cusal
Ghl g o clela Ay Y

Gusdd @payple Vo5
4wl pje A Gaal s

ARLGE 4y B agea A

43l unt\n Q,eajgj ?.G_x;\
4 le el gill o ja sl Al

23 i (o lasill (e 4y La
saf o akany g2 e el 5 S

sanay L 3anac tﬂ: Y
Adagt a5zl slalle CBDaa



85

86

87

88

89

90

91

92

03

94

95

96

163
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98 min “iltin bilgalb sarat itwalah
min harraha bayyan ibgalbi sawabah

99 bayyan sawabah daxil algalb ya nas
ihmum bag‘a daxil aljisim tihtas

100 tal arraja wazrayt min kutur aliyyas
wawnis ibgalbi lawn maxlab i%gabah

101 walha hawa ibdaxil algalb Sllah
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102 kull alma‘ani la bagaytih nidillih

tati ibsuhiilah ma tarrit at‘abah

103 at‘abha ma hi ‘ala alfikr balhayl
afassil algifan bilgalb tafsil

104 natgin sahih illa tala’ yiib aljil
yashad lih asSiyyab uhatta Sababah
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106 ‘an dirtin fi galbna ma niridah
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109 walya ya rabb tufruj ‘alayna lide = i by Wi
ya munzil alfurgan hablin matina Ufe Jis S, J 55l

110 hinna ‘abidih ulana alislam dina Ls L1 Wyt oo Lin
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CHANGING CIRCUMSTANCES

SA‘UD JAZI

Sa’tid Jazi described the suffering and distress of the bedouin when they lost their
sheep and camels, and had no real income with which to fulfil the duties of hospitality.
He says that, at present, what they have is hardly enough to allow them to offer their
guests coffee. In one line, he likens himself to a Palestinian refugee who has lost his
home and is left with nothing.

1 My heart was suffering while people were asleep;
Like one who couldn't see his beloved.

2 Ibecame like a Palestinian refugee,
A refugee who has lost his homeland.

3  How can a man sit still when he is in misery?
Time passes, but he is not at ease.

4  What a life, when you have to swear by God to be believed!
Knock on God's door; such a life is worthless.

5 It 1is not nice to put a man down, to humiliate him;
Even if he is kind and well thought of, they try to humiliate him.

6  Alas! These times have left people to suffer.
In these times, everything is upside down for the bedouin.
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From the gate of Musil(96) to China,

The afflictions of darkness have been published in magazines(97).

You can't bring back the old days,
When tribal power was independent.

Look at these days! Even faith has diminished;
We count days without the moon(98).

Oh God, who creates people, and helps them;
Oh one who cures the sick of all their ills;

Show mercy to those who have majlises(®9);

Whatever they earn goes into their coffee pots(100).

When guests arrive, they are quick to offer food;

Everyone will claim he has the right to be host(101)_
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ALMUHMALAHR
BARRAK DAGIS

In this poem, Barrak Dagis uses only letters without dots; he manages to compose a

poem in this form, which is not normal in Arabic poetry. The words are enslaved to the
metre and rhyme, so the poem does not deal with a specific subject. It can be seen that
the lines and verses move from one idea to another, without any connection. However,

the poem forms a group of proverbs and sayings.

1  Love and affection are a destiny and their presence is evident.
If God wants, he can restore you to the right road and favour you.

2 The affectionate ruler(192) is the soul of justice;
He is peace. He knows what happens to you.

3 If he afflicts you with misfortune, he will restore the balance.
He will make an example of you and then restore you to your destiny.
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If God wants to show his mastery of affairs,

His judgement will consign you to dwell in distress.

He is the peace, the giver, the one whom I petition.
God is perfect; he is the monarch who created you.

If the body is hit by a poisoned weapon and the blood flows,
Restoring it is not easy; a dollar is the ransom(103).

If the poisoned stick enters your body, you will be affected at once;
To make things worse, you can also be made blind and deaf.

The crescent moon appears; it is the rainy season.
The clouds get darker and lightning strikes the ground.

Hot tears flow in abundance;
Not from one who mocks love.

The soul has gone its own way;
He doesn't forget her. His love is sealed forever.

The afflictions of love affect even the gazelles;

The one who is in love is poisoned.

By God, worries attack the one who loves.
If God wants to complicate things, he will .

One who desires something will not count the cost if he gets it;
Money is necessary to live and also in times of need.

When they catch a falcon(104), its name is indicated.
If it catches its prey or is caught, its voice is the same.

Envy and exaggeration are widespread, and lawless men(105)have made gains;
Envy has spread among the Muslims and involved everyone.

When the mirage is the resident of the empty desert,
The hot air will cling to it.
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It's a difficult area and no traveller will pass through it
Except gazelles and oryx, when they know the way.

When I want to go home through those plains,
They have been conquered by the red Cadillac(106),

Its food is fire(107), and the heat is timed(108);
It's an easy way to travel and will take you quickly home.

The magician does not need a fortune teller;
An unarmed man would never defeat an opponent with a spear.

A brave man with a Lama pistol(109)
Will quench its thirst with blood flowing from red arteries.

If your son gets into bad company,
He will cause you problems and he will leave you.

If he is no help to you, send him out to work;
If he is causing you problems, get some peace.

Hope that by putting him beyond Halhul(119), without hope, (he may improve),
If he is a problem and no use to you now.

The soul of a fish endures as long as it is in water, not in the desert;
If it leaves the water, it will die.
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walmahmahah 1a sar rawwadha allal
sumiimha walharr malik Jaha mulk

kawdin madaha ma watah rahhal
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sirwah lilmirwah hammam wassalk

wassahir almashur ma rad rammal
wala ‘umr ra‘ arrumh ‘addah sufluk

wimsaddas allima ma‘ samdin sal

rawwah dammin sal humr almasalik

wamma waladk la sar hamil ma’ ihmal
waddak lalihmal u‘allak uwaddark

la sar ma saddak kiddih ildallal
sallim waslam la sarah imkallilk

‘llih wara halhul mahriim alimhal
la sar ma hu lakk wala lakk u‘allalk

u ruh assamak ma‘ mah ma rad alatlal

wila tili® riih assamak sakha sakk
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e L] e a5 Lga pans
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SOCIAL POETRY
FOOTNOTES

(V3]

(]
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14

16
17
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22
23
24

Usually the bedouin poet will start his poem by describing the camel or the means of transport
which will take his message. Normally it is a camel . 3-8 vears old. It should be a throughbred.
with bloodlines known for the last five generations.

A bedouin would hate to let his bad news be known.

1.e.because the winds blow in every direction, the bad news will reach all the other tribes.

A bedouin always imputes sin to the devil.

Tethering it'aggil is for the camel. by tying one of its forelegs with a rope.'/igal so it can not get

up .

In the Arabic text imsali = musaala. conversation. In tribal society. if there is no talk there is no

peace and vice versa.

Jazi Musallam Al‘aradi. a well-known judge from the Tarabin tribe. living near Suez.

In the Arabic text min dallah ila dallah talatat idlali: the traditional way to prepare coffee: first
to boil the freshly ground coffee. then to pour it into a second pot to get rid of the grounds and
then to a third pot, containing ground cardamom, in which it is boiled and served.

In the Arabic text a/ minkif. the man who returns home after participating in a descrt raid, gazu.
i.c. the coffee was not made on a kerosene or gas fire.

This shows how difficult and important it was to get the cardomom. The Egyptians tax it
heavily, because they consider it a luxury. The Bedu consider it a necessity.

In the Arabic text halgli—, singular halalah: a Saudi Arabian coin of little value.

Bedouin do not allow their riding camel. glalz‘fl. to become pregnant; she must be ready to travel
at any time

one of the qualities of a good thoroughbred camel

an area of stony desert in eastern Jordan

an uninhabited area in eastern Jordan

nadawi- a good saker falcon, usually trapped in Iraq or Syria.

the elder son of N;;df

Strong male camels are usually used for carrving tents, households and women.

In the summer, they go back to their cultivated lands. where they plant wheat and barley.

No more raiding parties, so no chance to show bravery in fighting.

Jordan and Saudi Arabia

a reference to Abraha Alashram, the Abysinnian Christian governor of Yeman, who drove out
the Jewish Himyar rulers. Abraha had elephants in the expedition he led against Mecca.
Introduction to Surat A]ﬁ.l_. the Quran. Text, translation and commentary by Abdullah Yusuf,
Qatar National Printing Press, Doha.

i.e following them without thinking.
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cf the chapter on Attubayg

the Saudis

It is an insult to a bedouin's honour to see his wife and children standing in front of a
policeman.

cf Attubayg

i.¢ the Saudi handouts will stop

1.e our sheikhs

cf. 30 above

Literally the binder and loosener..

1. many poor people have lost their rights.

The government subsidise corn and barley for sheep owners, especially during droughts. This is
subject to abuse and blackmarketeering by government officials.

i.¢ there is no justice

i.e they were skillful hunters.

to take his kill home.

a famous bloodline of Huwaytat camels

assatr; full of positive energy

the poet's brother-in-law

1.e so that no one knows.

no one knows his situation, so no one can save him.

Sugar used to be supplied in a solid 2kg cone. It was easy to carry and not harmed if it fell into
the sand. This still exists in Morocco and Mauritania.

The money changer benefits from buying and selling; here people benefit from hearing advice
and passing it on to others.

A man who wants to advise others will not be popular nowadays.

the government

zabb; a desert lizard, still eaten by the bedouin in northern saudi Arabia

Sometimes, the bride's family stipulate that the bridegroom's mother shall not have

any say in the household of her son and daughter-in -law.

Her son will be taken away from her.

The agreed amount of money should be paid to the bride's father, in cash.

The second payment is the amount agreed prior to marriage, to be paid in the case of divorce.
There must be witnesses to the agreement.

A new fashion, not practised by all families.

New ways of behaving; the poet does not approve of them.

Within a tribe or clan, when a young man asked to marry a girl, it was customary for her father

to ask a high price in camels. When the suitor agreed, and was seen to be serious, the father
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would withdraw his demand and it was up to the voung man to pay what he thought was
appropriate.

i.e able to take care of camels and sheep. her household and hospitality on her own.

Out of modesty, a woman would not look directly at a man or walk in front of him.
Sometimes bedouin men take a wife from Egypt or Sytia. becéuse it is cheaper.

A divorced woman returns to her father's house. The poet means that she will wait a long time
for another husband.

Wealthy people spend a lot of money on wedding parties and evervone, even the poor, want to
imitate them.

The farmer in the Al Jafr sedenterisation project could irrigate his crop of alfalfa every two
weeks. cf Sedenterisation and Settlement of the Bedouin. by the author. in The Politics of
Middle Eastern Oil: Middle East Institute. Washington. DC. 1983.

ibid.

1.e gains nothing. This proverb refers to the storv of a man who wanted to greet relatives in two
different villages on a feast day. He set off for one village and. halfway there. thought he should
start in the other village. so turned back. Just before arriving in the second village. he
remembered someone very dear to him in the first. and thought he would go there first after
all.....and so on. until it was dark, when he went home without seeing anyone.

1. afraid of punishment by the authorities

1.¢ once free, we now feel like prisoners.

Tamburlaine, 14th century conqueror of large parts of Asia .

i.e there were no border posts

An Arab tribe is proud to claim that it is descended from Gahtan or Abtan.

one of the Quran Surat

literally: to bite with one's canine teeth.

literally: he rode his camel and went away

literally: even if he does not have a fly.

Descriptions of Hell and Paradise sometimes exceed what is written in the Quran.

cf The Quran, Surat Ad-dahr. verse 19

ibid.. Strat Ad-duxan . 54 and Siirat Alwagiah 22

ibid., Surat Ar-rahman . 56-39, 72-74

ibid.Siirat Al-wagi‘ah , 36-37

ibid.. Surat Ad-dahr, 15 -21

ibid

zakat, regular charitiy; one of the principles of Islam

A Muslim should make the pilgrimage at least once in his lifetime, if he can afford it.

camel caravans, in the old days

when the mountains vanish (like a mirage):; cf ibid.. Surat At—takw?'r, 3
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¢f. "Your Guardian Lord - Lord is God. who created the heavens and the carth in six days' ibid..
Siirat Al-draf, 54

cf 'Verily. the knowledge of the hour is with God (alone). It is he who scnds down rain, and he
knows what is in the wombs. Nor does anvone know what it is that he earns on the morrow. Nor
does anyone know in what land he is to die. Verily. with God is full knowledge and he is
acquainted (with all things)' . ibid.. Stirat Lugman. 34.

e.g. if vour neighbour builds a two storey house. from which he can look into vour house.
thereby restricting the movement of the women.

wolves; informers

because they are protected by the authorities

1.e smugglers have a wretched life.

The bad omen of a crow's caw or an owl's hoot might be enough to stop bedouin going on a raid.
The same omens might signal an impending death.

in this case. the poet was in prison.

wakri: a male saker. It is smaller than the female. The bedouin believe the male to be the larger
bird.

The poet composed this during his imprisonment in Saudi Arabia. He wanted to make it clear to
his relatives that he was not asking for their help.

i.e being in prison

Saudi Arabia

a town in northern Irag

i.¢ the world knew about the suffering

1.€ not using the Muslim calendar

1. the bedouin. Every bedouin will have a majlis. whether he lives in a tent or a house.

1.e they spend their money on hospitality. Fresh coffee is always made whenever a guest arrives.
The bedouin are renowned for their generosity.

God

If a man kills another. he must pay blood money to the dead man's family. In order to avoid
using the dotted word dinar. the Jordanian currency. the poet uses the word for dollar, dilar.

hurr; a saker falcon

5 armalah; widow. Among the bedouin. this is also used negatively. to describe a man who is

involved in his wife's daily activities.

a Cadillac would be no use in the desert: used here because it is not a dotted word.
i.e its power is produced by burning fuel

i.¢ the spark in the distributor is timed

Lama is a Spanish gun manufacturer.

a village near Hebron.
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RIDDLES

Riddle poems are usually exchanged by poets as a challenge, each trying to make the
riddle more difficult than the last. The subject is usually connected with daily life, or
well known to everyone. It is a popular entertainment in the majlis, and men will sit
together and try to solve a riddle. It depends for its success on the skill of the poet,
who must use clear language, but hide his meaning as well as giving good clues so that
the riddle can be solved. There are four forms:

1 Algatu - riddles and coded poems, including those where the poet puts his riddle in
a few lines, leaving his audience to guess. The three other types are more
formally coded in words or numbers:

2 Arrihani, using words from the following categories, each of which signals its
intitial letter, the poet will spell out the name of his beloved. This is easily
interpreted by other poets:

people | ad) g
legumes - Js
dates < 3
clothes & <3
leather z agla
iron e KTETN
wood & Cada
beasts of burden 3 g
gold 3 oAl
basil B ok
glass J zla)

fish o o

months o PYTI

copper Oa  Jia

fog v Gl
birds bR ik

deer S Lk

perfume & Jghe
clouds ¢ PP
fruit - 4Si 4
villages 3 A
books & S
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milk J Ood
towns 2 Oa
stars O P
reptiles o ol 52
wild animals 3 A
ruby < Gl g

3 Addirsi, known in the Arabian penunsula and the Arabian gulf; the Arabic alphabet
is divided into fourteen pairs of letters, but they are not in sequence. Any letter
mentioned represents the other letter in the pair. It is believed to be called dirési

because the four letters d, r, s and ‘ayn are located in the middle of table of letters.
The letters are organised as follows:

ih o BT A G oaw o A pae ke S
4 Aljumal, m which each letter of the alphabet has a number. When the poet

composes a poem mentioning, certain numbers, it is simple to decode the name or
the beloved or the cryptic message.

300 & 20 & 1 i
400 @ 30 & 2 w
500 & 40 ., 3 ¢
600 ¢ 50 o 4 o
700 3 60 5 #
B0 ,= 70§ 6 ,
90 L 80 7
1000 § 90,a 8 ¢

100 5 9 &

200 , 10 o

Both addirsi and aljumal are rare. Since no examples were available from the

Huwaytat and Tarabin poets, the following short poem, showing both styles, is by
Rasid Bin Tannaf from the U.A E.(1)

1 The name in my poem is clear;
Forty and a written dal

2 Ten and a kaf is separate
He couldn't turn away from the beloved.
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1 mizmali fih alism dahi PRI PERRN
arbafin udal masturah o shusa Jagh pams )
2 u‘dSrah walkaf minzahi > Jie GilSl 5 5 e
ma laga ‘n al“israh dawrah o9 o pdall e LB e

The name consists of four letters:
forty, in aljumal, is »
dal, in addirsi,is
ten, in aljumal, is s
kaf, in addirsi, is »
So the name is Maryam a1 3«
The following two riddles are examples of arrfhc?ni—, in which words related to the key
words in the table are taken to represent that letter.

FROM LIRUH GASIM ASSIMT ANNAWASRAH (d. 1983) to BARRAK DAGIS
1 Her name in men and the milk of camels
Includes the horses of the west, the lions

2  And Ramadan; and her beloved did the same as she did.
All the soldiers would not be able solve my riddle.

1 ismaha birjalha uhalib ibilhd el a5 Lella ; Lgand
zamm xayl algarb uhas usudha laagul il s) Cooall s ok
2 uramazan uxilha iytabig ‘malha ledee Gyl Lela o) iy
ma yihil gatwi kull ijniidha Wagsial JS s5he Jay ke

The underlined words represent the letters ' i 5 2 J 1, based on the arrz’h&nr'_ table;

the name is addawsa L3 sall.

BARRAK DAGIS ABU TAYIH'S REPLY:
1 Her name is in the horses which a lion separated,
In past months, when Jews liberated them.

2 When you see your soul fall in adoration, leave it; don't stop it;
Throw the envious in the heat of the fire.
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1  ismaha balxayl ja sab‘in ‘azalha lelje g la Jidlls Lo
fi Suhlirin maziyah fakkawha yahiidha a3 pg Lo oS8 4slile 56 3

2 xall nafsak yawm hamat la ta‘ditha a3 ¥ Gl agy s J3
wajda‘ alhussad fi hami wagiidha oy ala 8 basdl g asl

The underlined words represent the letters 1| i 2. The name is Dawsa s, from
which Barrak omitted af atta if.
- - - - - - - v, water
FROM BARRAK DAGIS ABU TAYIH TO RAHHAL ASRIADDUMANI (T 5v9%/ )
1 Oh rider of something faster than sound or bird -
When you look, you will not catch sight of it -

2 Which destroys its targets with rockets,
(The one who made it has a brain as pure as a diamond)

3 Get to Rahhal, the descendant of brave men
From a clan who stand against their enemy in evil times,

4 A knowledgeable brave man, who can compose rhymes -
I swear that he composes good rhymes.

5  After you greet the one who is beloved of women,
I would like to ask him a question which he should try to solve,

6 About a slave and a free man, thrown together by fate,
And a third who accompanied the slave and the free man.

7  They were tortured, so that even the birds pitied them,
In the midst of an earthquake with fire and flames.

8  After the torture, they will be brought to you on foot;
They will be of one colour; I don't think it will vary.

9 Because we love them, we will not accept excuses.

For love of them, no one will offer an excuse.
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10 Glory to the one who controls all affairs,
Who made them and brought them together.

ya rakib alli yisbig assawt wattayr
ma tidirkah bassawf yawmin itbahhirr

skl g Ggeall Busy A S L
A a5 ol 4S )3 L

2  itdammir ahdafah bissawér;x tadmir a5 Fuy 5l pually ddiaal e
alli sana‘ha séﬁ almux kaddarr DS Aeall s lgrina U
3 tilfi ‘ala rahhal ‘agb almana‘ir el e Jlay e A
min labtin zidd al‘adu sa %t a$sarr 50 dele gaell Ak AN e
4  girmin fahim isyaxar algaf tasxir pdaal GE jial asd o 8
ana ashad innih liahsan algaf saxxarr JRue G Cpaal 4l aglt Gl
5 ba‘ad attahiyah ya ‘asir almasayir mbadl jadie Uy 4adll aay
abi as‘alak su‘al ibhallih tabassarr rad sy Jlew llaud o
6 ‘“in ‘abdin uhurr jama‘athum attagid;r o agiran gl 2 e
urafig talit rafag al%abd walhurr Al s aadl i, CIB 54,
7 tum ‘“udibu ta‘;d_;b yasxaf lih attayr onhall 4l Caany Cudad ) sade o5
fi wasat zilzalin bih annar tis‘arr ol Ul 4y J135 ey
8  uba“d al‘adab iyjuk masyin masayir ban e dsad (el aey g
iblawn wahid ma hagayt iytagayyarr Ry Cuia e aal g oyl
9 ‘an hubhum ma tifid alma‘adir iladl 3 L ngas e
min hubhum binnas mahad iyta‘addarr Sy aale il ages (e
10 subhan min yamlik jami” attadabir ) pen lley e lagas

alli ja‘alhum xalg wahid imdabbarr

1al 2l B3 aglen

RAHHAL ASRI ADDUMANI'S ANSWER TO THE RIDDLE

1

The white free one is bought with dinars
And it's added to the slave to avoid bitterness.
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The third, which is drawn from the bottom of the well,
A thirsty person would be happy to see it.

alhurr alabyaz yinsiri biddananir bl 5y B el
wiyhat fawg al‘abd xawfin min almurr BYNSPIE PEQETN Iy J¥ 15 S
wattalit almajdub min ga“at albir el Al e o gaaall G
iyba$sarr bih al‘atsan bih iytabassarr S 4y ikl 4

A RIDDLE BY SA‘UD JAZI AL MUSABHAYYIN (ebout daies)

1

Oh one whose eyes are like a leader of gazelles,
Your party has departed from us.

I last knew of her when the herds moved
And my heart has left and gone to its home.

I see the outline of the caravan
In the plains across the border.

They left towards the valleys,
Westward; they have not returned.

Between us are the peaks of the ridge,
And the distance which is against me.

Oh my people, I am uncertain about my situation.

I revealed the secret to my friend.

Something like her name is bought as sweets;
It will be gathered when it is ripe.

How lovely to see it with a cup,
When the tribes settle for a while.

Its market is in Aljawf, not in Amman.
It used to be sold by the half bushel.



10 Oh Abu Adwan! Her name is obvious now,

10

Oh one who is the beloved of those who tint their cheeks.

ya ‘ayn gawwadit alguzlan

najik ‘n injii‘and saddi

“ilmi baha zaw‘t algit“an
algalb ma saknih maddi

wasuf tali azza‘an zilan

barri” alli min wara alhaddi

wagfaw ‘la mablaj alwidyan

ila dirit algarb ma raddi

umin diinha nabi azzilan

albu“d alli sayirin ziddi

yarrab ana ibhajti balsan
ilsahbi buht ana saddi

simiyyaha yinsiri hilwan

wila axsab algars lih jaddi

ya zin Sawfah ma* alfinjan

yawm al‘arab nasirhum maddi

biljawf siigah mahu ibamman

wagtin maza kal bilmaddi

simiyyaha bayyin yabu 4dwan
ya sawg min tusbug alxaddi

OF &l B3l s8 ey
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A RIDDLE BY ZIYAD GASSAN ABU TAYIH TO BARRAK DAGIS ABU TAYIH

1

I bought the paper without any aim
And sent it to a brave and noble man.
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2 On this occasion,
I would like to send you a riddle, Oh one of good ancestry!

3 I would like to ask you about a virgin possessed by many;
Those who are without will ask about her.

4  She is available in the market, for those who want her;
Her price is reasonable, and not fixed.

1 ahzart alawrag dun magza waraha W) g 5 Jra (50 3 sY) @kl
warsaltha ilgirm annasama alamjad; et Ll o 3l Lgilu yi
2  bimnasabat almawzu‘ uma ihtawaha Wl iat Loyl g oka pall Apuliag
ahdik lugzi ya 4rib alajdudi a0 Cusely 5540 il
3 asalak ‘an ‘adra katir annas yagnaha Ll Gl €1 e e @il
wila m3 ganaha labud ‘nha yin$idi sadh gie A WE LY,
4  maba‘ha bassiig lalli bagaha lalis A 5 gl Leelua
usiaha ma‘gil wala hi imhaddadi ga3na) gAY 5 Jsina Lo jau g

BARRAK DAGIS ABU TAYIH'S REPLY
1 Thanks to the brave man who bought something for me.
It is a duty, so you are not to be praised for it.

2 T ask for success from the one who built the sky,
The one who we worship and him alone,

3 The one who fulfils the desire of my soul;
You and others know what I mean.

4 Riddles will be understood by one who reads them,
If he is used to solving them.

5 It 1is the watch, which is possessed for telling the time.
To check the time, if you have an appointment.
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This is my answer and I pray, at the end of it,
From the heart to Mohammad

ma3kiir girmin fi hajtin li Saraha
fahi min alwajib wala ‘alayha yuhmadi

wana atlub attawfig min bani samzha
alwahid alli ma lisiwah na‘budi
fi gayati yitib nafsi fi munaha

intah ugayrak “arfinin magsadi

fainn alluguz yatham laha min garaha

ida kan fi halhd muta‘awidi

hiya assa‘ah littawgit mugtanaha
lituzbat biha alawgat ida ‘alayk mawfidi

hada maraddi wa_salli_ fi muntahaha

salatin min algalb ‘ala muhammadi

Lijd Jdala daF )5S0
Saang lgle Vg gl e 48

thun‘;.zbu.aéﬁ)ﬂ\ bkt Ul
g ol gud La Al aal gl

lalia (g ol cuhay e E

WiE (o el pele 5500 old
Sagxia Lgds & IS 1N

Lol 8 ill delull 0
s 54 e 13 CE Y Ly dayliil

u@éém\Jega)A‘:\A
e e Gl e 8a

FROM ZIYAD GASSAN ABU TAYIH TO ADWAN BARRAK ABU TAYIH

1

To Abu Musa‘ad, the intelligent one,
I send a riddle which is not difficult.

You have three days
And I'll expect your answer.

Sixteen and sixteen,
Neither on land nor in the sea.

Twenty eight of them have a feminine name
And four have a masculine name.

Sixteen are fixed;
They do not move even a short span.



6  The other half come to them,

But do not endanger them.

1 labu imsa‘ad ra* alfikir

arsil lugzin mahu ‘asir

2 ma‘ak min alayyam talat

wana lihallak antazir

3 sittat 4sar u sittat ‘Sar

Ia hin biarz wala fi bahar

4  taman u“isrin bism inat

u arba‘ah bism dakar

5 sittit ‘asar tabtat

ma yizihin law fitir

6 wannisf albagi yijih
wala yisabbib lih xatar
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¢ - - - -
ADWAN BARRAK ABU TAYIH'S ANSWER, INCLUDING ANOTHER THREE RIDDLES
1 Oh Ziyad! The answer is sent to you in return.

Teeth is the solution I give you.

(i8]

Only because the number in the mouth is limited;
Otherwise nobody would know the meaning of your riddle.

3 Oh one descended from good ancestry, and the core of generosity,
Oh poet who answers difficult questions,

4 T ask you about a virgin, black in colour
And whose hands, Oh Ziyad, look like milk.

5 Made by man who benefitted from her
In days gone by, not recently.
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7

8

powd

I ask you about a virgin; there is good in her

And there is harm, no doubt.

She first comes to life in a plant

And she has seven names(2), each one terrible.

And I ask you about a man who suffers from wrongs;
His daughter is mean and does not hesitate to torture him.

Even torture, Oh Ziyad, has some benefit;
If he gets a rest, hunger is closer to him.

ya ziyad jak alhall lilluguz mardud
hin alasnan uhalhin lak nijibi

lawla ‘adadhin bilfamm sar mahdud
mahadin ‘araf ma‘nak lugzak sa‘ibi

ya mu‘arrab alajdad ya makar aljud

ya$sa‘r alli lissa‘ayib tijibi

asalak ‘an ‘dra bifaklah min assud

udur%nha ya ziyad mitl alhalibi

sun‘at ibnadam minha yaksab alfawd

wagtih maza walyawm mahii garibi

wasalak ‘an ‘dra biha annaf mawjud
ufiha almazarrah diin $akkin uraybi

awwal namaha fi nabatin min alad
wasmah sab‘ah kull minhin rahibi

wasalak %n rajlin min algubn malhud
bintih gatii“it‘adbih ma tihibi

353 e Gall Jall ol S5 b
i &l pela b Sl op

J93na Jlu adlly fpase Yl

a,_,;l\ )SLQL}J\J..;Y\ L_w)u\ﬂ
it culaall I el
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ZIYAD GASSAN ABU TAYIH 'S REPLY TO ADWAN'S RIDDLES
1 I got the three riddles as a gift from you,
And your answer to my riddle was right.

2 Your first riddle is in the hanging bucket;
It is the bucket at the time of watering,

I

In the happy days on the protected plains;
Oh Abu Musa‘ad, that time is past and will not return.

4 Your second riddle, oh noble one,
We warm ourselves at it in cold weather;

5 It is Hell, with strong flames;
May God protect us from that scene.

6  Your third riddle, we always hear its sound.
It is the pestle and mortar, clearly.

7  Forgive my ignorance;

My thoughts are far away.
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RIDDLES FROM BARRAK DAGIS ABU TAYIH TO ZIYAD GASSAN ABU TAYIH
1 Rulers came to us; their rules can't be rejected
If all people gathered, they wouldn't be able to reject them.

2 One has innumerable sons

And another has sons that people might be able to count.

3 Between them, there is a dividing line;

Their ideas wouldn't meet, even after discussion

4  Each of them has sway over his domain,
No wviolation of their laws is punished.

5 Each of them sets his rules against the other
Until the day when all of us will obey.

6 1ask you about a virgin whose beauty is great,
And whose age never changes.

7  She has a fiend who never touches her,
Whose misfortune is to run after her constantly.

8 If she walks, you will watch her shadow;
Her beauty is evident; she is naked.

9  Sometimes the circumstances make him ill;

Sometimes he recovers and 1s well again.
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No one gets her as he wants her;
Each has his desire rejected.

I ask you about a dead thing; with it, life is evident
In every case and situation.

Without this dead thing, your situation is not good;
Your surname will not help you.

hukkam jawna hukumhum ma yiraddi 531 Lo ageSa lisa ol
law yijtimi‘ kull albasar ma yirddih o33 bt S adiay
wahid i‘yalih ma tuhsa ibaddi Sond s L allel sl
uwahid i‘yalih yimkin annas yihsuh o sany il Sy alliet 2al g
min baynhum tijad masafah uhaddi @3n 5 48le 23 55 agin (e
fala tajamma‘ rayihum law yisuruh o5 s pad ) pand
kullin ibhukmah zimin ixtisasah yisiddi S 4ealidia) als 4cSad S
walli yixalif rayihum ma yijazih o5l Lo pedy illay U
ukullin ilxawiyyah ibhukmah yizidi PRAPR NP
hatta yij;hum yawm lazim yiﬁ"ﬁh osaahy o Y a3 agaas Oa
as‘alak ‘n ‘dra ‘4zimin jamalha el mbe |yle o dllal
wal‘umur “indah la yungus wala yizad 355 Y s oaliy Y osdie yaall
ila masat widdak itrai xayalha PPEQPY i REAPREN PR
jamalha maksuf wallibs mafgud ke Lulll g (5 piSa Lellen
wilha “asirin ma lamasha unalha Ledlis) Lnnal Lo pade el
yurkuz waraha tul alayyam magrud 35 0ia pL¥1 Jgh a5 B8
nawbin sag.im willatah i ahwalha Ll sal 8 dile o) adn g

unawbin yitib u‘indah annush mawjud 352 90 paaill sdie 5 cashy gl gl
yi S W)



10

11

12

190

ma fihum alli i hawa annafs talha el il 158 3 U1 pgi Lo
walkull minhum min hawa annafs mardud 3333e il (558 (e agia JSI
as‘alak ‘an mayyit biamrah hayy o> oal Cua e llal
biay hal ubiay gaziyyah i shy s b
walla lawla almayyit halak wastiyy el il Cuall Y5 VI
ma tifidak assamiyyah asendl Jadi e

ZIYAD GASSAN ABU TAYIH'S REPLY

1

I received three riddles and I'm enjoying them now;
I welcome the riddle and the one who said it.

Your first riddle is day and the blackness of its night
Since stars appear at night.

>

And if your riddle is about something else,
Death and sleep is the nearest solution.

The third solution is the sky, brightened with stars
And Earth, on which no one has counted its stones.

Your second riddle, I found the solution;
The virgin is the sun and the moon which is high in the sky.

Your third riddle, its clues are clear;
It is a travel document and everyone has it.
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RIDDLES
FOOTNOTES
1 Al Hassan Gassan. A5Si% Annabati. Abu Dhabi, 1990.

2 The names of fire are sagr, laza, alhawiyah, alhutmah, jihinnam, aljahim, alassa ir
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FALCONRY

The bedouin love the desert, its landscapes and wildlife, and many of them still
practise the ancient sport of falconry, which was known in pre-Islamic Arabia. The art
of trapping, training and hunting with a falcon is not only a sport, it is also a way of
catching food. Until the early years of this century, gazelles were a common quarry,
but they are now almost extinct in this area. Falcons were trained to wound a gazelle
and the falconer's salugi would prevent its escape. Nowadays houbara bustard and
rabbit are the main quarry. Although the sport is still popular, a good falcon now
fetches a very high price due to demand from the Arabian Gulf sheikhs. This is an
obstacle, and also a temptation, for a traditional falconer.

ALGANAS

BARRAK DAGIS ABU TAYIH

Barrak Dagis shows his interest in falconry, and depicts the process of trapping and
training a falcon, and the pleasure and satisfaction of hunting with it. He expresses his
sorrow over the current prices of falcons, and the necessity of selling a good bird.

1 How good to go hawk trapping on the plain of Wad‘at(1)
When Canopus, the Yemeni star, appears(?)

2 During the pleasant season, when the birds migrate.
I admit, my friend, that I have missed and longed for it.

3 At that time, active men went out in groups and parties,
With their bivouacs and their black tents of fine construction,

4  Where you would find new motor cars and binoculars;

They would wake up and go hunting before dawn prayers.

5 Someone might capture one of the wonderful birds;
Another might take a bird about which others might express doubts.

6 Most often, a harrier would pass by,
Followed by another.

7 That was the springtime of our hearts; we enjoyed good times.
Those were the best days I ever had,
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On the plain of Al Jaft, the country of the Huwaytat,
Who have red eyes and lances wet with blood;

So many came from distant lands()
To Al Jaft, intent on trapping hawks.

Later I went hunting on empty plains,
I looked through my German binoculars;

Strangely enough, by chance I saw a hawk ,
A brown one I could hardly recognise, in the middle of the plain.

1 observed it for a moment

And had a pigeon ready in seconds(®).

It was in a flat place, with no rises;
I chased the hawk with a heart full of hope.

Then I begged God, the giver of grace,
Who created in the universe both humans and djinns,

That I might trap the bird and be happy;
God 1s generous: when he has compassion for me, he grants me my wish.

When the hawk got up, its looks and action were clear;
It wanted to attack the pigeon without hesitation.

As the pigeon flew, the hawk took it in its talons.
The pigeon swung and the hawk was caught in the snare by two nooses.

We went towards the hawk, with its brail(®) ready.
We put the brail on and began to sing with delight.

When we arrived at our tents, the hawk was given new jesses;
We put it on its block and made it fast.
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Standing there, on its block, it gladdened our hearts.
No one had ever trapped such a good bird.

Anyone who looked at it would see it had no faults;
The bird embodied all good points.

It was a young hawk, well set with broad shoulders;
If you measured its width, you would find it very broad.

The feathers on its legs were so long they covered its ankles;
It was clearly evident that its wings were long.

When it crossed its wings, they would appear short.
Due to its great breadth, its qualities were enhanced.

If it gathered its tail feathers, they looked beautiful,
The feathers about its shoulders were neat and spare.

Its breast and legs were those of an eagle;
If you carried it on your fist, you would feel its weight.

Across its eyes, you could see the flickering lids;
Its eyes were those of a brave and ruthless killer.

Its breast was strong and its thighs thick;
Whenever I stroked it, I liked it and it filled me with satisfaction.

Its jaws were those of a snake; its nostrils were wide.
Unhooded it would bate only little.

I made great efforts to tame it,
Until I had it on line and it began to come to me.

After that, I flew it loose and called it with shouts;
It came to me as soon as it saw the lure.

Even when hooded, it would look towards me when I called it.
It would bate towards me and wait, as though it could see me.
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When a hawk's training is complete and it is ready to hunt,
My heart is filled with love for it.

If rain falls on the clean plains,
To the north of Sahab(®), thick grass will grow;

Bustards will be found in plenty there,
And the hawk's deeds will be clear to see;

When it attacks a flock of bustards, it fears nothing -
Feathers and down fill the air.

It will kill instinctively and its first stoop will kill the male bustard;

On its first outing, it may kill eight bustards.

A bustard in flight will not escape the chase of the young hawk;

If it stoops, it will take its quarry at once.

Even if the bustard flies into the wind, the hawk will outfly it.

If the hawk strikes the bustard, it will not go far;

It will fall to the ground like a bucket with its rope cut,

In a well where the amimal drawing up the rope breaks it.

The hawk will outfly fast quarries
On the ground and in the air, with its exceptional speed.

In fine verses, I have finished the description of the hawk
With which I went hawking long ago.

This is confirmed by my relatives who defend their camels,
And whose actions in battle are well known.

Of late, I have had a pain in my heart;
My conscience rebukes my desire for money.
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Today, a trapped hawk is worth thousands
And its rising value has tempted me.

These days, falconry is just for the emirs.
It 1s a hard time for falconers.

Without doubt, these are wretched circumstances;
A man fond of hawking is made to feel poor.

So much for that. I saddled my red thoroughbred camel,
The hope of a traveller who would make the long journey home.

The red camel is of the Gawdan bloodline,
Prized since the days of raiding.

It runs like an ostrich which sees the shadow of an approaching hunter,
And gathers its wings unobtrusively.

It looks elegant with its brightly coloured tassels;
Its saddle was made in Yemen;

You will be received by‘fd(7), who is the soul of hospitality and renown;
Son of Falah, his deeds are famous.

Tell im "Your descriptions of the hawk are beautiful;
The descriptions of the hawk you dreamt of".

My thoughts were excited and I composed about past times;
My heavy heart prompted me to recite.

I end my verse with the Prophet of messages,
Whose traditions will guide me when I read them.
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FALCON

SATD JAZI AL MUSABHAYYIN

Sa“iid Jazi tells of the sorrow and disappointment of losing a falcon after many hours of
training. He conveys some of the pleasure a bedouin feels at living in the desert,
particularly in comparison to life in a house.

1 The falcon flew away; although I was throwing the lure, he did not pay attention.
Woe to the one who is fond of falcons!

2 He flew away and left me calling "Hazza" (8).

I was counting on the falcon, but I discovered that our ties were an illusion.

3 Every day I searched for him in the place where he left me;
I spent a lot of time looking for him and shed many tears.

4 Idon't blame a falconer if he is unhappy
Because of a falcon which kills a lot of bustards.

5 The falcon could be compared with a brave horseman
When the sound of a Mauser rifle is heard;.
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You will hear him chattering when he is hungry and on your fist,
And sees the fat bustards scattered around the area.

How often his quarry was a male bustard(9),
And you could see its feathers scattered in the plains -

In the plains which are always delightful in spring,
When you would enjoy them in the company of your relatives.

How often a fine herd of camels would graze in the plains -
The ships of the desert in time of need-

And you would enjoy riding the ones with long limbs(10),
The cure for wounded hearts.

You could see the tents set up in a grassy area,
Where people were more friendly than those who live in houses.

If you headed towards their tents, mounted on an obedient camel,
You would be guided to them by the sound of their mortars(11) -

A sound as loud as one who has lost a loved one and cries for him,
Or one who is paid to shout.
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FALCONRY
FOOTNOTES

1
2
3

N=T T =

11

an uninhabited plain about 80km from Al Jafr

The season for trapping falcons is from the beginning of September to the end of October.
People from other tribes come to the Al Jafr area to trap falcons, and Syrian and Saudi
merchants come to buy.

A pigeon wrapped in a net of nvlon knots is used to ensnare the falcon. ( See Abu {Ather& Sa i—d:
Assugur)

abah or mihad is the same shape as a man's cloak. It is used to prevent the newly captured
falcon from struggling and damaging its feathers before it is properly hooded.

uninhabited plains east of Al Jafr

‘Id Ibn Falah Abii Tavih. a friend of the poet

the name of the falcon

sometimes the bedouin use the word xirm instead of xirb, a male bustard.

1.e camels

An invitation: traditionally, coffee is ground with a pestle and mortar, which makes a loud noise.
A neighbour or passer-by might hear it and go to the tent where coffee is being prepared.
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SMUGGLING

"By the end of the nineteenth century, intertribal wars in Sinai and the Negev had
become a thing of the past and even camel raids between groups had ceased by 1925,
as a result of effective governmental control in those areas"(1) In both Sinai and
Jordan, the British Mandate put an end to these traditional bedouin activities. It can be
argued that smuggling has replaced them in bedouin life, although it developed very
differently in Sinai and Jordan.

"In Sinai, prior to 1967, bedouin claim there was hardly a family of which at least one
member was not involved in smuggling, whether in the actual conveyance, leasing of
camels, the storage of contraband along its route to Egypt, investment in a smuggling
venture or serving as a look-out against police or army patrols."(2) At that time in
Sinai, the bedouin were isolated and denied employment, particularly in the armed
forces and police. Occasionally, bedouin were employed by the intelligence, to gather
information about smugglers, or to get information from inside Israel because they
could pass the borders easily. In spite of this, they were not trusted. In turn, this
attitude created a feeling among them that they were not Egyptian citizens and owed
no loyalty to Egypt. In fact, it was an insult to call a bedouin an Egyptian; they have
always preferred to be called by their tribal name. Since the 1920s, many bedouin in
Sinai have been involved in smuggling, partly because they had no other means of
livelihood and partly due to their love of adventure. As one poet says: "Either a life
which satisfies the friend or a death which dissatisfies the enemy". Since that time, the
Sinai bedouin have been introduced to the smuggling of hashish, which comes from
Lebanon, Syria and Turkey, via Jordan or the Mediterranean Sea to Egypt, the biggest
market in the Middle East. Bedouin of that region were approached by the Mafia, who
control this trade, because of their knowledge of desert routes and mountain passes,
and because they are happy to take risks for financial gain.

In Jordan, however, this trade took much longer to develop, as the bedouin were
trusted and given employment in the army due to the influence of John Glubb, who
came to Jordan in 1930 after his success in tribal peacemaking in Iraq. His policy was
to employ the bedouin for their knowledge of the terrain and the people. By
employing members of every tribe in the police and the army, he was able to control
the tribes from inside without destroying their self respect. In addition, they earned
enough money to support their families without having to raid other tribes. After the
departure of John Glubb, the military was gradually dominated by non-tribal



207

Jordanians, who did not trust the bedouin. As a result they had fewer jobs and less
reason to accept control.

Before 1970, there was smuggling of tobacco and electrical goods from Saudi Arabia
to Jordan. Routes and connections were established; the border was not strictly
controlled. After the PLO was banished from Jordan in 1970, there was a large
quantity of small arms in Jordan, and smugglers began to export them, together with
hashish and amphetamines, to Saudi Arabia, which prompted the Saudis to tighten up
the border controls. Today, in spite of vigorous efforts by the Saudi authorities, there
is a flourishing contraband trade in drugs.

This chapter deals with the work of three poets who have been involved in smuggling,
and have composed poems about arrest, torture and prison life, together with
information and advice to their fellow smugglers.

THE UNCLEAN TRADE

SILMI SALAMAH AL JABRI

Silmi Al Jabri describes the behaviour of people who are involved in the hashish trade, the
fraudulent deals, deception and bloodshed. He relates how some smugglers act as judges or
mediators in disputes, and how they make money from this.

1  Ihave doubts about our times: there is something wrong.

It's as if there are no controls.

2 How often people say something serious

But you will be deceived;

3 They have learned to make a definite appointment for the next day,
But the next day and the day after will breed other days.

4 Their appearance is deceptive, full of lies and hypocrisy.
One will say that he is from a rich family;

5  He wears a big ring, but he is a liar;

If he cons someone, he will swindle him out of everything he owns(3).

6  When he's had you, that's the last you will see of hum.
You sell to him, but he steals from you.
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When vou go to see him, vou will find the door is locked;

He will avoid seeing vou if he can.

If you catch him, he will say vour goods have been in water;
You will feel as if you have been knifed.

They look absolutely fine in their smart cars,

But they are trying to outdo each other in deception.

If vou live long enough, you will hear a lot of shouting;
A lot of friendship ends in nothing.

Each of them will say that his friend cheated him,

And run to find someone to solve the problem.

You will hear nothing but nonsense; evervone accuses each other of fraud and deceit,

Swearing by God about things which are not true.

It becomes a meaningless din;
The judge will be confused and the scoundrels will interfere.

When they start whispering and breaking your leg(¥)
Half of the deal will vanish and the other half will be paid in installments.

Some of the chiefs have started to benefit from these problems;

They benefit more as the problem becomes more complicated.

When the problem becomes difficult, they feel at ease;

When one of them comes to your house, he will stipulate his conditions.

If he knows that you have a problem, he will come to you quickly;

People say they can sniff out any problem.

When he gets the ones with sphinxes() on them, he will act immediately;
Wherever you direct him he will go, even if he is floundering.



W

10

i1

12

13

209

miStakk ana fi wagtna fih lih dag

tugiil masi sawh ma lih mazabit

uvakutur ma )i[’pﬁk alharj mitag
1a budd tusgut fi hadat almasagit

wit‘allamaw mi 4d bukrah ‘ala itlag
ubukrah ba‘ad bukrah itwallid laha git

rasm umazahir kulha kidib winfag

wiygul ana min nas kullaha mabasit

uxatim kibir $ilx wa‘i umazzag

walli visidah vam‘atah ma‘tit al‘it

umin yawm sadak ‘ad hada axar ifrag
intih tibi‘ih bay* waddawr tagsit

win jit talga albab imgaffal ibmuglag

uyumlut ‘nnak in kan yalga mamalit

wila zabattah gal malak bih igrag

utalga al Tim alli ithi¥$ak min annit

uzabtah ujill udawr wasi‘ 4l infag

u‘alam tilaggat laba‘azha talagit

win ‘it yama tasma® idnak min iz%g
uyakamm min suhbah fakkat “la tit

walkull minhum yiddi‘i in sahbah bag

wimgir iydawwir ikbar umaxatit

A - . - -
utasma’ lagahum gayr xayin usarrag

widyan fiha ibyimigti 4la amm zallit

witsir hawsah kulha gag fi gag

wibalisu algazi witxu$ a$Samahit

KERARYRE-PR RERE 3.
L e al Lo 7 g oile 0

e 760 s e JSL4
Bafluall Blaa 4 bawus oY

Cj}U:‘ \5.'&9 a)&_‘ .‘L:;_'A ]Juﬂa':j
L L 2 s S o e S

Gliis =S IS palha b an
hailie WIS Wl e U S

Alast ol Fld aS S

G Al s sl dlabia 5 e gl
Bl eall 5 as amatt 433
é)ng\ dﬁi@\ ;_:L.J\ éﬁé‘._.adj

hlaa AL IS o Slic Jalas o)

@logt 4 il JU8 ailay 3 Y g
Ll e el o psladl S0

Al o auds Hs0g Jagl ek
LS ke 15 e

éL‘:J‘ O ] :A.uu— LAL;'. b U\J

Gh anba o} o agie S
phalaa gl JLSH Haad yrag

bl ol o 1 ghiet led Sl

QY (& B0 LIS anga g
L};m‘ ‘;nh:}j Lé'LG'“ ]9....;\_\.’ - §



14

—
v ]}

16

17

18

witsir fiha alhashasah ukasrit assag
wiyrih nus alhagg ubagih tagsit

wikbar sarat fi alma3akil lahd arzag

umin maslahathum yasfuk almagil.i-'g

wila giliz miswatha balhum rag
win jak i albayt yimli ‘layk alma3arit

win hass ‘indak tarfa%ah jak minsag

- . - d‘..
zav ma vigilu ixSumhum zalmasa it

wila laga abu alhawl vitbig itbag

zay ma tidizzih law yitxabbat taxéb‘i.’g

THE OLD SHE-CAMEL
ANAYZ ABU SALIM AL URZI
In this poem, Anayz Abu Salim is expressing his anger about the behaviour of the
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people involved in the hashish trade, which used to be a straightforward business in

which people trusted each other. Now there is fraud, deception and denial of debts

and obligations. Anayz says that the bedouin have learned bad habits from the

Egyptians.

1

Last night my eyes were sleepless.

I spent all night with my misgivings.

Such thoughts attacked me that

My heart was clothed in deep distress.

I saddled the one which looks like a young bustard(6),

which looks even better without trappings.

I took it to the ones who live in big tents(7,

Who slaughter fat sheep for their guests.

They began to ask me what had happened and I told them,

But I found out that even a just cause needs a lawyer(®) to win its case.
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I pray to God that he may punish those who usurp the rights of the poor,

And I pray that he may punish any majlis where evil is not despised.

It was the old she-camel(®), which does not breed,

Whose price, when she is sold, will fill a sack,

And whose milk was drunk by passers-by(10)

(she used to give milk, but evil people(11) were able to stop her);

It was on account of her evil that we drank many a bitter cup
And spent the night like watchmen at the pass(12).

Since the best of the bedouin became Egyptians,

They have gained a lot of money but have lost their honour.

Nowadays we have relinquished honour to the virgins,

Since the saving of face has become cheaper than a purse(13).

Markets were places where buildings were sold,
But nowadays buffaloes are sold there(14).
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ALLAWT

ANAYZ ABU SALIM AL URZI

Thmud Allawt is a Saudi government employee from the Bili tribe, who lives in
Alwajh, on the Saudi Red Sea coast. He knew about Anayz Abu Salim, and enjoyed
tapes of his poetry. He decided to visit him in Nuwaybi Attarabin, on his way to visit
some relatives in the Nile delta. On arrival in Nuwaybi, he was welcomed by Anayz,
who wanted to slaughter a sheep in his honour. Allawt said he was unable to stay
because he was on his way to Sibayn, but promised to come and stay on his way back.
Some weeks later, Anayz heard that Allawt had returned to Saudi Arabia after a week,
because of problems with his relatives. The poet sent this poem, re inviting him,
promising him a good time and describing an imaginary smuggling trip they would
enjoy together. Anayz ends his poem by asking Allawt to come and visit or to
apologise.
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Oh scout, where have you come from?

Oh you who are leaving, tell me all your news;

Some news goes and some comes,

And all good news comes to me.

Oh Allawt(15), tell me about what happened in Sibayn(16)-
When your host missed the opportunity to serve you.

Oh Allawt, tell me where you live
And I will tell you where I live.

You will see our residence is near Al f&yn( 17,
And you will find the camels' tracks which lead to us

You will find our livestock are not too many, but we are contented
And our hearts are full of generosity.

We avoid those whose speech is foolish
And we avoid those who run from their opponents.

We are Ibgiim but they call us Tarabin(18),
And the wars between countries uproot us(19).

Oh Allawt, how nice it would be to receive you
And empty a coffee pot, while two more are full;

And to hear the sound of aligned sights,
With their thick lips like acacia thorns(20);

And to watch with a couple of friends
From a peak between sun and shade.

We would share our water while we are hiding
And the camels would be so so, half good, half poor.

We would start to urge them on, while they have been eight days without water,
And they would leave the singer's camel behind21),
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The camels are loaded with heroin powder,
And by the early dawn they reach Filli peak(22).

Where we find the people at the top, like peregrine falcons
Who descend on us from every slope

Where the millionaires buy the blond(23),
And each says to his seller "Bless me"

And by the morning only two(4) are left.
I am saying this as if it happened to me,

And I am sending my words to the one who is beloved of the dark eye(25),
And whose reputation delights the majlis.

Give my regards to everyone in your area,
Your sheikhs, your kings - don't miss out anyone.

And tell Allawt "I have a claim against you;
Either you must settle it or you must apologize to me" (26)

And I take refuge in God against an evil day
And against the one who does not worship the prophets
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HAJJI
SILMI SALAMAH AL JABRI

In this poem, Silmi Al Jabri briefly describes a trip smuggling hashish, the old she-

camel. He says men will risk death to defend it, while their families spend sleepless

nights waiting for them to arrive. Meanwhile, the owners of the hashish sit in cafes

reading the newspapers, in case any of their consignments have been seized.

Oh Hajji! Once I had an experience when I went on a trip;
Even my she-camel didn't taste her supper.

How often the road led us on dangerous passes and by wells,
Where we had to use our purses for buckets and our i‘gals(27) to pull them up.

For the old she-camel which needs no hobble nor her teats to be tied up with a
stick(28) -

If you were afraid you wouldn't mention her name;

She rejected a trifling person and wanted only the elite(29),
Like the bride who left her husband and sat tapping with her stick(30).

Many brave men sat at the roadside with weapons;

They were killed because they were fond of her.
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When gunshots are heard as loud as drumbeats,

Brave men give their lives as a ransom for her.

Oh people! My night has become like that of a mouse,
While her owners are sitting, stroking their beardsG D).

They do nothing but buy the newspapers to read the news;
They feel at ease only when they read it.

And if she were seized, along with a number of people,
They would deny their goods and pretend to have nothing to do with her.

In this evil(32), T have seen the pure stuff and the bad.
He who buys the pure stuff is the lucky one;

He will sell it on the market to a fat butcher,
And then you will hear it grumble in a hubble-bubble.
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THE PRISON SPEAKS
BARRAK DAGIS ABU TAYIH

The poet Barrak Dagis recites in the first person, as though the prison itself is
speaking. He describes receiving criminals and their physical and emotional suffering.
He warns them not to repeat their crimes, once they have finished their sentences. He
also advises those who have not been to prison to avoid committing offences which
might result in their imprisonment.

1 The prison spoke and tailored the rhyme to fit:
"Look! One like me, his talk is not to be ignored.

2 How often have I accepted men inside my fence;
My heart likes those whose crimes are many

3  And the one whose crime is serious, good people,
Is the friend who has a long stay bed.

4 T welcome him and lock the door;
Kept by guards, he has no chance of escaping.

5 Oh people, I degrade him with fetters
And in my house, half of his respect disappears.
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When he enters, there is beautification of the hair(33);
His head will be frightening when he takes off his turban.

So many suffer because of me;
They murmur like doves when they see me.

Amongst themselves, they spend nights talking;
Each one explains his situation as he likes.

Some of them have simple crimes
And others have crimes like the top of a camel's humpG4).

I gather them and I analyse the offence well,
And by my deeds I make him regretful.

No favours are done as long as he is here,
And for visiting there is a grille through which he cannot put his thumbG3).

I provide grief for him, day and night;

I don't want to see a prisoner with a smile.

How can he be happy when he is being tortured?
From being in prison, his bones become heavy;

He has exchanged his freedom for frustration.
Each time a man enters, they ask "What's he in for?"

My deeds are not a secret for people,
And anyone who enters will get the full treatment;

His treatment is to suffer terrible torment,

I shorten his steps and then he will remember his dreams;

I will protect his eyes from seeing anyone
And when he is discharged he will pay the fine.
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How often have men and fools entered me,
And how often have paragons of virtue entered.

I receive the prisoner without delay;
My pleasure is to see him demented with grief.

I have soldiers to change the guard,;
They keep order in the way I want.

What I am saying is he unvarnished truth;
Because I hate the prisoner, he counts his days.

When someone finishes his sentence, he cannot leave without a sponsor
Who will bring him back if he repeats his mistake.

I want to advise anyone who understands these words
Always to keep away from wrongdoing,

Not to load himself with crimes
And to avoid the matters which affect honour.

You know that my accommodation is woeful;
If anyone gets ill, I will bleed his head(36).

I swear by the one who sent the clouds and rain
That it's your own fault if you put yourself at risk.

One who is punished for doing wrong and is drawn to it again
Must understand and think carefully.

Do not think you or your intentions will escape us;
If you are walking, we will be following your tracks.

I will do to you what the birds did to the elephant(37).
To commit crimes repeatedly is stupid.

We are the prisons for all reckless men;
Whoever gets close to forbidden things will have his nosering tied down(8).
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He will find our treatment of him terrible;
Instead of being free, he will live in a dark hole.

I am the horseman and have power over the prisoner,
And my orders are precisely written.

The one who sleeps in the valley must beware of the flood(39);
And the one who is taken by the flood, you will find his remains(40).

I advise the wise and the ignorant,

And the advice is accompanied by a sharp sword.

If there 1s any more to add to my advice,

Look at the last line of the poem:

I am an eagle with heavily feathered feet
And you are like a baby dove in my grasp.”

assijin gal ufassal algaf tafg;il

utara mitli ma yihammal kalamah

yama gibilt ibwast Sabki rajajil
ugalbi yihib alli katirah fjramah

umin kan jurmah yalajawid balhayl

hada assadig alli imrayyiz manamah

astagiblih wagaffil albab tagfil

mahfuz bilhurras ma lih salamah

wadalilih bilgayd yanas tadlil

ufi manzli yurth nus ihtiramah
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kam wahdin minni tijih algarabil
lywin min Sawfi wanin alhamamah

umin baynhum gamat tudur atta“alil
ukullin iywazin hijjatah fi maramah

ahadin idniibah hayyinat almahasil

wahadin idnubah lawn ras assanamah

ahliShum wahallil addanb tahlil

wad‘th min fi4i yussur anadamah

gazb alxawatir nuturkah balmahasil
usabk azziyarah ma yidaxxil ibhamah

walham ‘indi fi naharah ma* allayl

wala arid ana masjin fih ibtisamah

wis yitirbih ila sar balwaz" tankil

min mag‘adah biddar tutgul izamah

baddall fazah ibzigit alxulg tabdil
kull ma daxal rajjal galaw ‘alamah

lasar f11i ma hil xafiyyin @iz aljil
walli daxal bassabk yalga alkaramah

karamtih ikayyil alhamm takyil

wagassir ixtah utum iytadakkar ahlamah

watgi iyunih “in jamf ¢ alazawil

wila tald 1azim yisug algaramah

yama daxalni min irjal umahabil

uyama daxalni min nawadir ikramah
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wastagbil almasjiin bidiin tamhil

walham walhijas ‘indi garamah

u‘indi ijnGdin lilxafarat tabdil

u‘ala maradi hafzinin nizamah

wana kalami sudug bidun tawil

min bugzi almasjin yihsib ayyamah

walli xalas ma virith bidiin takfil

alli yijibih ida takarrar xisamah

3 wabi ansah alli yafham alharj walgil

‘in alxata yisir dawm iltizamah

Ia yihammil nafsih fi xatayah tahmil

uyadra alumur alli tamas as§ahamah

wintum %raftd maskani kinnih alwayl

walli miriz ‘indi ilrasih ihjamah

wagsamt balli sag mazn uhamalil

in alxatar ‘annafs fih almalamah

walli yi%gab ‘in xata uyammah iymil
lazim iyzidih bilafkar iftihamah

ulantih imhammal fi nawayak tahmil

walli masa nigus xatwit agdamah

jaddadit fikum “mlit attayr balfil
uktr addunub ida takarrar gasamah

hinna assujun uzidd kull almagalil

umin yagrab almamni‘ nurbut ixzamah
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umin‘4milna yajad min alamr tahwil
“ugb alfaza yuskun ibjuhr uzalamah

wana ‘la almasjun faris uhalhil

utim§i umiri zabtha fi iglamah

walli nazal balwad ma yaman assayl

walli xadah assayl tajad hatamah

wana ansah aluggal ma* almajahil

walmansahah yabrah mazi ihsamah

nasihti lawin baga fih takmil
uftun ilbaytin min al gasidah ixtamah

ana i‘gabin fawg kaffi sarawil

wintum ibkaffi lawn siis aljamamah

SMUGGLING
‘ANAYZ ABU SALIM AL “URZI

£ ~ T . . . . . . . .
Anayz Abu Salim sent this poem to his relatives in Sinai when it was under Israeli
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occupation, asking about their situation and sending his greetings. He also asks about
the rifles which he left there when he was arrested. He tells them that when the
smugglers' route through Sinai was blocked, he managed to find another.

Oh rider from here, who ride a slender camel,
A strong one with trappings swinging on its belly -

It was not trained by the people who perform at dances,

Who do not protect you in difficult times -

Saddle it, rouse it from sleep,
And give it a sip of water.

Direct it on the desert road as instructed;
Take care of it and be cautious in the unsafe areas.
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You will find all our people in their strongholds;
Greet them as warmly as you can for me,

And ask about the ones with fire inside,
Which eat the red stuff from boxes(4D).

Give my regards to those who value kindness
And leave those whose goodness is skin deep.

Say " Oh my people! The universe is full of life,
And death is at work among men;"

How often it takes the ones with long robes
Whose majlis is the cure for a dry throat(42).

Every adventurer will live happily(43)
And the other wretches will die in misery.

When the road was blocked by dark shapes,
We went to water east of you#¥),

The old man(5) who harmed Awdah and Amir
Stampeded our sheep into the deep sea(#6).
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5 utalga ‘arabna kullhum fi almakamir
usallim‘alayhum gadd ma nafsak ittig

6  win$id ‘n alli narhin fi almazamir
alli yisiffin humur kasr assanadig

7 usallim ‘2la alli fihum attib tamir
ukubbak min alli tibhum gahgahat rig

8  witgul luhum yarrabi® in alkawn ‘amir
walmawt jari‘argab almaxalig

9  yama gaza ‘4labsin addawamir
alli majalishum dawa na$fit arrig

10 wiyis billaddat kullin imgamir
witmiit bilhasrat awlad albanadig

11 yawm attarig insadd kullih jahamir
ahna waradna bir minkum utaSrig

12 wasSayib alli sab awdah u“amir
fattat dabaSna fi albhur algawarig

THE CANAL

ANAYZ ABU SALIM AL URZI
In this poem, ‘Anayz Abu Salim is describing a smuggling trip across the Suez Canal

JAlS  aglS Uy je g
Gakd) i Lo 3 agale alu

selball a5 I e sl
&JM“P&SPM&M

a0l agd B e alu )
B 4638 agub I 0 S

2ele 0580 O aa il agd S5
Gllaall Qi je 5 )la Cigall

5l e 5 L
Geol 4455 153 pgullane U

ekl JS MG isns s
(aealiall oY ¢b ol juuadly D galg

alea A1 sl Gyl Ay

G g aSia Loy Lad

)ALGJ‘ 5d & k._lLa.a L;m L:_em\j
Ga)l sl sl 8 Lk Labs

into Egypt. He tells us how the smugglers spend the day watching and how, in the

evening, they load their rifles in preparation for the journey to the Suez Canal, where
they will deliver the hashish to be ferried across the the western bank. He describes
how difficult this business is and hopes that the Egyptians will pay the price if they are
caught. Finally, he makes it clear that smugglers suffer a lot to deliver the hashish, but
the ones who own it and make the real profits take no risk at all.

1

I wish the sun would set and its rays vanish(47);

The camels are restless, as though they were lying on hot coals(48).
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No one has touched his food;

They have spent the day patiently at the look-out point.

Sunset is the cure for restlessness,

When the unwise exchange their views(49).

Each of them loads his rifle;
They stand like drinkers leaving a bar(30).

As for the canal®D) may God afflict it with misfortune!
We are not worried about passing through lines of guards.

The old she-camel(32) is as hard to sell as she is to buy,
And her milk is widely distributed to guests and neighbours(53).

The trade where demand never ceases

Has often enriched a poor man and destroyed a house.

I hope that those who wear scarves(5%) will pay the price
And not be lucky enough to hear the words "Here are the handcuffs. Turn

around!"

The one who obeys(33) and does not throw away what he holds,

Let him suffer the pain of lashes and disgrace.

The ones who look after it bear the punishment,
But its owners wear fine woollens and look splendid.
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THE ARREST
BARRAK DAGIS ABU TAYIH

In this poem, Barrak Dagis describes how he was arrested when he was going to visit
his brother Jalid in a Saudi jail. The poet had been selling weapons to a Saudi soldier
from the desert patrol. The Saudi authorities found out about this and arrested the
soldier, who told them he had bought the weapons from Barrak. When he went to
visit his brother, he was arrested at the border. In the poem, he describes what
happened to him, how he was questioned and was unable to deny what he had done
when he was confronted with the Saudi soldier. Barrak was sentenced to three years
in jail. The poem tells of his suffering and longing for home and the falconry season.

1  The day of the feast of God, I went to see Jalud,
As he is my brother and my heart longed to greet him.

2 Inthe morning I arrived at a border post.
I greeted them and my greeting became a problem.
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They said "Welcome, Oh one on whom there is an order!
Your greeting is not for J al‘ﬁd, it is for the headquarters".

Then they moved us with soldiers guarding us behind,
And my God, knowing the unknown, could do what he wanted.

Suddenly Abu Hasim(59), the officer in charge of the border, was there.
He sent for me but did not take a statement from me.

Then I asked the gentleman what was going on,
And he said "By God, we don't have the facts.

You are a wanted man and that is certain,
And the one(37) who gave the order is secretive by nature."

He said to Hamad(58) "Take the jeep and the old man
To the bureau of investigation, where they will do whatever they like."

I arrived at Al Jawf(>) and my heart was heavy;
They put me in a place alone.

My jeep was left facing the prison,
With one flat tyre and part of its side touching the ground.

They put fetters on my legs(®9) and the door was closed;
I had no hope except the Creator of people.

God who knows everything that is intended,
Glory to God, he has no equal.

The captain came with his steely team

"Look! Interrogation is like horses in battle(®D)"

The interrogator said; "We want you to tell the truth,

Otherwise there will be torture and because of it you will be taken to the clinic.
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I said "Listen! I want Islamic law with witnesses(62);
Why should I condemn myself in writing?"

They said "You must see the one who bought from you the things we have seized,

And whoever tells the truth will get into his saddle(63)"

When we met face to face, there was no denying;
Compared with the fear, the profit was a locust(64).

I followed my people like Mas“ad(65) did,
When he was drowned looking for the porridge and the bread.

We were put in a place like a prison;

Apart from the guards, there was nothing to show it was a prison -

A wide room furnished with rugs,
Where we drank coffee and practised our religious worship.

The salary(66) is a thousand riyals or more
The treatment cannot be criticized.

Salah and Ma“yuf are noble and fine(67).
Kindness is created by generous people.

1 did not see anything to criticize in any of them;
From their treatment, we did not experience annoyance.

But Ibn Gi$im(68) is the support of anyone who is wronged;
May whoever forgets him forget the oath(6%).

The thread of kindness is always extended,
And he who plants the palm trees will eat the dates(70).

But sometimes my eye will not accept sleep,

And sometimes it falls into sleep but it is not a nice sleep,

Because a small thing caused me a problem.

It is the season for falconry and hunting falcons in the plains;
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When they say they have caught a fine-feathered one,
How exciting it is when they take off the sock.

Anyone who sees it will say it is good enough for Al Sa“id(7D),
And the one who caught it becomes happy.

After hunting, when the season is heralded by thunder,
The tracks of the hubara(72) are clear around the kadada(73) bush.

On my hand is a trained falcon with spotted feathers;
It makes me happy to see him stoop.

Apart from this longing, grief is simple and limited.
Behind me are brave men who will take care of things;

They learned kindness, and truth is obvious to them -
The history of their family is clearly written.

Whoever survives will leave prison and return home,

And will remember the days when he was away from his loved ones.

The matter is for God, the creator of white and black(74),
Who built the seven skies without pillars.

These words are by one who plunged into experience,
And followed in the footsteps of great men.
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tum harrakawna walharas gafwana ijnid
urabbi 4lim algayb yaf‘al maradah

wila abti hadim zabit alhad mawjad

tum talabni wala xagiélf ifadah

utuman sa‘alt ‘an assabab min fata aljud
fagal wallah ma ladayna wakadah

intah rajil matlub bilamr makud

walli talabkum “indah assir adah

gal ilhamad tasallam aljayb wal‘awd
yamm almabahit fih tigzi mradah

wasalt ‘ind aljawf walgalb malhid
utum hatawni fi mahallin binfiradah
waljayb ‘indi gabal assijin marjad
bansar kafarha unas jambih ibladah

uhattaw ibrijli gayd walbab mardud
mali raja ya kud xalig “badah

jalla jalalih ‘Glmin kull magsud

subhan rabbin la yujad andadah

ujak annagib usiltah tugul balud
wuftun tara attahgig xaylin ibmadah

gal almhaggig widna alhaki makud
walla %dabin minnah tuziir aliyadah

gult isma‘n abgi as$ariah mé ishid
kayf azlum nafsi fi imsattar madadih
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galaw itgabil mitiri minnak alfawd
u ra’ alkalam assudug yarkab iSdadih

yawm gabalawna ma baga fih majhild

xawfin u ma‘hi walganimah jaradih

talayt rab‘i kinnani ‘amal masGd

yawmin girig yaba al’a{idih u zadih

sirna ibmahal yi$bih assijin mawjud

lawla alhirasah ma bih min assijin “adih

mailis wisi‘u wustah alfars mamhad
fih intagahwa u fih farz al‘ibadah

warratib alf iryal u yati ma‘ah zawd
wim“malah ma fih kull intigadih

salah u ma%yuf igriim wifhud
wattib bilmaxlig sun‘at ajwadih

ma fihum alli $uft ana fih mangiid

u min 4malhum ma ban fina nakadih

. .o < . - -
amma ibn gusum ‘iz min kan mazhud

“asah min yansah yansa aSahadih

fattib hablih dabb alayam mamdud
u min yazra® annaxlat yakil jadadih

lakin ‘ayni nawb ma tagbal annawd

u nawbin tanam wala hii ladidin irgadih

‘akis hajih diinba sar ladud
hayz attuyur u tardha balhamadih
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yawmin yugulu safi arris masyud

sayyin ixawwif yawm fakkaw imhadih

min nazarah yugul yaslah lassu‘ud
tum farah battayr min kan sadah

u ba‘d alganas la bassar alwasim bir‘ad
wati alhabari $awf hawl alkadadih

u kaffi 4layh imwadd# arris majrad
fi‘lih iwannis yawmin yibayyin hadadih

fagayr hada hayyin alhamm mahdud

gafwi nasami bat‘in ibsadadih

mit‘almin attib wassudug mashiid

tarix ahalhum bayyinin fi madadih

walhayy minna yutruk assijin wiy4d

u yudkur ayamin fih farag wadadih

falamr lallah xalig albiz wassud
alli bana sab‘in iblayya iémadih

gawl alladi xaz attajrib u makdid

xaz attarig alli tuxiizah amjadih

THE ATTACK
SILMI SALAMAH AL JABRI
In June 1966, the Egyptian government ordered the army to attack a large bedouin
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encampment near Catro, which they suspected of being a base for hashish smugglers.

The attack was repelled, so they sent in the airforce to bomb and strafe the camp.

Many were killed and wounded, and the survivors fled to Saudi Arabia and Jordan. In

this poem, Silmi Al Jab is describing the scene at the camp after the airforce attack.
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My heart hurt when I saw the wounded;
It was on the day of the feast when people were struck down.

I saw the children, who told me what had happened;

But among them there were young ones who didn't understand.

Among them, there was one whose eyes shed tears;
A spoilt child, brought up in indulgence.

I saw signs on the virgins;
There were no traces of kohl on their eyelids(73).

They were not wearing the stripes of the feast day(76),
They did not gather together, as they would on a feast day.

The parents' uncertain situation,
I can't descnbe it however hard I try.

I felt my heart was wounded,
So how was it for a breastfeeding mother?

I saw the troubles and the slaughtered sheep(77),
I heard no joyful ululations; I sold and bought(73).

I remembered my people who brighten the mornings,
In whose absence I lacked support.

We have been shaken like a skin bag(79);
God damn those who originate from gypsies(30).

Nowadays they force us to carry passes
But it doesn't help; they still investigate us.

One came to me and said "Whoever wants freedom

Must prepare his camel, which is accustomed to carrying food for a journey(31),

galbi tajarrah yawm 3af almajarih el QLS a5 7 jad
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fihum alli idmu* %ynih Saraih

hinnih dili u‘addata‘ah imzarra
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walkuhul ma lih fi alhawajib atarra

wal'id mi libsin nahrah tawatih

wala kawrajan zay kan fi al‘id barra
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magdar ‘ala wasfah mahma atatarra

hassayt galbi yashadannih nawagih

wi$ hal galb alli arza‘at $axb darra

usaf almasa‘ib wal‘ayadi madabih
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TORTURE
Vs - - -
ANAYZ ABU SALIM AL (URZI

Anayz Abi Salim sent this poem(82) to his father-in-law, Sulayman Salim Ibn Sari”

3

chief of the Saray“a section of the Tarabin tribe. He describes suffering, interrogation
and torture in prison, at the hands of the police. He praises two men who gave helpful
testimonies on his behalf: Sheikh Td Muslih Ibn ‘Amir of the Sgayrat section of the
Tayaha tribe and Mohammad Salama Alansyyir, a police officer from the Ahaywat
tribe.

1

10

Oh nider mounted on a bolting bay camel,
Like an ostrich which has seen the shape of a hunter,

Saddle her up(®3),

Fill up the water skins and make sure you have enough food for her.

Guide her to the route across the open plains,
Where you will pass worthy people on the way.

If they ask you, tell them my news;
Tell them "Oh friends! He is a saker, but has been trapped.

His heart has become a well of sorrows;
Ninety leave but another eighty come to him.

His eyes stay awake while others sleep,
And, due to this sleeplessness, his liver rejects food".

If you are a bird which spends its life flying,
Whenever the rope of fate is cast, it will catch you.

And if you are between the sky and the stars,
God's will will be carried out at the appointed time.

Our chiefs put their seals on us(4) -
Those chiefs who you will curse when you compose poetry.

When I took to the high road,
I said " Hold hard to manliness and bravery"(85)
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When they forced us to our knees in this ill-favoured place,
They beat us, twice in the morning and once at noon.

And in the afternoon, when they started to attack us,

You could hear the clatter of their hooves like a smith's hammer.

I collapsed in a heap on the ground
And one of them asked " What have you been doing from the beginning until
today?"

When he comes to you with the leather whip like a swaying snake,
Where can you find an escape from God's judgement?

Then they make you lie down naked
On your belly, stuck like a tick.

Abu Salama(®6) is like a camel that won't give in,
And would even carry its load to Baghdad;

Mohammed(37), beloved of the ones who perfume clothes -
The statement he made remained unchanged.

o
And the chief, Ibn Amir(®®) walks with trailing robes;
He is used to freeing prisoners.
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ulih galb sayir mawradah lalhmiimi

tis"in misdar utamanin mirad

ulih ‘ayn tashar Walmaxélfg nawmi
ulih kibd min kutur assahar “afat azzad

ulaw kunt tayr utiil mrak tihdmi
habl almanaya wayn ma tugurtah sad

ulaw kunt bayn assama wannujimi
ahkam rabbak gayr tinfid ibmi‘ad

Sayxanna alli hattaw %layn alxtumi

masawix alli tal‘anah wint gassad
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win barrakawna fi manax aljzimi

assubh mitradayn wazzuhur mitrad

wal‘asr la Sannaw Glayna alhujumi

tasma* raninithin tugtl targ haddad
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SUFFERING IN PRISON

BARRAK DAGIS ABU TAYIH

Barrak Dagis, who is known to be a practising Muslim, was sent to jail in Saudi Arabia

for three years in 1984. Prisoners are fettered at night , and in this poem, the poet asks

the corporal on guard to release him from his fetters so that he can carry out the

preparations and say the morning prayers. He also advises his three co-prisoners to

keep away from smuggling weapons in future.

How sweet is the mention of God in the morning;

The words of belief relieve ills.

How sweet the voice calling us to prayer!
He calls for prayer from a pure heart.

For God's sake, Salah(®9). unfasten my fetters,
So that I can worship and pray to God.

There is no success without the Creator,
Who saves the wronged one from the evil of an enemy.

How many people, when they were in danger,
Were saved by God.

Look at Adam! He is not faithful in his work;
Without him, Hell would not have been created.

Whoever obeys God faithfully,
Will be rewarded in Paradise.
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Oh, Abii Samid! Don't go near weapons!
You and Gatwan and Ignaym(%9), the third one.

If you herd camels in the desert,
Or tend sheep, God is generous.

Greed will throw you into bad places
And the result counsels the comprehending mind.

The government is like a mountain; you can't butt it,
And there is no one who doesn't understand the orders now.

The path of honour demands a struggle and a fight;
Keep away from the dishonourable path.

There is nothing for you except the path of honour;
Leave the unwise one who takes his advice from women(®D

After T had been photographed, I gave up travelling(52),
And God is my provider.

My words are like pure water;
Proverbs are the friends of the heart.
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kamm wahid min almaxatir yawm rah

najjahah bismam rabb almustagim

walla ibnadam Suf ma bi‘amlah nasah

lawla ibnadam ma xilig nar aljahim

umin yati allah fi nush unasah

allah ‘indah fawg jannat anna‘im

yabuisamid la tigarrab lissilah

intah ugatwan wattalit ignaym

law ra“aytum bilaba‘ir bilbayah

aww ganam tarawh urabak karim

attamd yirmik fi ayn almatah
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walhukiimah jal ma yintah intah

walawamir ma bagi fiha gasim

walma‘azzah darb jihad ukifah

ujannib alxutwat ‘n darb addamim

malak illa darb dawwar almadah

tarrik almaskin Sawir alharim
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SUFFERING AND ADVICE TO SMUGGLERS

BARRAK DAGIS ABU TAYIH

The poet Barrak Dagis opens this poem with a description of how easy it is for him to
compose poetry. The same device is found in several of his poems. The background to
this poem is the period of three years he spent in a Saudi jail, following his arrest for
smuggling weapons. In the poem he advises his fellow tribesmen not to continue
smuggling, because he has found out that the Saudis have many spies among local
bedouin and have all the known routes under surveillance. He suggests they would be
better off returning to herding livestock , rather than putting themselves at risk.

1 How easy composing poetry is for me;
I organise it, Oh people, with understanding.

2 It will be formed as I want it, when I want it;

It makes us happy when we recite it at will.

3 I choose my rhymes free from errors;
They are not a burden for my thoughts and mind.

4 By force or free will it yields;
It will be performed at my command.

5 It springs from a clear well within my heart;

When the mood 1s on me, it flows like summer rain.

6 I protect it from people's criticism,
Taking care lest anyone should say "What a disgrace!"

7 Iam fond of poetry and I ignore other things;
Meanings come from it like sharp swords.

8 How often I try to hide these meanings in my poetry,
But they jump up to the hilltops.

9 I mention the worthwhile meanings; I don't discard them
My livelihood I leave to the one who supports us with the spring(93).
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My friend, I bought some tales;
I wish to sell them to those who will appreciate them(94).

I have some tales you will enjoy reading;
They will inform you and terrify your heart.

Listen carefully when I read them to you;
These events have humiliated people greatly(93).

If you walk the path of honour and dignity(96),
You will suffer many afflictions.

Anyone who makes a mistake these days cannot get away.
Wherever he goes, someone(®7) will know his whereabouts.

If you want to relive those night journeys,
Other nocturnal travellers(®8) will await you.

If you want to climb a hill you used to know,
Forget it; it is surrounded by troops.

Forget about it, even if it 1s dear to you and you weep for it.
God sponsors your living and expenses.

If your burden is light, ignore it.
It's not like the burdens that tire strong camels.

A small wound will recover if you treat it;
It will recover quickly if it is tended without delay.

I give you this advice from my heart;
It is good to explain it to men who want to know.

Mourning does not help the dead.
I do not think there are men without good judgement.

My friend, if your work tires you,
And efforts bring tears to your eyes(®?),
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1 think your soul will heed you if you call a halt
In circumstances where people disappear.

You can raise the bucket of life, even if it is heavy(100),
And it will quench your thirst without burdening you(101).

If, in search of food, you throw yourself into deadly ways(102),
You will be devoured.

Your death will come from the one who whispers,
Who will hand you to the one who makes your mouth dry(103).

They control the road you used to love,
Rider and pillion on the Devil's horse(104).

He will be pleased if he sees you commit a crime;
He will be high in the sky that day.

If you used to travel on a certain road.
Leave it now; it has been blocked.

Using that road of weariness and death,
We will be like failed raiders in the old days.

Oh my friend! If you graze animals,
It is easier than the thing which weakens you badly{103).

This is one warning among many I sent
To the ones with long beards(106),

And the ignorant will be able to read my lines,

Written clearly, without omissions.

ya hin bani algaf yawmin banaytah Ay g SN on
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sluk ‘ala ma arid yawmin nawaytah
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mitwal‘in balgil ugayrah nasaytah

yatin ma‘ani fih kamazi assayf

ya kamm ma‘na fi gasidi tawaytah

iynut ras alalyah walma$arif

jazl alma‘ani nudukrah ma ramaytah

urizgi ala alli yurzug annas barrif

ya sahbi ba’z assawalif Saraytah
usaffi abiah ‘arjal assawalif
ufindi hakaya tijbak 12 garaytah

itfahmak witxawwif algalb taxwif

isma’ laha bissarh yawmin garaytah

alwagt hada kassaf annas taks;f
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min tzh hada alwagt hayyin satitah

imsarrih imrawwih wiy‘arrifu fih ta‘nf

kannak tidakkar fi layali saraytah

jawk assirah alli ibsawfak mawalif

urijmin tiridah fi hayatak ragaytah
yafdak rasah tawwagawh almazahif

arrijim kubbah law hiiazizin bakaytah
allah kafal rizgak ukull almasarif

in kan himlak hayyinin ma rajaytah
ib‘aks alhmal alli tizim alhafahif

ujarhin sagir iytib kannak dawaytah

bismam yabra las‘afawh almasa if

had fatawi min zamiri a‘taytah

iyjuz Sarhah lirrijal al‘awarif

ma yifid balli mat lawwin na‘aytah

wala hagwati irjalin bidun tasrif

wila at‘abak yaflan sa‘yin sa‘aytah

ubasbab sa‘yak sarat idmii‘ak dawarif

azin nafsak fayi‘ah Ia nahaytah

fi hafwatih fi jaww xatli almawahif

dali alma“uSah law hi tagilin sanaytah

tirwik wala bih ala annafs taklif

win kan nafsak fi almahalik dahaytah

tabi al‘alaf tumman kalawk alma‘alif
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mawtak yijik min alli xafiyyin ibsitah
wiysalmakk limna$sif arrig tansif
mitmaskinin fi tari—gin hawaytah

‘ala ihsan iblis dawmin maradif

wila adnabt usaf danbak salaytah
mabsit dak alyawm fi habbit alhayf

in kan darbak fi zamanak rafaytah
alyawm xallih sad turgak laha hayf

udarbin gatitah bih masaggah umitah

widna nisir iswat rab® almanakif

ya sahbi law almawasi ra‘aytah
ahwan “an alli yiZif alhal taz'if

uhadi nasihah min annasayih ahdaytah
lahil addugiin alli tawilah maSarif

waljahilin yagra ibxatin malaytah
ibxat wazih ma nagas fih tahrif
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SMUGGLING
FOOTNOTES

Jarvis, C.S. Yesterday and Today in Sinai. London, 1931

Bailey, Clinton. Bedouin Poetry from Sinai and the Negev:. Oxford. 1991

literally like curing the camel of scab by using tar and suiphur. which will remove all the hair.
1.e swindling you out of yvour money.

i.e Egyptian money

refers to his camel

sheikhs, chiefs and tribal judges

Disputes between hashish traders are normally settled by tribal judges or other smugglers. The
poet says even a clear case needs someone to judge it.

Sinai smugglers refer to hashish as the old she-camel (ki)

Smugglers are usually wealthy. so are generous to guests and travellers

the Israeli army, which occupied Sinai in 1967 and prevented use of the normal smuggling
routes.

When hashish is stored in the mountains, men. working 24 hour shifts. guard all the passes
leading to the storage place.

A bedouin's word used to be his bond. The poet says that men have become greedy and no
longer trust each other. so thev require cash payments for their hashish.

shows the decline in profit from smuggling.

Thmud Allawt Al Balawi, recipient of the poem.

§ibayn Al Kawm, a town in the Nile delta.

‘AYII Umm Ahmad. a place in the mountains near Nuwaybif home of the poet.

The poet is proud that his tribe. the Tarabin. originate from the Bugum tribe of western Arabia.
The Tarabin tribe are scattered in Palestine. Sinai, Egypt and Jordan.

rifles; to entertain his guest, he would put up a target for shooting.

a singer would be interested in entertainment. not in camels; he would be unlikely to choose a
good camel.

a mountain on the Red Sea.

heroin

two measures

a traditional ending for a poem: the recipient is beloved of women.

either keep your promise or apologise.

the headband, worn over the headcloth throughout Arabia.

the old she camel: hashish. A real she-camel would need a hobble to prevent her from straying,
and a stick to tie up her teats so that her voung would not drink all the milk.

i.c only a rich person would buy it.
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i.e waiting for the right husband to come along.

i.e wondering what was happening to their goods.

i.e. hashish.

A prisoner has his head shaved.

1. serious crime.

No physical contact is possible between a prisoner and his visitor.
Bloodletting is a traditional bedouin remedy for certain diseases.

refers to Surat Alfil in the Qu ran

A difficult camel would have a nosering,. by which it could be controlled.

i.e whoever goes smuggling must expect to be caught

i.c one who is caught and sent to prison will suffer.

1.e. ask about my rifles.

a sheikh's majlis. where you are given tea and coffee.

i.e.risk-taking smugglers make a lot of money.

the Red Sea. where smugglers went after the Israelis occupied Sinai in 1967.
assayib:, literally the old man, here meaning ill-luck. ‘Awdah and Amr were brothers who
caused a tribal war lasting 20 vears in the 1830s.

of ‘Arif Al “Arif, Tarix Bir Assaba wa Gabailha: Jerusalem. 1934,

i.e forced us to throw the hashish into the sea.

Smugglers usually travel at night.

expresses the anxiety of the smugglers.

when smugglers discuss the route and who will be guide etc.

not drunk. but with a measure of Dutch courage.

the Suez Canal

hashish (cf footnote 9)

wealth generously distributed.

the Egyptians, who wear a shawl over their heads and shoulders.

obeys the police order to surrender.

Colonel Mohammed Hasim Abu Xﬁt_ir, director of border police in northern Saudi Arabia.
1.e the intelligence department.

Hamad ArraEEdij a corporal at the border post.

A town in Saudi Arabia, at the edge of the Nafud desert.

A suspect under interrogation would have his feet locked in wooden stocks.
i.e interrogation will be hard for vou

In Islamic law, a suspect must confess or there must be four witnesses.

i.e will go to trial without being interrogated and tortured.

i.e very little
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refers to a story of a slave called Mas‘ud who was travelling with three masters. Two of them
Jumped into a well and were drowned. Mas‘iid asked the other what had happened to his two
companions. He replied that they had found porridge and were still eating. so the slave jumped
into the well and drowned too.

In Saudi jails, prisoners receive pocket money.

Salah Dugman Arruwayli and MaSf Bin GiSim Arruwayli. prison guards.

Ma“vuf was kind to the poet while he was in prison.

A Muslim's dving oath. which will allow him to go to heaven: the poet is saving he will never
forget the kindness.

i.e whoever does good deeds will be rewarded.

the Sa‘tidi roval family.

the bustard. favourite quarry of the falconer: Barrak Dagis is a keen falconer.

a bush in which the bustard takes refuge.

1.e. day and night.

Unmarried girls are allowed to wear kohl during “Id

Girls wear colourful stripes for festivals.

Traditionally, the bedouin slaughter sheep on feast days.

i.e I started to think seriously about what had happened.

The government have uprooted. disturbed and attacked us.

1.e.the Egyptians.

1.e we must leave this country and go somewhere else.

This poem appears in Bailey. op. cit..

the gear for travelling consists of the riding saddle. sidad: men's saddle bags. xury: black or white
sheepskin to put on top of the xurj. a leather leg-rest. mavrakah.

refers to the sheikhs who did not help him. but gave evidence against him.

On the way to Cairo to be interrogated. ‘Anayz asked his fellow prisoners to stick to the story
they had agreed on.

Mohammad Salama if&layﬁn Algusayvir. a police officer from the Ahaywat tribe

idem

Sheikh (id Muslih Ibn “Amir. chief of the Tayaha tribe

Salah Dugman Arruwayli, a prison guard

Saudi fellow-prisoners; all three were smugglers.

It is a disgrace for a bedu to take a woman's advice.

i.e after I had been in prison, I gave up smuggling.

i.e. God

The poet wishes to emphasise. to the recipients of the poem, the serious consequences of
smuggling.

Poverty forced the bedouin into smuggling.
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smuggling; many bedouin still see this as an honourable way of life, like raiding in the old days.
Police informers follow the movements of smugglers.

1.e. police and border guards.

i.e the pain and suffering in jail.

You can make a living legally, even if it is hard work.

You can make a living without risk.

L.e. drug smuggling

informers

an insult to the police.

drug smuggling and spells in jail.

The poem conveys a warning to the poet's bearded brother. Jalfﬁdv without mentioning his

name.
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ATTUBAYG

Attubayg is an area covering about 5000 sq miles in the far south east of Jordan, on the
border with Saudi Arabia. In 1964, it was exchanged with Saudi Arabia for 20 km of
Red Sea coastline, to enable Jordan to build a bigger port away from Israeli eyes. The
two governments agreed to allow the residents of the exchanged areas to move freely
within those areas.

Attubayg was an area where the Huwaytat liked to spend the winter and they used to
benefit from being there, getting cheap fuel and tobacco and all the goods which had
little or no tax in Saudi Arabia but which were more expensive in Jordan. The bedouin
used to pass freely across the borders with their livestock. The Saudis allowed the
Huwaytat to pass through with a limited amount of essential goods, particularly when
they passed through the border posts.

In 1970, when the Jordanian army had clashes with the PLO, Russian machine guns
were readily available in Jordan; it became a profitable trade for smugglers, and the
Saudi government faced a dangerous situation with machine guns and drugs being
brought in. They arrested many smugglers, bedouin of the Huwaytat and other tribes
who were then blacklisted and not allowed to cross into Saudi Arabia again. The crisis
in Mecca in 1988, when armed fundamentalists took over Al Haram, was an unpleasant
shock for the Saudi Government. A new system of security was introduced to control
all borders, especially those areas under suspicion for smuggling. Attubayg was such
an area.

The Saudis dug a trench 3m.wide and 3m. deep; no car, camel or person can cross
except at designated points where there are customs and immigration controls. A
thorough inspection is made of anyone who would like to cross the border. Even
women and children are inspected by women customs officials, making smuggling very
difficult. This has proved extremely unpopular, particularly the intimate body searches
frequently carried out on women. Customs controls are stricter and will not allow the
bedouin to pass into Jordan with sacks of sugar, tea and coffee, barrels of fuel and
whatever else is cheaper in Saudi, the way they used to. It has become difficult and
costly for a bedouin family living on the Jordanian side to move eastwards, as they
used to, following the rains for grazing; instead of driving their herds ten miles, they
have to travel a hundred miles to a border post and undergo the customs treatment.
They are given a registration document, which they have to produce when returning to
Jordan, showing names and number of family members. It happened once that a
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woman gave birth in Attubayg. When the family wanted to return to Jordan with an
extra child, the Saudi authorities refused to let them cross the border and they spent
several days wandering between offices in Tabouk, until they recetved permission from
the Emir to pass.

These changes inspired the Huwayti poets to compose poems describing and criticizing
the situation. Barrak Dagi$ Abll Tayih, Tuman Lafi Abt Tayih , Nada Taman Abi
Tayih and others complained that:

1. King Husssein of Jordan had sold their land which they had defended for
generations, in exchange for a few kilometers of coastline that was of no interest
to them.

They were to be inspected and controlled by tribes they had previously despised.

3. The Saudis had naturalized some of the Huwaytat, but many had failed to get
Saudi nationality. This caused great dissatisfaction, particularly in view of the

freedom of movement and financial advantages enjoyed by the Saudis.

4. (The undeclared reason) The opportunities for smuggling were curtailed.

The Jordanian borders have always been open to the Saudis. They can cross without
visas or restrictions and can stay as long as they want, buy houses and go into business
with a Jordanian partner. In contrast, a Jordanian finds it almost impossible to get a
visa to visit a relative in Saudi, except during the Hajj season, when the traveller is not
allowed to divert from the route to Mecca. Through the Governor of Ma‘an, it is
possible to get a letter of recommendation with which one can go to Tabouk, but only
if a Saudi sponsor guarantees that the traveller will return to Jordan after a week.
Visitors under this arrangement are not allowed to travel to any other Saudi town or
city.

This unequal relationship with the Saudis, coupled with the bad economic situation in
Jordan and the lack of help from the Jordanian government to people in the south,
provoked the riots in Ma‘an and Al Jafr in 1989
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THE WAR OF POETRY BETWEEN THE HUWAYTAT AND THE BANI
ATIYYAH

During the last twenty years, the well known poet Barrak Dagis Abii Tayih has written
several emotional poems about Attubayg. The Bani ‘A;iyyah, who now partly control
Attubayg, did not like these poems. However, this sensitive issue was not a real
problem between the two tribes until, in the last few years, a Bani f&piyyah sheikh
Salim Ibn Harb Al Atiyyat, began to dispute the Huwaytat claim. He stated his
position clearly, but also encouraged poets to recite poems about Attubayg. One of
the poets, I‘tayeg Mohammed Al?&t,nah, who had become a Saudi national, took the
opportunity of a wedding dance at Salim's house to recite a poem denying the right of
the Huwaytat to Attubayg. The poem was recorded and passed to the Huwaytat. It
provoked a young Huway‘g; poet, Nada Tuman Abi Tayih, to write a long poem to
Salim Ibn Harb in reply (September,1989). In this he expressed his disagreement in
strong and even insulting terms (October,1989). Muhammad Ibn Harb, brother of
sheikh Salim, gathered ten poets and encouraged them to reply to Nada Tuman. The
ten poems of insult, disgrace and dishonour were recorded and distributed, and finally
reached the Huwaytat. They were furious. Nada Tuman answered each poem with a
personal attack, criticizing the poet concerned and bringing up unflattering facts about
his past (November, 1989). Barrak Dagis also responded, but in a style more
appropriate to his age and standing; his disagreement was based on established fact and
more politely expressed (November, 1989). Even the Amirien section of the
Huwaytat, who are of Saudi origin, replied. If this situation had occurred seventy
years ago, it would probably have led to a tribal war.

The authorities in Jordan heard about the dispute and asked the poets not to recite any
more poems. In February 1990, Sheikh Salim Ibn Harb came to Jordan and visited
Sheikh Faysal Ibn J azi, MP and senior sheikh of the Huwaytat, to try and solve the
problem. Ibn Jazi gathered the Huwaytat sheikhs for a meeting, at which Salim Ibn
Harb denied any involvement in what had happened. He apologised, and they signed
an agreement ending the exchange of insulting poems.

ATTUBAYG AND THE BORDER PROBLEMS

BARRAK DAGIS ABU TAYIH

In this unusual poem, Barrak Dagis criticises the Saudi authorities on the subject of
borders and their unacceptable behaviour with the Huwaytat people who cross the
borders. He says that the manners of the masters are reflected in their servants on the
borders. He states that there is no justice in that part of the world, even that justice is
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impossible, and compares getting justice to trying to kiss one's own elbow. After that,
he complains to the Minister of the Interior in Saudi Arabia, Prince Nayif Bin ‘Abdul
'Az{z, and he puts the matter as a warning and a reminder to him that abuse of power
destroys great houses. The unusual feature of this poem is the direct attack the poet
makes on King Hussein of Jordan and King Fahad of Saudi Arabia, the former for
selling Attubayg for cash and the latter for not repecting the rights of the people of
Attubayg and the agreement which allows the Huwaytat to move freely in the area.

1  Oh my homeland is far from me,
Even though it is in front of my eyes and the landmarks are clear.

2 This side of it a difficult border has been made,
And the one who rules people wrongs them.

3 I do not think that the one who took it will give it back;
The falcon of the peninsula()) has annexed it to his borders.

4 Ifyou go to them as a traveller, your situation will be awkward;

Their inspections leave pain in your soul.

5 There is a steel gate across it;
The inspector awaits your name, his book and pen ready.

6  These orders are certainly annoying;

The inspection will not even exclude women.

7  What could a woman have except her dress and her thing(?);
Her heart does not understand dangerous ways(®).

8  Poor thing - she feeds her baby from her breast;
A bedouin woman would only know about taking care of her sheep.

9 No one goes smuggling except a brave man,
He plunges into dangerous ways(“).

10 But inspecting women - we don't want it;

Every man who knows about it will condemn it.
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The rule is not to show mercy to any arrested smuggler;
No one shows mercy to smugglers.

These orders are a new thing to us;

The arrow was aimed at the bedouin(®.

If Jordan did the same to their opposite numbers®,
We would bear this wrong and the regret.

But Jordan always behaves kindly;
Generosity is apparent in the employee's soul.

I guess that one who is responsible refers to his master;

He gets the order and has to carry it out.

If any wronged one cries, no one will help him;
Justice is like trying to kiss your elbow.

The Saudi border affairs have been handed over to a brigadier(”
Who gives increasingly dirty orders.

If T were not shy, I would make it clear in this poem;
People prefer not to speak of this base behaviour.

I hope that Nayifi® will listen to this poem
And learn about what's going on, which he does not know.

And send his messenger to the Huway‘gi-, who will inform him;
Then the matter is left to God, when Nayif knows and understands.

Abuse of power destroys great houses
And justice builds, not destroys, palaces.

The attitude of your representative at the border is obvious;
He increases the severity of all the orders he receives.

He dislikes all bedouin;
If he could, he would grill their flesh.
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Wretched homeland!
But for it, no one would strike our noses(®.

The onel® who gave it away had the authority,
And the one!D who took it did not respect its owners.

Its owners(12) are brave in battle;

How many wanted Attubayg, but couldn't get it.

And today it belongs to the one(3) who liberated his slaves;
And Abu Abdullah(® sold it and divided up the money.

The sea benefits the government,
Not a bedouin looking after his sheep.

When I remember the grievances of Attubayg, they are strong;
The shepherds used to get more lambs.

How sweet it was when the camels went to drink from the pools of rainwater

2

And when they spent the spring in Assulb%), the fat would pile on them.

During winter we avoid Iwhaydih(16)

Because its snow destroys houses.

My winter is in Jid an(7 and east of Makidah(®);
How sweet the valleys become when it rains in the season.
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fa jithum rahhal halak zahidih
taftiShum yarrit ibnafsak wahamha

babin Glyha ‘4rzin ibhadidih
lismak imwallif daftarah ma® galamha

awamrin min din $akkin nakidih

ma yutruk attafti§ hatta haramha

walhurmah ma‘ha kud tawbah u faydih
idrub almaxatir galbha ma fihimha

maskintin yarza® wagadha ildaydih

badwiyitin tatham ilsarhit ganamha
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wal‘adil bid alku” “in habb famha

hadd assu‘idi hukmah imsallam %midih

yitli* awamir zayidah fi waxamha

lawla alhaya labayyinih balgasidih
darb annadalah kull “4gil katamha

ya layt nayif yistimi linnasidih

u yidri lumiirin sayrih ma ‘limha

yirsil mandtibah Lilhuwayti yifidih
walamr lallzh 1z Srifha u fihimha

tara almazalim tahdim ibyutin majidih
wal‘adil yibni igsurha ma hadamha

mas“ilkum balhadd wazih madidih

kull alawamir zadha lastalamha

u “indih albadii kulllia ma yiridih
law yahsal lih yiStiwi min lahamha

widyarna ya layt ma hi s€1dih
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u min albahar hukumti mistafidih
mahu ibduwiyyin lilbawahis nahamha

ihmiim attubayg ila dakartih sadidih
ra“i algnaymih fih yuktur bahamha

walbil ‘la xabrah mahla waridih
wila rabba‘an bassulb yizmi sahamha

u wagt almasati ma ingarrib iwhaydih
ilhayt faljih lilmabani radamha

matayi fi jidan u Sargi imkidih

mahla alxurum in jah wasmin wasamha

ATTUBAYG SOLD
TUMAN LAFI ABU TAYIH
In this poem, the poet Tuman Lafi says that Attubayg was sold, not exchanged, so
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somebody received money for it. The poet wants to denigrate the deal, so he says that

it was sold for a piece of sea, not for millions. This was good for the government

officials, who would enjoy beach parties and swimming, not for the bedouin; they

would not benefit from it, and they lost land which was good grazing for their camels

and sheep. It was land which they had protected for a long time, and fought battles to

keep. He recalls the battle of Al Migyal, which took place early this century between
the Huwaytat and the Bani Sakhr tribe of Jordan, in which many people were killed

and the Huwaytat were victorious.

Attubayg is sold, sold not for millions

But for a piece of sea, good for amusement and swimming.

It was sold from Al Hawsa(19), west of Jada‘in@

To the peaks of FajrzD) and the plains.

When its people were in it, they were brave and proud;

And anyone who aproached it had to lower his wings.
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4  Ask about Al Migyal®2), if you have forgotten;
You will find someone who speaks frankly.

5  On the day when horses were like peregrines,
When horsemen fought bravely;

6  Their enemies@3 left it and turned their backs,

Leaving the whites?% shouting and crying.

7 j&wdah and ;th?an(ﬁ), those leaders,
They made the fainthearted go into hiding.
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THE DITCH

BARRAK DAGIS ABU TAYIH

In this poem, Barrak Dagis is announcing the death of Attubayg as if it were a person.
The Saudis dug a ditch to stop the Huwaytat crossing into Attubayg, and he compares
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the situation with the destruction of nomadic life. He hopes that the towndwellers will
console the bedouin, and finally he blames both King Hussein and King Fahad, who
forgot all the favours which the bedouin had done for them and gave their governments
the orders which did great harm to the bedouin.

1 Oh my homeland, when I head east towards it
Before I get to it, there is a ditch made to stop people.

2 There is a difference between the past and today.
I hope that the towndwellers will console the bedouin;.

3 Console those whose roads were blocked in front of them,
Except for a crossing point at the border.

4 I wish that the ditch had been dug near Al ‘Irg(%);
When the winds of the Nafud@? filled it, they would not be able to dig it again.

5  The matter is for God, the creator of clouds and lightning,
Who is generous and whose creatures look up to him.

6  The Government orders really burned the bedouin,
And Hussein and Fahad®®) forgot the bedouin support.
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ELEGY FOR ATTUBAYG

NADA TUMAN ABU TAYIH

In this poem, Nada Tuman says that Attubayg is gone. He reveals the anger and
sadness he feels, not only because the Huwaytat lost it but also because the Shararat
and the Bani ‘;Xtiyyah are living there. In his poem, he insults both tribes and belittles
them.

The spark which Iit the fire of the war of poetry between the Bani Z'Z\tiyyah and the
Huwaytat was line 17; he refers to the Bani f&t_iyyah by their nickname 'donkey's ear'.
This nickname, which has haunted the Bani f‘&tjyyah since the beginning of this
century, is an insult which they hate. They were enraged by it, and by its association
with the days of poverty, when some of them used to live in caves and under trees.
They deeply resented being attacked in the same way as the Shararat, a tribe which
both the Huwaytat and the Bani jf\tiyyah despise. Finally, the poet says that Attubayg
has become a loathsome place since the Shararat have been living there, even though it
is dear to them.

1  Attubayg, whose winter was like spring, has gone.
It lay between high mountains and sand.

2 After the battles, rotten people now live there;
The Sharari grazes his sheep there now.

3 Alas! Though once afraid to, now he comes to drink its water;
The water which is drunk by many, it is so sweet.

4  Where are they, the exemplars of dignity,
The shining symbols of heroism;

5  The ones known for their generosity and goodness,
The last resort of a man seeking refuge from the injustices of the night?

6 They made (Attubayg) desolate and empty but for the game grazing in it;
From the west and south it is empty of people.
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The Huwaytat, among whom honour has set up house,
Have great raiding parties which can defeat any enemy.

When the brother of j&lyé(z()) was the leader of the raiding parties,
He subdued those in the south and in the north.

He was as a sword drawn from its scabbard;
His reputation is as famous as Abu Zayd Al Hilali's.

His companions, men of generosity and bravery, were like him in manner;
They cared not for the multitude of the enemy.

Often he perfumed the sand with the blood of many leaders of their tribes;
If any escaped, it was the lesser ones who returned home.

Death would walk before his eyes and look before him;
His acts would frighten those who thought they were brave and could easily raid
others.

I declare that people even feared to mention his name;
Whoever tried to encroach upon him would meet with misfortune.

Now (Attubayg) has been taken and the people no longer go there,
After the death of the men who shouldered heavy burdens.

(Attubayg) is no longer desirable, no matter how much the bedouin used to like it,
Even if rain falls on it from true clouds.

If you want to go there, it is fenced off clearly.
What I say is sure and reliable, not imagined.

I see that Idn al (Ayr(30) resides in the good camping places;
He resides wherever he wants in those clean places.

In former times, he was too afraid to visit there,
But now at ease, he spends his spring there, carefree.
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(Strange) that one(31) who lived on the hills through fear
Now wants to own another's land.

He lives in a stony place, where he set up his tent
And made slippers for his feet from the sabar plant(32).

He thinks that (Attubayg) is his father's property and his grandfather's;
He forgot that he came from Al Fihah(33)

When Abu Tayih(*) said a thing, he did it:
"1 shall make their tent poles rot in the middie of the plains"

After word of this reached them, they pulled up their tent pegs and left(35).
Death came upon them like high waves.

The chief sheikh(36). who used to terrify anyone who approached him,
Acted justly; he would walk straight ahead and be on his guard.

A day must come when the aggressor will be deterred,;
So many left their homes after threats.

That is the time of honour for which I long,

When courageous men will come in sight.

And today it is useless to go;
We do not like it, even though it is dear to us and we long for it,

Now that the Sharari has put his sheep there without a shepherd,;
Well he knows the time of fear and war is ended.

Attubayg, whose winter was like spring, is gone;
It lay between high mountains and sands.
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TO NADI MATHAN

BARRAK DAGIS ABU TAYIH

Barrak Dagis addressed this poem to the poet Nadi Mathan Al ‘Atna of the Bani
ff&tjyyah, blaming him for his poetry which denies the role of the Huwaytat in
protecting Attubayg. He also says that Ibn Harb, sheikh of the Bani f&tﬁyyah, saved
the Huwaytat from their enemies. Barrak had previously asked Nadi to stop reciting

such poetry, but the request was ignored. In this poem, Barrak also defends Nada

Tuman and the poem, Elegy for Attubayg, in which he attacked the Bani ?&tjyyah.

Nadi Ibn Mathan was the cause of what happened(37),
At the beginning of his poetry, in the year eighty,

He recited poems of hardship and labour,
Reciting them at all the parties in the diwans(3%).

He always recites them before strangers and relatives.
(Patience is good and we have been patient for years)

At every samir(39) he grows vainglorious,

As when he sees a beautiful woman joining the dance.

He says that Ibn Harb(40) is a war horse ready for the fray,
And that he was the one who protected Al Hawsa and Jada in(1);

At his side, Al Atna(#2) protected Attawr(43) and the hills
And Abu Tayih(*), as he said, was as nothing.
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We said "Oh Nadi! Why have you become a liar?
Nobody protected us in the days of our ancestors.

Who saved it? Awdah and Abtan, with their lances,
And the Huwaytat, who terrify the hearts of the enemy.

Even all the foreigners admit their protection,
Who were in the fighting and the battlefield.

You became a reciter of Ibn Harb's tribal history;
Abandon this poem, which vexes both tribes"

He did not listen to advice, but listened to his friends,
Then he was faced by a poet(*>) who made his rhyme arright.

A wrongdoer must be punished;
I tell the truth and I avoid shamful words.

And today, Nadi has put a veil on his face(46)
The creditor must collect his debt.

These words are from one who composes poetry if he wants to;
He leaves aside bad speech and adopts the good.
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yudkur in ibn harb ihsan alatlab

ht alladi hami alhawsa u jada‘in

wal‘atnih saffah hami attawr wihzab
walla abu tayih hadd gawlah ma hu sin

ugulna ya nadi layh itsir kaddab

mahadin hamana yawm dawr algadimin

hamiha ‘awdah u‘abtan bihrab

wihwaytat ma‘hum tirib ighib alm‘adin

bihmaytih tashad luhum kull alajnab
alli almsara’ baynhum bilmayadin

gadayt labin harb bilgass jayyab
utruk gasidah fiha itgut algabilayn

xalla annasiha tum tawa’ lih ashab

tum jah sa‘ir wazzan algaf tawzin

ura'i alxata la budd yati lih i%gab

agul assahih watarrik almalfaz asSayn

walyawm nadi hat ‘alwajh jilbab
alhagg lazim yasalah sahib addayn

gawl alladi la baga algil lih jab
yitruk kalam asSayn tum yatba‘ azzayn

THE BANI ATIYYAH REPLY
AHMAD BIN AWDAH AL ATAWI
The poet Ahmad Bin ‘Awdah, from the Bani fﬁt_iyyah tribe in Saudi Arabia, recited this
poem in reply to Nada Tuman's Elegy for Attubayg, in which he insulted them. He
attacks him and his clan, saying that the Bani Sakhr defeated the Huwaytat but the
Bani f&tiyyah supported them in the battle of Al Migyal, which they won. The poet
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recalls the battle of Al Judayid which took place at the end of the nineteenth century.
He says that many of the Huwaytat were killed and there was nobody to bury them.
He also recalls the battle of Al Gurna, and admits that many were killed on both sides.

He calls Nada Tuman 'donkey's tail', in reply to the insult 'donkey's ear’. He says that

Nada composed his poem on leaving a bar, with his head full of whisky and beer, a

disgrace for any bedouin. At the end of the poem, he praises the sheikhs of the Bani
A@iyyah‘

10

Oh pen! Move quickly, commanded by thoughts
From a mind which has plenty of ideas.

I pick up a fine thyme from the garden of poetry
And I leave lowly ones to lowly souls.

What I write is drafted with the skill of a master;
The rhythm is inside me. I do not borrow it.

In reply to the one who barks with poetry;
None but you hears his howling through a taperecorder.

A dog is barking at travellers and guests;
It is our duty to tie his leash.

If a dirty person incites him to commit wicked acts,
We crush the head of the snake to suppress its hissing.

Oh Nada Bin Tuman! You are a mire of disgrace;
You wronged yourself. You released evil with your poems.

You have thrown away your chance between a buyer and a broker;
You lost your chance when you sold it for a nayra47).

What fool made you slander good people?
Whoever gave you a place among honourable people?

Oh donkey! I have investigated the talk about your origins;
I have discovered hidden things and secrets.
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You may have lived in a stall for horses, but originally you were a donkey;

As God knows, I do not insult your clan(48).

The Bani Sakhr drove you away from herds and home;
When you fought with them, you met defeat.

On the day when you tasted the bitter draught,
When your hands became too short to reach your goal,

You dispatched a piece of the tent on well-bred camels(49);
We did not decline to protect those who sought help.

My people responded to your call and came on horseback;
They were able to fight battles.

The brave men who give their lives came to you;
They faced the enemy despite their great numbers.

They were led by a brave man with a sharp sword in his hand;
Whenever he drew his sword from its sheath,

He would kill the flower of the tribe, the great ones.
How often he put an end to horsemen with his sword.

The brother of Thdayfa(®0) is strong when fighting;
In his presence, great sheikhs become small.

He is a pasha(®1) among sheikhs; he is also a sheild and a barrier.
You may turn to him when you face hard times.

He is followed by his people, who are brave and wise;
Ibn Hulayyil(53) and Assubuti(>4) and others.

As the battle broke out, the smoke thickened;
Only sharp swords brought people to an understanding.

The beheading of horsemen was like cutting strings
On that bitterest of nights.
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In the heat of the battle Harb's(53) horse fell -
A battle which lasted from morning until noon.

You Tawayha(56) ran for cover like partridge!
The pasha(37) was then surrounded by a great number of people.

Bani Sakhr are fond of blood and revenge;
On his death, everyone would announce the good news.

f&btin@g) turned and shouted; he is used to blood.
The ones who show their plaits gave ullulating cries(9).

He attacked them like a falcon in flight,
Like a saker that shows courage beyond other sakers.

He is a descendant of the sheikhs who sought dangers;
In the past your grandfather was a refugee under the protection of his grandfather.

The horse stood up with the help of Almighty God;
How fortunate the one who is supported by God.

They got you home when you were at a loss where to turn;
Your eyes slept then, after being sleepless,

On the day of Al Jadayyid(60), when the dust of horses spread
In a place said to be near Al Guwayra.

If solid stones could speak about the past,
They might tell you exciting news.

My people stretched you like a skin on a drum
Until the bird of doom hovered over you.

Those of you who died found no one to bury them;
Those of you who were safe wept greatly,
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When loudmouths fell silent
And the headstrong slunk away.

This was a real deed which cannot be dented;
It is clear for all to see.

All people, both young and old, know about it;
Even you yourself know about it as well as other things.

The one who told you the story is a fool and a gambler;

He is someone like you with no conscience.

Certainly I have throat lashes and a hobble for you
So you may tell the truth, you donkey's tail!

What happened that morning on the plains of Gumah(61)?
You may ask your elders about that march,

On the day when the rifle bullets were like rain;
It was a hard day, oh Nada! with little good.

Our casualties and yours were so many,
Oh Nada! The violence of war burns.

No rascal or runaway is slain in battle,
Only men who dare confront the fire.

Oh lowly one! There was no battle at Al Galibah(62);
Give me the head of the tribe and the experts.

But you are rotten and talk too much;
You always allow your tongue to speak about disgrace.

You have no worth or standing among the people;
You had better veil your face and not wear your ’igc?l.

You said the poem on leaving a bar,
With your head full of whisky and beer.
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Thjayyij(®3), whom you praised in verse,
Does nothing but kill his tent neighbour(64);

You established a custom of slaying guest and neighbour
And it brings you dishonour, oh Abii Tayih!

It is our Tubayg and no townspeople(63) are lamented there;
We are a self sufficient people, that is why.

So many brave men we shot to protect it;
Their legs suffering in splints when they were broken.

What happened to you, sitting beside two cairns and a hobble?
Perhaps you are angry at the insulting words.

Fate and afflictions have made you live in smoke and dust(66),
You wicked man! There is no envy of your origin(67).

You drew your sword from its sheath and became a butcher of heads,
As if there were no wise heads around you.

To warn you, you nonentity, of burning fire,

Which would devour your hands and gain you nothing.

We are generous people; we are used to good customs.

We are the riders of horses and this fact 1s undeniable.

History bears witness to us in all ages;
Our reputation of glory is a brilliant one.

The Bani fA;giyyah have nothing to be ashamed of;
Their sheikhs are like the shining stars.

Salim(67) and Ibn Hirmas(68) are both perfect men,
And Azzuyufi(®?) is a shelter for whoever seeks refuge.
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Tbn Tkrayyim(70) and Assubiiti(’D) are tigers;

They are used to crushing arrogant spirits - it is their tradition;

And Abu Idmayk(72), who in battle is like a lion;

And Al Khudri(73) - how worthy he is in the stands he takes!

And Adirj(’® is a sheikh who gathers kindness and good thoughts;

How brave they are when the word is out that horsemen and raiders are coming!

My poem is done. Peace be upon the master of good men,

The guide who was sent to take care of us.
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wis ‘arrazak yallas tat‘an bilaxyar
umin hu dakar lak wast alajwad dirah

u‘an manba‘ak yalhays gassayt alaxbar
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yitlawh rab’ah min salibin ala§war
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law yuntgin ‘in ma maza summ alahjar
yimkin tugul lakk bal‘ulim al mutirah
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FROM THE HUWAYTAT TO THE BANI ATIYYAH

BARRAK DAGIS ABU TAYIH

In this poem, Barrak Dagis reveals his anger towards the Bani ?&tiyyah poets. He sent
this poem to their sheikh, Salim Ibn Harb, blaming him for gathering together ten poets
to recite poetry against the Huwaytat, especially the Abu Tayih clan, in reply to the
poem by Nada Tuman. Barrak defends his tribe, supporting his argument with well
documented facts and citing examples of battles from the beginning of the century.
This poem show us the skill of the poet and his knowledge of tribal history and events.

1  Oh nider, your mount can cross the plain at a trot
And puts fear in your heart with her glance(75).
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She will get you to the well in mid-summer when there are mirages;
She is pure bred and reddish, from Gawdan(76) stock.

Oh mounted youth, you are the messenger who will deliver the message.
When you arrive, your host will be Salim(77), beloved of fair-faced girls.

He will entertain you in a pleasant majlis,
Where he has often served a fat sheep.

After greeting him and having coffee,
Tell him "The lender wants his loan repaid"(7%).

Everyone, old and young, blames you, Salim, for what you did;
Gathering poets and those who bear grudges.

You gathered those poets overflowing with lies,
Who have no fear of God the creator of life;

They do not fear the one who put the mountains on the earth(79),
That band of bastards.

None of them feared God when they recited those verses.
It is clearly a pack of lies from resentful people.

What Nada(80) said was true
I swear it happened at that time.

The deeds of Abu Tayih(®D can not be altered by time,
Either by those who heard of them or those who witnessed them.

The one who belittled Awdah's deeds
Sold his luck and religion.

The deeds of Nya's brother(82) can't be ignored,
Because they are written by European and city people(33).

Fear has never forced us to live in anyone's shadow;
We have always protected ourselves.
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Our aim is to be generous;
If deeds are seas, we are the ship.

Awdabh is a hero recognised by all generations;
How few sheikhs can equal him.

He raided for a full three months;
They took what they needed from Tadmur(84).

He ventured into Iraq and brought wealth from its bedouin;
Oh what herds they brought from there!(85)

He raided the Nafud and astonished the world(86);
He arrived at Al Hafr(®7) and the border of Xazra and Lina(88):

He was involved in the great revolution(39);
He captured soldiers in Aqaba(®®);

He made the Turkish soldiers surrender with humility -
From Aqaba to $am©1) they defeated them.

A fugitive would feel safe in Awdah's territory,
He would support a tribe against its aggressors.

His tent when it was erected looked like a ridge of hills(®2);
His dish was big enough to serve a fat camel(3).

When Al Mirtiid(%% came from the Najd to i&wdah, seeking help,

When he suffered the insult from Al‘awaji®%),

He got what he asked for

And returned to his area with his caravan.

When Gazban Ibn Irmal(96) sought his help,
He reached the peak.
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‘Awdah made him drink pure water
And he recovered from grievous wounds.

This Abu Tayih has a glorious reputation;
There is a great distance between you and him.

All the tribes testify to Awdah's deeds;
They will be part of history.

He is like the moon shining on the landscape,
And takes the place of the lamp for the city people.

Listen S;Jim, listen to what I am saying;
It makes the liar crawl back into his hole.

When Ibn Fayiz(®7) went to Attawr(®8) to attack
And brought his caravans to Mugayra(®9),

His aim was to attack Awdah
And everybody was ready with rifle and sword.

‘Awdah came to the battlefield ten miles away;

It was a tense situation between honourable men.

Tbn Jazi(190) came with heroic fighters -
‘Abjcﬁn, whose deeds exceeded all expectations -

They discussed the situation as wise men should;

Discussion between wise men is good.

And then, oh my good sir, they sent Sabbah(101)
On a camel with a strip of black cloth round its neck(102).

¢
Ibn Atiyyah Harb(103) received the messenger from his uncle
Asking his nephew to help him against Ibn Fayiz.

Axu Thdayfih(104) came with four men, only four
- to say it was more is a lie.
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That is the number; It cannot be increased by saying so.
If anyone says it was more, we will prove him a liar.

At that time, the Bani fA‘_tiyyah aimed to see
The Huwayti become captives of Ibn Fayiz.

They were not being cowardly when they did not participate in the war;

They wanted the Huway’g—i to be insulted by their enemy.

When Harb arrived to support his uncle,
They were four men -so where are the groups?

People will not always believe lies;
We will stop them like putting a dam across a stream.

You made them a group, but they were four men.
We understood the lying babble from your taperecorder.

Watch out for yourself, do not be rash with your talk.
The morning sun cannot be obstructed by the clouds.

Ibn Fayiz started the attack and Abu Tayih faced him;
They clashed, each one was enraged at heart.

They reached a place near Al Jal and Migyal(105),
Firing the flintlock rifles, which made the air like fog.

At noon killing started, so heavily

That even the hair of an unborn baby would have turned grey.

Axu ‘Alya attacked again in a clever way
And f&bﬁn next to him did the same at once.

Zana Ham(106) reattacked while the swords were engaged;
It was a horrible attack, it frightened the brave hearts.
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They pulled down the tents of war and cut the ropes
But Ibn Fayiz escaped with his caravan, through Attinniyih(107),

They followed them across the wide plains;
On the battlefield you could hear the wailing of so many.

They rounded up a lot of good camels,
Leaving the young ones calling(108).

They never went back to Attubayg, oh nephew of the honourable uncle;
Even today they would not be able to bear the sight of its sand dunes(109)

Oh Salim, give up lying! Do not be a swindler!
We fought great battles defending it,

But Axu Ihdayfih did not defend us with his deeds;
He was looking after his people at that time.

You poets behaved like children;
Shameful words lurk in dark corners.

Hear about Algurna(110) from wise men;
The one who tells the truth, may God be with him!

Your grandfather Muhammad did not want fighting;
He was brother in law to Abu Tayih, and his friend.

But then Ibn Hirmas(111) tempted him.

If he had listened to your grandfather, he would not have brought his caravan

towards us.

They (Baxﬁ f&'giyyah) headed north to attack us;
Their intention was clear.

They went to Hisma(112) with all their belongings,
As if they wanted to make a demand of the Huwaytat.
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They arrived in I_-Iaﬁrﬂm) and appointed a group of men;
They were armed as a defence force.

The Huwayﬁ were victorious in that awful battle;
Their souls belonged to their homeland.

The aggressor will always lose; that is what God said.

Ours was the victory; we were the protectors of our homeland.

Then they were forced to turn back, scattering.
There was a well-remembered battle in Aljadayyid valley(114);

Forty pairs of men were killed - it was said that they were brothers;
Brother by brother, they were counted.

They moved to Hisma and that area where,
In those hard years, there was little flour.

How could the one who always lived under our umbrella

Say he was protecting us, while we were protecting him?

Oh ‘Atna115), the Huwaytat don't give you a thought;
Before you were born, we protected our land.

You run with the hare and hunt with the hounds.

You are like a fortune teller. Like the Druze, you will follow any faith.

Slanderous words are made by lawless men
And he who speaks such words will condemn himself.

Read Alkinz's and Al Sabayik's books(116)
They will make my roots clear to you.

Oh blind and misguided one, we are Ashraf(117),

Both from the same soil.
(118)
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You praised Al Hims(119) and your heart rejoiced;
You blackguard, listen to his tale.

Di‘san and Ibn Xadayr(120) invaded us

With a thousand men mounted on camels.

Led by their scouts, they invaded us
And drove our fair-tailed herds away.

The lookout shouted and we raced after them on grey-tailed mounts,

Horses kept ready for such an hour of danger.

I‘tays(12Dand ‘Awdah led the brave men
And their sword strokes severed heads.

Subayh fell, shot by Ganim(122),
And horsemen surrounded him.

Di‘san fell, gushing blood,
To the satisfaction of a brave fighter.

Only one survived.
Everyone knows the story;

He escaped on a horse whose rider had fallen in the battle.
I wish they had seen him; they would not have let him live.

Fate led them into the hands of a powerful opponent;
Seventy were taken prisoner, the rest were killed.

In Abu ‘Amud, which is near Al Jafr(123)
The hand of I tays was stained with blood.

Salim has gathered a group of fools
Who say things I wish they understood,

I wish they would tell the truth;
They have inherited all the lies of mankind.
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91 Lies, like rope, can be broken,
They refuse to speak the truth.

92 Ten poets fabricated lies;
Each of them sold his luck and betrayed his faith.

93 I swear, by the one who sends the rain to the plains,
They have forsaken integrity.

94 They look like the three monkeys
Whose story is drawn on the matchbox;

95 One with his eyes closed (I did not see the swindler),
One with his hands over his ears,

96 The third holding his mouth closed
To hide what they had stolen.

97 1 blame them for the whole situation,
Because they obeyed a villain.

98 If he had been wise, he would not have gathered those fools.
His brother joined them and recited some words of his own.

99 He did not receive lies which would raise questions;

The words were true and wise.

100 There was nothing in the words to affront dignity
It was a true account of what happened.

101 He(124) says that the land belongs to the Huwaytat and so it does.
It is true and we all know it.

102 He says that we have always been the protectors of this land,
And surely everybody knows it.
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103 He says your border is not near Nayyal,
It is west of Tabouk and Al Harra(125),

104 When you went north from your homelands,
It was to look for food

105 When there was a drought, and the prices were high
And your land had little grain.

106 Today the wealth of Ibn Sdud(126) pours down on you;
You eat mazzik(127) and fat sheep.

107 What you throw away is enough to feed the birds of the plain,
And you drive brand new cars.

108 Wealth has flooded in, such as the older generation never knew;
Wealth and expensive houses.

109 The Devil seduced you and you became arrogant;
Arrogance is forbidden by God.

110 You are so pompous, you do not notice ordinary men;
May God bring you misfortune.

111 If you were good hearted, you would not bark at your uncles;
It is unbearable to be trampled by a mule.

112 If Fahad and Hussein(128) washed their hands of it;
Salim would never set foot in the Huwayﬁ Tubayg.

113 Who among us does not fear the system?
The aggressor will be thrown into jail.

114 Salim Ibn Harb flouts the law,
As if he had the government in his pocket.

115 He stirred up such hatred that no amount of wealth can compensate for it;
Every living soul recognises this.
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116 The government should punish the one who has done wrong;
And if they do not, we will seek revenge.

117 And if not, I swear we will give up coffee(129),
So bad is his reputation among honourable men.

118 He is questioning the origin of the Huwayt_; without evidence;
That is what your poets said, acting like dogs following a caravan.

119 There is wisdom in patience;
He who digs a trench will find what is hidden in it.

120 Salim is used to being aggressive,
But fire will soften a hard metal.

121 If an ordinary fool had made this mistake,
We would ignore it.

122 If the sheikh's gossip is passed on,
It brings shame on us and on those who believe it.

123 Don't forget Maslut is the cousin of Hizal,
Who married into Ibn Sumum's family in Medina(130).

124 She had several children by Hizal;

She is your cousin and her children know who their uncle is.

125 If you intend to visit them, no doubt you will find your way.
They are Maslut's neighbours.

126 Oh ill-natured one, you want to humiliate us.

‘Awdah is like a mountain and you look like a piece of wood.

127 You did not get our land by fighting;
It was sold by one ruler to another(131),



293

128 Your area is known, there is no doubt about it.
Ask Billi, Anaza and Juhayna(132).

129 vSagré, Ni‘ma and Zawiyah are productive places,
And in the past you used to have rights in Alharra(133),

130 You say death awaits us before we reach our land;

We would meet him there, were it not for the government.

131 Fahad(134) must restrain you, oh fool!
If not, God will stand by us all.

132 I recited this poem while there was turmoil in my heart,
Because of Salim who followed his companion.

133 Oh good men, I hope he does not have a long life;
Does he not understand what a fire he has kindled? Everyone else understands it.

134 You are not Abu Dumayk(135), who had deeds and wisdom;
Even before he died, no one criticized him.

135 He was a sheikh who many people would enjoy visiting
And he left sons who maintain his reputation.

136 Axu Baxita(136) died too, and left heirs behind him;
I hope he is in paradise and in the best part of its gardens.

137 You are not like him in manners or in deeds;

When he was alive, we used to ignore your words.

138 The sheikh of sheikhs, pure bred by grandfather and uncle,
He had great thoughts and his right hand did deeds.

139 Jazza*(137), who is wise enough, is his successor;
Oh good people, a saker will produce another saker.

140 He does not agree with your plotting;
We have his letter of apology.
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141 Oh Salim, I wish that you had saved your criticisms for fools
Instead of becoming a trouble-maker.

142 My land was taken by the bearer of great responsibility(138),
To whom the Arabs take their problems;

143 Imam of Islam, no ill can be said of him;
Even foreigners seek his help.

144 You and I use the same entrance and exit(139)-
Do not allow yourself this wagging tongue.
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sawwaythum li jam® uhum arba’ irjal
kidbak fadah bimsajlakk niibi ratinih

hasib ilnafsak la tihawwar bilagwal

$ams azzaha ma yitgih gaynih

ukadd ibn fayiz wabu tayih lih igbal
witsara‘aw ukullin ibgalbah gabinih

wislt ibgurb aljal fi gurb migyal

umilh ilbanadig lawn arruwayya daxinih

wazzuhur sar ukayil almawt yiktal
fi s3‘tin fiha itSayyib janinih

uradd axu ‘lya raddatin taSrah albal

u‘abtan ‘indah utum raddah ibhinih

uraddaw zana ham wassayf saggal

raddah sani“ah tirb iglibin matinih

uhaddaw ibyut alharb ugitti‘n alihbal

ufazz ibn fayiz ma® attiniyyih za‘inih

utum itba‘awhum ma* raharih alishal

kamm wahidin bilmad tasma‘ wininih

ujabu min aladwad zaynat alibhal
fi sain tasma® ilxiljih haninih

ula awwadaw litbayg im‘arrab alxal

lityawm hada ma yisifi1 batinih

ya salim xall alkidib latisir mihtal

min dun xaddih dusna ma‘arik taminih
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walla axd ihdayfih ma hamana bilaf 4l
tibih ilrab’ah yawm wagtih uhinih

$u‘arkum kinnih tasarif alatfal

natg alxaza wal‘ar yuskun “arinih

isma® ‘in algurnah fi lafz ‘uggal
walli haka bassudug rabbi yi inih

jiddakk imhammad ma yabi harb wiktal
nasib labu tayih u‘indih nawayah zaynih

mayr ibn hirmas agwah bilhal

law ta“ jiddakk ma naharna za‘inih

kabbaw idyarhum utum jawnakk balismal

sawlah ‘layna mayititaga kaminih

ujawnakk ‘ala hisma balhill walhal
kinnin luhum ‘ind alhuwaytat daynih

wislu hafir uxassasti jumlit irjal
giwwit difa* ukullin ibjambih sininih

yawm alhuwayti faz hazzah bilahwal

wa‘marhum dan alwatan hi rahinih

walmu‘tadi xasran wallah lih gal

utumm intasarna walwatan hamyinih

tumm idharawhum naks ibsafhum iflal
ibwadi aljdayyid dabhtin dakrinih

minhum arba’in aljawz ixwah bilagwal

axu waxuh ibwagthum hasbinih
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umaddaw ‘la hisma udik alatlal

bisnin $aynih fiha iglayyil tahinih

kayf alladi bijwarna dawm nazzal

iygul hamina uhinna alladi hamyinih

bihwayt yal‘atnih mantih ‘ala albal

gabl wujudakk idyarna im‘adyinih

masi ‘4la aljanbayn tugul rammal
madhab idriiz ukull dinin ibdinih

natg almasabbah sanfit alhis wandal
walli natag Ia $akk natgah yidinih

igra kitab alkinz lilasil dallal
ukutub assabayik fih asli yibinih

hinna aSraf ya %ama azzaw yazzal

fatinati min tinit ala$raf tinih
wintih madaht alhims walgalb lih mal
isma‘ i‘lumah ya xabit azzaginih

di‘san wibn ixzayr jawna ‘ala ihyal
alfin dalulin fawghin rakbinih

garaw ‘alayna wagtafaw wizh alaswal

wagfaw ‘alayhin gidimhum sayiginih

usah almsayyih wa‘talaw Sihib aladyal

gubbin ilsa“at alxatar mi‘tbinih
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i‘tays u‘awdah fi magadim ‘ayyal
zarbathum bassayf tagta watinih

wisbayh tah u‘indih alxayl tijtal

ganim ramah ibramyitin xabrinih

udi‘san tah uminnih addamm gadd sal

min kaff girmin fih fa%§ algabinih

fala tili’ minhum yakud rajjal
harab ilkalih ukullhum “arfinih

413 jawadin tah ra‘ih biktal
naja ‘alayha laythum Sayifinih

tahaw ibkaff igriim sa’bin alif‘al

sab’in mar uma baga dabhinih

babu ‘amud alli min aljafr mirhal

i‘tay3 kitr addamm xazzab yaminih

salim jama' lih $iltin kullha ixbal
yihku kalamin laythum fahminih

ya laythum bissudug yihku bilamtal
kidb albasar jami‘ha wartinih

walkidib hablin yinga’_ci‘ bayn alhbal
u‘add alamanah baynhum jahdinih

“aSrat $u‘arin zawwarw kidib wigwal

alkull minhum ba* hazzah udinih

agsamt balli nazzal algayt bishal

in alamanah “ndhum nasyinih
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94 jama‘it alkabrit mitlih bilaskal

hak algriid ibgissatin rasminih

95 wahid imgattj alayn ma suft mihtal
wahid ‘la idnayh wazi‘ iydaynih

96 wa_t;glil %la alfamm sammah bilasbal

hatta iyxaffu sirgatin sarginih

97  ahighum waliah fi kull alahwal

iytaw‘t linsan %fin azzaginih

98 law kan ‘agil ma yijammi‘ iljuhal
waxth ma‘hum add gilih ibhinih

99 ma jah gawlin kidib yarrit lih sual

lafzin sahih ukullih ma‘ani razinih

100 ma fih gawl mass alkaramah bilagwal

gawlin nazih yawm ya$rah xazinih

101 iygul fih alarz lihwayt tingal
uhada sahih ukulina xabrinih

102 wiygul hinna ihmatih fi kull alahwal
uhadi wakad ugayrna fahminih

103 wiygul haddak ma yigarrib ilnayyal
garbi tabuk utum alharrah ib‘aynih

104 umin dirtak ila tanahhart ali$mal
itdawwir al Xih utathan tahinih

105 yawm almasa‘ir laydatin bilamhal

widyarkum fiha min addixin “nih
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106 walyawm xayr ibn is4id Glayk yinhal
takil ‘la almazzih dabayih saminih

107 walli tikubbah i%yyi$ ityur bishal
wala tarkab illa jadid almakinih

108 winta xayrin ma firih fih alajyal

. . . cc - . < .
malin urizgin ma’ ‘amayir taminih

109 agwak iblis usirt lilkibr mayyal
walkibr ‘ind allah yumna ibdinih

110 dayim tihabbad ma ti$Gf fi @ynak irjal
allah yisibak fi sawadif Saynih

111 law kunt tayyib ma tinbih %la alxal

watyit bagal ma yingiwi farss ginih

112 lawwin fahad wihsayn tunfuz lilaslal
itbayg alhuwayti ma yisufah ib‘ynih

113 min da alladi ma hi min alhukum dallal
almi‘tidi fi sijinbum mijihrinih

114 salim ibn harb ‘n alhukum ma sal

kinn alhukiimah lafha fi yaminih

115 arrat adawih ma tigaddar laha ibmal
tahlilha ‘ind algliib alfatinih

116 ‘ind alhukumah yinzigir attayih azzal
wida tarakawh hinna nifi$ algabinih

117 walla ‘alayna harmin kull finjal
hayt in umiirah bayn alajawid Saynih
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118 yisib liasil ihwayt bidun dallal

bilsan su‘arah iklab azza inih

119 wassabr tayyib fih hikmah bilamhal
walli hafar lilxadd yajad dafinih

120 salim ‘la darb alhadag fih minwal
sa‘b alhadidah tara azwayya tilinih

121 lawwin attayhah min sayir annas juhhal

labudna ya rab‘ana tarkinih

122 lakin kalam asSayx la sar yingal
‘aybin 4layna u‘aybin ‘arazyinih

123 wiftin tara maslut walad amm hizal

ibn sumum imjawzih bilmadinih

124 ujabat min alhizal lih jumlit i%al

min bint 4mmak xalhum ‘arfinih

125 in zurthum lglbudd innak luhum dal

jarin ilmaslut wim‘arbinih

126 tabi ittaminna ya ‘afin alaxsal
‘wdah jabal wintih $abih almarinih

127 idyarna ma jitha ibharbb wiktal
hakim ilhakim baynhum bayi inih

128 idyarkum mafhumtin mabha ijdal
wisall bili wi‘niizha m# ijhaynih

129 sagra uni‘ma wazzawyih tanfs almal
ulakk balharrah sabig alwagt minih
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130 witgul dunha mawt linnafs kattal

lawla alhukumah ‘indaha imwajhinih

131 lazim fahad yuzjurk yattayih azzal
wida taxalla kull rabbah “awinih

132 gult annasid udaxil algalb wilwal

bisbab salim yawm tawd garinih

133 ya layt “umrah yalajawid m3 tal

yatham ilnarin Sabbaha fz;’gn}nih

134 mant abu idmayk imxalit alfihim lifal
lamma gadat bih dinyah mahadin yidinih
135 sayxin‘alayh almala tigbil igbal

u‘aggabb nasama sum‘atih hafzinih

136 waxu baxitih mat tum %ggabb irjal

‘asah bilfardaws wahsan ijnaynih

137 mantih iblawnih bilmazaya wala‘mal

yawmin wujudih kilmtakk xasrinih

138 Sayx assiyux im‘arrab aljidd walxal
fikrih zim utum tafl yaminih

139 sar al‘awaz jazza‘ min al‘agil miktal
walhurr “agbah hurr yahl alfat_?nih

140 ma tawa‘ak bidabdabah wattibihlal
hada kitabih yi‘idir hafzinih

141 laytak ‘la aljuhhal tisir addal

mahtl ya salim sirt ra‘i zaginih
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142 warzi xadaha lattigilat Sayyal
kull al‘arab fi lazmih nahrinih

143 imam lilislam ma fih mayigal
hatta alajanib gayrna talbinih

144 intih wana bilbab maxrajj umidxal

ma hu ilsanakk kaljaras fi dininih
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ATTUBAYG
FOOTNOTES

W

h

16

King Fahad Bin ‘Abd Al “Aziz Al Sa‘ad

i.e her female organ

i.e. she can not be involved in smuggling

A smuggler would not pass through a border post. but use risky unattended routes

The aim was to stop the bedouin going to Attubayg

Saudi passport holders can trave! freely into Jordan. but Jordanians need a visa. which is
difficult to obtain except during the Hajj

Saudi policy is to appoint officials from another part of the country. Brigadier Muhammad Bin
Xﬁ;ir Al Gamdi, from southern Saudi Arabia, was reputed to be strict and unpleasant.
Prince Nayif Bin ‘Abd Al ‘Aziz Al S&ad. Minister of the Interior

1.¢ no one would humiliate us

King Hussein of Jordan

King Fahad of Saudi Arabia

the I;Iuwayg-z;t

King Favsal

King Hussein

a place in Attubayg

a place in the ASsarah mountains. Jordan

17-21places in Attubayg

22
23
24
25
26
27
28
29
30
31
32

33
34
35

the site of the battle between the I;Iuwa)ﬁt and the Bani Sakhr

the Bani Sakhr tribe

i.e. leaving women behind. Traditionally in battles men would not attack women or children.
‘Awdah Bin Harb Abi Tayih and ‘Abtan Bin Arar Al Jazi

a place in the western Nafud desert

the Nafud desert

King Hussein of Jordan and King Fahad of Saudi Arabia

‘Awdah Abii Tayih

idn al ’avr (donkey's ear). nickname given to the Bani fxgi)yah tribe by their enemies

Bani ‘;\gi}yah

sabat or nissy (nussy). a type of desert barlev.

Travels in Arabia Deserta, Doughty, vol.2, p 658

a place south west of Tabouk. Saudi Arabia, belonging to the Bani ikgiyy'ah

‘Awdah Abd Tayih

When the Bani gﬁyyah tried to settle in Mugayra, in Attubayg. ‘Awdah Abu Tayih told them he
would raid them if they did not leave. They left.



40
41
42

14
45
16
47
48
49

60
61

62

63
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The tribe consists of a number of clans, each with its own sheikh. At that time. the sheikh of
sheikhs was the most powerful of them. Nowadays this is decided by the government.
the insults exchanged in poetry

diwan or majlis; part of the house or tent where men gather.

an entertainment at weddings. It is a poetic challenge: two rows of men. each with a poet
leading, face each other. One poet recites a line and his row of men repeat it. The other poet
has to respond with another line. using the same rhyme and rythm. on the same subject. This
continues until one poet fails. and a new poet takes up the challenge. The excitement is
increased when a woman, veiled in her ?zbba, comes to dance between the rows.

Sheikh Salim Ibn Harb of the Bani Atiyyah

places in Attubayg

Al (Atl_m clan of the Bani ngiyyah. some of whom used to live in Jordan

an area of hills and high cliffs in Attubayg

Awdah Abu Tayih

Nada Tuman Abu Tavih

an insult, comparing the reciter. Nadi Mathan, to a woman
nayra: banknotes or gold; a corruption of lira, the Turkish , Syrian and Lebanese currency

he insults the clan later in the poem (see fn 20)

a tribe seeking help would send a camel with a piece of tent cloth. suggah, round its neck to the
sheikh of another tribe. If he agreed to help. he would cut a piece off and the messenger would
return.

the kunya of the late Sheikh Harb Ibn ‘Ativyah

Turkish title still used in Jordan. but not in Saudi Arabia

A sheikh of a clan of the Bani ?\gi)yah

ditto

see fnd

the clan of Abi Tayih of the Huwaytat

Sheikh Harb Ibn Attiyah

?\btin Bin Arar Al Jazi. Huwaytat sheikh and warrior of the Matalga clan

to encourage men to fight

site of a famous battle between the I:Iuwaytfit and the Bani :A;iy}'an in south Jordan. near Al
Guwayra

a place in south Jordan, near Hisma

a village east of Tabouk. Saudi Arabia; no such battle took place, nor did the poet Nada Tuman
mention it in his poem.

Thjayyij Bin Jazi Abl Tayih (d. 1984, aged 92). He was not mentioned in the poem by Nada
Tuman

Ihjayyij is not suspected of having killed his neighbour



64
65
66
67
68
69
70
71

73
74

76
77
78

79

30

81

82

83

84,

86
87
88
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The poet is insulting the Huwa)tét by referring to them as townspeople
Al Jafr. where the Abu Tayih clan live. is prone to sandstorms in autumn
The poet insults Nada Tuman's parentage. Cf line 11
Sheikh Salim Ibn Harb
Sheikh Imtayr Ibn Hirmas of the Bani fA_ti_Vyah
Sheikh ‘Abdullah Bin ‘Attavig Aduvufi
Sheikh Jaza® Bin Ikrayvim Al {Agi_vyét
Sheikh Thmud Bin Mitlag Assubuti
Sheikh Salim Bin Salim Abu Idmavk
Sheikh Ibnayyih Bin Harb Al Khadri
Sheikh Adirj Bin Ibsayyis Assulaymat
Usnally the poet will start by describing the camel and the messenger. This line reflects the
urgency of the message: if the messenger tries to slow the trot, the camel will look at him with a
red eye and frighten him.
Gawdan is a well known bloodline in I;Iuw*ay“g;t came] breeding
Salim Tbn Harb Al Atiyvat. Bani ‘Atiyvah sheikh living in Tabouk. northern Saudi Arabia.
The Bani Zt.i}yah were disrespectful to the Huwa_v’gz;t in their poems. The Huwa_w_z;t said this
"loan" should be repaid: the Bani f&tj}}ﬁh should accept the poem showing their faults and
defending the Huwa)ftz-at.
The poets did not fear God. so told many lies.
Nada Tuman Lafi Aba Tayih. from Ival Jazi Huwaytat.
‘Awdah Harb Abu Tayih. the famous desert warrior who. with T.E.Lawrence. took part in the
Arab revolution against the Turks. He died in 1927 in Balga. near Amman.
akhu {alyc;, Alya's brother, is a nickname for (Awdah Abu TEyih. Nicknames are often given to
sheikhs or brave fighters. Usually these are based on the name of his sister, or his herd of camels
A reference to T.E. Lawrence and others.

85 {Awdah raided the areas around Damascus, Hums, Hama and Aleppo and from there to the
Euphrates, bringing home great wealth.
See {Adn?m (Att:;I Al Hqu;{t&t,(Damascus. date unknown), p.77. Also Lowell Thomas, With
Lawrence in Arabia (Hutchinson, London) Chapter XIII. :4uda Abu Tayi, The Bedouin Robin
Hood. Also T.E. Lawrence. The Seven Pillars of Wisdom.
The poet shows lAWdah's courage, invading the great desert of Nafud.
Hafr Al Batin in north eastern Saudi Arabia.
Two places in northern Najd mentioned in a poem by Sajir ArrafadI in the book Ab.tc;l Min
Assahra, by Muhammad Bin Ahmad Al-Sudayri (Beirut. 1968)

89,90 See note 10, 11.

91
92

¥y= YV~ . .
sam, or assam, means Damascus. The Syrians also use this name.

‘Awdah‘s tent was the largest size, called imsawba® with seven divisions.
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94

96
97
98

99
100

101
102

103
104
105
106

107
108
109

110

111
112
113
114
115
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‘Awdah used a dish 2 metres in diameter, with ten carrving rings, and served a cooked camel in
it. cf. Lowell Thomas, op.cit. p.134 "...Although ‘Awdah has probably captured more loot on his
raids than any other bedouin chieftain. he is a comparatively poor man. as the result of his lavish
hospitality. The profits of a hundred successful raids have provided entertainment for his
friends. One of his few remaining evidences of transitory wealth is an enormous copper kettle
around which twenty-five people can gather at a meal".

Also Lieut. Col. F. J. Beck. Tariekh Sharki Al-urdun wa Gabaviha, Jerusalem. 1934, p.228
Sheikh Zayd Al Mirta‘id, of the ‘Anizah tribe.

A well known sheikh from the Slayman section of the ‘Anizah.

cf. F.J.Beck, op.cit. p.232.

Talal Tbn Fayez. sheikh of the Bani Sakhr tribe. cf Beck. op. cit. p.214

At-tawr. in the east of Attubayvg. where the I_-Iuwa}@z;t defeated the Bani Sakhr. in 1910.

cf. Beck. op. cit. p218, 233.

Mugayra is a place in the eastern part of Attubayg.

f“&bt?m Ton ‘Arar Ibn Jazi. the sheikh of the Ma_t;ﬂgah section of the Huway;z;t and brother in law
of f&wdah.

Subbah Al'abid. one of ‘Awdah's slaves.

Traditionally. a sheikh could ask another tribe for help to invade or to repel a raid. He would
send a camel with a strip of black tent cloth. Suggah. tied round its neck. If the other tribe agree
to help, they would cut a piece off the cloth and send the messenger back.

Sheikh Harb Ibn i’-\giyyah, father of sheikh Salim to whom this poem is addressed.

Sheikh Harb Ibn ‘Atiyyah (cf. 8.)

Aljal and Migyal are places in Aftubayg.

Ham is a sherif related to the prophet. Dhana are his grandsons. The poet is claiming that the
Huwa_w_z;t are descended from the prophet.

Athinniyih is in the north east of the Attubayg plain.

Raiders usually take only the adult camels and do not allow the young ones to follow.

That was the last war between the Huwayj(it and Bani Sakhr. Attubayg is no longer under
Huwaytat control.

Algurna, a place to the west of Attubayg. where the Huwa_v_tit and the Bani f&t_i)yah fought each
other at the end of the nineteenth century.

Tbn Hirmas, one of the Bani ‘Atiyyah sheikhs at that time.

Hisma is an area in the far south of Jordan, east of Aqaba.

Hafir is a well in the Hisma area.

Aljdayyid is a valley in the Hisma area.

I{ta)ig Al (Atna is one of the poets who recited a poem against the Huwaﬂz;t. His clan used to
live in Jordan and considered themselves Huway;it. 20 years ago they moved to Saudi Arabia

. T
and now consider themselves Bani Atiyyah.
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Kinz al Ansab wa Majma® al 1dab. by Abu ‘Abd Alkarim Al Hagil and Sabavik Addahab fi
Ma‘rifat Gabayil al Arab by Al Suwaydi.

Ashraf: the poet claims his tribe is from the Sharif family. descended from the prophet. The
I;Iuwa_w_;—it claimed this but were not able to prove it. See Beck. op.cit. p 228.

These two lines have been omitted at the poet's request

Disan Al Himé, renowned desert fighter from the Shararat tribe. lived in north Attubayg.
Ibn Xadayr from the Shararat tribe.

'Apayé was a cousin of ff&wdah

Subayh was ‘Awdah's brother. Ganim was from the Shararat.

Abu “Amud is a valley 20 km east of Al Jafr, where a battle between the Huwan_z-at and the
Shararat took place in 1907. The poet says of a thousand Shararat. only one escaped.
According to Beck (op. cit. p232). a total of 300 were killed from both sides. Zdn;m itta—r (op.
cit. p75) says more than six hundred men were killed.

Refers to Nada Tuman

5 Na}yz_il is a place east of Tabouk. a city in northern Saudi Arabia. 110km from the Jordanian

border. Al Harra is an area west of Tabouk.

The Saudi Royal family.

A brand of American rice.

King Fahad of Saudi Arabia and King Hussein of Jordan.

Traditionally a bedouin will swear to give up wearing his (igt;l until he has got what he wants.
When his son was killed by the Bani Sakhr. (Awdah refused to drink coffee, wear an'ing ofr sit
on a carpet until he had taken revenge.

Maslut. from the Shararat tribe, married a Huwayj:z;t girl in Kuwait in 1958. Her relatives went
to Kuwait to kill her father and stop the marriage. but the Kuwaiti authorities put them in jail
and sent them back to Jordan. At the time it was a disgrace for the Huwaytat because there was
no intermarriage between the two tribes, the Huwanz;t considering the Shararat inferior. The
Bani },myyah used this point to insult the I_-Iuwaygz;t but the poet defends his tribe by reminding
the Bani ::Xt.iyyah that Hizal. from the Shararat. also married a girl from their tribe in Medina.
The rulers of Jordan and Saudi Arabia.

Saudi tribes.

Places around Tabouk where the Bani ;Xt_i_wah used to live.

King Fahad of Saudi Arabia.

Sheikh Salim Abu Idmayk, of the Bani fAtlvyah, died in exile in Betrut in 1954.

Sheikh Ikrayyim Ibn (I—d Ibn (Algi)yah of the Bani Atlvvah. sheikh of sheikhs, who died in
Tabouk in 1989.

Jazza’ Ibn Tkrayyim, son of above, who took over after his father's death.

The Saudi Royal family.
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139 The poet says he can go to sec the king of Saudi Arabia to complain. using the same door as
Salim would use. i.e. that they are equal.
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POLITICS

Poets are the tongue of the tribe, praising, glorifying and defending it. Contrary to a
widely held view, bedouin poets have long been involved in political issues that relate
to the interests of the tribe. There is published poetry from earlier this century()
which shows the involvement of poets in criticising Turkish behaviour towards the
Arabs, or the call to fight against the French and Italian occupation in North Africa.

In the middle of this century, the advent of portable radios enabled the bedouin to be in
touch with the world. No longer isolated from sources of information, they are able to
follow national and international events, and poets have turned their attention to the
wider world, particularly to the conflicts that have taken place over the creation of the
state of Israel, the deporting of Palestinians from their homeland. The wars between
the Arabs and Israel in 1956, 1967 and 1973 have been the subjects of bedouin poetry,
as have the Gulf war in 1991 and other political issues.

Some of the Arab states have a radio programme of popular and bedouin poetry, but
this deals with every subject except politics. Only when a country is at war may a poet
be allowed to recite a political poem against the enemy. Political poetry dealing with
internal problems and criticising the authorities is not only forbidden by the censor but
can lead a poet to prison. Poets who compose on these subjects will write down or
record their poems and distribute copies.

The significance of this poetry is that it is uncensored and sometimes tells truths the
authorities would prefer to conceal. The unpublished news and challenge to the
government are what people value, in contrast to their heavily censored mass media;
bedouin political poetry is a vehicle for many opinions and often a voice of opposition
to the official view.

TO KING HUSSEIN, URGING HIM TO LIBERATE PALESTINE

BARRAK DAGIS ABU TAYIH

This poem was recited by the poet, Barrak Dagis, in front of King Hussein when he
visited Al Jafr on 20 March 1972. The poet welcomes the king and praises him in the
first five lines. In the last six lines he urges him to liberate Jerusalem and the West
Bank from the Israelis who occupied them in 1967.

This poem was recorded and discussed with the poet in Al Jafr, 18 September 1990.
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The discerning poet recited lines when he composed them,
What he said was seen to be appropmnate.

Salutations to Hussein and salutations to a step he took;
The universe and the world all paid attention to him.

Oh star of Islam when its night is dark;
Oh descendant of Taha, master of all people.

Oh patriarch of the Arabs, who got courage

From the roots of courage and does not like lawlessness,

When troubles come to us from every direction,
Our Hussein is our glory. May God strengthen him.

His patient army could defeat the enemy;
On the day of battle they satisfy a thirst for revenge,

With tanks and guns behind them
And a formation of aircraft dropping bombs.

You are our hope and in you the Arabs trust.
Oh Hussein, the one who took refuge wants his home back;

He wants the country which the Haganah army took -
And Ibn Talal, with the help of God, will solve it.

How lovely an hour when bloodshed occurs!
How lovely to give the soul for the occupied land

And to hear the sound of bombs continuing in its villages,
Like thunder from a heaped cloud.

And this one was wounded when war broke out;
And that one is dead and won't be able to see his loved ones.
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It 1s better than a lengthy truce,
Which 1s a pleasure for those who are interested in going to cinemas and reading

magazines.

Jerusalem is crying and its voice is heard in its buildings;
It is a disgrace for all Arabs.

The orders of the one we worship, who created the sky,
Compel us to fight for our faith.

How come the Jews are living there?

In the temple of Islam, there should be no humiliation.

Because the Muslims were divided, the Jews got what they wanted.

If (the Arabs) had been united, (the Jews) would have been afflicted with
misfortunes.
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AL KALAIN. THE ISRAELI INVASION IN 1956

‘ANAYZ ABU SALIM AL “URZI

The poet fﬁnayz Abu Salim lives in ff&yn Umm Ahmad, in Wadi Watir, near the Gulf
of Agaba. On 30 October 1956, the Israeli army invaded Egypt and occupied Sinai.
The British and French then occupied the Suez canal. During the first two days, the
Israeli troops passed through Wadi Watir on their way from Nakal to occupy Sharm Al
Sheikh. if&nayz saw them and was distressed. Later he was told that the Egyptian
troops in Taba and the island of Faro had abandoned their position and escaped into
the mountains where they were in danger of dying or being captured. rAnayz sent some
of his men to look for them and they found them being looked after by a Huwayti,
Salama Faraj Al Kabis. ff&nayz arranged camels, food and tribal clothes and took them,
with their arms, towards the Suez canal. He handed them over to a friend, Sheikh
Obayd Allah Azzumaydi who arranged for them to cross the canal.

In this poem, j&nayz Abu Salim expresses his bitterness towards the Israelis, the British
and the French. He criticizes the Egyptian authorities for not allowing the tribes in
Sinai to keep their personal arms so they could fight in such circumstances.

1  Oh God of the creatures - Amen -
Who provides for the wants of creatures' souls,

2  Last night I slept between two fires.
What a miserable state I am in! How could I bear their flames(2)?

3 My eyelids turned white(3) when I saw the cursed people®),
their rifles glistening in their hands

4 God be upon them, these people without faith.

Drinking poison is sweeter than seeing them.

5 Britain and France the damned!
When they invaded Egypt, God did not guide them(®)

6  And with them was Ben Gurion, the ugly infidel.
His army is the enemy of the faith and we are their foes.

7  After bullets and stabbings with knives,
We were joyful and they were in moumning.
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Gamal(®) chased their army to the gates of Hell

And turned their land and their sky over on top of them.

Gamal and Ibn Satd and Hussein is the third(7);
May God bring victory to them and rout their enemies

If they had armed us, we would have been leaders of troops;

On such a bad day, we would fight alongside them -

But we are tribes(®) and we are obedient to the government;

Whatever way they lead us to pray, we will pray behind them(®).
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HOMELAND

SILMI SALAMAH AL JABRI

Silmi Al Jabri visited his old home area and friends in Sinai when it was under Israeli
occupation. He was affected by seeing Israeli troops, and observing how people
travelled to visit one another at night, in order to avoid the Israelis. In this poem, he

says that liberating Sinai is not easy, and requires careful planning.

1 Oh my homeland where I spend my childhood,

I won't forget how dear you are, and I have come today to visit you.

2 I came to look at the mountain and the plains,
And climb the high places to look with binoculars

3 On the place where the enemy{10) of God has his horses(11)
God does not accept that you should be under the infidels' rule.

4  We have to hide and walk at night
With fear, although you are our homeland.

5  Sinai alone is the home of generosity and manliness,
And its people are used to revenge.

6 It is not easy to restore Sinai,
Except if it is attacked by a thousand pilots

7  And a formation from every country(12),
And armies with tanks which blow fire
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Until the smoke becomes like heavy rain clouds.
Either we die for it or we will live in it, free and with honour.

Cowardice does not prolong a villain's life.
For our country's sake, we are all soldiers and rebels.

War 1s not a word to be used lightly;
War 1s careful planning and deeds,

And men who give their lives with courage.
Death on the battlefield is better than disgrace;

Victory cleanses the heart and quenches its desire,
When you are victorious and your enemy is defeated,

When he looks to other countries for support
And accepts the terms of peace before he leaves the battlefield.
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ANAYZ ABU SALIM AL ‘URZI
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In this poem, Anayz Abu Salim reveals his feelings about being away from his

homeland, Sinai, which was occupied by the Israelis after the six day war in 1967. He

says it can be restored with God's help.

1

3

Our homeland called upon us to achieve acts of manhood -

A land where every unbeliever is banned.

We had felt the agony it caused us

We had left it while its palm trees were heavy with clusters of dates.

When night made us fall into snares,

It had caused us a wound and the treatment for it was costly.



We had to recover our land in our own way;
We had to liberate it from the south to the north.

And we could regain it if God helped us,
If the ones of shining wood(13) were lucky.

And with a tank like a turtle(1¥) under us

And with a big gun whose sound could destroy mountains.

Armies from all sides came to join us,
And they recaptured the plains and the mountains.

The enemy was forced to flee while we stood firm;

We came to visit the Bar-Lev line(13) and found it deserted.
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TO THE GENERALS

SILMI SALAMAH AL JABRI

In this short poem, Silmi Al Jabri is sending a message to the generals who ordered the
attack of a bedouin camp near Cairo in 1966. He says that even if they managed to kill
some of the tribesmen, death will come to them too, and will not respect their ranks or
medals.

1  This is a message to those who have taken up their posts;
Death does not fear medals and hats.

2 Everyone is going to haul in his ropes(16) from this life;
There is no sidestepping or escaping death.

3 Then, wealth does not help the creature
And everyone is barefoot and naked(17)
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CONFLICT WITH ISRAEL

ANAYZ ABU SALIM AL ‘URZI

‘Anayz Abu Salim composed this poem after the Egyptian army had succeeded in
crossing the Suez canal in 1973, to liberate Sinai. He says that it is difficult for Israel
to survive in the area while continuing to be an enemy to all its neighbours. He
remembers the humiliation of Israel's victory in the six day war of 1967, and refers to
the effort Egypt made for the following six years, until it was able to fight the Israelis.
Finally, he praises the kings of Saudi Arabia and Jordan, and the Syrian army.
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Oh God who, with rain, brings life to the villages,
Who made your servant's mind as a fine ornament for him -

There is a problem between two neighbours and their neighbour(18),
They will drive him to exhaustion and he will die.

When Anwar Al Sadat (19) determined to take revenge -
May God help him to eliminate injustice -

There were the six(20) in which fires were lit
And which all Arabs commemorate,

And another six(21) which we spent were both long and short.
We built strong bridges(22).

Death under gunfire is better than dishonour
Until we liberate all Sinai valleys.

Moshe(23) and his Bar-Lev(24) line were destroyed and he fled;
His idea came direct from that damned old woman(25).

If only he had seen his army and what happened to it in the battle of Diferswar(26),
When his tanks were crushed(27)!

Ibn Saud(@®) gave those cursed people a warning
When he said "We shall not sell you our oil any more"

And Hussein(29) presented a bitter cup to the enemy;
Abu Talal3® - may God save his right handG D!

The armies from the Golan Heights came down with tremendous armour;
And made the enemy drink the cup he deserved.

I end my poem with the name of God, and I turn back towards him,
And Muhammad(32), whose religion Truth(33) prefers.
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VICTORY

ANAYZ ABU SALIM AL URZI

When, in 1973, the Egyptian army succeeded in crossing the Suez canal and planting
their flag on the east bank, fknayz Abu Salim was moved to compose this poem. He
says that if the army is united and trust in God, God will give them victory.

1 The poet says, as he starts to recite his poem,
"For sure the plains will be watered with blood.

2 Our homeland is not too far from us;

We must restore it, whatever it costs us,

3 With a group united under their leader's command;
Their rifles are used to snatching souls.

4 When everybody raises the banner of victory in his hand
And the soul is entrusted to the Lord's care,

5  When everyone hears the explosions of gunpowder
And the army cries " God is the Greatest" in good faith,

6  Then God will grant victory to whoever he wishes -
And God has never been ungenerous in his giving."
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OCTOBER WAR

ANAYZ ABU SALIM AL ‘URZI

In this political poem, f&nayz Abu Salim reveals a range of feelings on the occupation
and restoration of Sinai. He praises President Sadat for carrying out his promise to
restore Sinai, and for not forgetting the other occupied lands, although the Arabs were
unable to agree terms. He says that Egypt was making peace rather than committing a
crime by restoring its land, and that the principle had been agreed at the Khartoum
conference in 1967. He expresses sorrow at the the Arab boycott and speaks directly
to King Fahad Ibn Saud and to King Hussein of Jordan, explaming the desirability of
restoring land without bloodshed. He praises the Egyptian army and ends by saying he
is from the Tarabin tribe in the south of Sinai.

1 God guided us and we were victorious, even though it took a while.
We should all tidy away the cord of evil34).

2 I start my poem with praise to the Prophet,
Mustafa(35) whose flock we are.

3 I see the victory banners flying in the squares;
The army is jubilant and their hearts are joyful.

4  And I ask the one who sends rain from the clouds
To shield Sadat(36) from all evil.

5 With my own eyes, I saw peace knocking at the door;
A peace born of suffering on both sidesG7).

6  First we drank the bitter cup of sixty seven(38),
When men would hide behind each other.

7  Then, in seventy three(39), we made a stand
Which everyone knew about.
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Then we dealt with them harshly for days and years(30),
Until we had taken back what was ours, and more.

The hills of Sinai give evidence to people,
And destroying the Bar-Lev line*D) gives us proof.

Sinai, Egypt and the coast of Al Khan(32)
Are ours by right, and we accepted them.

I have not forgotten Jerusalem and the rest of Palestine;
Taba and Sharm Al Sheikh are the core of the problem(43),

Some years ago, Anwar(*}) promised us
That he would restore everything we had been robbed of.

He is our leader and we obey his orders;
May God guide him to victory!

All of his army and people like him
Because of his sound ideas and charming manners.

We are doubly big-hearted;
We do not trade in pettiness.

We snatched what was ours from between two teeth;

Better than trying to score off your brother(+3).

We opened the doors for good and evil;
If your rival turns towards peace, you should turn too(#6).

Those who agreed and those who were upset - good luck to them all!

When you cross the water, you show bravery(+7).

We are your relatives and proud to be so(#3),
And none of us ignore your rights.
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The oaf benefits from the madman*9):

They are paid to run errands for other countries(3®)

And we say to Ibn Sa ud and to Hussein
"We are rather tired of your boycott(31):

Why boycott us when we are innocent?

We are making peace, not committing a crime"

Oh Hussein, don't you remember at the summit in Khartoum(32) -
The main aim was to restore our lost land?

What drove us apart
Was the evil of war and the end of bloodshed.

It was the military men who did us a favour -

The ones who force their enemies to drink snake's venom.

In battle they were like peregrine falcons(33);
Ten of them would fight five hundred(54).

When I see the mountains of Sinai,
I describe them with eloquence.

God bestowed oil, manna and fig on Sinai;

How fortunate the one who eats from its abundance.

Its sheikhs and heroes are ready

To stop anyone who has bad intentions towards it.

I am a Sinani from the Tarabin tribe(55)
Who live in the south, in Wadi Atiyya(36).
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Sayif a‘lam annasr fawg almayadin

waljay$ fi farhah ufi rah hayyih

watlub min alli yirsil almi md algayn

yihmi lana assadat min kull sayyih

suft assalam ibyutrug albab bal‘ayn

salam yinbu’ min ashab algaziyyah

awwal Siribna mur sab‘ah usittin

yawm alxawi ibyindirig fi xawiyyah

uminnih wagafna ﬁ-galagah usab‘in
alwagfah alli alkull yasma® ibhiyyih
usirna ingasihum naharat wisnin

lamma xadayna alhagg ufawgah iswayyih

wihzab sina yashadann lilmgimin

uyashad lana barlayf fi hadim tayyih

usina umasr usahil alxan yabgayn

ihgugna wahna razayna ibhiyyih

wala nasayt alguds ubagi falastin

utaba usarm assayx ras allawiyyah

anwar wa‘adna wa‘d min biz‘it isnin

lazim yirudd ilkull maslab sayyih
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za‘imna wahna ilhukmah imti'in

wimwafgih linnasr rabb albariyyah

ujaysah usa‘bah kulhum lih imhibin
min husin rayih walaxlag azzakiyyah
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wahna lana fi habbit arrih nawbayn
walhayfah mahna zabayin ilhiyyah

alli sahabna alhagg min bayn zirsayn

ahsan min alli tami%ih fi xawiyyih

wahna fatahna albub lizzayn wassayn

win mal xasmak kun mayyal zayyih

walli rizi walli gizib falhum zayn

‘ind almaxazah tazhar almirjliyyah

hinna garayibku %la arras wal‘ayn
wihgugku ma hadd imsaffil ibhiyyih

ugal almatal rizig alhamal ‘lmajanin

yitrakazaw ma’ addwall makrawiyyah

win‘atib ibn is‘td wingul lihsayn

imgata‘atku miti%itna iswayyih

itgat¥ina lay§ wahna bariyyin

hinna ibnislih ma irtakabna janiyyah

fi jalsit alxartum ma sar yahsayn

radd annawagis hu amud algaziyyah

walli ‘atana nigsim alwud wuddayn

sarr alhrub uman’ safk admiyyah

walli Glayna fazilhum %skariyyin

awlad yisgu xasimhum samm hayyah
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yawm alma‘arik zayy assugur assayahin

alxamstayn iyvkawnu xams miyyah
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HUSSEIN VISITS EGYPT

‘ANAYZ ABU SALIM AL ‘URZI

On 28th May 1985, President Hosni Mubarak of Egypt received King Hussein of
Jordan and Sultan Qabus of Oman at a ceremony to open the ferry link between the
Jordanian port of Aqaba and the Egyptian Red Sea port of Nuwaybi. The Egyptian
authorities invited the tribal chiefs and notables, but ‘Anayz Abt Salim was not invited.
He felt insulted and was angry at missing the opportunity of meeting King Hussein. He
composed this poem, complaining of the wrongs the bedouin suffer at the hands of the
authorities. He expresses regret that he did not meet the king and hope that he will
have another opportunity. In this poem, as in others, Anayz shows his loyalty to King
Hussein of Jordan rather than to the Egyptian president.

1 Last night I began to long
To meet the one who makes us proud to meet him.

2  Before he arrived, we heard of his coming,
But our people put guards on the door(37).

3 Hosni Mubarak said this is our homeland
And we came to him at once, before he lost face(38).

4 Al Abdali's(9) visit to our country
Made us honoured among men.
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Oh Abu Ia151(60)! Your deeds brought us joy
On the battlefield, when fortunes rise and wane;

When the enemy ran us through with his spear,
You were our shield and gave him a cup of bitterness(61).

Oh Hussein Your grandfather was a builder of foundations(62),

And I want your house to be built on good foundations as well.

I hope that Hussein will come and visit us again,

and, sitting among my people, I will enjoy hearing him,

With the burnished coffee pots we favour
And their cardamom boiling in another brass pot(63).

If my luck and Hussein's had helped us,
A meeting would have taken place,

When we would have joined together in friendship
And shared a common view.

When their traitors and ours work together,
And milk teeth are pressed between the molars(64),

Then, Oh Hussein, we suffer times of injustice
And pouring gold into ink will not make brass.

The lion will do what he wants, even when bound;
May God protect you from evildoers.

You give the war cry without delay
And you are on a grander scale than the others.

The one you pursue will not enjoy life,

And the one who pursues you is in a hopeless mess.

The citizen spends his life on the run;
If he survives, it is a matter of luck; and if he dies, so be it(63).
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For a year, his sister felt no joy in her breast(66),
And spent not a single night with her husband.

How often we met and suffered together;
How often people spent a night of black despair.

For forty days we saw nothing,
Spending day and night like salugis and cats.

We must say that we have put this behind us,
And we should close the door on some of these problems.

On the day of battle, we will not exaggerate our worth;

The soul becomes less precious when honour is at stake.

I end my poem by telling you that we are
The ones who dwell in the hard land, the descendants of Hirmas(®7).

You who spread the news, don't think we are
Among those who seek revenge with the hoe(68).

We are Ibgum(®9), and you have some of our people
Who are valued highly in your hour of need(70).

God willing, T will visit you again,
Visit you riding a fine slim camel;

And I will visit you where there are no anxieties,

And, now an honoured guest, I will eat from the sheep's head(71).
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al‘abdali izyartih lawatanna

xallat lana bayn arrajajil numas

yabiitalal afalkum yisi‘dinna

yawm alwirid iysir tal‘ah uminkas

yawm al‘adu ibras rumhah ta‘anna

darana min almawt sabbayt lih kas

yahsayn jiddak kan lassas banna

warid yawm albayt mabni 4la sas

abgi ihsayn in lih %layna imtanna

wajni hadit ihsayn warrab jullas

‘adlal Sugr alwanhin yifirhinna
wibharhin maryug fi dallit inhas

hazzi uhazz ihsayn law sa‘adanna

kan almgabal ‘arraf annas bannas

uyawm almahabbah jat minnak uminna

urayin tabannaynah bihwas widwas

uyawmin xawanhum walasaw ma* xawanna

usin allaban lazawh bayn alazras

uyahsayn jina lazzaman almSanna

uzall addahab ‘alhibr ma yisbih inhas

wassab’ yigzi lazmih law imtanna

wadxilk “allah “in mazarig alanjas
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ugawlit ‘alayhum ‘indku ma tiwanna

umigyaskum nayif ‘ala kull migyas

umatrudkum fi §stih ma tahanna

utarradkum bayn almaxalig mihtas

urai alwatan yigzi hayatih imjanna

win‘a$ jawdit hazz win mat labas

walhawl wuxtah jaybha ma tahanna

wala gazzat ma jawzha laylat idwas

uyama talagayna uyama iktawanna

uyama layali sid marrat ‘ala annas

alarba’in alli mazan ma gazanna

wahna nahar ulayl sulgan wibsas

uyajab ingtl inna hafarna udafanna
uba‘z almasakil nigiflah lih ibtirbas

uyawm almlaga mantagala tamanna

warrtih turxus “ndma yukbur albas

waxtim gasidi gayilin ilkumm taranna

sukkanit algardud min %gib hirmas

yamrawdin array la tahsib inna

min assurbah alli ibtaxid attar balfas

hinna ibgum uindkum nas minna

rab‘in nahar allazmah tinhisib nas

win sahhal allah li @layku imtanna

wazurkum min fawg zamir uhirsas
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GULF WAR

BARRAK DAGIS ABU TAYIH

In this poem, Barrak Dagis explains the causes and results of the Gulf war. He blames
the Arab states which supported George Bush when he promised to enforce all the UN
resolutions, including those relating to the Palestinian problem. He criticises the
American president for not carrying out his promises and the Arabs for accepting the
American proposals for peace, which were unjust for the Palestinians. The poet
accuses Sheikh Jabir, ruler of Kuwait, for causing the afflictions of the war and giving
the Iraqis a reason to invade by stealing the Rumayla oilfield. He also complains that
the rulers of the Gulf states stopped aid to Jordan and paid billions, rather than
millions, to the Americans.

1 The prudent poet, who composes good poetry
With powerful meanings in proverbs, said

2 "Look at the Arabs! Their opinion is split in two;
The western bloc has separated and divided them.

3 Bush(72) promised them that he would restore Palestine;
Jerusalem and the Golan Heights would go back to their owners as well.

4  He achieved his goals, but of his promise he said " It will be fulfilled later:"
He cheated all the Arabs and disappointed them.

5 Ifthe aim of the Arabs had been to liberate Palestine,
They would not have fought the hero(73) and the leader of the Arab world.

6  Abu “‘Uday(74), who repels the enemy,
Is like a camel(7>) carrying heavy and difficult loads.

7  He had a weapon which made the Jews mad;
He destroyed the country of Zionism, and by his strikes they were terrified.

8 Woe to the Arabs! They do not know good from bad;
Without thinking, they behave unwisely.
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If they had taken Hussein's(76) advice,
We wouldn't have suffered such terrible distress.

Now they agree(77), when we have become weak,
When the American army has taken control of the Arabs' land.

The Crusader army resides in the Gulf;
They will stay there for years before they withdraw their forces.

Despite this experience, some Arabs seem stupid:
All humanity acknowledge this stupidity.

If they had understood politics,
Bush would have died before he achieved his aims.

Their thinking is limited and blinds the eye
And due to such weakness, the Arabs have suffered from failure.

If Saddam is defeated, we will become weak
And Halima(78) will revert to her old ways.

If you(7%) had brought the two sides a solution -
A just solution that would put an end to the problem -

The devils would not have reached our country.

How could an infidel judge rightly between two Muslims?

All this was caused by Jabir(39) - may God punish him! -
When he committed aggression and stole the Rumayla oilfield31),

But the Iraqis taught him a lesson(32);
They hit him with a hand he couldn't withstand,

And Hosni Mubarak(®3) had his loans and debts paid,;
Even if his army had been annihilated, he would have had his debts paid in
exchange.
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The one(®4) who stopped the payment of aid to Hussein(35)
Gave it to the American army, even though they are anti-Arab.

They gave them billions, not millions;
Even the Jews obtained a share of the aid.

What a disgrace! The Arabs followed the way of the infidels, alas!
They complied with Bush's orders and obeyed them.

I beg the Lord, who adjusts the balance,
Who created the earth and fixed its mountains,

Who is great and controls hardship and ease,

Who gives life to the barren land of the plains;

May he have pity on Saddam and Hussein
And give them his invaluable support.
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warz al‘urubah jays alamriki kafalha

jays a_ssaﬁb; fi xaﬁjih img;m_in

yaxid isnin uguwwatah ma nagalha

ba‘z al‘uribah ba‘d attajarub gabiyyin

gabawatin kull albaSar ma jahalha

law kan inhum bissiyasah fahimin

yimut baws uxittatah ma wasalha

tafkirhum mahdud uyi‘mi al2yn
basbab za‘fih sab al‘uruibah xalalha

ida inkasar saddam sira masakin
utunkus halimah fi gadayim @malha

lawin ja‘altu hall bayn alxasgmayn
hallin ib‘adlin fih yinhi $akalha

fala wisilna fi baladna Sayatin
mislim umislim kayf kafir adalha

kullih sabayib jabir sattah albayn

yawmin ta‘ada uhagl arrumaylah xatalha

Opilaa Lé“)ﬂ-én JAES C)Lmi sdic
el 4Bl o sagae Al Haa

il s Oa W pefi la e
oo oiay ol agd 2y

Opnl 4l L) 0l oo gl )
el sal bae Ui Joan S

Ol Lnaé o5 155 o lulla
LeliS (S pa¥l Sl g pelt B

Ll Lo 434851 oy 334

Ot Goladll aay 4g g jall Jaey
lelea La lult JS 55l

Crpesgd Ambally agdl OIS 4
Lglmjb&i‘s\ uﬁ}:@}ﬁﬂ

Lella 45 yall Glia 4dnds Loy

lelee a3 dagls S5 )

Oxanadll O Ja gilea o) 4l
LSS e 48 Jandd Ja

Oallsd Ll 3 L
lelie S (i aluagl alus

Cadl abu s s 4XS
Lebia alsajll Jin gl 1as3 5 g



19 min al‘iragi jah darsin ibtalgin S s ola T el e
‘atah kaffin ibzarbatah ma hamalha lebas Lo 43yl i€ ol
20 uhusn_i imbarak saddad algarz waddayn Ol 5 B s el s
law rah jaysih saddad idyunih badalha Loy 43590 20 AZin 1 )
21 walli gata’ daf’ alma‘inah ‘n ihsayn Ol (4 gaall ady alal il
jay$ alamriki zidd al‘arab yihtasilha lebaing woyall Ak LS ia
22 yiftﬁh milyarat mahi maliy;n e ale O jlile s shaxy
uhatta alyuhudi daf* alma%inah Samalha Lelad 45 gmall a8y (3563l in g
23 héc_lf ‘arab sara ma’ alkufur yés;n Oply ED e byl Caje s
yaxza' ila baws awamrih yimtatilha leffias o yal 5l sy I alady
24 wana atlub alma‘bd %adl almiyazin okl Jie 3 gmall il Ul
alli xalag lil arz utabbat jabalha lebia sl B 3l U
25 wahi al‘azim u‘indih al‘usur wallin Oalll s aell oo gl anlaell 52
uyihyi aluriz almayyitah fi sahalha el o3 4l B35 W1 s
26 yunzur ib‘ayn al‘atf ila saddam wihsayn O g alia U Calall g
waya‘izhum ma‘aztin bih jalalha Lells 455 320 a8 jay
GULF WAR
ANAYZ ABU SALIM AL ‘URZI

This poem by i’&nayz Abu Salim is addressed to King Hussein of Jordan. The poet
expresses his feelings and anxieties about war and its effect on people. He urges King
Hussein to mediate between President Saddam Hussein and King Fahad, to put an end
to the war. He criticises the Kuwaitis for not being able to defend their country, for
spending money on appearances and buying falcons instead of guns. He shows pity for
the mothers whose sons were killed for a worthless cause. He expresses admiration of
Saddam Hussein for standing up to the U.S. and other western countries, and criticises
President Hosni Mubarak of Egypt for withdrawing his troops before the end of the
war. Finally, he advises King Hussein to keep out of the war.
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Oh writer, get up and write what was hidden!
Tell the stories of those who, among the Arabs(86), were something.

The misgiving in my heart has increased the sleeplessness of my eyes,
Due to two enemies, one watching and the other gloating(37).
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Oh God! What a time we have lived through;
Both young and old were miserable.

Oh rider of one of our best she-camels(38),

Able to bring us news, wherever it is from,

Ride her to the custodian of manhood,
To the very home of generosity and honour!

Say "Oh Hussein(®9)! What are you waiting for?

Put out the fire, convince those chaps!"

Today war has become the business of nations.
Birds came from the West, throwing stones by the ton(90).

The unarmed man(®1) finds no backing;
He must seek refuge with whoever he can.

The Kuwaitis suffered as from an eclipse of the moon(2).
Their leader looked dressed, but in fact he was naked(93).

He didn't go to the market to buy arms;
He didn't buy a gun for the price of a peregrine(94).

Goodness has only one path.

Whoever is lost in battle will be blessed and will gain renown.

Alas for the one who nursed with milk from her breast,
The son who was killed for no reason.

They said Saddam retreated in battle,
But I would say his stand was like a horse(93).
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The one(96) who withdrew while the outcome was uncertain

Must stand between two judgements: either he was a coward or a traitor.

Oh Hussein! Keep away from the flames,
Lest you are taken unawares and engulfed.

From the judgement of the universal Lord, you have no escape.

Peace be upon the Prophet, the descendant of Adnan.

gum ya xatib uktub ilna ma tawarra

wudkur tarix alli lahum fi al‘arab $an

hilwas galbi zad %yni saharra

min xasm yitfarraj umin xasm samtan

allah min wagtin ‘ala annas marra
Subbanha usibanha kull nakdan

va rakibin min ‘ndana fawg arra

‘arra tigib al‘ilm min hayt ma kan

sugha %la alli lilmarajil magarra

bayt alkaramah walma‘azzah imn kan

witgul lih yahsayn wis la taharra

itfi lahabha wigni® iflan wiflan

alharbb sar alyawm kitrit basarra

wityur jatt min garb tirmi balatnan

walli bala barud ma lih zaharra

yihujih yiltiji layyiht insan

jat lalkwaytiyyin gaybat gamarra

kibirhum zalmiktisi uhti ‘aryan
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ma tabb sug alaslihah wala tasarra

wala jab lih madfa‘ ibhag sihan

wattayibah ma ‘innaha mindaharra

walli infagad fi alkawn yurham ulih $an

va law‘at alli razza‘at $axb darra

alli waladha inkatal “urzat ibtan

saddam galaw fi alma‘arik tazarra

wana bagul in mawgafah mawgaf ihsan

walli insahab uhi hukumha mastagarra
yinhat bayn amrayn ya xaf ya xan

yahsayn xallak min sanaha ubarra

la yaxdak tayyarha wint gaflan

umin hukum rabb alkawn ma lakk mafarra

usalli usallim “nnibi nasl adnan

DISHONOUR FOR EGYPT
BARRAK DAGIS ABU TAYIH
In these few lines, Barrak Dagis is blaming the Egyptian president, Hosni Mubarak, for
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sending troops to fight the Iragi army, on the side of the Americans. The deal was as

dishonourable as selling troops for money. He says that if Gamal Abdel Nasser, late

President of Egypt, had been alive, none of it would have happened. Nasser was

considered a hero, and a symbol of Arab independence. His political stance was

strongly anti-American and anti-west, and his speeches roused passionate feelings

among his people.

The intent of Hosni Mubarak was to increase distress;

When he sold his troops to Bush, he commutted the greatest dishonour.

Hosni Mubarak afflicted the Egypt of the Arabs
When he traded the Egyptian army for a price.



If Gamal were alive, Egypt would achieve its desires;

(V8]

If he were in this world, nothing that happened would have happened.

1 husni imbarak gasad bih iyzawid balaha W3 351l 4 2l &l Jlaal s
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THE WHITE HOUSE

BARRAK DAGIS ABU TAYIH

In this poem, Barrak Dagis expresses his anger against the former president of the
USA, George Bush, and his role in the Gulf war of 1991. He claims it was America's
intention to get a foothold in the Gulf, and likens Bush to a pharoah who thought he
could rule the world. He also criticises the British for following the American lead,
and reminds us of their involvement in handing Palestine to the Jews in 1948. He
accuses the Arab leaders who sided with America of ignoring the advice of King
Hussein, who offered the possibility of a peaceful solution. The poet expresses the
delight he felt when the Iraqi army fired missiles on Tel Aviv, and finally states that the
Jordanian people stand behind their king in his decision to support Iraq.

1 The White House - why do they call it white?
Its name is The Black One. That's the best name for it.

2 It is the house of profanity and disgrace, built for betrayal;
The house of villany, since it was built.

3 The Black House is meant for aggression;
It has been against humanity from the start.

4  When it was built, America intended that

No other house would surpass it.
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When George Bush entered it and the people congratulated him,
He was like a pharoah in his deeds and principles.

The British sided with his crimes;
Their deeds are not hidden in this world.

They gave away the Arabs' land®”) and Jerusalem,

The intention of all of them is evident.

After that, they wanted to destroy Baghdad;
In their bombing they did not distinguish women and children.

The Arabs will never forget the Al Amiriyah shelter(®®),
And I don't think Saddam or Hussein(®%) will forget it either.

The men who are faithful to the Black House are known;

The Arab followers have been exposed.

They sold Arab blood to infidels for money(100);
What a loss it is when Arab blood is shed!

It was a problem among the Arabs; how could they be unable to solve it

When greater problems were solved among them?

They should not have brought infidels to Arab lands,

Bringing them right to the goals they had long been trying to reach.

Oh God! All creatures petition you.

You heard the call of the one who was in the stomach of the whale(101),

May you give victory to an army(102) whose supporters are few,
And provide it with your well-equipped soldiers.

May you make victorious an army feared in battle;
When it strikes its enemy, it cripples him.

It repels the enemy as a matter of course.
A brave army, it did its deeds with its own right hand(103),
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Led by Saddam, for whom the soldiers sacrifice their lives -
If he calls upon them, they obey his orders;

They do not fear death on the battle field-

The Iraqi army is our supporter in our revenge.

It taught Tel Aviv a lesson not to be forgotten;

For the first time, it taught them a lesson they had never known.

The people of stones(104) were delighted to see it(105),
Everywhere, they were encouraged by the good news(106),

When they saw a missile, they greeted it from their hearts
As it fell and exploded on Tel Aviv.

The Jews cried, asking help from the West
To repair the destruction of their country's buildings.

They wanted to prevent the immigrant Jew from leaving(107),
But he fled for his life and wouldn't hear Arabs mentioned

These are the deeds of the one who must be glorified,
I pray God that he will make Saddam and his army victorious.

Jordan performed its duty, and did not forsake him;
It took a significant stand with him.

As for Hussein, his people meet his demands;
For Iraq, they responded to him, heartily.

The nation is united behind him,
Until God judges the circumstances of this life.

albayt alabyaz layh alabyaz itsammuh 5 sandl Jau¥l ag) By Cal
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bayt addanas wal‘ar lilgadr sawwawh

bayt annadalah min asasih umabnah

albayt alaswad liladawah iyhayyuh

zidd albasar ussis wujudah umansah

amrika fi rayihum yawm yibnuh
fi gasdhum ma fih bayt iyta‘allah

ujawrj bawsin fi julisah iyhannih

iymattil ilfarlwn ‘amlah umabdah

walinglizi fi {jramah iyhaduh
a‘malhum balkawn mahi imxaffah

arz al‘arab walguds hadak yi‘tuh

walkull minhum wazhatin xatayah

uba’dah balad bagdad widhum yahidmuah

zarbin bala tamyiz fi atfalah ma’ insah

malja alamriyyah al‘arab ma yitanassawh

wala hagwati saddam wihsayn yansah

albayt alaswad banat irjalin iysafiuh
banat adnabah bilurubah fahimnah

damm al‘rab bilmal lilkufur ba‘awh

la waxasarah bil‘arab safkitt idmah

gissatt ‘arab kayf al‘arab ma yimazzuh
min baynhum tinhall akbar gazayah

mahu alkafir liluribah iyjibuh
wasal ahdafin lih zaman iytarajjah
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yallah yalli kull xalgih tarajjawh
ya sami® alli daxil alhut nadah

tunsur jaysin gallatt ifz0‘in yimidduh
itmidhum fi jund ‘indak imhayyah

tunsur jaysin bilharayib iy4dduh

‘atb azzarayib la ‘ata xasmah ihwah

“adah lahum jays alim“adi yisudduh

jaysin suja‘ ujab fi‘lah ibyumnah

migdamhum saddam bil umur yafdawh

ila naxahum tawa‘aw alamr la‘tah

hawz almaniyyah bilwaga ma yahabawh
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jays al‘iragi ‘izzana bilmatarah

laggan iltall abib darsin yahfazawh

liawwal marrah lagganah dars ma jah

sa‘b alhijarah yazhakaw yawm safawh

tabasaraw min agsaha ila adnah

yawm safaw assarux min galb hayyuh

yawm infajar fi tall abib marmah

usah alyahidi yutlub algarb yitah

iysallih damarin fi baladhum umabnah

imhajir alyahud lirrus raddawh
harabb ib‘umrah wal Grab ‘af tiryah

hadi af“al alli lizimin tahimduh
saddam ujaysah yunsrah sahib aljah
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PARDON

BARRAK DAGIS ABU TAYIH

Layt ISbaylat and Abd Alhadi Garra$ are former members of the Jordanian
parliament, representing the Muslim front, and frequently critical of government policy.
In the Summer of 1991, they were arrested and charged with trying to overthrow the
regime, a charge which they denied. They were sentenced to death, but pardoned in a
general amnesty declared by the king. The amnesty, however, was not extended to
drug smugglers. The poet questions the justice of this, claiming that smugglers are
only trying to earn a living.

1 All the bedouin together do not weigh the equal of Garras;
He would weigh heavier than them on a scale.

2 Pardon is for the one who provokes the government,

Not for a hungry smuggler seeking bread.

3 Justice among us is like a palm-leaf hut;

It doesn't protect one from the sun, or warm one who is cold.

1  albadu kullah ma tiwazzan ilgarras SFJ ois e aS gl
yarjah bihum law hut i kaff mizan Ome € Sha glagzan
2 wal‘afil lalli bilhukiimah taharras a3 de Sally U siall
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POLITICS
FOOTNOTES
1 Al Hasan. Gassan. 435i% Annabati fi Alxalij waljazirah al arabivah. Abu Dhabi. 1990(pp 786-
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The poet compares his feelings on seeing the Israelis in Sinai with being between two fires.
which he cannot bear.

from anger

the Israeli troops

i.e God did not give them victory

Gamal Abdel Nasser

King Sa‘ud of Saudi Arabia and King Hussein of Jordan. None of these three joined the
hostilities.

Literally. nations or people

The poet is mocking the authorities

i.¢ the Israeli army

1.e his troops

i.e other Arab countries

L.e rifles

because of its strong body

The Bar-Lev line was said to be one of the best defended in the world.

i.e. he will die

i.e on the day of judgement

1.c the enmity between Israel and the Arab countries.

former president of Egypt.

the six-day war, in 1967, in which Israel defeated the armies of Egypt. Jordan and Syria.
the vears 1967- 73

the pontoons used by the Egyptians to cross the Suez canal.

Moshe Davan, Isracli Minister of Defence during the 1967 war.

General Havim Bar-Lev, who planned the strong defence line along the Suez Canal.
Golda Meir. Prime Minister of Israel during the 1967 war

a place on the west side of the Suez canal, where the Israelis succeeded in crossing during the
1973 war.

The poet is exaggerating.

King Faysal ibn Sa“ud of Saudi Arabia.

King Hussein of Jordan

abii talal, son of Talal; King Hussein of Jordan.
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words said to praise someone who is known to be a brave fighter. The poet praises King Hussein
because he is in favour of the Hashemite regime. although Jordan was not involved in the 1973
war. apart from sending a brigade to Sytia for support

Muhammad, the prophet of Islam.

al hag, truth; a name for God.

All parties must stop the causes of war.

Al Mustafa is a name for the prophet Muhammad

Anwar Al Sadat, late president of Egypt.

i.e Egypt and Israel. who were at war. while most other Arab countries only conducted a media
campaign against Israel.

the six dav war in June 1967, in which Israel took Sinai and the Gaza strip.

the war of October 1973, in which the Egyptians crossed the Suez canal and forced the Israelis
to withdraw to another front line.

i.e. it took us vears of hard negotiating to recover Sinai.

the Israeli line on the east bank of the Suez canal, named after General Hayim Bar-Lev.

Khan Younis, on the coast of the Gaza Strip. It was not included in the peace agreement,
although it had been under Egyptian administration 1949 - 1967.

The poet says that Egypt had not forgotten the Palestine cause, or Jerusalem, but that Sharm Al
Sheikh and Taba had to be restored first.

Anwar Al Sadat.

refers to criticism from other Arab states of Egypt's attempts to recover territory and reach a
peace agreement.

i.e.we started negotiations and were prepared for a just peace or, failing that, to continue the war.
The second half of the line paraphrases the Quran, Strat Al Anfal. line 61.

i.e. let us see if the others can be more successful in the conflict with the Israelis.

ala arras wal ayn; literally on top of our heads and from our eyes. It is a common saying in
Arabic. showing wholehearted acceptance.

Arabic proverb

The Arab Gulf States and Iraq offered Sadat $5bn to stop the negotiations with Israel, but he
refused. Some of this money went to Jordan, Syria and Lebanon in return for their support.
Saudi Arabia and Jordan cut off diplomatic relations with Egypt after the signing of the the
Camp David accord and peace treaty in September 1978 and March 1979.

The Arab summit (Three Noes), held in Khartoum in August 1967, calling for no peace, no
recognition and no negotiation with Israel before withdrawal from Arab land occupied during
the six-day war.

i.e.quick and aggressive.

hyperbole
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The poet claims that his tribe. the Tarabin. originated from the Bani Sinan. However. there is no
evidence for this. and it is known that the Tarabin origina{ed in the Bugum tribe of Western
Arabia.
Wadi meya. in southern Sinai, called after the forefather of the Tarabin tribe. who is buried
there. It is a place of pilgrimage for the Tarabin.
i.e I want to meet vou, but the authorities have prevented me from doing so.
It is customary. when an Arab ruler receives an important guest. to call for as many people as
possible to welcome the visitor. The poet shows the bedouin's readiness to support President
Mubarak in welcoming King Hussein.
{Abdaﬁ is the collective name born by the ninth generation descendants of Shirif Abdallah. of
which King Hussein is one: (Hussein bin Tala bin ‘Abdallah bin Al Hussein bin ‘Ali bin
Muhammad (Emir of Mecca) bin ‘Abdalmu‘in bin ‘Awn bin Mohsin bin Al Hasan bin ‘Abdallah.
this latter from whom the name i&badlah derives. Cf Al Malik fAbdallah Bin Al Hussein,
Hugbah Min Tarix Al Urdun, Beirut, 1973. Bailey (op. cit.) mistakenly refers to ‘Abdali as the
descendants of King ‘Abdullah (d.1951).
the sobriquet of King Hussein. Talal was King Hussein's father.
hyperbole
i.e King ‘Abdallah (d. 1951), your grandfather, was interested in the tribes and their origin: he
was also a poet. I want you to follow in his footsteps. In Bailey's Bedouin Poetry (Clarendon.
1991) this line is translated as follows:

Your grandsire's mother was bedouin, Husen

And if we married your girls. we could now gain.
This is a misinterpretation; there was no marriage connection between the Tarabin and the
Hashemite family. fﬁnayz Abil Salim is loval to the king and would not insult him in this way.
The poet himself expressed astonishment at this translation.
The traditional way is to boil the coffee with the cardomom in the third pot
i.e when the Egyptian authorities and some of the bedouin who work for them omitted my name
from the guest list.
i.e the bedouin suffer from the wrongs of the Egyptian authorities
literally; she did not put camphor on her chest. i.e she did not wear perfume, because she
was sad.
According to the poet, Hirmas was one of the forefathers of the Tarabin tribe.
1.e do not think we are like Egvptian peasants who take revenge using their hoes; we are
bedouin. and use our rifles.
A tribe in south Saudi Arabia from which the Tarabin are descended.
The poet wishes to remind King Hussein of the loyalty shown to him by the Tarabin in Jordan.
In particular, he is referring to Jum‘a Hammad Abu Jahamah (d.1995). editor of Al Dustur, and
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later of Al Rai, both of them pro-government. Jum‘a Hammad was also in the cabinet at the time
of the 1994 peace treaty with Israel.

The poet imagines himself as a guest honoured in the traditional way by King Hussein.
George Bush, president of the USA during the Gulf war.

Saddam Hussein, president of Iraq. during the Gulf war.

abw “uday. father of “Uday: Saddam Hussein.

i.e strong, brave and loval.

King Hussein of Jordan

i.e agree to go to the Madrid peace conference.

“adat }gal;ma ala ‘adatha algadi;nah, a proverb; Halima returned to her old ways.

the poet is addressing the Arab leaders.

Jabir Al Ahmad Al Sabah, Emir of Kuwait.

The oilfield disputed in the Gulf war.

1.e they occupied Kuwait

president of Egypt

The states of the Arabian Gulf.

King Hussein of Jordan

the Hashemite family

the Arabs who stood against Iraq and the Israelis.

‘arra; without a saddle

King Hussein of Jordan

i.e bombers came from the west. dropping heavy bombs

the Kuwaitis

i.e. they were unlucky

1.e they pretended to have a strong army. but in fact it was weak.

A peregrine falcon, worth £6 -7.000

i.c he showed courage

President Mubarak of Egypt

1.¢ Palestine

shelter bombed by the Americans during the Gulf war. Many women and children died.
President Saddam Hussein of Iraq and King Hussein of Jordan

refers to Egypt's joining the allies in return for cancellation of their debts to the USA.
refers to surat Saffat, verse 142, the Quran

the Iraqi army

i.e fought the Iranian army for eight years.

refers to the Palestinian intifada, when stones were thrown at the Israelis.

the Iraqi missile

1.e the occupation will soon be over.
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107 exaggerated reference to the Israelis’ fear of losing immigrants.
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TRIBAL BATTLES - A HISTORY

Bedouin tribes do not write down their history, so poetry is an important source of
information about war and peace, exploits and alliances between the tribes. Although
some alliances lasted for many decades, as for example the friendship between the
Huwaytat and the Bani fﬁ&t_iyyah, they were often short lived and succumbed to
economic pressures. The most common cause of conflict was the camel raid; this was
often carried out by a small group of people as a result of economic need. Fighting did
not last long, and the defeated party would escape, but bitterness and hatred often
lasted for years. A changing economic and political situation might bring about rapid
changes in a tribe's loyalties, and this is still evident in the shifting relationships
between countries in the Arab world.

The subject of this chapter is a dispute which took place in the 1980s over events in the
first decade of this century. In 1902 the Huwaytat, Bani Sakhr, Shararat and Bani
fﬁ&t_iyyah tribes were united against a common enemy (see Musil, op.cit.). However, in
1905-6, the Shararat carried out an unsuccessful raid on the Huwaytat in the valley of
Abu ff&mﬁd. Many people were killed - it is said six hundred, or even nine hundred. In
1910 a major battle took place at Attawr, between the Bani Sakhr and the Huwaytat,
again with heavy losses.

This chapter shows the different views of events and the importance of the poet or
reciter. Poets have always related the exploits of their tribe with a greater or lesser
regard for the truth; in this exchange, we see that tribes still have strong feelings about
how those exploits reflect on their honour, and that nowadays poets have taken the

place of warriors in defending that honour.

RECITED BY SALIM MUHAMMAD ABU LIMZI, died 1993, aged 86.

The Huwaytat and Bani Sakhr used to be friends. Some troublemakers created
problems between the two tribes, so ‘Awdah Abu Tayih sent messages to the Bani
Sakhr sheikhs telling them to keep away from the Huwaytat. One of the Bani Sakhr,
Ali Ton Sultan from the Almhanna (Almawra section), received a letter from ‘Awdah
and read it with the help of a literate man. It said "Don't come near us". When he
returned to his tent, the men asked what the letter was about, and he told them. A man
from Bani Sakhr called Isnayd Ibn Gahaban (Al Hagay§ section) was present, and
when he heard about the letter, he said
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- Oh people! The Huwaytat are declaring war; men are becoming men. They are
declaring war, thinking that we are Shararat, who they massacred in the battle of
Abt Amiid.

He recited the following lines:

¢ - ;
1 Oh Ali Ibn Sultan! There is no need for secrecy;
We ask the one who controls the winds(1) to help us.

2 Oh Ali, put a bell on the neck of your mare(2).
Fight on behalf of the ones who are fighting somewhere far away.

3 And say "Oh Huwaytat! We are not men of the Shararat,
Who are always unlucky.

4 If anyone wants to fight us, however far away he is, we will go to meet him,
Riding strong, fast, thoroughbred camels().

5  And if God helps us, we will come to you in hordes;
Those hordes which turn black hair white.
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When Isnayd recited this poem, a Sharari, Sulayman Itnayyib Alxala, heard it and was
upset. He said
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- Oh Isnayd, is it true that the Shararat don't have any luck in their lives? May God
put this to the test!
Later, Sheikh Talal Ibn Fayiz of the Bani Sakhr gathered his tribe together and went to
meet the Huwaytat and pushed them towards Attawr, where the famous battle took
place. The Huwaytat were lucky and the Bani Sakhr were defeated. When they went
home, the Sharari, Sulayman was there and said
- I wonder how the Bani Sakhr were defeated.
People told him that defeat or victory was decided by God, who doesn't give victory to
both sides. He said:
- What I mean is how were they defeated when Isnayd was with them?
Isnayd said
- Oh Huwaytat, we are not men of the Shararat, who are always unlucky'. T am
asking about his luck. Where did it go?
The others told him to discuss it with Isnayd, Sulayman then recited the following
poem:

1 Oh Isnayd, God did not respond to what you said;
As I fear God, I must say that you are the ones who tire the camels(¥).

2 Your enemy may live without fear,

But you are the ones who provoke your enemies.

3 Oh Abu Inad®®), it's a matter of luck; it is not in your hands;
Luck is in the hands of the one who moves the wind(®).

4  Even wind can be a shelter;
Sometimes God wills it to be stormy.

5 OhIsnayd! Today the Huwaytat are dangerous;
You have given them the confidence they lacked.

6  You have always supported them against us

2

They took from us, and you went along and had a share.

7  Like the camel turning towards its saddle(?)-
Not considering the end result,
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You took away our hope of good fortune,
But what you said was wrong, although you are an old man.

Our luck is with us when we fight;

If we lose it sometimes, it will return.

Didn't you hear about the one we killed in Wad‘ah(®) -
Ibn Raxis(®), who was out to get our camels?

On the day of Al Hazim(10). and the raid of Alma‘atah(1D),
God gathered the ones who defend their camels.

And Al Mirti‘id(12) came with Gazban(13) to raid us,
And Axii Alya(14) attacked us(13) on horses and camels:

They circled around us, hoping for goods and wealth;
But their boys were killed before they reached our camels.
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THE STORY OF THE SHARARI HAMAD AL FAHAL AND AWDAH ABU TAYIH

There was a man from the Shararat tribe called Hamad Al Fahal (Zaba‘fn section), who

left his tribe and went to live with the Bani Hamidah in Alkurah, 70 km south of

Amman. He was a neighbour of Sheikh Muisa Ibn Hawwas. After a year, in 1905, a

battle between the Shararat and the Huwaytat took place in the Abi Amud valley,

near Al Jafr; the Shararat were soundly defeated. By chance, Hamad lost one of his

camels and he searched for it everywhere he could, but he didn't find it. He said to

Musa

- Can you do me a favour?

- Of course.

- It is said that the Huwaytat have gone west, towards Alkarak. Can you go to visit
them? You might find my camel there.

Musa did; he rode to the Huwaytat and found them east of Alkarak. He dismounted at

‘Awdah Abu Tayih's tent. After dinner, Awdah said

- What's the news, Ibn Hawwas?

They were acquainted. Musa replied
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- Oh ff&wdah! I bought a working camel and we lost it. Oh people! Who among you
saw that camel?

He described the camel and the brand. Awdah asked:

- When did you lose your camel?

- About five days ago

{Awdah asked about the brand and Musa explained that it had a Shararat brand.

‘Awdah said:

- By God, the camel you have described is among my camels, but this camel is not
yours; it belongs to the Sharari who lives with you. It is Hamad Al Fahal's; it has
the brand of the Zaba‘in and we recognised it. He is an enemy.

- By God, whether he is an enemy or a friend, it has nothing to do with me. I bought
it with my money.

- By God, Musa, both of us can solve problems among men and we don't need
anyone to solve our problem, but take this stick(16) and swear By God, there is
none dearer to me than God and the one who lies is faithless. I myself bought it
with my own money and when I lost it, it was my loss and no one else's' - then
take it!

- When it comes to swearing on my faith, By God, I will not swear. But what about
the situation of my neighbour, who has been living with us for a year, before your
war with the Shararat; all the Bani Hamida will vouch for that.

- Ifyou are asking about the rights of neighbours, it is late now and night
discussions are black. Tomorrow morning we will sit, and if you have any right
we will accept it.

Awdah went to bed, but Musa stayed talking with the men and he asked them if he

would win the argument. They said he should drop it. They told him:

- Among us, if the animals of an enemy stray into our lands, that is his bad luck.
This is a camel which left the Sharari house and came to Abu Tayih's. We did not
steal it or take it in a raid. That's the Sharari's bad luck.

In the morning, after breakfast, ‘Awdah said to Masa

- Ah! Do you intend to make a claim?

- No. I will ask God, not you."

- No - if you are in the right, don't give up. We will not refuse you your rights. Is
Hamad still living with you?

- By God, yes.

- When you get home, give him my regards and tell him ' f&wdah greets you and
says :
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1 Ohrider upon two camels(!7)> coming from us
Going at a trot and fast towards Al Fahal -

2 Oh Al Fahal, who lives between two cliffs -
The spotted bird hovered over your people(13):
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Musa said

- That is what we gained from this trip. By God, if I arrive home safely, I will tell
him.

And Musa rode away.

When he arnived home, Hamad came to see him and said

- Oh Musa, I hope you found my camel. Please, tell me.

- Oh Hamad - the fifth night after you lost the camel, it arrived among the herds of
Abu Tayih and his herdsmen caught it. The camel is with Awdah Abd Tayih.

Musa told Hamad what had happened and recited the two lines of poetry from

‘Awdah. Hamad said:

- By God, if it were only between the Huwaytat and the Shararat, he wouldn't be
able to live where he is now. But he gathers people from here and there, and raids
other tribes.

- Oh, my brother - sort it out between you.

A year later, there was no rain in south Jordan. The sheikhs of the Huwaytat gathered

to discuss the matter. Awdah said

- The best thing for us is to go to Alkurah; the crops have been very good this year
and none but the Bani Harrfida will accept us.

Then Awdah Abi Tayih and the other sheikhs went to Hamad Ibn Hatim, a Bani

Ham_ida sheikh; when they arrived, they asked him if they could meet the other sheikhs

of his tribe and greet them. So Hamad sent a horseman and gathered all the sheikhs,

including Musa Ibn Hawwas. After dinner, ‘Awdah said

- OhBani Ham—ida, our land is barren this year and we would like to come to your
area, if you don't mind having us as neighbours.
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Most welcome, Abu Tayih. Even if your herds get into the barley and wheat now,
we promise you no one will stop them.
No - we will not come until you finish the harvest. If Musa is upset about his

neighbour's camel, I promise to give him two camels instead of one.

Musa said:

By God, when my people welcome you and agree that you can come here, I shall
not be a knot in the rope. If you had wanted to do me a favour at that time, you
would have given me the camel.

Didn't I agree to go to the tribal court?

By God, you did

Oh people! In God's name I ask you, could be a man be blamed for this?

They said he could not, and gwdah continued

Oh Musa, is your neighbour still with you?
Yes, he is.
Please send for him and ask him to entertain us.

Then Musa sent one of his men to Hamad, asking him to come. When the messenger

arrived, he found Hamad lying on his side, and

Good evening, Hamad.

Good evening to you.

Oh Hamad! Musa wants you.

What does he want?

There are some guests in the house of Ibn Hatim, and they asked Musa to ask you
to entertain them.

Who are the guests?

By God, it's Abu Tayih and some other Huwaytat sheikhs.

A curse on their fathers, by God! I swear I don't want to entertain them or see
them.

For the sake of your neighbour, come! Otherwise they will send me to you again.
Nobody is forcing you to recite for them.

Then Hamad remembered the two lines Abu Tayih had sent him, and said:

It suits my purpose.

He told the messenger to wait, put on his sandals and went to the majlis. When he

arrived, he found a lot of people there. Some of them were asleep. Hamad said:

Good evening

Good evening . Welcome, Hamad!

Hello, Abu Tayih. How are you, all you Huwaytat?
Fine. Come, Hamad - Sit beside me!



- No, by God! I will sit here. If you speak I will hear you, and if I speak I will make
sure that even the people behind you can hear.

They poured coffee for him, and after that, ‘Awdah began to ask him how things were.

Hamad replied:

- Fine. Just like how you described me in your poem. I don't have any problems.

- Oh Sharari, God knows I have no wish to insult you; but there is no smoke
without fire.

- If you had cared about the truth, you would not have sent those lines with Musa,
Oh Abu Tz:lyih! When I left my people, you and the Shararat were brothers and
drank from the same bowl. There was no war between us, and I left my homeland
for the sake of my camels.

- Oh Hamad! That's Musa - he wants to cause a problem between you and me.
That's life. Brothers can upset each other and then things are settled after that.
Tonight we are your guests and we would like you to entertain us and not remind
us of what happened before.

- For sure, I will entertain you, Abu Tayih. I am indebted to you and my debt ought
to be paid tonight.

‘Awdah then turned to Musa:

- May God punish you, Musa! Did we come here to settle debts?

- Oh my brother, it was you who asked for Hamad. You sort it out with him.

Hamad said:

- Oh Abu Tayih, when you sent the poem to me, you scorned me by sending me a
camel rider with two camels. No one rides two camels except a traveller. But, my
brother, I have saddled one for you.

- Aha!

1 Oh rider of the one with beautiful trappings,
One from carefully preserved bloodlines,

2 The daughter of Al Wuzayha(19), trained by Al Musaddayn(20),
Descendant of the Sa[fd§(21) - no doubt of that -

Which looks like a sandgrouse(?2) that has seen a falcon
Spreading its wings, and is alert;

(V¥

4  Ride her towards Abu Tayih, the protector of felons.
You will reach the tents of the open-handed ones(23)
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Who are the spring for the poor and weak, and poor children,
And the spring for those who seek food for their families.

They are all tough, without softness;
They are good to their guests in hospitality and entertainment.

Give my regards to ‘Awdah, who looks like a sword
Of steel without welding in its metal24)-

Say "By God, if you are a Muslim and accept my oath,
And by the life of the one who visited the land of Yamama(25)-

This is the place we lived in when we were friends,

A year before your war, Abu Tayih.

Your father lived to the west of us, between two valleys;
There is no shame in spending spring and summer away from home.

Oh f&wdah, be polite! People are equal(26)
And judgement is in the hands of God.

If your soul is under pressure to do wrong, seek protection(27);
The one who killed my people can kill you too.

That place is where my people were killed;
Those who were killed by you and us, may God have mercy on them.

For what happened, I would not say 'What a shame!'
Until fat camels are separated once more(28)-

Because of swaggering, men of the Sa‘alin(29) were killed

And so were the Fayiz(39), whose clans are too many to put to the test.

After that, you became a loudmouth
Whose companion will be under threat from others.

In revenge we will take two for the price of one.
There's no hurry; people will not rally to this cause.
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You brought the good people of the Al Hajaya(3D) and the Al Hagays,
The Xadayr(32) and the ones who cover their faces with their headcloths(33).

You gathered seven parties; they were not few.
They attacked my people when they were thirsty.

My people are a deterrent against camel raids,
When the dust of horses hooves fills the air.

And do you know where Dugman(34) and the slave(35) are?
You placed his headstone where ostriches live(36).

And Subayh(7) fell and died in the battle
And he left his beloved after many a fine night.

The bird which spreads its wings landed on him,
And he departed this life, as your father did.

And what about the killing of the famous eleven(38)
And Abu Fitnah(3%), who was defending you?

What Al Fahal says is not a lie or a falsehood.

There's no way you can live in those areas in winter now.

Now, if the winter blows on you,

And you want to share our winter pastures(49), which are warmer than yours -

The hills of Hawmal, Addahal and Al Jida‘in,
And Aba Gaza(®D), where you will find high and low land -

How difficult it will be for you if the wind blows from Al ‘Ayn(42),
Throwing down snow from heaped clouds.

Take refuge in Hisma(43), before the Fara‘in$ catch you,
They are like camels which eat thorns in the plains and on rough terrain.
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Make your dwellings in the mountains west of Al {Ayn(45).
Avoid the plains, and the Sam road(46),

Until our friends the Attuwuga®7) return from their raids,
Relax and sleep soundly.

Thank God, my people are not few;
In number, they are like the Tahama locusts(48).

They are used to cutting off the heads of sheikhs;
They do not care about them when they are under cliffs

Didn't you see the Ahaywat™*9) and Tarabin(30) -
In Al Jaft, the heads of sheikhs like treestumps(D).

And Jazi(52) and his father were payment in revenge;
they were descendants of great sheikhs.

If your people are too many and mine are few,

They will run from my people, like ostriches.

There must be a fight with you after some time;
And you will lose the ones who carry the news(33).

No doubt you will be seen by those who want to see you;

At the end, we will know the brave men from the cowards

You will be invaded by men mounted on fair ones(>4) like peregrines;

How lovely for one to reach and draw his pistol!

If you have nine bullets,

The slashing of our swords will not give you the chance to use them.

By God, if you had been caught by the men of the Zaba'in(59),

The tattooed ones(36) wouldn't have seen you again.

By God, if you had been caught by the Da‘ajin(57)
And Al “Azzam(58), who are the nose-ring of your people(59),
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You wouldn't be able to mount your horses easily,

But you would have been thrown as food for the hyaena of Azzahkiyyah(60).

And if you had been seen by Axu Kasba(61), who is the snuff for the insane(62).
Where you had been greedy, you would have been glad to escape,.

And to promise two camels in honour of your grandfather, if you were safe

When you had despaired of seeing your brothers and uncles again.
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yib‘idin biha naglat al‘alami

ula budd ma ta‘riz iltallabit addayn

uyihfi baha xatu arrajah bilasami

iyjinnak si‘lin kinhin assayahin
ya zayn radd iydak ilkaff alhzami

ulaw ma®ak tisié atlag birth ya $ayn

‘addak zarb assayf “anhin ismami

wallah law lihguk i4al azzaba‘in
ma yafrahan bak dablat alwisami

wallah lawla ahdawk i%al adda‘ajin

wiyal al‘azzam alli ilrab‘ak ixzami

ma tintini bizhurhin xatrak zayn

uturma ilzatf azzahkiyyah ta‘ami

ulaw jak axu kasbah su‘t almajanin
fgub attama* baddalt balinhizami

utundur iljaddak yawm taslam juzurayn

utayyis ilsawf ixwankum wal‘amami
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- Damn you, you eater of leftovers! I swear if you were not in this place, I would let
the dogs play with your head.

Hamad answered:

- Ah Are youupset? You sent for me and wanted me to entertain you. [ am
leaving now.

The others said to Hamad:

- Sit down!

- No. Don't force me on a man who doesn't like my entertainment.

‘Awdah said:

- Leave the dog! Let him go.

TO AL FAHAL

SA“UD JAZI ALMUSABHIYYIN

In 1988, Sa‘ud Jazi, a Huwayt_; poet, composed and recited this in the majlis of Sheikh
Muhammad Bin Hamd Al Jazi, of the Matalga section of the Huwaytat, in Al
Husayniyya. The poem was recorded and broadcast on the bedouin poetry programme
on Amman radio some days later. When Sa“id Jazi recited the poem, he claimed that it
was by ‘Awdah Abii Tayih, who had given it to Miisa Ibn Hawwas to convey to
Hamad Al Fahal. Inthe poem, he used the two lines that ‘Awdah had sent to Hamad
Al Fahal after the battle of Abu Amud. However, several elements make it clear that
the poem could not have been by ‘Awdah who, in any case, was not a poet. mention
of the battle of Attawr, which took place several years later, the fact that ‘Awdah
would not have sent such a poem to someone who was not his equal, use of the word
'madam’.

Sa‘d Jazi was not aware that this poem would be broadcast, and would cause a
problem when the Shararat heard it. The programme presenter was not aware of the
potential problem either.

1  Oh rider from us, mounted on two camels(63),
Going fast towards Al Fahal(64),

2 They look like sandgrouse flying to water,
When they see the crossed wings(63) hovering.

3 Being hungry, they see the shape as double(66);
Or an ostrich sees a standing shape.
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Their spring is spent fearfully, between two borders,
And they graze by the power of the sword(¢7).

The riders are reliable boys;
Neither of them fears darkness

And if you get to the one(®8) with the bad reputation,
By God, tell him my words.

Oh Al Fahal, you insulted my people, faithless one!

How often you lived among them when they were your masters.

Oh Hamad, you varnish your words in the diwans,(69)
And your history is well known, oh servant of women(70).

You praise yourself as if you were Abu Hitlayn(71);
But on the days of raids nothing was heard of you.

You are not ashamed when you change the stories,
Like a gypsy with a drum; nobody holds you responsible.

Oh Al Fahal, who is known to follow the smoke(72)
By God, you are not worthy of the name Al Fahal(73).

War is not the cleaning of entrails.

My people are the the bridle of their enemies.

Since you are an owl(74), and live between two cliffs,
And the spotted-feathered bird hovered over your people(75),

Promise to sacrifice not only the two camels,
& T - . -7
But twenty more, and call upon your ancestors Adin and Abu Algamami(76).

By God, if you had been seen by tough men,
Your head would be cut off from your shoulders.
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The payment of your people for Subayh's(77) life was one hundred and ninety;

Their bones were left to rot in Al Hawsa(78).

And Di*san(79), who is mourned by the beautiful white ones,
Tjway‘id(80) shot him - he is used to shooting.

And ‘Amr(8D) fell into the hands of angry mern;

He was killed before the surrender, when the fighting was hot.

I wish you had been there to see with your own eyes;
That day, your people were covered in clouds of dust.

We paid you back twofold;
You fled the battlefield after fighting.

Only two returned home out of nine hundred($2);

Gunpowder blew away the others.

The ones who returned and gave the news to their people
Said 'The others were not killed, they were taken prisoner.’

In truth there were two prisoners in each tent,
Where they were offered camel meat(83).

In each tent there were two big cooking pots on the fire,
Until they left on their journey in safety.

What hurt the heart was two old women crying
At night, like the answering call of the pigeon(34

When you get home, ask your people what happened;
The truth can't be concealed among many words.

In the plains of Attawr, we fought two wars(83)
And destroyed the tents of war.

You will be aware of us, like quarry, even if we are far away.
You were glad to escape.
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Before reaching Attubayg, you will find our knives sticky with blood.
You will never reach Al Hufrah(86) for the winter

We spend the spring between Al Hawsa(87) and the Bassatin(3®)area;

These are the routes of our horses and camels.

We spend the winter in Assuwwan(89); we are not in hiding.
Whoever wants to fight us will not be able to sleep.

We have defended it vigorously from the Shararat,
Except for our tent-neighbours, who stand up for us.

My people have always been guardians of their camels
And Axwat Salha(90) are bridles for their enemies.

When Ibn Jazi®) saw you, you were two thousand strong
And we were only eight hundred,

He surprised you at Al Nabk(92)
And we took your fastest horses and camels.

You escaped barefoot;
Those who remained on the battlefield fell to our swords.

The cream of the tribe was from the Zaba‘in(93):

They were buried without shrouds(®4).

Did you know where Axu Kasbah(95) and Alahawin(96) were?
They escaped from among the brave men.

My people, who are brave on the battlefield,
It was their right hands which broke your bones.

In summer, you won't be able to get to any watering place;
It is said that you live in the Nafud, the empty arid area.
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From fear of us, you wander from place to place;

Settling 1s impossible for you.

I praise the one who supported you, oh poor people,
Axu Nurah(®7)- and his tribe with their fine reputation.

The one who protected Najd with a rifle and two swords(9%),
He who raised your reputation and position.

They are kings, descendants of kings, and just in their rule;
They follow Shari“a(99) law to the letter.
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uyawm alharayib wint malak ‘alami

ma tistahi itbaddil alharj harjayn

nuri ibtablak ma ‘alayk almalami

mant alfahal yalharm yabs addaxaxin
ism alfahal %layk wallah harami

walharb mahil itxirtakk lilmasarin

rabfi alli lilimadi iljami

1aadak bum usaknin bayn jalayn

urab‘ak ‘layhum argat arris hami

undur ‘ala nafsak ma aljazurayn

Yi$rin wanx jiddakk ‘adin wabi algamami

wallah law $afawk rabin xabitin

ya gayr rasak “in imtunak iygami

walli sadad bisbayh miyyah utiéin

i¥zamhum ‘lhawsa sarat ramami

udi%san alli tan‘h biz almazayin

ramah jjway'id zariyin lilmarami

ufamr wagd biwujuh rab‘in imgillin

idbih min gabl alman walkawn hami

yalaytak hazir éindana itSuf bal‘ayn

yawmin ‘laykum sar mitl algamami

ukilna lukum assa® sa‘in ibsa‘ayn

wagfaytil im'ifin 4ugb azzahami
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min tisi’ miyyah ma nakas gayr rajlayn
alli ‘alayhum adhab almilh zami

alli lahalhum raddaw alilm ya $ayn

ugalaw alli ma rah imni‘ tamami

harj as@ah-ih i kull baytin mani ‘ayn
imhadfin alhil fawg atta‘ami

fi kull bayt yutbux luhum ‘%la annar gidrayn

lamma talaggaw maf ’gar—ig assalami

walli jarah algalb sahan Sjuzayn
iyjawbin ballayl sawt alhamami
inid ila jit rab%k baxinin

assudug ma yigdih kutur alkalami

alli xuznahin ibga‘at attawr harbayn

xallan ibylt alharb minna hadami

tiifil jafil assayd wahna b&‘idin
ulagaytu alarbah bilinhizami

udiin attubayg im‘absat assakakin

umasati alhufrah 4laykum harami

umirba‘na min alhawsa larz albasatin

hadi masarib xaylna waljahami
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winsatti assuwwan wala ahna gibiyyin

walli imharibna in $afna ma yanami

wimhasninih min as5ararat tahsin

gayr algasir alli ‘alayna iyhami
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urab 1 ihmat aljay$ gabil uhalhin

waxwat salhah lilim‘adi iljami

yawm ibn jazi $afkum wintum alfayn

wijmuna taman miyyah tamami

jakum ‘jal annabk usaran manaxayn

uhattayna subbag jayskum ‘aljahami

wagfaytu timsu hafyat algadamayn

walli baga ‘lyah assayf hami
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aktar dismitha min i‘yal azzaba in

difnd min taht alarz min diin xami

‘yyant axu kasbih uma®ah allahawin
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fazzaw ‘an wajh mi‘tbin almarami

urab’i alli bimwajah alharb salfin

baymanhum imSazfat aliZzami

kull Gaglatin matijih wagt almagatin

tudkar wara annafud barz al‘adami

umin jawrna ‘akull dirah imhilin

uhurrim %laykum Sawfkum lilmagami

wana ahmad alli ‘4zkum yalmasakin
%nd axii nurah naglin al‘alami
alli hama bih najd bundug usayfayn

hu alli rafa‘ $ankum walmagami

imluk ‘gb imltk bilhukum ‘adlin

yimsu ‘ala darb a$sari‘ah tamami
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REPLY FROM THE SHARARAT

JARID BIN JALUD ATTULAYHAH ASSARARI

When the Shararat heard Sa‘ud Jazi's poem on the radio, they were upset and decided
to respond with a poem refuting his allegations. They invited the poet Jarid Bin J alud
Attulayhah to compose one, made multiple copies of it and distributed them widely in
Jordan.

In this poem, Jarid accuses Sa“lid of denying eighty five years of history by attributing
his poem to ‘Awdah Abi Tayih. He defends what Al Fahal had said on behalf of his
tribe, in the presence of the Bani Harn_ida sheikhs, and states that all the tribes know
that Awdah was not a poet. He claims that the Huwaytat were not alone in their fight,
and that they were victorious because of support from the Tarabin, Ahaywat, Druze
and others. He tells the Huwaytat they should be thankful that John Glubb (Glubb
Pasha) protected them from Shararat raids. He ends the poem with praise for the rulers
of Saudi Arabia and Jordan, in order to avoid accusations of causing political
problems.

1  We received some rhymes composed recently;
They are said to have been composed by Awdah(100) in the old days.

2 Oh God, you who have ninety nine names,
I call you by name, oh one with great names!

3 Oh one who is worshipped and is our governor, lord of our faith,

Oh one who gave his servants the verses of righteousness.

4 T ask God for protection from evil words;
Oh God, I seek your protection from all sins.

5 Satd Jazi(1D) betrayed his faith
For a low price, not worth bargaining for.

6 In nineteen eighty eight
He went back eighty five years(102).

7 What AlFahal(103) said, we believe it wholeheartedly(104);
He told the truth and was defending his people.
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Lying doesn't escape the notice of living people;
Truth is as clear as a full moon.

The message of f&wdah to Al Fahal was only two lines;
All the tribes support my words.

Oh Sa“lid, there is no one to back up what you have said.
I asked all the well-informed men.

Don't drag up a past that we have put behind us.
We know all the stories perfectly well.

We are related by marriage;

Maternal uncles are the same as paternal uncles(103).

We are the boys of today; we have forgotten the past;
We respect each other.

Oh Sa‘ud, you are used to driving people apart;
Like one who learned it with his mother's milk.

If you dismount from the devil, you will ride Satan.

There 1s no good end for you from the one we worship.

If the Huwaytat accept what you are saying,
There are no good sheikhs left among the Huwaytat.

It is a must for the descendants of good ancestors

Not to leave doors open for every mouth.

Oh Sa‘ud, if you agree, gather up your knives;
Lying does not cure the illness of unfulfilled hopes.

The hundred and ninety, where did you kill them?
Even with nine hundred, oh faithless one,

If there were nine hundred, you poor man,

Al Hims(106) wouldn't have been able to bring your horses and camels home.
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In those days, there was no friendship between us and you;
There was only the breaking of bones.

Before Axu Nurah(107), we were powerful;

We poured poison on our enemies livers.

In our homeland, we are not in hiding;

We are like flags among our enemies(108).

From all directions, our enemies tried us;
How often we killed their men on the battlefields.

If we pursue vengeance,
We will get our rights with the sword.

Where we lost one, we will recover two,
With a sword which breaks bones.

I don't want to say where certain people are;
I think you know what I mean.

Those times are long gone;
I don't want to dig up old bones.

For a long time we were lucky against you,
How often we killed the big names.

Creep away and ask about the jugs of the Tarabin(109);
They were smashed in the battle of Sayfur(110).

When Abu Tayih brought them from Palestine,
He gathered people from the south and north against us.

Oh fool! When Awdah made a promise to Al Jang(11D),
And brought Ibn Mazi(112) and the respected Druze(113),
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The people of the mountain marched in swarms;

They moved in groups like an organised army.

The two enemies met at Al Hazim(114):
In an hour where the Shararat's luck improved.

For the sake of slim waists and kohl-lined eyelids(115),
The boys stood firm with their camels

The hour of their clash was terrible;
Clouds of gunsmoke filled the air.

Our luck held fast and the raiders failed;
It was like a day in Hell.

Axu Alya left with his people;
Having been full of hopes, he chose escape.

By God, if it had been the Huwaytat alone,
You would have had to pay protection money(116).

Without the role of Glubb(117), your situation would be bad;
After so many sleepness nights, he allowed you to sleep soundly.

Insult doesn't advance your cause;

Insulting the dead is a disgrace.

The role of Axa Kasbah and Axu ?lea_l at that time
Gave them a good reputation.

Under our governments, we are now friends;
Let bygones be bygones.

Today both of us are subjects,
Each under the shade of a flag.

We are ruled by the ones - may God preserve their honour -
Who are the pride of the naticn and guardians of the holy places(113).
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We are under the rule of Al Safud, who act with justice;
May God Almighty give them victory.

They are a plague on the livers of their enemies;

Whoever lives under their umbrella will not be harmed.

All Arabs and Muslims are proud of them;
With what God sent, they act perfectly.

And you are under the rule of the Hashemite king, Husayn;
May God protect him from the acts of evildoers.

They are the house of the Prophet's descendants and longterm rulers;
They have long been the house of politics also.

He was and is the king of kings
They are Afraf and they defend the name of the Arabs.

My praise to God on account of the rain from the clouds;
Unto the Prophet I send my praise and salutations.
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tagabb winsid “in ijrar attarabin

bima¢akat sayfur rahan hatémi_

yawm abu tayih jabhum min falastin

jarradd ‘layna min junibin u§ami

uyawm ‘awdah “ahadd aljang ya $in

ujab ibn mazi waddurliz alkirami

tasahabat hall aljabal kinnaha algayn

ijmu’ tizmi lawn jays annizami

talaya‘aw ‘ala alhazim algabilayn

bisa‘tin hazz assararat gami

liyun maslub alhasa da‘ij al‘ayn

ta‘addaraw algiman din aljahami

talahamaw bisa‘tin magafah sayn

ugada ilrasg almilh lawn alkatami

alhazz gam u“ab jam® almgirin

ugadd layhum lawn yawm algiyami

wagfat baxu 4lya urab‘ah imgaffin

“ugb arraha ixtaraw alinhizami

wallah law hi balhwaytat safin
in tadfa’ alxawah bikull ihtirami

lawma hukum iklub ma falkum zayn
“ugb assahar xalla iylinak tanami

tara almasabbah [a itgallit wala ifin

masabbit almayyit taraha harami
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dawr axu kasbih waxu 4lya hak alhin
alkull minhum nal zayn al‘alami

wibzafwit alhukum gadayna sadi_gi_n

maza %9la almazi hafar udafani

alyawm tara intum uhinna mahkumin

alkull minna tahat zill al‘alami

hinna ibhukum alli asahum ‘azizin

‘izz alwatan u‘izz albiyut alharami

ibhukum assu‘ad alli 4la alhagg masin
allah yunsurhum rafi’ almagami
‘Gjan 4la ikbud alimadi tawa'in

walli yilij ibzilum ma yizami

tafxar buhum kull al‘arab walmusilmin

bima anzal allah masyyinin tamami

wintum ibhukum al‘hil alhasim ihsayn

allah yifikkah min i‘yal alharami

ahl assiyadah walgiyadah gadimin

wahl assiyasah min gadim ala‘wami

malk almuluk alli %la al‘ahd mibtin

asraf ‘ala ism alurubah ithami

salat rabbi 4dd ma yumtur algayn

‘ala annab; ahdi §ala—1t usalami
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TRIBAL BATTLES

FOOTNOTES

1 ieGod

2 itravgah: a small bell the leader of a raiding party hangs round the neck of his horse. It indicates
to the enemy his intention to attack, and would be recognised if he escaped the battle.

3 hi_/. singular hayil: a she camel prevented from becoming pregnant so she will be ready for
travel at any time.

4 i.evou are the ones who travel long distances on raids.

5 Isnayd Ibn Gahaban, father of I‘nad

6 ieGod

7  ienot thinking of the future. The camel saddle is made of wood and has two straw-filled
cushions under it. A hungry camel may turn and eat the straw. and the saddle will hurt its hump
and back.

8  asmall hill about 80km north east of Al Jafr

9  asheikh of the Shammar tribe, killed by the Shararat while raiding them.

10 aplace in Wadi Assirhan

11 Four groups of raiders from different tribes tried to attack the Shararat

12 Zavd AL Mirta‘id. a sheikh of the Anaza tribe

13 Gazban Ibn Irmal, a sheikh of the Shammar tribe.

14 Awdah Abi Tayih

15  Some months after the Huwavtat defeated the Shararat at the battle of Abu ‘Amud (1905).
‘Awdah Abu Tayih tried to raid the Shararat in the South of Attubayg. Knowing this. the
Shararat ambushed the Huwaytat and defeated them at Sayfur. Al‘uzayzi, ASSrarat, pp 158 - 227

16  wahavat hal ‘ud warrabb alma‘bud- swear by this stick and the worshipped God. The stick
represents wood, which represents fire. one of the necessities of bedouin life.

17 Awdah is mocking Al Fahal

18 1.c many people of vour tribe were killed and left unburied for kites and eagles to devour.
Although peregrines and sakers are also spotted, they do not eat carrion.

19  a well-known breed of camel

20 aclan of the Shararat tribe

21 As_gaqdi; a breed of camel originally from Upper Egypt

22 the simile illustrates the appearance of a thoroughbred camel at a trot, with its neck extended
horizontally. (See, Dickson, the Arab of the Desert, p.410)

23 literally, the ones who melt the clarified butter.

24  i.e without faults; a man who has nothing to be ashamed of.

25 i.eHijaz
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The poet attacks f&wdah in this poem. which was composed in reply to Awdah's two lines. He
is able to recite it under the protection of a neutral tribe.

seek the protection of God.

i.e when your allies have left and your tribe is alone again.

i.e Ibn Si han. the chiefs of the Rwala tribe.

i.e Ibn Fayiz. the chiefs of the Bani Sakhr tribe.

a bedouin tribe living between Qatrana and Hasé. in the south of Jordan.

sections of the Bani Sakhr tribe

i.e the Druze
Dugman Abu Fitna, a Huwaytat warrior killed by the Shararat

a slave of the Abu Fitnat section. also killed by the Shararat

1.e vou buried them in the empty plains.

the brother of Awdah Abii Tayih. killed in the battle of Abli Amud
Eleven known desert warriors were killed by the Shararat in the battle of Abu ‘Amud

Ali Aba Fitna, a desert warrior from the Frayjat section of the Huwaytat, killed in the battle of
Abli Amid.

i.e Attubayg.

uninhabited places in Attubayg.

a spring in the Sarah mountains. belonging to the Huwaytat.

an area south of Wadi Rumm, now in Saudi Arabia
a section of the Shararat tribe

cffn 42

the road linking Syria. Jordan and Hijaz.

a section of the Bani Sakhr tribe.

Tahama, in Saudi Arabia, was known for its locusts. The bedouin used to gather and dry them
for food.

a bedouin tribe living in the south of the Negev and in Sinai

a bedouin tribe living in Beersheba, Gaza Strip. Sinai and Egypt. (The Tarabin and the Al;aywz;t
are allies of the Huwaytat)

hyperbole

Jazi Tbn Falah Abu Tayih and his father were killed by the Shararat at the battle of Sayfur

1.€ camels

i.e camels

a section of the Shararat tribe.

wadah‘s wives: ““Awdah has been married twenty eight times, and is ambitious to raise that
record to fifty before he dies'. Thomas, With Lawrence in Arabia.
a section of the Shararat tribe

ditto
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i.e. the ones who would control and humiliate you.

an uninhabited place near Atmbayg

Kasib Allihawi. well-known warrior sheikh of the Shararat tribe

metaphor referring to the man's courage and power.

The poet is sending his message with two men mounted on two camels

Hamad Al Fahal of the Shararat

1. a falcon

They are eager to get to their destination quickly.

They graze in an enemy area. protected by force.

Hamad Al Fahal

diwan or majlis. where men gather .

In the Arabic text. the poet uses the English word 'madam’

Rakan Ibn Hitlaya. from Najd: sheikh of the ‘Ajmﬁn tribe in the nineteenth century. he was a
well known desert warrior and poet. (Assudayri, M., Abtal min Assahra: p.13)

1. who goes to the feasts, wherever they are.

al fahal: a strong thoroughbred male camel used for breeding; a strong brave man

an insult

i.e many of your people were killed in the battle of Abu ‘Amid. ' After a desert battle, the victors
endeavour to bury their own dead but never those of the enemy, which are left to be eaten by

birds of the air and hyaenas' Dickson. The Arab of the Desert. p.27.

The Shararat pay hommage to those two dead men. and slaughter sheep near their graves.
Subayh Harb Abu Tayih. brother of Awdah. was killed by the Shararat at the battle of Abi
Amid.

a well in the north west of Attubavg

Di‘san Al Hims. a sheikh of the Shararat and a well known desert warrior.

Tjway‘id Ibn Sa“id Abu Tavih: there is a well knwon story that Ijway“id swore he would kill
Di‘san Al Hims and drink his blood. Having killed him in the battle of Abd Amud. ljway‘d is
said to have tried drinking his blood but, finding it bitter. smeared some on his beard and
moustache instead.

head of one section of the Shararat tribe.

hyperbole

When the leader of a raiding party defeated his enemy, he would announce a cease-fire, al man’
The prisoners, mani’ would be taken home with the victors and put in different tents. where they
would receive food and treatment for wounds. Later they would be provided with camels to take
them home.

an imaginative description of the emotional situation of the Shararat after their defeat.

The battles of Attawr, between the Huwaytat and the Bani Sakhr, took place five years after the
battle of Abt Amud.



93
96
97
98
99
100
101
102

110

111
112
113

114
115
116

392

a place in Attubayg.

a well north west of Attubayg

a place on the border between Jordan and Saudi Arabia.

the area north of Attubayg

brothers of Salha; i.c the Huwaytat.

Sheikh Hamad Ibn Jazi. chief of the Matalga section of the Huwaytat

a small village in Wadi Assirhan. near Alguraviyat.

a clan of the Shararat tribe.

i.e many people were killed and their relatives could not bury them because thev escaped to save
their souls

cf footnote 61

a clan of the Shararat tribe.

brother of Nurah: King ‘Abd Al ‘Aziz Al Sa“id

refers to the flag of Saudi Arabia

Islamic law.

‘Awdah Abi Tayih

The poet who claimed his poem was by ‘Awdah

The Shararat believe the battle of Abu Amud to have taken place around 1902-3, whereas the
Huwaytat date it around 1905. ‘Attar. Adnan; Al Huwaytat

Hamad Al Fahal

lit. on top of the head and the eve

i.e we are equal to you because we married one of your girls

Di‘san Al Hims. a sheikh of the Shararat.

cf footnote 97

1.e we are brave and that is known to all other tribes

The Tarabin who went to fight on the side of the Huwayvtat were carrying their water in jugs. not
in skins.

a battle between the Shararat and the I;Iuwaﬁz;t with their allies; the Huwaytat were soundly
defeated.

Afararat Mann Humm, Tashih Li Awham Attaris. Rox Bin Zaid Al Uzayzi. Amman 1993
a clan of the Druze (see Musil, op.cit. pp 617 - 18)

Rat‘an Ibn Mazi, sheikh of the Alisa tribe. north eastern Jordan.

The Druze live in northern Jordan. southern Syria. Lebanon and northern Israel. The Druze
from Jordan fought with the Huwaytat in a battle in the north east.

a place, formerly uninhabited. which is now a border post between Jordan and Saudi Arabia
1.e women

xawah a tax on caravans entering the territory of a powerful tribe, paid by inferior tribes.

See Dickson, op.cit. p.442.
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117 John Glubb, known as Glubb Pasha; a British soldier who succeeded in stopping tribal raids
between Iraqi and Saudi tribes and. in the 1940s. between Jordanian and Saudi tribes.
118 Mecca and Madinah .
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